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Thinking without Bannisters:
Heidegger, the Jews and Modernity in the Context of the
Black Notebooks (1931-1948)

Francesca Brencio

.. Wir kennen nicht Ziele und sind nur ein Gang*“
Martin Heidegger, Besinnung

. Wenn ich arbeite, bin ich an Wirkung nichi interessiert.
Wesentlich ist flir mich: Ich muf3 verstehen, ich will verstehen
Hannah Avendt in Gesprdch mit Giinter Gaus

I. Philosophy and ideology: boundaries and interferences

The boundary between philosophy and ideology is difficult to define. This diffi-
culty arises respectively from the epistemological constitution of each discipline,
from the goals they pursue and from the narrative they follow. When we refer to
philesophy in general, the risk is to put into the same field subjects that are very
different from each other, that have different features and that have a different
focus. Reasonably, we can assume that the subjects of discussion typical of philo-
sophy of religion are different from topics discussed in political philosophy, or that
the research topics of philosophy of science are situated in a field a bit far from
philosophy of arts, or from philosophy of history, or that the main focus of ontol-
ogy is not so close to philosophy of economics. The peculiarity of each field does
not mean incommunicability among them. Rather, it only means that every special-
ization has its own aims, challenges and arguments. The diversity of philosophical
disciplines seems to obscure the unity of philosophy itself. Moreover, if we con-
sider the range of issues such as post-modernity, post-humanism, post-secularism,
liquid modernity and so on, this difficulty seems to be insurmountable due to dif-
ferent needs faced by our time. However, those needs show a huge increase in
knowledge and information corresponding to a high level of specialization, but
also a very poor consideration of thinking itself.

Among different fields that constitute philosophy (in our modern considera-
tion), the field of political philosophy usually invites criticisms that can easily drift
into ideology. Political philosophy is located in a highly intriguing relationship to
politics: “On the one hand, its focus on the normative, on forms of the good life, on
what is morally proper, and on the right kind of decisions, has placed it at the
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centre of what most contemporary academics regard as political theory: a guide, a
corrective, and a justification for enlightened and civilized forms ol organized
social life and political institutions. On the other hand, the disciplinary constraints
that apply to producing good philosophy have all too often distanced its practi-
tioners from the actual stuff of politics and have contributed 1o a peneral sense of
the estrangement of philosophy from political life.”! In other words, political phi-
losophers are usually philosophers prior to their examination of the political, since
political arguments usually have an ethical, as well as an analytical dimension. The
research of fruth seems to be one of the main themes of philosophical discussions,
and of political ones, and usually arguments follow the rhetoric of certainty (and
lack of certainty) in addressing researched goals. However, truth is a very problem-
atic issue both in philosophy in general and in political philosophy in particular.
Sometimes we are faced with positions that overlap truth and meaning; sometimes
we deal with others that are simply a product of confirmation bias, and yet, in
other contexts, we see how deductions work in creating confirmation bias. As well,
in other context, we deal with fallacies that seem to say something true, but that are
not true, and so on. The main problem is in defining the boundary between what is
true (in itself) and what is the meaning (of something), since truth and meaning are
not the same. Another point is to define what we call cerfainty, since it is often a
necessary substitute [or the unattainability of truth.

It is difficult to provide an extended and comprehensive definition of what
ideology is: these difficulties mainly arise from the subject itself, the various ways
in which ideology might be related to law, the implications that ideology has with
philosophy, sociology, economics, politics. Also a common way to refer to ideol-
ogy as a source of manipulation of public opinion plays its role in this framework.
The majority of scholars are familiar with the philological origins of this term,
coined by the French thinker Claude Destutt de Tracy” in his study of the Enlighten-
ment. For De Tracy, ideology is the science of ideas and their origins, and it under-
stands ideas in terms of the result of forces in the material environment that shape
what people think. However, nowadays ideology doesn’t mean this anymore.
Rather. the ideas themselves, and in particular those ideas whose goals are not
epistemic but political, and that are able to confirm a certain political point of
view in relation with the other fields that characterised a society (social, economic,
legal, cultural, ete.).

[ we would summarise the main differences between ideology and philosophy,
wo could mention basically four points. Firstly, ideology uses “very rationale
public forms of language, intended to be disseminated and consumed by large
proups of people, and to create shared understandings that can direct political prac-

I Michne! Freeden, “Idealogy, Political Theory and Political Philosophy™, in Hindbook
af Politteal Theory, ad, ¢4, 1 Clavss and ¢, Kukathas (London: Sage, 2004), . 4
Clande Dentutt de Teaoy, Elémens o tdéologle, 5 voluwmen (Poacies Yot 208y
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tices”?. Tt means that ideology needs a broad circulation and it cannot be expressed
in terms that are conceptually and argumentatively too complex. Usually the “yes
or no” logic resolves the need of broad circulation. On the other side, we found
that philosophy communicates with a kind of language that can define the opposite
of the ideological one; the restricted language, accessible only to specialists,
usually is a strong limit for the impact on public community. Erroneously, the diffi-
culty internal to philosophical language is mostly considered as an esoteric feature:
the technical jargon typical of philosophical thought is not very far from the jargon
used in other disciplines, such as chemistry, physics, or law, disciplines that never
seem 1o be accompanied by the same adjective — thus not regarded as “esoteric’.

Second, “ideologies are not merely directed at groups, they always are group
prmluuls"”' of people who share some common roots (also philosophical, not neces-
garily only political). They provide to the masses an cxplanation of facts that
usually are grounded on personal bias. On the other side, we find that philosophy
is always the work of a thinker — even if we consider the case of group of thinkers,
guch as the Frankfurt School, every thinker has his own philosophical peculiarity
that barely provides to the masses a conceptual framework for thinking. Third,
“ideologies employ a threefold use of emotion. They wrap rational discourse in
varying layers of emotive idiom; they assign emotional import to their key values;
and they openly recognize the centrality of emotion in socio-political interaction.”’
The emphasis put on emotions and feelings has a significant rhetorical effect and
impact on public opinion. The use of emotion is a very powerful tool in the wide-
spread communication and very easily answers the “yes or no” logic through infer-
ences and supposed implications, On the other side, we found that philosophy is
characterised by a rational use of language and strong logical procedures that,
more often than not, have often led people to accuse philosophers of being
detached from the human heart. Inferences and conjectures are not considered as
arguments, but they need to be verified and put into discussion.

Fourth, ideology tends to be a “mobilization of significant groups who compete
in order to impact on acts of collective decision-making. It is therefore no surprise
(hat most, if not all, ideologies delight in surrounding their arguments with the
apaque and the non-transparent aura of terms such as ‘natural” or ‘self-evident’
precisely because this captures the high ground that is immune from challenge.
[hese are acts of conceptual “decontesting” devised to end the competition over
which political meaning is dominant or legitimate, and ‘legitimate’ does not always
carty with it the connotation of morally or rationally _]'l.lstifia’ble.”6 Sometimes we
are faeed with ideolopical readings that practice manipulation and distortion,

V peeden, dealogy, Politienl Theory and Political Philosophy™, p. 1 1.
i Ppseden, Mldeology, Politienl Theory and Politieal Philosophy™ p Il
Itreeden, “ldealopy, Politival Iheory nnd Palitien! Philosophy”, p. 11 1k

Ppeeder, "Tdealogy, Polition! I heoy and Politieal l'||||u'|n1|1|\” I 12
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pressing their prejudices through some form of bias, Paul Ricoeur’ has defined
these procedures as a “surplus of meaning” in terms of covering the gap between
what the author intended to say and what readers understand the author to say: the
“excess of signification”. This “excess of signification™ works through the tenden-
tious rewriting of narratives and it is implemented by the typical rhetorical style:
rthetorical questions, circular ideas, c/imax in description. Ideology’s internal struc-
ture is achieved through different kinds of argumentative persuasiveness — reason,
morality, and emotion. In order to be widespread, it requires further features: it
must be influential — under this respect the fallacy of “halo effect” is behind the
corner; it must be communicable in a very easy way (ves or no answer), and it can
contain elements that cannot be historically verified. On the contrary, philosophy
insists on transparency since its aim is to explain, clarify, and justify reality and
human phenomena. Under this respect, the persuasion provoked by a philosophical
argument is always a rational persuasion. A good philosophical argument is
rational, logical, coherent, precise, reflexive and self~critical. Taking a point out of
context is not considered a philosophical procedure in addressing arguments, and
the tendency in problematizing answers is a fundamental tool of philosophical
investigation.

These premises are not an attempt to clarify logical requirements, but are funda-
mental tools at work when we want to demonstrate something through a strong
philosophical argument. If we consider the boundary between philosophy itself and
ideology, then it is difficult not to glimpse how some authors, some works, some
thoughts have been considered from a perspective that is far from the original
context and original challenges. Plato, Hobbes, Marx, Heidegger — just to name a
few - have been privilege subjects of ideological readings. Ideology is a pervasive,
patterned forms of thinking that can be applied to whatever philosopher, but the
eflects that this can produce are very different. Using Arendt’s words, we could say
(that whereas ancient sophists are satisfied with a passing victory of the argument
at the expense of truth, the modern ideologists want a more lasting victory at the
expense of reality.®

II. Heidegger’s thinking before the court of ideclogy

Perhaps it is not totally incorrect to claim that ideological readings have been
lound in Martin Heidegger, as one of the most suitable subjects to provide readers
with their own insights: doubtful, but at the same time also remarkable to show
how philosophy works in comparison with ideological interpretations. Before
poing through the long story that crosses over Heidegger’s reception in Western

FoBee Paul Ricoeur, futerpretation Theory: Discourse and the Surplus of Meantng (Fort
Warth, TX; Texos Christion University Press, 1970).

o nnnah Avendt, The Orlgtiy of Thtalltarism (New York: lareourl Brpee & Caimjinny
[970), p. 0
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society, perhaps it is useful stating clearly that this essay is not an apology of Hei-
degger, not a defense against his own words, not a polemic towards some scholars.
This work is not searching for the straw man in the “Heidegger affair” and, more-
over, is not grounded on the assumption that some personal opinions of Heidegger
cannot be criticized, as well as his thought. Rather, it is a simple attempt to investi-
gate Heidegger’s thought philosophically, that is, showing in which sense some
readings work (and worked) following the main features of ideology mentioned in
the previous paragraph. One could be allowed to think that this position is very
close to the fallacy typical of an argument from authority, since the focus on sys-
(ematic philosophical approaches and the consequent critiques towards some inter-
prelations could evoke the doubt that only the author of this paper knows how to
pursue a systematic philosophical interrogation (whose authority could be evalu-
ated as self-attributed). However, the self-awareness of this fallacy and the need to
move lorward from it is a valid credential to step out of this limit providing a care-
ful reading of some concepts that seem to be catalyzed towards the Black Note-
hooks. In other words, critically thinking assumes that the argumentum ad verecun-
diam doesn’t always imply a consistent philosophical approach, neither a systema-
tic one and for these reasons, all bannisters can be considered worthless.

Since Heidegger was alive, there have been many different ways of appreaching
his (hought. We could distinguish between readings that were aimed to discredit
IHeidepper as a man — or more in general as a human being — and readings aimed at
digerediting his thought. For the first type of accusations, Heidegger tried to
defend himself, as a human being, against many accusations, but soen after 1946
he decided to not provide any argument in any terms of a defense. As Medard Boss
notes:

all these inquiries Heidegger very clearly seemed to be the most slandered man I had
cver encountered, He had become entangled in a network of lies by his colleagues. Most

ol the people, who were unable to do serious harm to the substance of Heidegger’s think-

(g, (ried o get at Heidepger the man with personal attacks. The only remaining puzzle

witn why Heldepger did not defend himself against these slanders publicly. The astonish-

{g fnet of hig defencelessness gave me the incentive to stand up for him to the best of

iy nbiliy.”

For (he second type of accusations, Heidegger was aware of the powerful impli-

citions that hig thought could have had for philosophy and more in general for
homan beinps' life. Contrary to those who have fed the naive idea that Heidegger
pimed to ereate a kind of “sect of being”, Heidegger had only one concern: that all
lman beings could have understood his meditation, not for consensus, but only
[ecauge of the questions it arises. The insistence with whom Heidegger tried to

U Muidaed Donn, Profuce, In Heldegger, Zolltkon Seminars, Protocols-Conversations

Lottors, tonne by 18 Auleny & 10 Maoye (Hyanston: Northwestern University Press, 2001),

1 Nl
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clarify his own thinking to himself is not only inscribed into the necessity of a
thinking able to answer to the fundamental question (what is the being?), but it is
also an attempt to provide people with critical tools with whom understand their
own time. Under this respect, we may assume that Heidegger’s questions are still
valid for our time and can be important indications to face the challenges of our
era. Nevertheless, ideological readings of Heidegger’s thinking were still ongoing
soon after Being and Time'®, Defined by one of the fundamental books of existen-
tialism'' — a definition that Heidegger has always avoided for his meditation'> —
the general reception of this book was characterised by astonishment, both for
its distance from Husserl’s phenomenology and for a new focus on human being:
not anthropological, not scientific, not ethical but in terms of phenomenoclogical
relation.

It has been his personal interpretation and vision of National socialism that cap-
tured the critigue from the party. Soon after his Rectorship® speech (May 7,
1933), the Minister of Public Education of Baden blamed Heidegger for having a
personal conception of National Socialism that needed to be rooted into the party’s
ideclogy. From the very end of 1933 the name of Heidegger was circulating among
the leadership of the party as author of a book (Being and Time) considered not
typical of German spirit and of Nazi propaganda. Ernst Krieck, Rector of Frank-
furt University during 1933-1934 and at the same time powerful Nazi hierarch,
threw a violent critique toward Sein und Zeit and more in general against Hei-

10 «The failure — the other writings and Being and Time have not in the least succeeded
even only to nudge in the direction of questioning, let alone produce an understanding of
the question, an understanding which would lead to a retrieved questioning. Instead, only
inane idle talk. Yet how one with such a huge failure nevertheless for a while can be on
everyone’s lips and on the nib of everyone’s pen and can thereby make a “name” for him-
self. How dreadful that is — not for the one concerned, who has and retains the task —
indeed grasps still more his new task — but rather for those who totter about in such idle
talk and next year must already be on the lookout for something new to chatter about. Yet
— there must be persons (“scriptores”™ [“writers”]) who make a vocation out of this and a
business as welly», Heidegger, Uberlegungen II-VI (Schwarze Hefte 1938/39) Hrsg. Peter
Trawny, GA 94 (Frankfurt am Main: Vittorio Klostermann Verlag, 2014); Ponderings II-
VI (Black Notebooks 1931-1938), trans. by R. Rojcewicz (Bloomington: Indiana Univer-
sity Press 2016), p. 35.

1 «The ridiculousness of a “philosophy of existence,” not a lot better than “philosophy
of life”», GA 94, p. 15.

12« Zur Feststellung: mit der »Existenzphilosophie« habe ich nichis zu tun und schon
gar nicht mit derjenigen von Heyse. Ob dessen aus Mifiversidindnissen von »Sein und Zeit«
zum siebenten Mal aufgekochte und mit »nationalsozialistischem Gedankengut« versal-
zene Wassersuppe etwas mit mir zu tun hat, dariiber nachzudenken diberlasse ich dicsem
»Denker«w, Heidegger, Uberlegungen VIE-XE (Schwarze Hefte [1938/39) Hing, "eter
Trawny (Frankfurt am Main: Vittorio Klostermann Verlag, 2014), GA 95 pp /0171
Where nol specificd, every (ranslation from German into Foglish and from allan o
Fongelinh here nre my own
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degger’s meditation stating that: “The ideological spirit of Heidegger’s doctrine is
defined by concepts such as Care and Anguish that are aimed to Nothingness
itsel[. The sense of this philosophy is an explicit atheism and a metaphysical nihi-
lism, similar to the nihilism supported by Jewish writers, and as such, it is an
impulse toward depravation and dissolution of the German people™'?. Tt is not in
my interest to comment on Krieck” s accusation, but his ideological reading. The
[ocus of his little article is to remark about the distances between the German his-
(orical origins, myths and German Spirit with Heidegger’s philosophy, stressing
how this last one is not German at all. Quite evident for the Nazi hierarchy was the
need to feed ideological political propaganda typical of Nazism. Krieck was one of
the most influential and powerful members of the Nazi party and together with
lirich Jaensch had repeatedly accused Heidegger of sharing Jewish ideology since

he had worked with Jews since those Marburg yearsM.

Heidegper was unpopular both among Nazis — as the huge number of documents
in the period between 1933-1942 show — and Catholics as well during his time in
liretburg, 1 is the French writer Frédéric de Towarnicki in his little essay about his
[riendship with Heidegger, to recall the insistence with whom, soon after the war,
the Catholics at Freiburg expected an “exemplary punishment” for the ex-Univer-
sity Rector'”, This position was also endorsed by Hugo Ott'®. The “dreaming boy”

s Jaspers defined Heidegger’s conviction in National Socialism — was accused,
insulted and processed for his “mistake” — what in the Black Notebooks he called
fertum - and, at the very end, “de-Nazified” with the process of 1946. In Remarks |
(Anmerkungen 1) we read:

e renl mistake in the 1933 Rectorate was not so much the fact that I, as other smarter

people than me, haven't recognised “Hitler” reluctantly in his “essence” and that, lately,

fogether with them, I put myself aside, in the sphere of the absence of will (...), rather

that 1 have believed that moment as the time in which becoming historical-initially, not

o Hitler, but through the people’s awakening to their western destiny'”,

W Ppnnt ecl, Ciermanischer Mythos und Heidegger’sche Philosophie®, Folk im Wers
ien, 1196, e 247

HEOmiated e Hlugo O Martin Heidegsrer: A political tife, trang. Allan Blunden (New
vk Flarper Colling, 1993), pp. 219-223

e Towariiekd, A fa vencontre de Heddeggen Souvenies d 'un messager de la Fordd
Vot (8t Gl e, 1993)

W g OF, Martn Heldeggen A political fife, trang, Allan Blunden (New York: Ila
e Colling, 1993)

W w Do eigentliohe tretum des v Refitorats 1933« war nloht so sehr, daft tely, wie andere

Nidgere, nioht wHitlers in selnem s Wesenwa evkannte und mit jenen in der Folgeselt grol
fened daneben stand, 1m Bereloh der Willen-loxigkelr (. ) sondern dafl loh meinte, felst sel

i Lol nioht mit Hiden aber mit etner Ervweokung dex Tolkex in velinem abendlindivehen
Clovehiok anfitnglioh wesoiohilioh s werdens, Heldegger, Aumerkungen 1 (1042
AN T Peter Teawny, COA 97 (Frnndcfuet mime Madnd Vigoria I8 lostermann Verlag

HILA), p N
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And a bit further:

The mistake was not “political”, in the mere sense that one failed into mistake regarding
the “party”; from a political point of view, in a world-history meaning, the decision was
not a mistake; because it was not expected to be faithful to the National Socialism as
Institution, for the eternity; this last one (the National Socialism) was thought as the end
of metaphysics, as a passage that could be overcome only through the beginning’®,

In the letter to the Rector of Freiburg University dated November 4™ 1945, he
writes:

After my resignation from the rectorship'? it became clear that by continuing to teach,
my opposition to the principles of the National Socialist world-view would only grow
(...). It sufficed for me to express my fundamental philosophical positions against the
dogmatism and primitivism of Rosemberg’s biologism (...). Since National Socialist
ideology became increasingly inflexible and increasingly less disposed to a purely phi-
losophical interpretation, the fact that I was active as a philosopher was itself a suffi-
cient expression of opposition (...). T also demonstrated publicly my attitude toward the
Party by not participating in its gatherings, by not wearing its regalia, and, as of 1934,
by rcf‘ugiong to begin my courses and lectures with the so-called German greeting [Heil
Hitler!]™.

In the little essay entitled “My Removal, (GA 16) from 1946, Heidegger writes
(referring to someone unknown):

You are wondering with someone else why my “denazification” is not yet settled. It is
very easy to explain. My removal, at the bottom, has nothing to do with Nazism. Some-
thing very uncomfortable is smelled into my thought, perhaps disturbing too, and one
wanls to distance himself from it (...). Moreover, it is understandable, in similar circum-
stances, that those once were “pupils” and “friends” now, thinking about their families,
their position, their opportunity to prove their worth, justify themselves claiming “Hei-

degger is a hot potato’™”,

W« Der Irrtum war nicht ein blof »politischer« in dem Sinne, dafi man sich in der
wlartei« versah, politisch im weltgeschichtlichen Sinne war die Entscheidung kein Irrium;
denn ex sollte im vorhinein nicht beim National-sozialismus als solchem bleiben, als einer
Linrichtung fiir die Ewigkeit; er war gedacht als Ende der Metaphysik, als Ubergang, der
selbst moe aus dem Anfang zu liberwinden sein wird», GA 97, p. 148.

W Herdepger's rectorate lasted only 9 months.

0M, Heidegger, Letter to the Rector of Freiburg University, in Political fexts, in
1t Wolin, The Heldegger Controversy. A Critical Reader (Cambridge — MA: MIT Press,
1093), pp, 6166,

U wanderst Dich mit manchen anderen dariiber, dafi meine »Entnazifizierung«
(e noch nieht erlediet ist. Das (6t sich leicht erkliren. Meine Beseitigung hat im
Clrnride mit Naztsones gar nichis zu tn, Man spiivt in meinem Denken etwas Unbequemes,
ilellotoht sogar Unheimbiches, was man weg haben médchte (...) Auch ldfit siel bet solchen
istddndden verstehen, dafi dicjenisen, die fiither einmal » Anhdngers und sEreundes odey
dhinliches wapren, fetet mtt Riloksteht avf thre Familie, anf thre Stellung, owl oo ©hancen
thiwy wlgenen Geltens, steh vor steh setbst damit hevasveden, weaft Hetdeiger ein heiflos

Eiven selow, Heldegper, Reden und andere Zeugnisse eines Lobenswegss (800 (070
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I is in the context of Black Notebooks, in Ponderings XI (Uberlegungen X1) that
we can read:

Thinking purely “metaphysical” (that is, according to the history of being), in the years

1930-1934 I*ve considered the National Socialism as the chance to another passage

toward another beginning and in this meaning I've interpreted it. Thus, I've misunder-

stood and underestimated this “movement” in its true forces and in its inner necessities,

as well as in its measure and type®.

We find in the last volume of Black Notebooks, Anmerkungen (1942-1948) a
precious indication pencilled by Heidegger — in the context of his relationship with
Husser]l and in consideration of the accusation of having been forbidden access to
the Philosophy Department to his old Jewish teacher — in relation with the ten-
dency of accusations and the dismissive attitude to defend himself: in dnmerkun-

wen Vo we can read: “T don’t claim this to defend miyself, rather only as mere state-

ment {...), | wanted to do this clarification not for the public, not for defending

imysell; but only as an observation.”*

I'he ideological readings of Heidegger’s thinking can be observed from their
very beginning and through their waves of revival®*: during the Nazism, Heidegger
was considered an author that has nothing to do with the ideology of National So-
cialism, since his meditation “cannot be used adequately” to promote the values of
Nazism; soon after the World War II he was mentioned among the rank of existen-
fialism and as someone very close to Theology, until arriving at considering the
question of being as the question of God. However, it was soon after his death that
his damnatio memoriae became known as a new wave, through the contribution of
Faring' book Heidegger and Nazism (1987) and with some other minor works. For
{lie (irst time in the history of Heidegger’s reception there was this remarkable
rending: Heidegger’s philosophy is inherently fascist. With Farias® book the debate
around the political implications of Heidegger’s thinking in philosophy acquire dif-
[erent connotations, since Farias ability to manipulate Heidegger’s quotations pro-

[ing Hermnnn Heidepger, GA 16 (Frankfurt am Main: Vittorio Klostermann Verlag,
000y, po421

U lein smetaphysischa (d.h. sevnsgeschichtlich) denkend habe ich in den Jahren
[N 1904 den Nationalsozialismus fiir die Méglichkeit eines Ubergangs in einen anderen
Uifange gehalten und thm diese Dewtung gegeben. Damit wurde diese »Bewegung« in ih-
ron eluentllohen Kedften und inneren Notwendigkeiten sowohl als auch in der ihr eigenen
Crdienuebung und CGraflenart verkannt und unterschdtze», GA 95, p. 408.

ol menne dies mnieht sur Verteidigung, e als Feststellung (...) sei dies noch einmal
vermerkt, nieht e die Offentlichkelt, nicht zur Verteldigung, sondern als Feststellung»,
CIA 97, pp, 463460

O b mpeetE e e, ©eefer the render o the recent contribution of Jean Grondin,
arvtitled e ol Netdegaer (n selwleriger Zeit tren bletbe, in W, Homolkn, A, Heideg
wint, Metdegaer wid der Antixemitismus. Postttonen tn Widerstrelt, Herder Verlog, Freiburg
1016, iy, 443 24
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moted a wave of anti-Heideggerianism, from which a new generation of thinkers
contributed to an ideological reading of Heidegger’s works. As Farias himself has
admitted in a public interview?, his use of Heidegger’s texts was not scientific
and, with a kind of irony, he has admitted the limits of his work even if it generated
a huge level of misinterpretations and misunderstanding — adding insults to injury.

Gadamer, perhaps, has been the first one to discover the risks of the tendency to
read Heidegger in an ideological way, and the conference he organised in Heidel-
berg from February 5% to 6™ 1988 with Derrida and Labarthe was aimed at dis-
solving the fog around these aspects and positions™®. Moreover, Gadamer’s initial
position®” on the “Heidegger case” was that the conference should help us in
understanding how things have been developed during these last 30 years.
Recently, some unpublished letters, exchanged with von Herrmann, have proved
how Gadamer was aware of the risk of interpretations and manipulations made by
the media. In a letter dated November 30 1987, Gadamer writes:

Dear Herr von Herrmann,

You have certainly no idea how much this Farias’ affair irritates me. Naturally, from a
higher point of view, we could think that this shallow and mediocre book does not con-
tain anything really new for the German readers and certainly nothing that can be used
against Heidegger. However, the mass media’s reality forces us to coming out from that
discretion in which we conformed ourselves till now, at least as far as it concerns me.
The huge effect that Farias’s book is provoking in France shows how superficially things
are handled in the world nowadays (...). At this point I become sceptic. The modern
mass-media are insatiable and they also know how to create any form of need even if it
would not have been required; the case would be even better when the foreign countries
are already furious (on this issue). So after having studied the book, 1 have not seen any
other pathway than to devote myself to this issue in the most careful way I can. How-
ever, this challenge is as delicate as difficult. Of course, there are ongoing foolishnesses
in this situation, as when one chooses to interpret Sein und Zeit’s style as pre-Nazism.
Unfortunately, the world history suggested us this kind of deductions. The 20’ era,
which was at the same time so desperate and full of life, is part of the development of
National Socialism movement. The enthusiastic expectations of a part of the youth and
of a part of the intellectual class were not so different from what Heidegger and his
friends in Freiburg hoped in the framework of University life (...). My only hope is that
the “Heidegger affair” will be exaggerated so much that it will be not the chance not to
take any longer into consideration the National Socialism from a vulgar point of view
(...). Probably Heidegger’s mistakes and weaknesses are not very different or worst

25 T refer the reader to F. Volpi, A. Gnoli, Le conseguenze di Heidegger, in La Repubbli-
ca, 20 ottobre 2008.

26 J. Derrida, H. G. Gadamer, P. Lacoue-Labarthe, La conference de Heldelbery (Paris
lid, Lignes-Imee, 2014),

'oSee T, G, Gadamer, Comme Platon a Stracuse, in o Deretedn, LG8 S, 181
cone-Labarthe, La conference de Heldelberg: 1d., Limbroglio of Paetas, 1 Bajpie o
M onprile 198K
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from (hose that every human being would have been in risk to do in emergence condi-
fions. 1t is always a bit pharisaic to tall about this, and I do not like it*®.

I lowever, other authors followed the pathway inaugurated by Farias more or less
all around the world. This tendency of accusation is mainly grounded on fallacies
and cherry picking procedures, mistranslations, misinterpretations, and moreover
(he “yes or no” logic that characterizes ideclogy itself. It is in this scenario that the
l3lack Notebooks have been presented as an important element to reawaken the
Heidegser affair, ‘spicing’ it with new and tendentious elements.

[11. The case “Black Notebooks”: the anti-Semitism

Since Martin Heidegger’s Black Notebooks® have been published, another block
lis been provided to “square the circle”. Black Notebooks “have been taken by

W Verehrter Herr von Herrmann, Sie glauben gar nicht, wie mich die Angelegenheit
Fartay aufrest. Natiivlich kénnten wir uns in der iiberlegenen Haltung fithlen, daf dieses
aberfldehliche und miserable Buch fiir deutsche Leser im Grunde nichts Neues enthdlr,
Jedenfulls nichts, was man gegen Heidegger ausspielen kann. Aber die Wirklichkeit der
Massenmedion nitigt einen, aus der bisher befolgten Reserve, soweit ich selbst in Frage
komme, herauszuireten. Der Rieseneffekt, den das Buch von Farias in Frankreich macht,

clut ehen, dafy man so oberfléichlich in der Welt mit den Dingen umgeht. (...) Aber ich bin
eptisch geworden. Die modernen Massenmedien sind unersdttlich und wissen auch Be-
dilefnisse s erzeugen, wo keine bestehen, und vollends, wenn das Ausland bereits in Rage
(ur S0 habe ol nach dem Studivm des Buches keinen anderen Weg mehr gesehen, als die
Sache prindlicher anzupacken. Das ist Hlmf}”[?fﬁ(?h ein ebenso heikles wie schwieriges Un-
tornehmen. Natirelicl ist das alles Unsinn, wenn man etwa die Stilgebung von ‘Sein und
Wi aly Pednastsmus interpretiert. Leider hat uns aber die Weltgeschichte genau solche
Sollisve suggertert. Die ebenso verzwetfelte wie doch auch lebensvolle Zeit der zwanziger
Tl (st cupleloh ein Stiick Lebenszeit in der Entstelung der nationalsozialistischen Bewe-
G weviesen. Die enthustastischen Erwartungen eines Teils der Jugend und der jiingeren
Intellivenssehichton war damals nicht so génzlich verschieden von dem, was Heidegger
wnd setne Prethwrger Freunde anf dem Gebiete des Universitdtslebens sich erhofften. (...)
Motne elnsive Hoffng ist, dafp sich der Fall Heidegger zum Anlafi ausweiten wird, das
Phinomen des Nattonalsozialismus nicht linger aus der Vulgdrperspektive anzusehen
(0 Die Fohler und Selwédichen von Heidegger sind vernuttlich keine anderen und keine
srdfleren, als jeder qidere Mensch in exponierten Lagen zi begehen in Gefahr ist. Davon
sodon s milssen, st immer etwas pharisderhaft, ab und ich hasse das», letter published in
W ovon Herrmann, 1 Alfieri, Martin Heidegger: La verita sui Quaderni Neri (Brescia:
Maoreellinng, 2006), pp. 347352,

O e wo ealled Sotwarze Hefie are 34 notebooks in which Heidegger collected his
(honghin nud opinfons from 1931 (o 1976, The Nolebooks published by Vittorio Kloster
i Verlng nre those written from 1931 (o 1941 (Gesamtauggabe 94, 95, 96— called
{hertegngen) and from 1942 1o 1948 (Closnmtausgnbe 97— called dnmerkingen) The
e “Hlnek Notebooks™ 18 derdved fom the book cover: n black wax leather, See Heldeg
wer, Uherlegungen L VE (Sohwarse Hefte (940 1038, GA 94 (Frankurt am Main: Vitto
o Klostermann, 2004 1d, Uberlegungen VHEXT (Sohwarge Hefte 1938/19), UA U5
(Meank et am Matn: Vitloelo K lostermang, 20040, 1, Ubeptegingen XXV (Sehwars
Mofte 1040 104 ), A 96 (Frandedart mo Madin Vitoeio K ontermann, 200400, Ky, Anmer
Kidngon 1V (1942 1048), CIA 97 (Frank Bt s Madin Vitorio Klostermann, J018)
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many to provide the ‘smoking gun’ that definitively demonstrates Heideggets’s
Nazism and anti-Semitism, and on this basis, also establishes the unacceptability
of Heidegger’s work within the canon of respectable thinking”°. In other words, if
the missing element of the reductio ad Hitlerum was the absence of antisemitism
in his works, now that the Black Notebooks are published some scholars have
clearly proposed interpretations focused on this point. Some academics have
endorsed the naive idea to take excerpts from Schwarze Hefte — the ones that
“prove” Heidegger’ antisemitism — as an interpretative lens with which to read all
the entire production of Heidegger’' and to assume that anti-Semitism could also
contaminate the ontological thinking of Heidegger™>. Maybe this is the most dan-
gerous part of all this clamour: the fact that some passages on which some scholars
have insisted could become hermeneutical tools with which to read, understand
and interpret the history of being (Seinsgeschichte) — in other words, philosophi-
cally. Some scholars have also assumed expelling Heidegger’s thought from the
history of philosophy because of his Nazism and Anti-Semiti sm>>,

The “yes or no” logic has been the more widespread paradigm with whom those
get close to the Black Notebooks and it has been accompanied by all the elements
that characterise ideology: very simple and widespread communication; language
that can be easily understood by the masses and also repeated by a huge number of

10 Jeff Malpas, “On the Philosophical Reading of Heidegger: Situating the Black Note-
hooks”, Reading Heidegger's Black Notebooks (1931-1941), ed. J. Malpas, 1. Farin (Cam-
bridge: MIT Press, 2016), p. 4.

1 This is the position held by Richard Wolin, Emmanuel Faye, Sidonie Kellerer and
Marion Heinz. See the forthcoming book Martin Heideggers »Schwarze Heffe« — Eine
philosophisch-politische Debatte, ed. Marion Heinz und Sidonie Kellerer (Berlin: Suhr-
lkamp Verlag, 2016 — September).

2 On this position I refer the reader to Peter Trawny, Heidegger und der Mythos der
jiidischen Weltverschwérung, Frankfurt am M.: Klostermann Verlag, 2014), p. 14 and fol-
lowing; Donatella Di Cesare, Heidegger & Sons (Torino: Bollati Boringhieri, 2015),
pp. 69-110. Giinter Figal in the public Congress at the Albert-Ludwigs Universitdt in Frei-
burg held in January 2016, claimed that after the Black Notebooks we should re-read Hei-
depper with different interpretative lens and we need to distinguee what is anti-Semite in
his meditation and what is not, It is my conviction that, pethaps, more than re-read Heideg-
per’s works through the lens of anti-Semitism, one could re-read Heidegger Black Note-
books' interpretations without falling into some fallacies that contribute only to ideologi-
cal rendings and not philosophical ones. Oversimplifications, accusations, absolves are not
the task of philosophy, whose aim should be — among many others — to look into complica-
tons and ambiguitics.

1 See Richard Wolin, National Socialism, World Jewry, and the History of Being: Hei-
degpery Black Notebooks, in Jewish Review of Books: htp://jewishroviewolbooks,.com/
artielen/993/ national-socialism-world-jewry-and-the-history=ol-belngheldeggers-black
notebools/s Bmmanuel Vaye, Heldegger: The Introduction of Nosisi (nio hilosoply
(New Faven: Yale University Progs, 2000); 1d., “lssere ¢ svantilin, Heldagpet, aintinomi
twmo, P allermzdone dell ousenzn tederen, Poutospomielpmsiia el neiden, MivioMega,
07, 2018
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people; focus on emotions (talking about anti-Semitism and Holocaust is inevita-
bly a topic that touches not only the emotional part of ourselves but alse our his-
tory); diffusion of Black Notebooks’ sentences (only the ones in which Heidegger
mentions Jews) far from their original context; tendentious rewriting of narrative
leading to ideological propaganda.

One of the most striking effects has been seeing people who are not familiar
with Heidegger’s philosophical meditation affirming his anti-Semitism. It was
remarkable for me seeing the tendency to reject Heidegger’s thinking in its totality,
only with few exceptions. When I tried to ask people that are academics or that
have spent the majority of their lives working in the field of Heidegger studies
philosophical reasons of this point of view, the majority of answers were ‘because I
rend 1t on newspapers ... because the German editor of the Black Notebooks have
slated this ... because some professor shared this interpretation’*. For my philoso-
phical education and for the tendency by whom I exercise thinking, these answers
were and are simply unacceptable, because they are not grounded on philosophical
wrpguments and are simply the effects of the widespread interpretation of these four
volumes, When T asked directly, ‘have you read the Schwarze Hefie?’ the common
inswer was (is) in a very banal way, ‘No, I did not’. A clear tricky situation: the
majority of Heidegger’s scholars have spoken and are still speaking on Heidegger’s
Bluck Notebooks, but only few of them have really read these four voluminous
books, strugeling to read a difficult form of German. Maybe it is redundant to say
(it (hore is a difference between true readers and students of Heidegger's Uber-
lepnneen and Ammnerkungen and others who speak about them without any cogni-
tton' perhaps, with this in mind it is necessary to have this debate made public.
Ivery tender that has not read the Black Notebooks but, at the same time, has
evilunted, judged and criticized those books reminds me to the anonymity with
whom homan being can act without thinking. It is not a merely fact of inaccuracy
i judging, but o kind of *banality’ through which we ignore how thinking is an

g Haly, for example, famous interpreters and translators of Heidegger, after having
publicly admitted that they hadn’t read the Black Notebooks, supported the anti-Semite
miterpretation due 1o the excerpts they read in other books and in newspapers (the web is

Ml ol mterviews, congresses and debates where one can listen to these words) and due to
e ol o the Cierman editor: since the editor of these volumes has written this, this is
(e typleal case, this last one, of how halo effect fallacy works.

Vo the framework ol the conpress on Heidegger's Black Notebooks organised by Hus-
sl Avchive and PIRIAS af the Albert-Ludwigs Universitit in Freiburg on December 2015
(e mfority of the mvited speakers have publicly declared, in the Q&A session, to have
not tend Neldepper's Bluck Notebooks even il their speeches were on this topic and, of
cotie, ey were an nccusntion against the Melikireh's philosopher, The principle of rela-
fo pefero neeied to e the motto followed by the majority of the speakers, All the speeches
aee avidlnble fn the webinite of the University: httpu//www, (eing uni-freiburg.de/de/me

dtthed Apodeaste/ e thager horbzonte/heldepgpenenchiwirzoheftesddeoologiennthelligkett
e tutet el et e 1
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acting. Moreover, what caught my attention was the fact that in the frame of many
congresses organized to discuss on Heidegger’ Black Notebooks, most of them
were a frue process against Heidegger, with the aggravaling factors that the
accused not only was dead, but he cannot “pretend” to have something to say and
those whe (ried to tell a different side of the story were accused of being “Heideg-
ger’s lawyers” or “guardians” — fertium non datur. Again, a case of dual logic that
does not previde any philosophical systematic interrogation.

Philosophically speaking, this dual logic is not the basis through which philoso-
phy should proceed and moreover this is not how philosophical research reaches its
outcomes. When we use the word analysis in the context of philosophical investi-
gations, we should remember that it doesn’t mean wrenching apart sentences from
their context and putting them in very different contexts, adjusting them with other
Heidegger’s quotes from other works in order to ‘square the circle’®®. This is a
clear example of a cherry picking fallacy that, in terms of an argument, doesn’t de-
monstrate, clarify or justify anything, with the exception of the idea that the single
scholar has in his/her own mind. [t is difficult to not agree with von Herrmann
when he states that “the scandal is not to be found in these passages from the Uber-
legungen (Ponderings); rather, the only scandal is the distorted and disparaging,
deeply corrupt reading of these passages (...) without any accompanying proof.”*’

The widespread interpretation of Heidegger’s notebooks grounded on anti-
Semitism has been clearly finalized to receive a massive wave of consensus: focus-
ing on how this has happened, we can easily recognize how the media have given
their substantial contribution in creating a clear opinion of “the Nazi philosopher
of Messkirch” among people — Heidegger himself was aware of this risk when he
wrole on the dangers lurking in journalism and public opinion, not only in the
Rlack Notebooks, but also in the Contributions fo Philosophy™.

'®°A remarkable comment has been done by the French philosopher Francoise Dastur:
according her, the Uberlegungen cannot be read with the cognition and awareness of what
happened after 1941, but they need to be read according to the events (historical and poli-
tical) that happened in the period they were written (1931-1941). Her emphasis on the
teed for an aceurate historical contextualization of Heidegger's Uberlegungen is consid-
ored to be the real and effective involvement of Heidegger’s thinking in the Holocaust and
the consequent implication for ethics. See F. Dastur, “Y a-t-il une “essence” de 1’antisémi-
tisme?™, Heidegger, die Juden, noch einmal, P. Trawny, A. I. Mitchell (eds.) (Frankfurt am
Muin: Vittorio IKlostermann Verlag, 2015), pp. 96-97.

Yo Inedrich-Wilhelm von Herrmann, “The Role of Martin Heidepger’s Notebooks with-
i the Context of His Oeuvre”, Reading Heidegger's Black Notebooks (1931 1941), ed,
I Madpas, I Farin (Cambridge: MIT Press, 2016), p. 92,

okl gehdrt zum besonderen Ghilck der flachen Kdpfe, duft ste dus Unhiell, das sie
wegfent, nicht als solches zu denken vermagen, daft sle vielmehe bt threm Beolinen nach
selildily wund micht sehuddiy immer abgelelteten Lrschatnumgen div Sehuld gobon und sioh
am Schauspiel dey dffentlichen Meinungsbetriehy betetigonn, COA 97 p AR o lorhee
fl'”rl’lf |ll".|ill l'",r yH‘|‘/J‘- Ill-‘ ,.'l"”/‘i'f”l"l‘l'»lri‘l wlreiny i“illJ Eivn bl 1 i II'I"J'UHHH"J‘.
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After more than two years investigating Heidegger’s Schwarze Wachstuch-
hefie’, my idea is that that they need to be read and to be understood critically,
cntirely, and by comparing their topics with the other works (lessons, works for
publication, letters, notes and so on) in which Heidegger was working on during
(he same years; given that, the Black Notebooks have not had an interpretative fea-
fure broader than other Heidegger works. Black Notebooks are simply attempts,
hosic attunements, belated notes. They are only work in progress-thoughts on the
history of being but with no systematic structure; for these reasons, we can figure
that they were for Heidegger a set of work files on which he penciled his ongoing
(thoughts. Ponderings (Uberlegungen) and Remarks (Anmerkungen) are not a diary,
neither a philosophical testament. They do not have an intimate tone like diaries
usually have, and they don’t give any last disposition in political issues; rather,
they join the stylistic form of notes or aphorisms embodying theoretical content
and o few private remarks and personal opinions. In their stylistic form, they are
similar to the writing of Beifrdge zur Philosophie (vom Ereignis) because they
tecnll the same tone, even though the contents are more complex. Only after
having accepted the decision to create a collection of completed works in 1973, did
lie decide to let the Hefte be published at the end of the Gesamtausgabe®'.

ity Jene vernichiet, indem sie nur ausléscht; dieser vernichtet, indem er den Schein von
Not errtchiet auf dem Scheingrund der unbedingten Wurzellosigkeit. Der absolute Jour-
nallsms betdubt die heute Stil gewordene Angst vor dem Denken und sorgt so fiir die
srilidlichste Ausrottung des Denkens. Wir muissen uns und die Kommenden darauf brin-
von dalt inskunftis fitr lange Zeit das Denken ein kostbarer Schatz bleibt, den man am
Besten hidter, wenn man ihn tief vergréibt. Mit »Pessimismus« hat das nichis, aber viel mit
Vilehiernhedt s tunw, GA 97, p. 460; « Die Herrschaft der Gifentlichen Meinung ist schon
s diktatoriveh, daft jede Uberlegung dieser Art einfach als »nazistische evkiiirt und damit
witrksan gemacht wird», GA 97, p. 128.

O eldepper, Hettrdge zur Philosophie (Vom Ereignis), Hrsg. von Friedrich-Wilhelm v.
Flerimani, GA 65 (Frankfurt am Main: Vittorio Klostermann Verlag, 1989); Contribu-
Hons to Phitosophy (From Enowning), trans. by P. Emad and K. Maly (Bloomington: In-
dinin Unlversity Press 1999), pp. 26-29 and pp. 62-65.

0 Prancesen Brencio (ed)), La pieta’ del pensiero. Heidegger e i Quaderni Neri (Pas-
dpnano o 10 Aguaplano — Officina del libro, 2015), in particular pp. 107-186; Ead.,

Murtin Hetdegger and the thinking of evil: from the original ethics to the Black Note-
hooka', fuy fugin, Revisia de eultura Juridica, Universidad de Girona, Universidad de Za-
tpozn y Institueion « Fernando el Catolicon, 19 (2016), pp. 87-134.

U Perhaps {0 is useful to reeall that the publication of Heidegger’s Black Notebooks is
lppened vialating Heidegger’s Tast will, according to which the publication of the

Sehwaree Waehstuchhefie had 1o be printed only at the end of Gesamtausgabe. The ad-
mnintrators of Martin Heldepger's literary remaing, Dr, Hermann Heidegger and his son
P Aviult Hlefdepper however, ngainst the dispositions of Heidegger's himsel and his last
auntntant, oW von Hervmann, sentor philosophicnl advisor of Martin Heidegger's Ge
emttaeabe, e dectded o anticipate the pubbontion of these books in accordanee with
Vittorlo IKlostermann Verlag, See oW, von Heremann, B Allenl, Martin Heldegeer, La

vertn sl Cuadeent Neet, po 27



262 Francesca Brencio

Black Notebooks erroneously have been delivered into public discourse as the
“hidden diary”*® or “philosophical last will**® of Martin Heidegger and, as such,
they contain confessions on his anti-Semitism. The misinterpretation of what these
books are, from a hermeneutical angle, has begun at the very beginning of the con-
troversy. Step by step the misinterpretation has acquired a political hint till arriving
to an ideological reading. This new controversy has been originated by the inter-
pretation of the German cditor of Black Notebooks who in the Afterwords pub-
lished in GA 95 evokes the suspect of a new dimension of Heidegger’s meditation,
that is its relationship with antisemitism and the contamination of this antisemitism
with the history of being, till that moment hidden to all the scientific community.
In his little book entitled Heidegger und der Mythos der jiidischen Weltverschwd-
rung the German editor deepens only what is written in the Afterwords, enriching
the previous thought with a remarkable personal interpretation of Heidegger’s
Seinsgeschichte that has many contradictions.

At the very end of GA 95 we can read this passage: “The background of these
remarks on “Judentum™ as well as the interpretation of National Socialist every-
dayness build, of course, all those thoughts that we know from Heidegger about the
cssays on the history of being: the “Beitrdgen zur Philosophie (Vom Ereignis)”
(GA 65, 1936-1938), “Besinnung”™ (GA 66, 1938/39) as well as the later “Ge-
schichte des Seyns” (GA 69, 1939/40), “Uber den Anfang” (GA 70, 1941) and
“Das Ereignis” (GA 71, 1941/42). In Ponderings (Uberlegungen) we always find
cchoes of these works”**. This sentence is very important to understand how the
controversy has been originated. It is a simple matter of fact that, since Black Note-
hooks and the seven major ontological treatises have been written in the same
period, Heidegger makes some references to his major works in the Schwarze
Hefte because they are simply personal notes, a set of work-files in which he noted
downs his thoughts. The conjecture that has originated in the scandal is grounded

12 See D. Di Cesare, Heidegger e gli ebrei. I Quaderni Neri (Torino: Bollati Borin-
phieri, 2014).

W See P Trawny, Heidegger und der Mythos der jiidischen Weltverschwérung (Frank-
furt am Main: Vittorio Klostermann Verlag, 2014), p. 14. Even if the third reprint of his
hook is different from the others, trying to adjust previous ideas with new critiques,
Trawny is quite convinced of his interpretation and extends it to the role played by Heideg-
per'’s thinking on the Holocaust in terms of responsibility.

W Peter Trawny, Nachwort des Herausgebers, in M. Heidegper, Uberlegungen vii-xi
(Sehwarze Hefte 1938/39), GA 95, p. 452: «Den Hintergrund divyer luflerungen wiber das
“Iidentum” sowie der Auslegung des nationalsozialtstisehen Alltags biliden fretlich all
fene Gedanken, die wir qus Heldeggers zur selben Zett entstehenden solisgeschichtlichen

Ibhandlungen kennen! den "Bettrdgen zue Phitosophie (Fom Saslgnis) = (Gl 08, 1936

LOIR), der "Hexinnung "' (GA 66, 1938/39) sowile der spdiveen “Cokehtohie oy Sevns
(Gid 69, 1930/40), "Uber den Anfang " (GA 70, 1940 i " Beigniy = (G 71, 1941

120, Immer wieder fnden stoh tn den " Uberlegngen " Anhitnge ai oigse Sehriflonn
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on another point: (A) since in the Black Notebooks Heidegger talks about the
soven major treatises and (B) since in the Black Notebooks he talks about the Jews
following those stereotypes typical of Nazi propaganda, thus (C) we could assume
(hat in these seven major treatises we could find some echoes of this propaganda
fnseribed into the history of being. The logical procedure is very clear, and all of
is are familiar with this: if A = B and B = A, thus A = C (transitive relation). This
inference has generated many others results (that we could call D, E, F and so on),
all of them grounded on the sentence mentioned above. Perhaps, it is important to
atnte that (he first inference has never been clarified neither in terms of ontological
thinking, nor in terms of logical assumptions. One of Trawny’s main arguments
sates that Heidegger would have contaminated his onto-historical thinking with
ihe colleetions of stereotypes and prejudices circulated about Jews during the 20’s
and 107: this argument allows the German editor to support the idea of contamina-
tlon, provoked by anti-Semitism, but does not provide the reader with a philosophi-
cal explanation of how this anti-Semitism influences Heidegger’s ontological
(hinking, This last issue is left open even if some passages of his books seem to
(vite the reader to consider that there could be a kind of connection between Hei-
depper's antisemitism and his philosophy.

I we go through the book Heidegger und der Mythos der jiidischen Weltver-
slndrung, we can find that his approach proceeds through inferences that are fed
with rhetorical questions and circular ideas, typical of a ‘petitio principii’. The
iy s reached when the author leads the readers to the discovery of the ontolo-
pleal anti=-Semitism. The book swings constantly between claiming overt assump-
tions and hinting at others. Moreover, the adjective “ontological”, it is never clari-
(1ed and explained: it is assumed that every reader knows what, “ontological”
iennd i the context of Heideggerian conceptuality. The absence of this clarifica-
flon i the framework of Heidegger’s thinking makes every reference to Seins-
voschlohie problematic, because it does not illuminate an understanding of what
ihe hintory of being is. The German editor of the Black Notebooks does not enter
into the ontological dimension of Heidegger’s thought, he only introduces assump-
(ve fnterpretations into this thought, emphasizing those features that Heidegger
atteibites o the status of Jews as part of the modern world. The missed clarifica-
ton ol Seinveeschichie and the insistence on Jews as Jewish are the only evidence
provided to convinee the reader of the correctness of the editor’s position. Some
concepls are taken for granted and not clarified. Lastly, I cannot omit to say that
the notion of anti-Semitism is used without any definition of what Semite means:
the Clerman editor of the Black Notebooks is accurate in his description of the

owiah chnencter” Gdentunty according (o Heidegger but, it is not my role to
perndnd the render to clarily that the expression of anti-Semitism is usually defined
al i behiayviour aginst every Semte group, among which the Jews are only one
oelnl group, 1 would be more aveurate (o ke the expression anti-ludaic instead

ol AnteSenibte with reference (o e aptodoms on Jews
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If we assume that philosophy is storytelling, or better, a narration and not a sys-
tematic inferrogation, one of the goals of the storyteller is to sew up these elements
and provide a narration that perfectly complies with the above mentioned features,
in which the philosophical dimension and systematic clarification of what is meant
by Heidegger in the histery of being finds no place. It is very difficult to not agree
with von Herrmann when he claims:

A proper companion book to the Uberlegungen [Ponderings] by the editor would have
had to have a totally different conception and content. If such a book were to contain an
explanation of the offending passages by the author, the explanation would have to work
out and present the philosophical dimension of the *Uberlegungen” (Ponderings) and
the sundry critical statements in this context (...). Only this would have done justice to
the three volumes of the Black Notebooks. Instead, the editor leaves out the philosophi-
cal dimension of the Black Notebooks entirely, and pursues his purely ideological-politi-
cal agenda by completely ignoring the philosophical content of the Uberlegungen (Pon-
derings) and thelr relation to other manuscripts featuring Heidegger’s onto-historical
thinking. In this way he misleads readers™.

There is a focus in which Heidegger talks about anti-Semitism, in Remarks I7
{Anmerkungen II) where he writes:

“Prophecy” is the technique for fending off what is destinal in history. It is an instru-
ment of the will to power. That the great prophets are Jews is a fact whose secret has
not yet been thought through. (Note for jackasses: this comment has nothing to do
with “anti-Semitism,” which is as foolish and abominable as Christianity’s bloody and,
above all, non-bloody attacks on “heathens.” The fact that Christianity even brands anti-
Semitism as “un-Christian” is part of its highly developed and refined power tech-
nique)*®.

In this passage, Heidegger is claiming his distance from every form of anti-
Semitism, which is defined as vulgar, and he is claiming that the issues concerning
the power and the machination need to be addressed from the point of view of
metaphysics, and this occurs within the space of western metaphysics — in which

¢5 Friedrich-Wilhelm von Herrmann, “The Role of Martin Heidegger’s Notebooks with-
in the Context of His Oeuvre”, Reading Heidegger's Black Notebooks (1931-1941), p. 92.

%« “Prophetie” ist die Technik der Abwehr des Geschicklichen der Geschichie. Sie ist
ein Instrument des Willens zur Machi. Daf} die grofien Propheten Juden sind, ist eine Tal-
sache, deren Geheimes noch nicht gedacht worden (Anmerkung fiir Esel: mit »Antisemi-
tismus« hat die Bemerkung nichts zu tun. Dieser ist so téricht und so verwerflich, wie das
blutige und vor allem unblutige Vorgehen des Christentums gegen sdie Heiden«, Daf
auch das Christentum den Antisemitismus als vunchristhiche brandmarkt, gehdivt zur ho
hen Ausbildung der Raffinesse seiner Machtiechnik)», GA D7, po 159 For the Hoglish
translation of this passage, see R, Polt, References to Jews and Judatsm tn Martln Hetdeg
ger’s Black Notebooks, 1938 1948 Gesamtausgabe voly, S 90 (MU g 97 (2015), in
httpss//www.academinedu/ I TOA3010/Referencen to Tews wd Tadatn 0 Martin el
degper 8 Black Notebooks 1938 194K
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(e quostion of being is forgotten — and the space of western technical rationality®’.
e in nlso stressing the link between anti-Semitism and Christendom: even though
Clhiristinng have never endorsed anti-Semitism because it opposes the Gospel, they
hive forced conversions to Christianity, e.g. genocide of the pagans. It is from
these preliminary considerations that we can understand the passage in Remarks I
(dmmerkungen I): “On this basis one must assess what it means, for thinking that
ciitors the concealed, initial essence of the history of the Western, to meditate on
the (st beginning among the Greeks, which remained outside the Jewish character
and thus outside the Christian one”*®,

[ 15 in this slippery field® that we find a kind of variation of Tranwy’s interpre-
(ution, the one proposed by the Italian scholar Donatella Di Cesare. Following the
sentence contained in the middle of the second notebook (Gesamtausgabe 95)
when Heidegger writes that the issue of Jews (Judenfrage) and their position in the
world 18 not a racial one but a metaphysical one™, Di Cesare has considered this
sentence as the evident proof of Heidegger’s metaphysical anti-Semitism. Who has
been through Heidepger’s Black Notébooks in all their extension and has a strong
lnowledge of Heidegger’s thinking should know that, with this sentence, Heideg-
gt not claiming that the Jews as Jewish have a particular metaphysical charac-
ferination, mther they are part of the modernity that has lost the meaning of the
et Por thig rendgon, they are inscribed into the metaphysical space typical of
wentern metnphysies such as Christians, Russians, Americans, Communists and so
ai e other words, the role played by the Tews is the same role played by mankind
uinhle o congider the oblivion of being and nihilism and, for this reason, their
pronttion into the world is a metaphysical cne. Maybe the Italian interpreter was
sentching for o particular “proot” that supported her interpretation but, as such,
thin interpretation 1s the result only of a “confirmation bias”, because Di Cesare
cotinider the lews as Jewish in terms of metaphysical subject and every interpreter
thit follows this pathway — but not Heidegger himself. What Heidegger has in

O thin topie, 1 refer the reader to S, Vietta, “Etwas rast um den Lirdball .. " Martin
Hetdewuer: dmbivalente Bxistenz und - Globalisierungskreitik (Paderborn: Fink  Verlag
1)

W bom Wer aus 81 zue ermessen, was ftir das Denken in das verborgene anfingliche
HWosen der Gosehichie des Abendlandes das Andenken an den ersten Anfang im Grieehen
i hedeuter, das aufferhalh des Judentums und o h des Cheistentums geblicheny, GA
U7 200 On Heddegger's eritique foward Chrigtianity and Catholicism see, Francescn
Bivneio, Hhe fugue of Belng, Hetdegger s critigue tioward the Jewish-Christian tradition in
the vontext of Mack Notebooks (1930 1944), in “Hletdegger Jnhibuch”, Alber Verlog, 11
1 Fortheomtng 2017

W the pathway tnaogurated by Trawny, we found Jenn-Due Nagey's interpretation of
Holdegper s Hlack Notebooky and Donatelln D1 Comnre's works, See ), L, Naney, Hanalite
e Hofleggen (Pacta Cinliloe, 20050 Danatelln DI Conare, Hetdogaer & Soms, Brediia ' o
Pt df o filosofo Cloetno Bollath Boringhierd 2018

I CIA 96, p, 241
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mind — in his total ignorance of Jewish world - is to stress how all the modernity is
the result of metaphysics and, as such, the ground of modern nihilism. It is not
possible to separate Heidegger’s meditation on western metaphysics with the issue
of being, since they are strictly related. At the core of Heidegger’s interest and
writings there is not the Judenfiuge or, more in general, any attempt to talk about
Jews as Jewish: rather, there is only the insistence with whom he tried to answer to
the most ancient question of the history of philosophy: what is the being? The
crafting of the portrait of Heidegger’s interest to talk about Jews has not simply
been the result of a cutting and pasting of quotations from Black Notebooks, but
the logical and sentimental consequence of an image of Jews that the Italian inter-
preter draws as metaphysical and that she ascribes to Heidegger’'. Using Jeff
Malpas’ words,
... the claim that Heidegger’s thinking is anti-Semitic at its core cannot be supported
merely by showing that Heidegger expressed or held anti-Semitic views — and this
would remain the case even if it were Heidegger himself who made that claim (...).
What needs to be shown is that anti-Semitism is indeed at work in the thinking, and that
means showing where and how anti-Semitic attitudes are actually present in, and opera-
tive on, that thinking®?,

On the pathway inaugurated by these positions, we find also specific conse-
quences on the relationship between Heidegger’s meditation and the Holocaust.
The insistence with whom mainly Trawny, Di Cesare, and Nancy advance the
hypothesis that Heidegger’s thought would be involved in the Holocaust is some-
thing that needs to be proved philosophically and not with cherry picking proce-
dures. There is no evidences in Heidegger’s meditation of a thought that is the phi-
losophical ground for the “final solution”, nor that this thinking has somehow
influenced the National Socialism and any form of antisemitism. It is my convic-
tion that Heidegger felt a personal responsibility toward the Holocaust as did every

5t Under this respect, it has been the recent work of the Italian philosopher Leonardo
Messinese to clarify this point with accuracy. Messinese claims that Di Cesare’s remarks
on Heidegger's consideration of the Jews are the result of her consideration of metaphysi-
cal essence and are drawn also from the work written in 1932 by Waldemar Gurian in
the book entitled Um des Reiches Zukunft in which the expression “metaphysical anti-
Semitism” is present. Once the portrait of the metaphysical Jew is drawn, Di Cesare —
according Messinese — deepens this portrait building a series of metaphysical opposition,
all of them characterising the Jews as Jewish, in a metaphysical meaning till arriving,
through a crescendo, to confirm her idea of a metaphysical anti-Semitism and to advance
the hypothesis that Heidegger’s thought would be involved in the Holocnust, See Leonardo
Messinese, “La ‘questione ebraica’ nei Quaderni Neri considerata alln luce della “critica
alla metafisica”, F.-W. von Herrmann, E Alfieri, Martin Hetdepgen La veriid sui OQuader
ni Neri, pp. 386-391. On the same topic — the critique to the concept ol Methiapysical
anti-Semitism — see also M, Borghi, Antisemitisnio metaflstoo Eudia, 9, 2015

200 Malpas, “On the Philosophical Rending of Fleddegper Sibwating the Black Note
boolks™, in J. Malpas, 1. Farin (eds,), Reading Heldeggers Blach Notebooks (1931 1941),
o0
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Cierman for that period of his life, believed in this political movement, however
wilhout knowing what was happening in the concentration camps, as he wrote in
the letter o Kol Jasper dated April 8" 19509, Those interpreters that have consid-
crod Herdepper's words on gas chambers and agriculture as an equivalence of facts
me - quite arresponsible, sinee they tendentiously use Heidegger’s thoughts and
remintleronly to draw a portrait that fits with their narrative and that is not Heideg-
e thinkeing, What Heidegger is remarking about in that context is that technique
i technology reveal a specific way of understanding (and using) the world, ani-

s ns well ag human beings

I these reflections have their philosophical specificity, we need to understand
fwo tmportant point: firstly, how Jews enter into modernity with all the characteri-
dition typical of the historical subjects that are inscribed into the metaphysical
space and, secondly, in which relationship the question of being is with the critique
fownrd modernity,

IV. Seinsfrage, the critique toward modernity and the Jews

I we would summarise how the issue of being comes to Heidegger, in order to
addrenn the subject of this paragraph, we could say that it comes from a double
(el from o logical one and from a phenomenological one, whose finding their
point o encounter into the living being in its historical movement, as Heidegger’s
curly writings show. The philosophy of living being (das Lebendinge) meets the
doctrine ol categories in the period between 1916-1917: it will be the significant
contribution of” Aristotle and Husserl’s Logical Investigations to let Heidegger
duepen the themes that will expose in his Marburg lectures till his magnum opus,
Sl und Zeir o his early lectures in Freiburg, the hermeneutical interpretation of
fetieal lite becomes hermeneutical phenomenclogy and ontological-existential
annlywis of Pasein in its understanding of being. This analysis is guided by the
peneral question of being that assumes two characterizations: the being as funda-
mental ontological constitution of factical human being, and the being as ontologi-
cil constitution of every ontic sphere among which the human being exists and
understands the being, The ontological issue becomes a hermeneutics of facticity.
[0 a0 this new approach that Heidepger focuses how the categories typical of
fctienl being and the eategories typical of every being with whom he gets into a
telationship are inseribed into only one issue, that is the issue of being, that means
thee tunie of beings categories and meaning™, The point that Heidegger reaches

C M Heldegper/IS Taapers, Brlefwechsel mit Karl Jaspers (1920-1963), Hrsg, von
W Memel wnd FL Saner, Klosterimnnn Verlog, Pranldurt am Maln 1992, ppe 201208,
W lemel, FLoSaner (edw ), The Heldeggerdaspery Corvespondence (1920 1963), (rans
CE T Aylenworth (New York: Flumantty Boole, 2008), pp 1409141

Foalhe biate phittosophival question of Bebg (6 nol e question of the human being
Pty o oxiutenes Gt e contraey, e guiention of betong Fo providen the pon
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with Being and Time and with the Freiburg courses between 1927-1929 is that the
being is historical in its essence. It is in 1930 when the ontological-existential ana-
lysis of Dasein will be abandoned in favour of the being-historical thinking (seins-
geschichtliches Denkens) and the Aristotelian question will be thought according
to the historical and ontological movement. It will be the conference entitled The
essence of truth (1930) that will inaugurate a new pathway of the same thinking,
even if a significant point of foundation will be reached through the Beifrige zur
Philosophie (vom Ereignis) (1936/37-1938), the first treatise among the seven
ontological ones Heidegger will write within 1944. If we go through the Appendix
of Besinnung we can read: “Since the spring of 1932 the plan has been firmly
cstablished in its main features and it achieves its first shaping in the projecting-
opening called ‘From Enowning’. Everything moves toward this projecting-open-
ing, including Eine Auseinandersetzung mit Sein und Zeit, which also belongs to
the domain of these mindful deliberations”**. The Enowning-historical thinking
originates from within the fundamental ontological thinking of the question of
being. “Being-historical thinking becomes what it is from within a transformation
(Wandel) of fundamental-ontological thinking — and not by turning away from that
first pathway of the question of being, as if enowning-historical thinking would
begin entirely anew and without precedent™®. The truth of being will be now
addressed by Heidegger in terms of the experience of its own historical enactment:
“the truth of being” as “being-historical thinking™*’. The term “being-historical”
indicates that “being’s cssential sway (FFesen) is grasped ‘historically’*®, Being-
historical thinking is a thinking of the truth of being. As pointed out by von Herr-
mann, in the seminar held in Le Thor in 1969*° Heidegger did talk about 2 topol-
ogy of being and of topological thinking but, at the same time, he never suggested
that topological thinking succeeds being-historical thinking of the truth of being.
Rather, he claimed that the “truth of being” is “elucidated” by “place of being”

bility, and thereby especially the limits, of the question of the human being — already be-
cause this being must necessarily be grounded anew in his essence by way of the question
of being. Therefore, that essence never simply lies at hand for philosophizing to snap up»,
GA 94, p. 41.

% Heidegger, Besinnung, Hrsg. von Friedrich-Wilhelm v. Herrmann, GA 65 (Franlfurt
am Main: Vittorio Klostermann Verlag, 1997); Mindfulness, trans, by P. Emad and T, Ka-
lary, (London: Continuum, 2006), pp. 419-428.

36 Friedrich-Wilhelm von Herrmann, ,,Contributions to Philosophy and Enowning-I1is-
torical Thinking”, Companion to Heidegger’s Contributions (o Philosophy, ed, Charles I,
Scott, Susan M. Schoenbohm, Danicla Vallega-Neu, and Alejandro Vallega (Bloomingh
ton: Indiana Universita Press, 2008), p. 103,

STOGA 65, p. 3.

® GA 65, p. 32,

W See Heldegger, Semtnare, Flsg, von Cued Oolswaet, OOA LA (et am Maln Vil
torio I lostermann Verlig, 2005), pp. W6 V71
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(Crischaft des Seins), “Because “place of being” is solely an elucidation of the

" topological thinking too belongs to being-historical thinking and
60

,

truth ol heing,
i itnelt enowning-historical thinking

[he being-historical thinking of being has its own structure (Gefiige) that has
Hothing to do with mankind, not with political thoughts, not with ideological ideas,
iy which anti-Semitism can be counted. It is precisely in this point, namely in
(he nnalysis of the structure that the being has and that it shows in terms of its
betng-historical truth, that the conception of an “ontological anti-Semitism” is not
philosophically tenable because being’s structure has nothing to do with human
fistory and human events. When we overlap the ontological level of what the being
(i and s historicity with the history of mankind as synonymous to the history of
boing we make a mistake, Heidegger himself has clarified, many times, that the
hintory of mankind is distinet from the Seinsgeschichte, for example, within the
Mictznche lectures: “The history of being is not the history of man, neither the
listory of mankind or the history of the human reference to the being. The history
Gl hotig 1s the being itself and only this”®', The interpretation according to whom
(he antological anti-Semitism is inner to the ontological dimension of Heidegger's
ik 0 prounded only on the inference that claims: since the Black Notebooks
andthe seven major treatises are coeval and since in the Black Notebooks Heideg-
ger Gl nhout Jews using personal prejudices, thus we could assume that the
bt Bintorienl thinking exposed in these seven major treatises has anti-Semite
preidiven The more tmportant point that need to be recalled again is that the
caprenston through which Hoeidegger talks about Jews are not typical of the being-
bistarieal tinleng, vather are typical of the feature of modernity inscribed into
westeri metaphysien aud merely personal opinions.

e than 1900 pages of the Black Notebooks (Gesamtausgabe 94-97), Hei
depper wnen the words Jude, plidisch, Judentum 14 times®?; in just 7 times these
S e med with an anti-Judaic tone, the other times are just in connection with
e wdjective "Chrstian™, creating a linguistic plexus that indicates the Jewish
Ehrtstinn manteix of the Western society which, aceording to him, is the beginning

SETW o Herrmannn, L, Clontributions (o Philosophy and Fnowning-Historical Thinl
Ing", n 129

W lie Seltnsgeschichte st weder die Gesehichte des Menschen und efnes Menschen
s moch diee Gesehichte dey mensohlichen Bezugs zum Seienden und zum Sein, Die
Setixueschichie (st das Sein sethst und nur diesens, Heldegper, Netesehe 11, Newle Verlag,
Prallingen 198K, p 8w

Fven 1 the gunntity i ot philosophiontly fmpoctant, howeyver i sliows the soarelny

VIt whom Flefdegger tallos about Jew, The Aedenfbage wan not o peloity for i and o lef
floive i ennentlal pact of his Distory of Belog e, I Cloondbn, The crtiigue and Kethinking of
Heing v Thne in the first Black Notetioaks, (il Mintpas, B Faetn (edu, ), Rewding Heloles

FY Hluek Notelooks (19370 1941 1y 106
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of the oblivion of being and the beginning of nihilism, into which politics, secular-
ism, society and institutions are inscribed®. In the 7 anti-Judaic passages of Black
Notebooks, Jews are described according the stereotypes typical of the early XX
century, described also in Hannah Arendt’s The origins of Totalitarism: they are
people who have a particular ability to calculate and to handle money, capacities
that allow them to increase their power®, They are not involved in political affairs,
because they are “without ground” and “without land” (Bodenlose)®:; they are
Bondelose not only due to their Biblical origins but more for their capacity to
thrive without being attached to a given country. They are the first to live accord-
ing the principle of race and this is why they live longer than other people®®. Due
to their ability to calculate and increase resources, Jews contribute to the develop-
ment of Machenschafi in the western society®’. The sentences through which Hei-
degger has been accused of anti-Semitism, such as “groundlessness”, “absence of
history”, “absence of world”, “empty rationality”, “the forgetfulness of being”,
“machination of beings”, “absence of bounds as such”, “the uprootedness of all
beings from being” — just to quote some of them — are not what characterizes the
spirit of “international Jewry” as such, but the modernity in itself with all its
connection to the oblivion of being. Under this respect, it is hard to disagree with
Friedrich-Wilhelm von Herrmann when he claims that:

- everyone who has carefully worked through the ontohistorical treatises — that is, the
main texts of ontohistorical thinking — sees at once that the concepts listed are just onto-
historical concepts by means of which Heidegger characterizes the spirit of the newest
new age and thus the present age, insofar as this age principally understands itself from
out of the spirit of the mathematical natural science and modern technology. And this
means that these concepts are not anti-Semitic as such (i.e., they do not refer to the
Jewish spirit only but reflect the spirit of the present time). In other words, when
Heidegger characterizes the spirit of “international Jewry” he includes it within the
modern spirit of the present age. (...) The ontohistorical approach has its own concep-
tuality; it is not anti-Semitic in its essence and not the result of an anti-Semitic outlook.
Instead, the ontohistorical approach arises from a phenomenological perspective that

¢ «In the end, we have not undergone any trial at all, indeed have not even prepared for
one — we even lack the knowledge of the way to such a preparation for a trial. Instead,
there has been an escape into Christianity, or some other frenzy has instituted itself. one
gads about in the supercial and babbles on. All this in a casual ignorance of being; under
these circumstances, how are beings as a whole supposed to concern us at all? There is
talk of nothingness and of us being set into nothingness — as if that were a word, or meant
something, whereby the most groundless indifference no longer appeared. We have indeed
10 longer anything to champion — even this possession of our Dasein — the antiquity of the
Greeks — must rst be conquered by us — how should we truly await here | the coming might
of being», GA 94, p. 31,

4 GA 95, pp. 96-97; GA 96, p. 46 and p, 56

6 GA 96, p. 46,

00 GA 96, p, 86

o7 CA 98, . 97 GA DG B 80, A 98, n, A28
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eapetiencen the phenomena in their own historicity, making them visible and intelli-

pilla™

WHit han been considered as evidence of anti-Semite thinking has been ondy
ddsimpdv i cireular argumentation and a misrepresentation of the most important
it al Heddepper’s meditation — the history of being. Due to the need of a consis-
ent hermeneutical approach, it would be remarkable to find that every definition
ul Heidopper's anti-Semitism had been philosophically proved and had been evi-
denved theonghout the entire Gesamiausgabe. In order to claim that anti-Semitism

Porclevant in his works, this claim must alse invelve all the history of being
(heinspesehiehite) and the seven major works on the Seinsgeschichte. However, this
B not been done and the hermeneutical approach chosen by scholars who support

At sentism i Heidepger's thinking is very different. As stated by Jean Grondin,

whit Hleidepgper writes about the Jews is related to his view of modernity, indeed
(e hintory of Western civilization since the Greeks, as an epoch characterized by
(e eimerpence af o caleulating rationality, which he understands as a forgetfulness
ol et (0 The Jews play no part whatsoever”®”.

HEthe feturen typical of the Jewish character are typical of Heidegger’s view of
ity we need o stress how the issue of being meets the modernity and its
ciimsgeteen In Hedeggers thinking we deal with an epoch-making hand-to-
i hetween the twaue ol being and critique toward modernity. His meditation,
e TR dwaide, 1 a constant interrogation on the relationship that the Seins-
Ao it modernity, worelationship made by exclusion and nihilism. The issue
B B bednge historieal dimension is strictly tied up with the critique
i the wertern metnphysics and its oblivion of being, whose Jewish-Chris-
e FEEenistie tradition in just one among many effects. Metaphysics thinks being,
ol aceprenentationnl thinking, that arises from Plato and that crosscuts the

cutern tdition GlE areiving (o Nietzsche. Metaphysical thinking departs from
SHEE R prenent ity presence, and thus represents it in terms of its ground as
wiethinge provnded. “Plato’s thinking remains decisive in changing forms. Mela
phvaien i Plutonism, Nietzsche characterizes his philosophy as reversed Platon
e Withe the reversal of metaphysics which was already accomplished by Karl
B e mont extreme possibility of philosophy is attained, It has entered its Final

1]
L

FWovan Hlerrmannn, "The Role of Martin Hefdegger's Notebooks witlifn the Context

O Chetivie®™, L Malpas, 1 Faclo (eds), Reading Heldeguer s Blaok Notebooks (st
(Rd L) op, 9102

S Chonding e eottlgue nod Rethinking of Belng and Tme in the Dot Black Note
Bk, 1y, ON

U Heldegger, Day Knde der Philosophie und die Aufeabe des Denkens, (0 Zur Saoh

Cerhers, Flong von Feledete b Wilhelm v Fleemann, A T (Fank et am Malin Vit
todlo I lontermannn Vorlog, 2000 < IV e The end cf Philosophy and the tavk of thinking
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The Jewish-Christian consideration of human being, as ens creatum who has
been created by a Creator (God), has changed from the very beginning the concep-
tion of philosophy and the relationship between man and being, modifying it into
the relationship between man and God (Scholastic philosophy), man and Nature
(Renaissance), man and science (Enlightenment), situating on the same pathway
inaugurated by Platonism: “As long as the essence of humanity remains predeter-
mined by animality (animalitas), one can only ask what man is. The guestion of
who man is, is never possible. For this who-question, as a question, is already the
originally other and unique answer to the question about man — this question itself
establishes man in his essence as the insistence in the truth of being. It is that ques-
tion about man that does not just ask beyond him, about his cause and the like, but
which does not ask about him at all, does not ask for the sake of man but for the
sake of being, for this displaces into the encounter with man as the grounder of
truth. Only this question overcomes the modern anthropological determination of
man, and with it, all previous anthropology — Christian Hellenistic-Jewish and
Socratic-Platonic” !, Tt is precisely in the Ponderings VI that Heidegger writes:
“«Bven all doctrines (e.g., the Judeo-Christian) of the human being which de-
termine him immediately on the basis of the relation to a “God” are anthropolo-
gical — | whereby indeed in non-Christian anthropology, and in ones that would be
such and cannot, Christian anthropology and its doctrinal content must play an
essential role, even if only by being inverted” ™2,

The Christianisation of the Greek world has been the starting point of the
Jewish-Christian matrix of western society that has instituted the tyranny of mono-
theism’®: “On this basis one must assess what it means, for thinking that enters the
concealed, initial essence of the history of the Occident, to meditate on the first
beginning among the Greeks, which remained outside Judaism and thus outside
Christianity”™®, Western metaphysics is responsible for the forgottenness of being
(Vergessenheit des Seins), resulting in the reduction of the being (Sein) to a being
(Seiende) among other beings, and for this reason it is also the space of destruction
and of nihilism in which both Christianity and Judaism are embedded:

in On Time and Being, trans. by Joan Stambaugh (New York: Harper and Row Publ.,
1972), p. 57.

71 GA 95, p, 322. This English translation has been done by R. Polt, in References to
Jews and Judaism in Martin Heidegger’s Black Notebooks, 19381948 Gesamtausgabe
vols. 94-96 (2014) and 97 (2015), see: hitps://www.academia.edu/11943010/Referen
ces_to_]cws__and_Judaism,in‘Martin_l—[eidcggcrﬁszl;wlc_anulmoks 1938-1948,

2 GA 94; Ponderings II-VI (Black Notebooks 1931-1938), trans. by R. Rojeewicz
(Bloomington: Indiana University Press 2016), p. 345,

3 GA 97, p, 369,

Mo« Von hier aus st zu ermessen, was fil das Denken in das verborgene anfinghiche
Wesen der Gesehichite des Abendlandes das Andenken an den ersien Infang tm Grieehen
tum: bedeutet, day auflerhalb des Judenttims und d. b, des Chrlstentums webllobenn, CIA
07, i |
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Fhe fomme of madern Chiristianity as the genuine conof godlessness. Catholicism, which
ot T anything: whatever to do with medieval Christianity. “Confessional front™;
Waan curtalinm i the form of German Protestantism; the youngest form of cultural

Chtmnity - Chntinnity as o mask for the assertion of a now-brittle global domination.
Gl Chiiatinnss aneun-Christian and anti-Christian misunderstanding of the Ger-
e A vels Christianity has created and aroused powers of the spirit, of discipline,
aidabatrenpth of soul, powers which are not to be thought of as missing from Western
Witary, eapecinlly since, even if only in reverse, they continue to be effective and still
CHEE Srupport™ o individuals. But: the great decisions do not occur there. Christianity
b lom o tost all power of origination; it has made its own history historiological75.

ek Notehooks show with a particular clarity how Heidegger thinks about
muderutty modernity is the age of poverty, of desolation, of “destitute time” —
it e words, [tis in the context of this desolation that Heidegger shows the
connection between philosophy and technology. In the Uberlegungen and in the
Lmerkungen we encounter for more than 200 times in all the four volumes the
word Machenschaft. s usage is usually in connection with the question of being
A with nihilism, Progress, technicity and machination are considered by Heideg-
Petan particular features of modernity since they do not only conceal the unfold-
[ owimont of being, restricting human being into the ‘darkest night’, The being-
istarical thinking encounters modernity in all its nothingness: “We proceed still in
(e al progress — with the difference that, once and for a certain period, it was
pusiedan aocinternational good, while today it is simply declared as a challenge
g nationss “hest™ movies and “fastest” airplanes — the “safest” means; not
ceathig ananything i order to be to its height — but holding everything immedi-
Al ane hot, nnd then? Stumbling in the big vacuum and screaming highest
S e Propreds () becomes now a pincers more powerful that grips human

n 0 i : 4 9 1 s
Bt bt nothingness™ ™. In a modern age, thinking is no longer possible, but
ol Bt educnted 1o ideology: “The unity of creed and culture emerges clearer
e o of human being — in the world vision — not only due to theit

dependence towards what is Christian, Education and educational institutes as
delibierate execution, “supervision” of education in its passage to ideology in terms
! | | | i3 gy

' . f . n 77
Gt et ¢ ) Meditation is totally unknown and necessarily an obstacle™,

Ponderings 1F- V1, P RO,

a W hewagen uns tmmer noch im Zeitalter des Foresehrlits — nr dafs er etne Zelt
iy ity tnternationales Gt angestrebt wirde und hewte als der Wetthewerh der Natlonen
ansgerifon wird! die shesten« Filme und die ssehnellstens Fluggeuge — die vslohersien
Vil nlrgendwe mehe s verwellen und auf eowas susiwachsen — sonder atles unverse
heny i etnem e besitzen und damn? i der groffen Leere taumeln und sieh thersehrelen
dor Borisehedin () wind Jetzt sur nooh sehdrforen Zange, die den Menxchen in seine Leere
diahfemmirn, Hetdopper, Uberlegungen I p. AR7

whi den nevseitiohen Pormen dos Menyohseiny — in der Weltansehauing — komin
et ne wegen theer Abhdinglgkelt vom Cheistlivhon, die Einhott von slaubens iind

Kuliurs versehdefl gam Vorsohein. Nefoiling inid Erstehungsansialion aly bowatlie Bin
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The main feature of modernity is the absence of mindfulness (Besinnung). The
vacuity in which philosophy, as well as science, is embedded is a symptom of a
new way of thinking, that is without ground. Nietzsche and Hegel will become
Heideggers privileged authors, as well as Anaximander, “the poets of poverty” and
the pre-Socratic thinkers. The poverty of thinking, the massive usage of technicity,
the domination of Machenschaft, the brutality of the political scenario of *30s and
"40s, the interference of Christianity in every field of human life, the University
reduced to an ‘high school’, the awareness of the power and influence of media in
daily life are some of the main characterizations with whom Heidegger describes
the modernity in the context of Black Notebooks. If we compare these thoughts
with those contained in The Word of Nietzsche: ‘God Is Dead’. The Age of the
World Picture, the second part of his lectures on Nietzsche — just to name the
wotles written in the same vyears of Ponderings (Uberlegungen) and Remarks
(Anmerkungen) — we easily find similar features and similar Stimmungen.

If thinking is an engagement by and for the truth of being, then

when thinking comes to an end by slipping out of its element it replaces this loss by
procuring a validity for itself as Téyvn as an instrument of education and therefore as a
classroom matter and later a cultural concern. By and by philosophy becomes a tech-
nique for explaining from highest causes. One no longer thinks; one occupies oneself
with philosophy.”™

V. Thinking without a bannister

As being well-known from the philosophical community and from the majority
of schelars, the expression “thinking without a bannister” comes from Hannah
Arendt. She writes:

You said ‘groundless thinking’. 1 have a metaphor which is not quite that cruel, and
which I have never published but kept for myself. T call it thinking without a bannister.
In German, Denken ohne Geldnder, That is, as you go up and down the stairs you can
always 9hold onto the bannister so that you don’t fall down. But we have lost this ba-
nister.”

With this metaphor, Arendt describes the reflective attitude that seeks to under-
stand without preconceived categories and judging without the set of ideological
rules. However, this metaphor is something more than an analogy: it is a kind of

richtung, »Uberwachung« der weltanschaulichen Lrziehung als straffer Betrieb (...). Die
Besinnung ist ihr fremd und notwendig eine Fessel», GA 95, pp. 1719,

" Heidegger, Brief iiber den Humanismus, in Wegmarken, Hrsg. von Friedrich-Wilhelm
von Herrmann, GA 9, (Frankfurt am Main: Vittorio Ilostermann Verlag, 1976), p. 314;
Letter on Humanism, in Pathmarks, W, Mc Neill (ed,) (¢ ambridpe: Cambridge University
Press, 1998), p. 242,

" Hannah Arendt, "On Flannah Avendt,™ fn M. AL VUL Hanmah Arende: The Revovery
of the Public World (New York: St Martin s Press, 1979) ppe A6 447
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Cotnpas e bdication through which to read and interpret Heidegger’s thinking.
When we deabwith Pleddepper in fact, we deal with many bannisters — ideological,
thenaptenl, metaphiyaienl, setentific and so on. We deal, in other words, with the
Gy torend i workes and get in confrontation with his thinking using herme-
entead ad theareticnl tenses that are not into Heidegger’s meditation, but that are
OO W we are searcdng for in his thinking. This tendency (not always aware) is
fepieal ab human bemp: adjusting thinking in comparison with its ‘needs’ and
denie (alio thone philosophical), sometimes with professional careers, other
I with the need (o step out from anonymity. Moreover, this tendency is ampli-
Fled By o phitlorophical (or theological) education. These needs for bannisters
wan clon to Hewdepper himsel(:
Pevaune we nre upeaking apainst ‘humanism’ people fear a defence of the inhuman and
Vel fieation of barbarie brutality, For what is more ‘logical’ than that for somebody
whioenepaten huimnnisn nothing remains but the affirmation of inhumanity? Because we
aie speiking apgainst logic” people believe we are demanding that the rigor of thinking
b renommesd and dnoits place the arbitrariness of drives and feelings be installed and
s that Sieeationalinm® be proclaimed true. For what is more illogical than that who-
SRl speaden apainad the logieal is defending the alogical? Because we are speaking
apinat Svduen” people are horrified at a philosophy that ostensibly dares to despise
Bty bt gunlition. For what is more ‘logical” than that a thinking that deniecs

e it necensnnily pronounee everything valueless? Because we say that the being
ol e B et consiate i theingeine the-world” people find that the human being is
A oo ey ferentrinl being, whereupon philosophy sinks into positivisn.
ot i e ogdeal than that whoever agserts the worldliness of human being
s oyt B an valid, denten the beyond, and renounces all *Transcendence’?

Bevaine e ieten o the wond of Nietzuche on the ‘death of God’ people regard such a
Bentiee we athetes Fop o whal deomore logieal” than that whoever has experienced (he

st o et ol Because ooall the respects mentioned we everywhere speak
St Bty deemn highe and holy our philosophy teaches an irresponsible
et e b For what s more flogical” than that whoever roundly denies

B i Bt pats hifmwel 1 onc the side of nonbeing and thus professes the pure

1 N0
LR o e e of renlity?

PR it something does not mean pointing toward the negative, but
gl e e howe people are used o think, 1 incline o think that speaking
Spst sty dentroying bannisters, in terms of consolidated certaintics, con
feebiien fnterenven, and o on, Spealdng ‘against’ is very similar to Nietzschean
Pl with o himmer” but not in terms of substituting values with other
calien stiee tEeould menn butlding other bannisters, rather in terms of deconstrue
o ol that el of thinlctng o which all of us are embedded, as well ag ideological
cepenentationn e oale of this approneh s not oithilisne or relativigin, apnins
whiteh Hetdeggor straggled for all his e, ather the ability 1o perform n ‘new

HEOIA 9 "Letter on ' Flamanism i Pathmrky, e, WIHT MeNetl o€ ambieldpe: € am
Blelge Llidvernl iy Prawy, 19UN) P A6 264
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thinking” able to abandon bannisters: “We do not know goals, and are only a path-
2981
way”""

Thinking must proceed without a bannister. In accepting that necessary risk of
failure, which will be an inconvenient step outside the logic of consensus. “We all
still need an education in thinking, and before that first a knowledge of what being
educated and uneducated in thinking means™. Tt is in this frame that it is required
to put distance between those thinkers who oversimplify thinking into the “yes or
no” logic which creates a dangerous ground for massive consensus that can only
repeat thoughts without investigating their argumentation, their validity and their
ideological assumptions. It is precisely in this way of proceeding that ideology
builds bannisters and feeds the tendency to bend thinking towards the ‘left’ or
towards that ‘right’ or fo use slogans — ‘the King is dead’, ‘Heidegger is safe’. A
remarkable hermeneutical approach to thinking shows us that we do not need other
philosophical heroes. Perhaps it is not our duty, as thinkers, to ‘save’ the world.
Every demand of philosophical heroism is a failure at its very beginning. “The
philosophy to come must be an exhortation — exhortation to the being of the
“there.”8?

To conclude, I would like to observe that the “Black Notebooks affair” underline
the limit of our age still in need of “bannisters”, the majority of them ideological.
Maybe it is still our inability of thinking our recent history that doesn’t allow philo-
sophy to jump outside its self-defence, “unable to generate a new history and is
hence condemned to keep on re-hashing past history to prove its own existence, or
even to prove its own crimes™*. Once we have accused — or absolved — Heidegger
of being a Nazi or an anti-Semite, we have fallen into the same intellectual trap:
we strive thinking against a battle that is still beyond those bannisters and that is
fed by journalism and, unfortunately, by some academic scholars as well, The
amount of ink that has been spilled on the Black Notebooks, as well as on some of
their interpretations, have drawn a very questionable image of this debate — and of
academia in general. The point is not merely the anti-Semitic reading of Heideg-
ger’s belated notes, that are allowed to exist even if philosophically incorrect, but
more in general the tendency towards an oversimplification. Perhaps, Gadamer’s
words should be considered more carefully: “When people claim to be “against”
Heidegger — or even “for”” him — then they make fools of themselves. One cannot
circumvent thinking so easily”®.

81.GA 66, p. 9.

2 GA 14,p. 72.

8 GA 94, p.12.

8 I. Baudrillard, “Necrospective around Martin Heidegger”, in Screened Out (Radical
Thinkers) (New York: Verso Publ, 2014), p. 19.

% H. G. Gadamer, Heidegger’s ways, trans. by John W. Staley (Albany, NY: SUNY
Press 1994), p. 112.



