
Introduction

Oneofthebetter-knownelementsofthedebateconcerningchristian
philosophywasadiscussionwhichwasgoingoninthe1930’s,start-
edbyBréhier,whoquestionedboththepossibilityoftheexistenceof
suchphilosophyandthehistoricalfactoftheformationofthesystems
to be called by this name.the rationalism and naturalismofGreek
thought,whichwasthebasisofformingchristianphilosophy,inhis
opinionexcludedanypossibilityofanyrelationwiththesupernatural
orderandsuprarationalcognition.1

theoppositeofthisstandpointincludestheviewsrepresentedby
Gilson,whospokenotonlyinfavoroftheexistenceofsuchphiloso-
phy, which cannot be understood without considering the christian
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context inwhichitarose,butalso infavorofaphilosophywhichis
consciously cultivated under the effect of revelation regarded as an
indispensableaidtoreasonandhencehavingthefullrighttobecalled
christian.Besides,althoughnoneofthedomainsinvestigatedbyphi-
losophyisclosedtoit,itconcentratedonproblemsofkeyimportance
for religion.consequently, the specific feature of this philosophy is
alsothefactthatitprovedespeciallycreativeinthesphereofreflec-
tionson theexistenceofGodandHisnatureaswell as theorigins,
nature,anddestinyofthehumansoul.2

therequirementofrationality,whichissatisfiedbychristianphi-
losophy,limitstherangeofthestudiedreligioustruthstothosethatare
accessibletorationalverification.Gilsonspecifiesthatthecharacteris-
ticstudyconductedbyhimrefers to thehistoricalconcretizationsof
christian philosophy, while an attempt at creating the concept
“christianphilosophy,”abstractingfromthecontextofitsformation,
leads to the conclusion that “no philosophy can bechristian in the
same way as it cannot be Jewish or Muslim, and the concept of
christian philosophy is devoid of any sense like the concepts of
christianphysicsormathematics.”3

the impossibility of cultivating christian philosophy as such
alreadyappearedearlierinthestatementofotherauthorsrepresenting
neo-scholasticismassociatedwithchristianity,ormoreclosely,with
catholicism.inthiscontext,thestandpointofD.Mercier,initiatorof
therenaissanceofscholasticismattheleuveninstituteofPhilosophy,
deservestobementioned.Besidesbeingratherreservedinusingthe
notion of “christian philosophy,” he recommended avoiding naive
directapologetics:
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2 Étienne Gilson, Duch filozofii średniowiecznej [the Spirit of Medieval
Philosophy] (Warszawa: instytutWydawniczy PAX, 1958), 39.the book includes a
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3 Gilson,Duch filozofii,38(mytranslation.)



Bewareofsearchingforevidenceofourreligiousconvictionintoodar-
ing, however unnecessary hypotheses. let examples explain our
thought.[...]afewyearsago,afamousFrenchastronomerposedathe-
sisontheformationofthesolarsystem,whichincertainpointschanged
laplace’s theory and according towhich our planetwas supposed to
havebeencreatedbeforethesun.Didn’tweseeimmediatelythatsome
apologistsgrabbedthisallegedevidencetoconfirmtheBiblicaldescrip-
tionofthedateofthesunlightanddeclaredthemselvesinstantlywith-
outanyscientificinvestigationtobeforFayandagainstlaplace?4

it seems that while wanting to be in agreement with Mercier’s
intentions,theconceptofnaiveapologeticswouldhavetoincludethe
tendencies to an eclectic choice of arguments to support particular
christian truths which are within the philosophical discourse from
amongdifferent systemsof thinking,without any care taken for the
innercoherenceofthisargumentation.

WhatwecanseeinthestatementsbyPolishneo-scholasticsfrom
theturnofthe19th and20th centurieswhohadanopportunitytostudy
in leuven and get acquainted with the program of renewing
Scholastics formulated there is consistent avoidance of the name
“christianphilosophy,”butalsoemphasisplacedonthefactthatthe
reflectioncultivatedbythemdidnotexceedthecompetencesofnatur-
al reason. this was reflected for example in the postulate to avoid
directapologeticinvolvement,i.e.,aconfessionalapproachtophilos-
ophyandscience.Suchanattitudewouldbeexpressedinstrivingto
correlatetheirclaimswiththedataoftherevelationinterpretedwith-
intheology,whichwaswrittenaboutbyMercierinthecitedfragment.
On theotherhand, theso-callednegative ruleof faithwasobserved
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4 DesireeMercier,“Neoscholastycyzm(warunkijegożywotności)”[Neo-scholasti-
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which forbadeacceptingwhatcontradicts faithas true,andattempts
weremadetorationallyjustifypreambula fidei,i.e.,thefundamental
truthsofthechristianworldviewpossibletobeexplainedrationally.

the postulate to reject the standpoints contradictory to faithwas
validatedbymeansoftherequirementofrationalitysinceitsadoption
was to be preceded by the rational justification of credibility of the
revelation,whichontheotherhandimposedanobligationtofollow
thisnegativeruleoffaith,whichisinaccordancewiththeprinciple:
“truthcannotcontradicttruth.”Obeyingthisprincipleandundertaking
problemswhichweresignificantfromthepointofviewoffaithdeter-
mined thespecificcharacterof thechristianwayofcultivatingphi-
losophy.

Additionally,what shouldbe consideredoneof the characteristic
featuresofthewaysofjustificationappliedbyneo-scholasticsisthe
avoidanceoftheaforementionedconfessionalinvolvementnotonlyin
declarationsandthechoiceofargumentsderivedfromdifferentphilo-
sophicaltraditionswhichwouldmeangoingbeyond“intelligenteclec-
ticism”,i.e.,consentforwhatMerciercalleddirectapologeticengage-
ment.WiththeaimofsupportingthethesisthatthePolishneo-scholas-
ticismavoidedsuchengagement,theauthorwillpresenttheresultsof
studiesonthelegacyoftwoofitsrepresentatives,namelyKazimierz
WaisandFranciszekGabryl.theyshowthewayofjustifyingthemost
significant truths includedwithin preambula fidei, namely the exis-
tenceofGodandtheexistenceofthehumanimmortalsoul.

I

KazimierzWaisistheauthorofaworkwhollydevotedtothephilo-
sophicalproblemsconcerningGod.thepublicationwasaresultofa
cycleoflecturesmeantfortheintelligentsiaanddeliveredinPrzemyśl
in1909.Nota bene,thatwashisonlypublicappearanceexceptdidac-
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ticsattheclericalseminary,ashefocusedallhisenergyonscientific
work.5 thefirsteditionof“littletheodicy,”astheAuthorcalleditin
thePreface,wasentitledCzy jest Bóg i jaki jest Bóg [isthereGodand
what isGod like]andwaspublished in1912.thesecond,extended
oneappearedunderaslightlychangedtitleBóg, Jego istnienie i istota
[God,Hisexistenceandessence] in1929. in thepreface to the first
editionWaisdefinesthetaskheset tohimself inthefollowingway:
“present theexistenceofGod,Hisessence,attributesandrelationto
theworld—bymeansofthereasonitself,andhenceindependentlyof
thesupernaturalrevelation.”6

Nevertheless, the requirement of the rational character of philo-
sophicalreflectionemphasizedbyrepresentativesofneo-scholasticism
was not limited to the above formulated autonomy. the fragments
underanalysisshowthattheirauthorsalsocaredaboutthecoherence
ofthereasoningbygivingupasyncreticchoiceofargumentsderived
from different traditions. A good example is the confrontation of
K. WaisandF.GabrylwiththestandpointrepresentedbyKantonthe
existenceofGod,theimmortalsoulandfreewill,orthepostulatesof
practicalreasonquestionedasaresultofThe Critique of Pure Reason
thatheneeded,asiswell-known,tofoundethics.Gabrylcomparedthe
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5 StefanMomidłowski,“Życieidziałalnośćś.p.Ks.KazimierzaWaisa”[lifeand
activityofdeceasedFrKazimierzWais],Collectanea Theologica 16,no.1(1935):7.

6 itwouldbehardnottonoticethesimilaritybetweenthisdeclarationandthewords
byAnselmofcanterburyincludedinthePrologue toMonologion:“Forthewritingof
thismeditationtheyprescribed—inaccordancemorewiththeirownwishesthanwith
theeaseofthetaskorwithmyability—thefollowingformat:thatnothingatallinthe
meditationwouldbearguedonScripturalauthority,butthatinunembellishedstyleand
unsophisticatedargumentsandwithuncomplicateddisputationrationalnecessitywould
terselyprovetobethecase,andtruth’sclaritywouldopenlymanifest tobethecase,
whatevertheconclusionresultingfromthedistinctinquireswoulddeclare.”Complete
philosophical and theological treatises of Anselm of Canterbury (Minneapolis: the
ArthurJ.BanningPress,2000),1.
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thinkerfromKönigsbergtoanovelistwhonearlyleadstheheroofthe
noveltodeathtosavethemunexpectedlyattheverylastmoment:“in
The Critique of Pure Reason,Kantdoomedcertainty incognition to
destruction,butatthesametimeinThe Critique of Practical Reason,
heshowsrescueforcertainty.”7

thecriticismofsuchreasoningisjustifiedbytheconvictionthatno
agreementcanbegiventotheautonomyofethicsinrelationtothethe-
oryofbeingsincethiswouldbeequivalenttodividingreasonintovar-
iouspartsarrivingatdifferentconclusions.this iswhyeventhough
Kant’sstandpointfromThe Critique of Practical Reason seemstocon-
firmchristianviews,Gabryldoesnotwanttoapproveofhisreason-
ing:

therefore, if Kant had stuck to the result that he achieved in The
Critique of Pure Reason, the result would have been very negative,
Kant’sworkwouldhavebeendestructive,buthewouldnotbeblamed
forinconsistenceinthinkingandloyaltyinbehavior.[...]Havingburied
the three aforementioned noumena bymeans of the criticismof pure
reason,Kantintroducesthemagainbymeansofthecriticismofpracti-
cal reason. it could easily seem to a careless reader that Kant hand-
somelyrepairedtheharmwhilethewayhediditwasofminorimpor-
tance.8

theeffectivenessofthis“repair”was,however,regardedbyGabryl
asdoubtfulsinceKantwritesofideas—postulateswhichtherealbeing
doesnothave to refer to.therefore,Gabrylgivesup looking foran
ally in the Königsberg philosopher, the superficial interpretation of
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7 Franciszek Gabryl,Noetyka [Noetics] (lublin: towarzystwoWiedzy chrześci-
jańskiej,1929),322(mytranslation.)

8 Gabryl,Noetyka,328(mytranslation.)
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whomcouldleadtotheconclusionthattheeffectofhisCriticism isat
leasttosomeextentconvergentwiththechristianstandpoint.9

Wais treatsKant’sviews in this respectslightlydifferently.On the
onehand,hestatesthat“Kant’sethicalproofcannotbedefended.”10 itis
notonlyuntruefromthepointofviewofanthropologysayingthatman
hasaninherentpursuitofhappinessinnatureandsuchmotivationcan-
notbeeliminatedasKantwants todo,although,as isemphasizedby
Wais,certainlythisshouldnotbetheonlymotif.theroleassignedto
GodemergingfromKantianconsiderationsalsocannotbeaccepted.11

On the other hand,while referring to “somechristian thinkers,”
WaistriestoreconstructtheevidencefortheexistenceofGodpertain-
ingtoKant’sreflections,namelyofdeontologicalandeudemonicchar-
acter.12 theformer,whileacknowledgingtheexistenceofmorallaws
within us which are independent of our will and the trespassing of
whichgivesrisetoasanctionintheformofpangsofconscience,and
commandingustochangeourbehavior,ultimatelyrefersustothelaw-
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9 ifGabrylhadwantedtotreatKantianpostulatesforpracticalreasonasanargu-
mentfortheexistenceofGod,itwouldhavesufficednottoformulatetheaccusation
thatthosewereonlyideasofwhoserealexistenceweknownothing.thenitcouldbe
tentativelythatinfactKantproposestheistphilosophy.

10 KazimierzWais,Bóg, Jego istnienie i istota [God,His existence and essence]
(lwów:Bibliotekareligijna,1929),134.

11 “ifthereisautonomyofmorality,i.e.,moralrulesdependonusonlyifthebliss
ofthefuturelifeisnecessarilyconnectedwithmoralityasitscause,thenGodisredun-
dant.YouwillsaywithKantthatGodrewards,andevenhastorewardvirtue;howev-
er,formeitisanobviousthingthatinthiscaseheplaysasecondary,orratherunnec-
essaryrole.”Wais,Bóg, Jego istnienie i istota,134.(thisandfuturequotesfromthe
bookareinmytranslation.)

12 OnthegroundsofThe Critique of Practical Reason itself,moralargumentationin
favoroftheexistenceofGoddoesnotloseitsvaluesincethequestionaboutthesource
ofpostulatesfindstheanswerininnerexperience.itisonlyplacingtheseproblemsina
broaderKantiancontextandconsideringtheresultsofThe Critique of Practical Reason
thateliminatesthevalueoftheseconsiderations,asGabrylemphasizes.
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giver—God.13 the other,which startswith the pursuit of happiness
commontoallpeople,statesthatifallotherdesiresthatappearalready
onthelevelofanimalsaresatisfied,itcannotbeotherwiseinthiscase
whilereferringtoman.Healsohastobesatisfied,andthiscanbefully
andlastinglydoneonlybyGod.

AlthoughWais seesagreater logicalcorrectnessof thisevidence
(builtontheideafromThe Critique of Practical Reason)ascompared
tostricte Kantianideas,whatheascribestothemisonlyprobability.
Ontheotherhand,heconsidersthomasAquinas’Waystobetheargu-
mentationwhichgivescertaintysince“inthemindofmanwhounder-
standstheirmeaning,theycausethestateofstrongreconciliationwith
their ultimate result, which is summarized in the sentence: God
exists.”14 this is, however, f ree cer ta inty, different from neces-
sary cer ta inty anddevoidof perfect  cer ta inty andhenceleav-
ingspaceforfreechoice.

italsodeservestobenoticedthatthetwoproofsreferredtobyWais
attempttogivetheanswertothesecondpartofthequestionappearing
inthetitleofthefirsteditionofhistheodicy,sincetheconclusionfol-
lowingfromthemisnotonlytheexistenceofPrimarycausebutalso
its nature asBeing—thecreatorof immortalman.the attributesof
God’snatureareofcourseviewedbyhimmorebroadlyinthechap-
terswhich—duetothelimitedscopeofthepresentarticle—havetobe
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13 “lawsnecessarilyrequirealawgiver,andcommonandabsolutelawsrequirethe
supremelawgiver.indeed,thereasonforthelawsspokenaboutherecanbeneitherpeo-
ple,whoaretheirsubject,northeirupbringingorenvironment.[...]Hence,thereisGod
asthehighestlawgiverofmoralnorms.”Wais,Bóg, Jego istnienie i istota,135–136.

14Wais,Bóg, Jego istnienie i istota,139.“However,itneedstobeaddedthatthe
certaintyspokenaboutherecannotbeconnectedwithsuchastateofmindwhereany
difficultiesandaccusationsagainstitdisappear.[...]inourcasetohavecertaintyitsuf-
ficestorecognizethatthetruthconcerningtheexistenceofGodexcludesthestatements
contradictorytoit.”
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left out. the quoted fragments show, however, that neo-scholastics
conduct a criticaldialoguewithcontemporaryphilosophical thought
andsethighrequirementsfortheargumentationonwhichtobasetheir
standpoints.JustificationoftheexistenceofGod,whichisoneofthe
taskssetoutintheirreflection,isbasedonasolid,rationalfoundation
anditisfreefromnaiveapologetics.

II

Oneofthesignificantissuesofthechristianworldviewwastheexis-
tenceoftheimmortalsoul.Byreducingthephenomenatraditionally
consideredassignsofahumansoul’saction,psychology,whichwas
developingrapidlyinthe19thcentury,quitefrequentlyquestionedits
existence.twomanualsofpsychologyappearedat thebeginningof
the20th century:fourvolumesbyWais,whichcameoutintheyears
1902–1903,andthevolumebyGabrylpublishedin1906.Bothinclude
argumentation in favor of the substantiality and immortality of the
soul.Waisregardspsychologyasapartofphilosophicalanthropology,
thusrevealingtheinfluenceofMercier,whoemphasizedthatpsychol-
ogywasapartofphilosophydealingwiththehumansoulandtreated
itssubjectbroadly,statingthat thissubject is“the whole man, i.e.
manviewedinallsignsoflife.”15 Asopposedtopost-cartesiantradi-
tions,ascribingonlythedomainofconsciousphenomenatopsychol-
ogy,theBelgianscholarreferredtotheAristotelianconceptofthesoul
by distinguishing its functions: organic life—its nature and origins,
sensory,i.e.animalisticlife,alsoviewedfromtheangleoftheorigins
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15 Desiree Mercier, Psychologia [Psychology] trans. Antoni Krasnowolski
(Warszawa:Przegląd Filozoficzny,1901),6.(thisquoteisinmyowntranslationfrom
Polish.)
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andnature,andmental,i.e.rationallife,whereapartfromthenature
andoriginsofman,theissueofman’sdestinyalsoappears.thismost
importantpartobviouslyincludestheconclusionsonthesubstantiali-
ty,spirituality,andnon-complexityofthehumansoul.Waislikewise
referstothisconceptbyanalyzingtheworkofreasonandwillwithin
man’smentalactivities,withtheaimofexplainingthewholeofthose
phenomenathroughthecause,whichisthesoul.

Gabryl,ontheotherhand, leavesoutvegetativesignsandbegins
withsensorycognitiontomoveontomentalcognitionreflectedinthe
creationofimages,notions,judgmentsandfinallyreasonings,which
arequalitativelydifferentandwhichareexternalizedinspeech.

the comparison of the content of the manuals by Polish neo-
scholasticswith theworkbyMercier (publishedfor thefirst time in
leuvenin1883)showsthatthisareaofknowledgeisgraduallyfree-
ingitselffromtheproblemswhicharethesubjectofchristianrevela-
tion.thePolishauthorsomittheissueofman’sdestinytowhichthe
BelgianphilosopherdevotedaparagraphentitledNauka Wiary o nad-
przyrodzonych przeznaczeniach ludzkości [Knowledge of Faith on
supernaturaldestiniesofhumanity].

Whilediscussingsenseimpressions, thePolishphilosophersraise
theissueoftheirsubject.inthiscontext,theyalsoundertakeadiscus-
sionwith thematerialistic interpretation, reducing the subjectof the
impression to the humanbody, especially the brain, aswell aswith
spiritualism,questioningadirectpartofthebodyinsensingandlimit-
ingitsroletotheadoptionofthestimulus.

While rejecting thematerialistic interpretation,Wais at the same
time states the unity and indivisibility of impression,which is sup-
posed to exclude thepossibilityof sensing it only through thebody
composed of many parts. Because this argument derives from the
cartesian tradition, theauthor feelsobliged tooutline thedifference
betweenhisstandpointandspiritualism,whichherejects:“Although
sensingisone,itisnotsingularascartesiansbelieve.thearguments
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theyrefertoonlyprovethatasingularelement,i.e.,thesoultakespart
in sensing.”16 this addition is significant inasmuch as the argument
quotedabovewasusedtojustifythespiritualityofthehumansoul.17

While undertaking this problem,Wais emphasizes: “Spirituality,
whichisnon-materialityofthehumansoulmustnotbeconfusedwith
singularity,”18 thusdefinitelygivinguptheargumentderivedfromthe
traditionwhichwascriticallyassessedandrejectedbyneo-scholasti-
cism.theanalysisofsensingonlyleadshimtothestatementthatitis
acommonfunctionofthesoulandthebody.Gabryl,ontheotherhand,
arrivesatthesameconclusioninadifferentway.First,heprovesthat
thematerialisticinterpretationdoesnotsufficetoexplainhowimpres-
sionscomingfromexternalstimuliarecreatedinthesubjectbecause
itisknownthatthesestimulidiametricallydifferfromtheeffectsthey
cause.thatiswhyitshouldbeassumedthat“initsimpressions,the
sense comprises apurely subjective sidewhich cannotbe explained
only by themovement of thematter.”19 the subject of sensing also
cannotbethesoulitself,sincewhenwearedeprivedofsomesense,
we are deprived of some impressions. Besides, contrary to the
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16 KazimierzWais,Psychologia [Psychology](Warszawa:GeberthneriWolf,1902,
vol.i),195.(thisandfuturequotesareinmyowntranslation.)

17 “SomespiritualisticphilosophersfromthePlatonicorcartesianschoolsbelieve
thatsensingrequiresanon-complexsubjectasitisprincipallynon-complexandindi-
visible itself;Balmesalsogot temptedbythisargumentandquiteafewfollowersof
Scholasticdoctrinesaccepteditwithoutnoticingthatitcontradictsthemostfundamen-
tal statementsbyScholasticism.thosewriters confuse twoprincipallydifferent con-
cepts, uni ty,or undivided stillgoingonand non-complexi ty,or indivis ibi l i -
ty.Sensingisone;however,itis non-complex but extended andhenceitisonly
anillusiontobelievethatnon-complexity,thatisspiritualityofthehumansoul,canbe
proved by means of the attributes of sensing.” Mercier, Psychologia, 235 (my
translation.)

18Wais,Psychologia [Psychology](Warszawa:GeberthneriWolf,1903,vol.3),151.
19 FranciszekGabryl,Psychologia [Psychology](Kraków:KsięgarniaiStereotypia

Koziańskiego,1906),153.(thisandfuturequotesinmyowntranslation).

Christian Philosophy? The Analysis of the Neo-Scholastic Argumentation...



cartesianbeliefthatimpressionissomethingsimplewhichcannotbe
dividedandthusmusthaveanunextendedsoulasthesubject,Gabryl
wasconvincedthatsensingisacomplexactwhichisextendedlikethe
organism.thisiswhyitexistsintheextendedanddivisiblesubstance.
if thenneitherthesoulnorthebodyseparatelymakesthesubjectof
impressions,itmustbetheircombination.

Gabrylremainsfaithfultothemethodofargumentationalsoinrela-
tiontothesoul’ssubstantialitybypointingtothenecessityoftheexis-
tenceofthesubjectofpsychicalactsandshowingtheinsufficiencyof
attemptstoexplaintheminthespiritofmaterialism.likewise,starting
from psychical symptoms,Wais argues in favor of the existence of
their subject: “everybody acknowledges the existence of psychical
symptoms.Butiftherearesymptoms,theremustalsobetheirsubject.
Whowillbelieve,forexample,thatathoughtwaspossiblewithouta
thinker, orwishingwithout awisher?thiswouldmean saying that
there is movement but there is nothing which moves, that there is
actionbutthereisnothingwhichacts.[...]therefore,theexistenceof
psychicalsymptomsnecessarilycallsfortheexistenceofsubstance.”20

When justifying the substantiality of the soul, both philosophers
alsorefertothetestimonyofconsciousnesspointingtotheexistence
oftheselfwherepsychicalactsaresubjectifiedandwhichdetermines
eachman’sidentity.21

Wais,followingMercier,understandsthespiritualityofthesoulas
thelatter’snon-materiality,whichistheinnerindependencefromthe
matter consisting in the capacity of performing at least certain acts
without itsparticipation,whereasnon-complexity is theconditionof
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20 Wais,Psychologia,vol.3,127–128.
21 cf.Wais,Psychologia, vol. 3, 128–137.Gabryl,Psychologia, 393–394. in his

Psychology, Mercier leaves out the issue of the human soul’s substantiality while
emphasizing theunityof thepsychophysicalnatureofman.On theotherhand,he is
concernedwithprovingthespiritualityandnon-complexityofthesoul.
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thisspirituality.Hence,thejustificationofspiritualitymeanspointing
totheactswhicharecarriedoutindependentlyofthebody.Gabryl,on
theotherhand,reducesthesoul’sspiritualityfirstofalltoitsnon-com-
plexity:

the concept of spirit comprises the following features: spirit is sub-
stanceandnotanafflictionorfunctionofthematter,asJodlwouldlike
ittobe;thissubstanceissimple,meaningnotcomposedofquantitative
andmaterialparts;finally,thissubstancemustbeendowedwithreason
andwill.thenotionofsimpleself(ens simplex)shouldnotbethestone
ofoffencesinceitisusednotonlybymetaphysicsbutmathematicsas
well[...]Asfarasthesoul’ssimplicityisconcerned,however,wecan-
notbecontentwiththenegationofcomplexityonly;indeed,thenotion
ofsimplicityappliedtowardsthespiritualselfexpressesaverypositive
feature,namelythattheselfdoesnotpossessanypartsonwhoseexis-
tencetheexistenceofthewholewoulddepend,butthatitisasubstan-
tialbeing,oneinitself,undividedandindivisible.22

thejustificationofnon-complexitywillconsist intheanalysisof
humanactionsasthesignsofthesoul’sactivityfromtheangleoftheir
simplicity with the aim of showing that their subject is simple.
Accordingtotheadoptedconceptofpsychologyasthephilosophyof
man,clearlyaccentedbyWais, the issueof thesoul’s immortality is
also undertaken within the framework of psychological considera-
tions.23 thefirst(metaphysical)argumentforthenaturalimmortality
ofthesoulisitsnon-complexityandspirituality.theethicalargument
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22 Gabryl,Psychologia,405.
23 “ifthestudyofthesoulistobecomprehensive,trulyscientificanddeep,itmust

aimatindicatingthehighestandultimatecausesinordertoanswerthequestions:what
isthehumansoul,whatareitsbeginningandend,whoareweandwherearewegoing?”
Wais,Psychologia,8.
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referringtodivinejusticewasalsoregardedasconvincing.24 Although
the teleologicalandpsychologicalargumentson thedesireofhappi-
ness,intellectualandmoralperfection,whichwillnotbesatisfiedin
thelifeonearth,werealsoused,thiswasdonewithsignificantobjec-
tionsand,aswasremarkedabove,whileprovingtheexistenceofGod.

Gabrylemphasizes thesignificanceofsolvingtheproblemof the
soul’simmortalityintheaspectspertainingtotheworldviewaswellas
thepractical importanceanduses it toexplain thenumerousdiscus-
sionsaroundthisissuewhichhejoinedwithhisbookNieśmiertelność
duszy ludzkiej w świetle rozumu i nowoczesnej nauki [the human
soul’simmortalityinthelightofreasonandmodernscience].Pointing
tothepracticalconsequencesofviewsasthereasontoacceptorreject
theismwasconsideredbyhimasapoorargument.Ontheotherhand,
incaseofadiscussionwithpositivism,whichheregardedasguiltyof
lowering themoral level of societybynarrowing theperspectiveof
manonlytothemundanedimension,healsoreferredtothisargument.
However, it needs to be remarked that it appeared in the context of
reflectionson thecommongoodand this is the reasonwhyusing it
seemsjustified.

Conclusions

Despite thefact that thereferencepointfor thePolishneo-scholasti-
cismwastheprogramofitsrenewalpreparedinleuvenandarticulat-
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24 “Anylawrequirestheduesanction;thelawmustholdinonehandthepenaltyfor
criminalsandthewreathofrewardintheotherforthosewhobehaveinaccordancewith
it.Godisnotonlyjust,butHeisjusticeitself;therefore,Hemustmeteoutpenaltiesand
rewardswithmathematicalaccuracyandaccordingtohumanneedsandbecauseifHe
does not this justice on the earth, He must complete it in future life.” Gabryl,
Psychologia,435.
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edonthePolishgroundinthewordsbyMercierpublishedinPrzegląd
Powszechny,Gilson’sdifferentiation intophilosophyas suchand its
historicalconcretizationsmakesitpossibletobetterunderstanditsrep-
resentativesundertakingthetaskswhicharecharacteristicofchristian
philosophy,withoutgivingitthisname.

theargumentationanalyzedinthepresentarticleisrepresentative
of thePolish neo-scholasticismof the turn of the 19th and 20th cen-
turies25 anditshowstheattentionpaidtotherationalcharacterandthe
observance of the rule of confessional non-engagement,which does
notstandinoppositiontotheobservanceofthenegativeruleoffaith.
itundertookissueswhichareimportantfromthepointofviewofthe
christian worldview. it seems then that Polish neo-scholasticism,
inspiredby theeuropeanone,didnot fallbehind itandrealized the
maximalist ambitions reflected in the problems undertaken and the
levelofjustifyingitinasimilarmanner.
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25 Documentingthisthroughtheanalysisoftherestoftheirstatementsandthepub-
licationsofotherneo-scholasticsisnotpossiblewithintheframeworkofonearticle;for
more on this subject, see: rafał charzyński, Problem polemiczno-apologetycznego
charakteru neoscholastyki polskiej [theproblemofthepolemic-apologeticalcharacter
ofPolishneo-scholasticism](lublin:WydawnictwoKUl,2016).
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