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7ൺൻඅൾ�ඈൿ�&ඈඇඍൾඇඍඌ� 1. An extraordinarily important passage; 1.1. Ex-
cessive philautìa as the greatest of all evils; 1.2. The distinction between 
«self-love» and «excessive self-love»; 1.3. The refutation of Callicles’ 
HJRWLVP�DV�D�³FDQFHU´�RI�WKH�VRXO�������)XUWKHU�GHYHORSPHQW�RI�WKH�DU-
JXPHQW�����0RQVWURXV�VXEMHFWLYLW\�DQG�NjWKDUVLV of excessive philautìa 
and amathìa; 2.1. From àghnoia to amathìa; 2.2. The expressivist turn 
and the question of singularity in ancient culture; 2.3. The breakdown 
RI�WKH�³ELFDPHUDO�PLQG´�DQG�WKH�ELUWK�RI�VLQJXODULW\�������7RZDUGV�D�
GLৼHUHQW�LQWHUSUHWDWLRQ�RI�VKDPH�LQ�3ODWR�������3KLORVRSK\�DV�NjWKDUVLV 
through èlenchos and the function of shame; 3. Excessive self-love from 
an anthropological perspective; 3.1. Overcoming «excessive self-love» 
and following a maieutic exemplarity; 3.2 Evil and the àplestos nature 
of the human being; 4. Conclusions.

1. An extraordinarily important passage

1.1. Excessive philautìa as the greatest of all evils

IQ�D�OLWWOH�H[SORUHG�DQG�RIWHQ�PLVXQGHUVWRRG�SDVVDJH�RI�WKH�Laws��3ODWR�
has the Athenian stranger say:

The most serious evil innate in souls of most men is one for 
ZKLFK�HYHU\ERG\�KDV� IRUJLYHQHVV� WRZDUGV�KLPVHOI�DQG�VR�QHY-
HU� FRQWULYHV� D� ZD\� RI� HVFDSLQJ� �ʌȐȞĲȦȞ� į� ȝȑȖȚıĲȠȞ� țĮțȞ�
ਕȞșȡȫʌȠȚȢ�ĲȠȢ�ʌȠȜȜȠȢ�ȝĳȣĲȠȞ�ਥȞ�ĲĮȢ�ȥȣȤĮȢ�ਥıĲȚȞ��Ƞ�ʌ઼Ȣ�

1 ,�ZLVK�WR�WKDQN�)XOYLD�GH�/XLVH��'RQDOG�5��0RUULVRQ��/LQGD�1DSROLWDQR�9DOGLWDUD��
/LYLR�5RVVHWWL��$OHVVDQGUR�6WDYUX�DQG�*KHUDUGR�8JROLQL��ZLWK�ZKRP�,�KDG�WKH�SOHDV-
ure of discussing this paper.
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Įਫ਼Ĳ�ıȣȖȖȞȫȝȘȞ�ȤȦȞ� >���İ@�ਕʌȠĳȣȖȞ�ȠįİȝȓĮȞ�ȝȘȤĮȞ઼ĲĮȚ���
It is the evil indicated in the saying that every man is by nature 
µKLV�RZQ�EHVW� IULHQG¶��DQG�WKDW� LW� LV�SHUIHFWO\�SURSHU�IRU�KLP�WR�
KDYH�WR�EH�VXFK��ĲȠ૨ĲȠ�įૃ�ıĲȚȞ��ȜȑȖȠȣıȚȞ�੪Ȣ�ĳȓȜȠȢ�Įਫ਼Ĳ�ʌ઼Ȣ�
ਙȞșȡȦʌȠȢ�ĳȪıİȚ�Ĳȑ�ਥıĲȚȞ�țĮ�ੑȡșȢ�ȤİȚ�Ĳઁ�įİȞ�İੇȞĮȚ�ĲȠȚȠ૨ĲȠȞ���
%XW�WKH�WUXWK�LV�WKDW�WKH�FDXVH�RI�DOO�HUURUV��RQ�HDFK�RFFDVLRQ�IRU�
HDFK�PDQ��DULVHV�WKURXJK�WKH�H[FHVVLYH�ORYH�RI�VHOI��Ĳઁ�į�ਕȜȘșİȓ�
Ȗİ�ʌȐȞĲȦȞ�ਖȝĮȡĲȘȝȐĲȦȞ�įȚ�ĲȞ�ıĳȩįȡĮ�ਦĮȣĲȠ૨�ĳȚȜȓĮȞ�ĮĲȚȠȞ�
ਦțȐıĲ�ȖȓȖȞİĲĮȚ� ਦțȐıĲȠĲİ���KH�ZKR� ORYHV� LV�EOLQG� WKHUHIRUH� WR�
ZKDW�KH�ORYHV��ĲȣĳȜȠ૨ĲĮȚ�Ȗȡ�ʌİȡ�Ĳઁ�ĳȚȜȠȪȝİȞȠȞ��ĳȚȜȞ�ʌİȡ�
Ĳઁ�ĳȚȜȠȪȝİȞȠȞ���Lg��9����G�H��WUDQVO��6DXQGHUV�PRGL¿HG��

At least four notions are implied here: a��H[FHVVLYH�VHOI�ORYH�LV�WKH�JUHDW-
est of all evils; b��LQ�HYHU\�KXPDQ�EHLQJ��WKHUH�LV�D�QDWXUDO�DQG�OHJLWLPDWH�
tendency to philautìa; c�� DV� D�PDWWHU� RI� IDFW�� KRZHYHU�� WKLV� WHQGHQF\��
ZKLFK�LV�per se�SRVLWLYH��RIWHQ�GHJHQHUDWHV�LQWR�DQ�H[FHVVLYH�DQG�YLROHQW�
feeling; d��WKH�RULJLQ�RI�HYHU\�HUURU��hamartìa��FDQ�EH�WUDFHG�EDFN�WR�WKLV�
H[FHVVLYH�DQG�YLROHQW�IRUP�RI�philautìa.

,Q�3ODWR¶V�SUHYLRXV�GLDORJXHV��WKH�RULJLQ�RI�HYLO�LV�RIWHQ�OLQNHG�WR�DQ�
³HSLVWHPRORJLFDO´�OLPLW��LQ�WKH�VHQVH�WKDW�WKH�XOWLPDWH�RULJLQ�RI�HYLO�LV�©LJ-
QRUDQFHª��VHH��IRU�LQVWDQFH��Euthd�����F�H��2�1RZ��LQ�WKH�Laws, ignorance 
LV� LQVWHDG� WUDFHG�EDFN� WR�©H[FHVVLYH� VHOI�ORYHª� �Lg��9����D���([FHVVLYH�
VHOI�ORYH�LV�QRW�PHUHO\�DQ�HSLVWHPRORJLFDO�GH¿FLHQF\��DV�LV�WKH�FDVH�ZLWK�
LJQRUDQFH��EXW� LPSOLHV�D� ODFN�RI� IHHOLQJ�DQG� ORYLQJ�DQG�� WKHUHIRUH��DOVR�
DQ�D[LRORJLFDO�GH¿FLHQF\��7KH�VKLIW�IURP�WKH�HSLVWHPRORJLFDO�WR�WKH�D[-
iological perspective involves overcoming the famous thesis of Socratic 
LQWHOOHFWXDOLVP�ZKLFK�IROORZV�IURP�WKH�$ULVWRWHOLDQ�UHDGLQJ�RI�WKH�Pro-

2 See also, for instance: Ap. 29b; Tht. 176c; Hp. ma. 296a; Alc. I 118a. In the Phaedo, 
WKLV�HSLVWHPRORJLFDO�OLPLW�LV�WUDFHG�EDFN�WR�WKH�LQÀXHQFH�RI�WKH�ERG\��WKH�ERGLO\�VHQ-
VDWLRQV�RI�SOHDVXUH�DQG�SDLQ�SURYLGH�WKH�©QDLO�WR�UHYHW�WKH�VRXO�WR�WKH�ERG\ª��OHDGLQJ�
LW�WR�EHOLHYH�WKDW�©WUXWK�LV�ZKDW�WKH�ERG\�VD\V�LW�LVª��Phd����F�G��WUDQVO��*UXEH������
In the Protagoras�� 3ODWR� DOVR� DWWULEXWHV� WKH� JUHDWHVW� LJQRUDQFH� WR� WKH� LQÀXHQFH� RI�
WKH�ERG\��©WKLV�LV�ZKDW�³EHLQJ�RYHUFRPH�E\�SOHDVXUH´�LV�±�LJQRUDQFH�LQ�WKH�KLJKHVW�
GHJUHH��amathìa�ª��Prt�����H��WUDQVO��/RPEDUGR�	�%HOO�������,Q�WKH�Republic and the 
Phaedrus��3ODWR�RYHUFRPHV�WKH�GXDOLVW�SHUVSHFWLYH�E\�LQWURGXFLQJ�WKH�WULSDUWLWH�WKHR-
U\�RI�WKH�VRXO��7KXV��WKH�QHJDWLYH�LQÀXHQFH�RI�WKH�ERG\�FHDVHV�WR�SOD\�WKH�FHQWUDO�UROH�
it had in the Phaedo��VR�WKDW�WKH�RULJLQ�RI�HYLO�LV�QRZ�VRXJKW�GLUHFWO\�LQ�WKH�VRXO�±�DV�
in the Sophist��ZKHUH�LW�LV�OLQNHG�ZLWK�LJQRUDQFH�DQG�ZLFNHGQHVV��Sph�����G��
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tagoras.3�,I�WKH�RULJLQ�RI�LJQRUDQFH�OLHV�LQ�DQ�H[FHVVLYH�philautìa, a puri-
¿FDWLRQ��kàtharsis��IURP�HSLVWHPRORJLFDO�LJQRUDQFH�DORQH�LV�QR�ORQJHU�D�
VX൶FLHQW�FRQGLWLRQ�IRU�EHLQJ�YLUWXRXV��EXW�LW�LV�QHFHVVDU\�WR�DOVR�WDNH�LQWR�
FRQVLGHUDWLRQ�WKH�D[LRORJLFDO�ODFN�RI�H[FHVVLYH�philautìa��,Q�RWKHU�ZRUGV��
DQ�D[LRORJLFDO�FRQYHUVLRQ�LV�QHHGHG�WR�VKHG�QHZ�OLJKW�RQ�WKH�tèchne tês 
periagoghês�ZKHUHE\�WKH�SULVRQHU�LQ�WKH�FDYH�ORRNV�DZD\�IURP�WKH�SHU-
spective of dòxa �R��9,,����G���$FFRUGLQJ�WR�3ODWR��WKLV�FRQYHUVLRQ�GRHV�
not occur on the merely intellectual level but is rooted in and nourished by 
WKH�HURWLF�D൵HFWLYH�VSKHUH��,W�SXWV�LQWR�TXHVWLRQ�WKH�SXUHO\�FRJQLWLYH�DQG�
repressive conception of emotions themselves.

1.2. The distinction between «self-love» and «excessive self-love»

*LYHQ�WKH�UHOHYDQFH�RI�WKLV�SDVVDJH��LW�LV�VXUSULVLQJ�WKDW�RQO\�IHZ�VFKRO-
DUV�KDYH�DQDO\VHG�LW�VR�IDU��0RUHRYHU��HYHQ�WKRVH�ZKR�KDYH�GRQH�VR�KDYH�
PLVXQGHUVWRRG� LW�� IDLOLQJ� WR� JUDVS� WKH� D[LRORJLFDO� GL൵HUHQFH� EHWZHHQ�
philautìa�±�OHJLWLPDWH�VHOI�ORYH�±�DQG�LWV�GHJHQHUDWLRQ�LQWR�DQ�H[FHVVLYH�
feeling. Such is the case in the Platon-Handbuch edited by Christoph 
+RUQ��ZKHUH�3ODWR¶V�FRQGHPQDWLRQ�RI�philautìa�DV�D�ZKROH�LV�WDNHQ�IRU�
JUDQWHG�DQG��KHQFH��WKH�D[LRORJLFDO�GL൵HUHQFH�LQWURGXFHG�LQ�WKLV�SDVVDJH�
LV�RYHUORRNHG�4 A similar interpretation can also be found in Julia An-
QDV��ZKR�FODLPV�WKDW��IRU�3ODWR��WKH�JUHDWHVW�RI�DOO�HYLOV�LV�QRW�D�YLROHQW�
DQG�H[FHVVLYH�IRUP�RI�philautìa but philautìa itself.5 In her essay on evil 
LQ�6RFUDWHV�DQG�3ODWR��6RSKLH�*UDFH�&KDSSHOO�REVHUYHV��©3ODWR�QHYHU�UH-

3 Compare Prt�����E��F���DQG����F����ZLWK�$ULVWRWOH�EN VII 2-3, 1145b21-27, 31-34, 
1147b14-17, and EE�9,,,����9���������E�������VHH�DOVR�MM�,,��������E�������
4 ,Q�WKH�HQWU\�RQ�3ODWR¶V�FRQFHSW�RI�©ORYHª�LW� LV�VWDWHG�WKDW�E\�philautìa�3ODWR�DFWX-
ally means tò sphòdra philèin hautòn��©'LH�/LHEH�]X�VLFK�VHOEVW��philautia���GLH�EHL�
$ULVWRWHOHV�]XU�*UXQGODJH�DOOHU�/LHEHVEH]LHKXQJHQ�]X�DQGHUHQ�ZLUG��(1�����D���
����E���� VSLHOW� EHL� 3ODWRQ� QXU� HLQH� XQWHUJHRUGQHWH� 5ROOH� XQG�ZLUG� DOV� Ä�EHUJUR�H�
6HOEVWOLHEH³� �to sphodra philein hauton�� H[SOL]LW� NULWLVLHUW� �Leg�� 9� ���G����E�ª�
�(EEHUVPH\HU������������
5 ©3ODWR�VHHV�DV�WKH�URRW�RI�PRVW�HYLOV� LQ�KXPDQ�OLIH�>«@�philautia or love of self» 
�$QQDV������������7KH�RQO\�WLPH�$QQDV�PHQWLRQV�WKH�ZKROH�H[SUHVVLRQ�©H[FHVVLYH�
VHOI�ORYHª� LV�ZKHQ� VKH� WUDQVODWHV� WKH�SDVVDJH� ĲȞ�ıĳȩįȡĮ�ਦĮȣĲȠ૨�ĳȚȜȓĮȞ�ZRUG� IRU�
ZRUG�IURP�WKH�*UHHN��LPPHGLDWHO\�DIWHU�WKDW��WKRXJK��VKH�UHWXUQV�WR�WKH�H[SUHVVLRQ�
©ORYLQJ�RXUVHOYHVª��OHDYLQJ�RXW�DJDLQ�WKH�DGYHUE�ıĳȩįȡĮ��$QQDV����������������
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jects the thesis in Protagoras 345e that vice, evil, is ignorance: he is still 
H[SOLFLWO\�GHIHQGLQJ�WKDW� WKHVLV�DW� WKH� WLPH�RI� WKH�PXFK�ODWHU�Timaeus 
���G��H���DQG�Laws�����F��ª�>&KDSSHOO����������@��,Q�WKLV�ZD\��&KDS-
pell also fails to grasp the novelty of this passage as she limits herself 
WR�WUDFLQJ�EDFN�WKH�SUREOHP�RI�kakòn�WR�LJQRUDQFH��8OWLPDWHO\��WKXV�IDU��
this passage has been read through the distorting lens of the dominant 
LQWHUSUHWDWLRQ��ZKLFK� DFNQRZOHGJHV� WKH� LPSRUWDQFH� RI�philautìa only 
WR�$ULVWRWOH¶V�SKLORVRSK\�DQG�DVFULEHV�D�PHUHO\�UHGXFWLYH�DQG�QHJDWLYH�
PHDQLQJ�WR�3ODWR¶V�RZQ�FRQFHSW�RI�philautìa.6

2QFH� 3ODWR¶V� FULWLFLVP� DJDLQVW� DQ� H[FHVVLYH� DQG� YLROHQW� IRUP� RI�
philautìa� LV�EOXUUHG�ZLWK�WKDW�DJDLQVW�philautìa itself, it becomes easy 
WR�UHJDUG�3ODWR�DV�D�IRUHUXQQHU�RI�$XJXVWLQH¶V�GLVWLQFWLRQ�EHWZHHQ�amor 
sui and amor Dei. On this point, an author of the calibre of John M. 
5LVW�DUJXHV��©3HUKDSV�LW�LV�QR�DFFLGHQW�WKDW�LQ�WKH�VXFFHHGLQJ�ERRN�RI�
the Laws�±�DQG�XQLTXHO\� WKHUH�±�3ODWR�PDNHV� WKH�UHPDUNDEO\�$XJXV-
WLQLDQ�VXJJHVWLRQ�WKDW�DQ�H[FHVVLYH�VHOI�ORYH��philautia��LV�D�EDVLF�FDXVH�
RI�PRUDO�HYLO�������G�ª�>5LVW����������@��%\�RYHUODSSLQJ�RI�³H[FHVVLYH�
VHOI�ORYH´�DQG�philautìa, Rist ends up attributing to Augustine the oppo-
VLWLRQ�EHWZHHQ�³H[FHVVLYH�VHOI�ORYH´�DQG�amor Dei��<HW�LQ�$XJXVWLQH¶V�
WH[W� WKHUH� LV�QR�PHQWLRQ�RI�DQ�³H[FHVVLYH´�amor sui: the contrast lies 
LQVWHDG�EHWZHHQ�amor sui and amor Dei.7�$JDLQ��LW�LV�WDNHQ�IRU�JUDQWHG�
WKDW�IRU�3ODWR�³H[FHVVLYH�VHOI�ORYH´�DQG�³VHOI�ORYH´�DUH�RQH�DQG�WKH�VDPH�
thing.

:KDW�3ODWR�GLVSXWHV�LV�DFWXDOO\�D�VROLSVLVWLF�IRUP�RI�philautìa�ZKLFK�
LV�W\SLFDO�RI�WKH�W\UDQW��ZKR�WULHV�WR�DFKLHYH�VHOI�UHIHUHQWLDO�KDSSLQHVV�
WR�WKH�GHWULPHQW�RI�KLV�IHOORZ�FLWL]HQV�8�%XW�3ODWR�DOVR�HQYLVLRQV�D�IXOO\�
legitimate philautìa�WKDW�FRQYHUJHV�ZLWK�WKH�KDSSLQHVV�RI�RWKHUV�DQG�WKH�
development and the good of the pòlis.

6 ,W� LV� LQWHUHVWLQJ� WR� QRWLFH� WKDW� 6RFUDWHV� LV� RIWHQ� DVVRFLDWHG�ZLWK� WKH� SDUDGLJP�RI�
©egoistic eudaimonism». For a criticism against this interpretation see, for instance, 
Ahbel-Rappe 2012.
7 ©)HFHUXQW� LWDTXH�FLYLWDWHV�GXDV�DPRUHV�GXR�� WHUUHQDP�VFLOLFHW�DPRU�VXL�XVTXH�DG�
FRQWHPSWXP�'HL��FDHOHVWHP�YHUR�DPRU�'HL�XVTXH�DG�FRQWHPSWXP�VXLª��$XJXVWLQH��
De civitate Dei��;,9�����
8 ,Q�WKH�SURHP�RI�%RRN�9�RI�WKH�Laws��LW�LV�PDLQWDLQHG�WKDW�WKH�ZLFNHG�PDQ�DOVR�UH-
ODWHV�WR�RWKHUV��\HW�E\�VXUURXQGLQJ�KLPVHOI�ZLWK�RWKHU�ZLFNHG�SHRSOH��ZKLFK�OHDGV�WR�
KLV�FRQYLFWLRQ�����E��
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�����7KH�UHIXWDWLRQ�RI�&DOOLFOHV¶�HJRWLVP�DV�D�³FDQFHU´�RI�WKH�VRXO

1HHGOHVV� WR� VD\�� 3ODWR� KDG� DOUHDG\� OHYHOOHG� FULWLFLVP� DJDLQVW� HJRWLVP�
prior to the Laws��6X൶FH�LW�WR�UHFDOO�6RFUDWHV¶�UHSOLHV�WR�&DOOLFOHV�DQG�
Thrasymachus in the Gorgias and the Republic��ZKLFK�RQO\�UHIHU�WR�H[-
ceptional individuals characterised by violent passions such as tyrants. 
In the passage of the Laws under discussion, instead, the claim against 
HJRWLVP�UHIHUV�WR�D�SDWKRORJ\�FRPPRQ�WR�PDQ\�SHRSOH�DQG�WDNHV�RQ�QHZ�
crucial philosophical importance.

In the Gorgias��&DOOLFOHV�DGYDQFHV�WZR�WKHVHV��a��E\�ODZ�RI�QDWXUH��
WKH�VWURQJ�VXEMXJDWH�WKH�ZHDN��ZKLOH�KXPDQ�ODZV�DUH�FRQYHQWLRQV�FRQ-
WUDU\� WR� QDWXUH� WKDW� DUH� GHVLUHG� E\� WKH�ZHDN� RQO\� IRU� VHOI�SURWHFWLRQ�� 
b��WKH�W\UDQW¶V�ZD\�RI�DFWLQJ�LV�WKH�WUXH�PRGHO�RI�KDSSLQHVV��ZKLFK�FDQ�
EH�HPERGLHG�RQO\�E\�WKRVH�ZKR��EHLQJ�WKH�VWURQJHVW��FDQ�VDWLVI\�DOO�WKHLU�
desires.

7KH�UHIXWDWLRQ�RI�WKHVH�WZR�WKHVHV�WDNHV�SODFH�QHLWKHU�LQ�WKH�Gorgias 
nor the Republic��,Q�WKH�¿UVW�GLDORJXH��6RFUDWHV¶�UHSO\�UHSRUWHG�E\�3ODWR�
LV�QRW�SHUVXDVLYH�WR�H[FHHGLQJO\�HJRLVWLF�SHRSOH�VXFK�DV�&DOOLFOHV�9 be-
cause it does not go beyond an attempt to moralise them. In the second, 
3ODWR�WULHV�WR�VXSSRUW�6RFUDWHV¶�YLUWXRXV�H൵RUW�DJDLQVW�7KUDV\PDFKXV�E\�
UHIHUULQJ�WR�WKH�QRUPDWLYH�IUDPHZRUN�RI�WKH�VWDWH�10 At Lg. 731c-732c in-
stead, such refutation is successfully carried out. Compared to the Gor-
gias��WKH�DUJXPHQW�LV�PXFK�PRUH�UHOLDEOH�DQG�FRQYLQFLQJ��3ODWR�VWDUWV�
IURP�WKH�IDPRXV�WKHVLV�WKDW�©QR�PDQ�RQ�HDUWK�ZRXOG�HYHU�GHOLEHUDWHO\�
HPEUDFH�DQ\�RI�WKH�VXSUHPH�HYLOVª�����F��WUDQVO��6DXQGHUV��������$IWHU�
WKDW��KRZHYHU��KH�GRHV�QRW�OLPLW�KLPVHOI�WR�D�PHUH�PRUDOLVWLF�H[KRUWD-
tion: he provides an anthropological foundation, adding that the unjust 
PDQ�GHVHUYHV�SLW\�EHFDXVH�KH�VX൵HUV�IURP�HYLO�DQG�WKXV�LV�D�VLFN�PDQ�
ZKR�QHHGV�WR�©¿QG�D�ZD\�RI�HVFDSLQJª�����G�H��WUDQVO��6DXQGHUV��������

9 $V�)XOYLD�GH�/XLVH�SRLQWV�RXW��WKH�QHJDWLYH�RXWFRPH�RI�WKH�FRPSDULVRQ�DQG��DERYH�
all, the high level of internal coherence of the egoistic models of happiness and virtue 
WKDW�6RFUDWHV¶�DGYHUVDULHV�GHIHQG�OHDG�RQH�WR�WKLQN�WKDW�3ODWR�FRQVLGHUV�WKH�6RFUDWLF�
VWUDWHJ\�RI�PRUDOL]LQJ�LQGLYLGXDOV�DV�VXEVWDQWLDOO\�ZHDN��RQ�ERWK�WKH�SV\FKRORJLFDO�
DQG�SROLWLFDO�OHYHO��FI��GH�/XLVH�����E����7��
10 7KH�VROXWLRQ�SXW�IRUZDUG�E\�3ODWR�LQ�WKH�Republic�LV�WR�VHHN�WKH�FRQGLWLRQV�RI�SRV-
sibility for justice by abandoning the attempt to act through individual morality and 
PRYLQJ�WRZDUGV�D�UH�IRXQGLQJ�RI�WKH�polis��FI��GH�/XLVH�����E����7.1��
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(YHQWXDOO\�� WKH�$WKHQLDQ� VWUDQJHU� LGHQWL¿HV� D� VSHFL¿F�SDWKRORJ\�� WKDW�
of excessive philautìa� ����H��� 7KH�PRUDOLVWLF� H[KRUWDWLRQ�� ZKLFK� VWLOO�
echoes in the Gorgias��JLYHV�ZD\� WR�D�SUHFLVH�GLDJQRVLV�� ,I�H[FHVVLYH�
philautìa is the greatest of all evils, then Callicles is no longer a model 
of happiness, but rather of unhappiness. Moreover, his case is not the 
H[SUHVVLRQ�RI�DQ�LQHOXFWDEOH�ODZ�RI�QDWXUH��EXW�UDWKHU�D�SDWKRORJ\�WR�EH�
treated.

1.4. Further development of the argument

$W����H��3ODWR�GHWHFWV�LQ�H[FHVVLYH�DQG�YLROHQW�philautìa�D�VSHFL¿F�SD-
WKRORJ\�RI�WKH�KXPDQ�VRXO��D�³FDQFHU´�WKDW�OHDGV�WR�D�VHULRXV�IRUP�RI�
DOLHQDWLRQ��,Q�WKH�IROORZLQJ�OLQHV��3ODWR�GHVFULEHV�WKH�WZR�PDLQ�V\PS-
WRPV�WKDW�DULVH�IURP�WKLV�HJRWLVP�DQG�LQGLFDWHV�D�ZD\�WR�KHDO�IURP�LW�

a) )LUVW�RI�DOO��H[FHVVLYH�philautìa�UHVXOWV�LQ�D�SDUWLFXODU�NLQG�RI�EOLQG-
QHVV�WKDW�LV�QRW�RQO\�HSLVWHPRORJLFDO�EXW�DOVR�D[LRORJLFDO��,W�OHDGV�WR�
LQFRUUHFW�MXGJPHQW�RI�ZKDW�MXVWLFH��Ĳ�įȓțĮȚĮ���JRRGQHVV��Ĳ�ਕȖĮșȐ���
DQG�EHDXW\��Ĳ�țĮȜȐ��DUH�

+H�ZKR�ORYHV�LV�EOLQG�LQ�IDFW�WR�ZKDW�KH�ORYHV��VR�WKDW�KH�EDGO\�
judges the right things, the good things, and the beautiful things, 
GHHPLQJ� WKDW� KH�PXVW� DOZD\V� HVWLPDWH�ZKDW� FRQFHUQV� KLPVHOI�
EHIRUH� WKH� WUXWK� �ĲȣĳȜȠ૨ĲĮȚ� Ȗȡ� ʌİȡ� Ĳઁ� ĳȚȜȠȪȝİȞȠȞ� � ĳȚȜȞ��
੮ıĲİ�Ĳ�įȓțĮȚĮ�țĮ�Ĳ�ਕȖĮș�țĮ�Ĳ�țĮȜ�țĮțȢ�>���Į@�țȡȓȞİȚ��
Ĳઁ� Įਫ਼ĲȠ૨� ʌȡઁ� ĲȠ૨�ਕȜȘșȠ૨Ȣ�ਕİ� ĲȚȝ઼Ȟ� įİȞ� ਲȖȠȪȝİȞȠȢ��� )RU� KH�
ZKR�ZDQWV�WR�EHFRPH�D�PDQ�RI�YDOXH�PXVW�ORYH�QHLWKHU�KLPVHOI�
QRU�KLV�RZQ� WKLQJV��EXW� WKH� ULJKW� WKLQJV��HLWKHU� WKH\�KDYH�EHHQ�
IXO¿OOHG�WKDQNV�WR�KLPVHOI�RU��DOO� WKH�PRUH�� WKDQNV�WR�VRPHRQH�
HOVH��ȠĲİ�Ȗȡ�ਦĮȣĲઁȞ�ȠĲİ�Ĳ�ਦĮȣĲȠ૨�Ȥȡ�ĲȩȞ�Ȗİ�ȝȑȖĮȞ�ਙȞįȡĮ�
ਥıȩȝİȞȠȞ�ıĲȑȡȖİȚȞ��ਕȜȜ�Ĳ�įȓțĮȚĮ��ਥȐȞĲİ�ʌĮȡૃ�Įਫ਼Ĳ�ਥȐȞĲİ�ʌĮȡૃ�
ਙȜȜ� ȝ઼ȜȜȠȞ� ʌȡĮĲĲȩȝİȞĮ� ĲȣȖȤȐȞૉ�� �Lg. V 731e-732a; transl. 
6DXQGHUV�������
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b) 7KH� VHFRQG� FRQVHTXHQFH� RI� H[FHVVLYH� VHOI�ORYH� LV� WKH� XSVXUJH� RI�
amathìa��WKDW�LV�WKH�SUHVXPSWLRQ�RI�NQRZLQJ�ZLWKRXW�DFWXDOO\�NQRZLQJ�

)URP� WKLV� VDPH� HUURU� DULVHV� LQ� HYHU\RQH� WKH� LGHD� WKDW� ZKDW�
is amathìa� LQ� HYHU\RQH� VHHPV� WR� EH� ZLVGRP� �ਥț� ĲĮĲȠ૨� į�
ਖȝĮȡĲȒȝĮĲȠȢ�ĲȠȪĲȠȣ�țĮ�Ĳઁ�ĲȞ�ਕȝĮșȓĮȞ�ĲȞ�ʌĮȡૃ�Įਫ਼Ĳ�įȠțİȞ�
ıȠĳȓĮȞ�İੇȞĮȚ� ȖȑȖȠȞİ�ʌ઼ıȚȞ���&RQVHTXHQWO\�� HYHQ� WKRXJK�ZH�GR�
QRW�NQRZ��VR�WR�VD\��DQ\WKLQJ��ZH�EHOLHYH�ZH�NQRZ�HYHU\WKLQJ��
DQG�QRW� HQWUXVWLQJ� WR�RWKHUV�ZKDW�ZH�GR�QRW�NQRZ�KRZ� WR�GR��
EXW�DFWLQJ�E\�RXUVHOYHV��ZH�DUH�IRUFHG�WR�PDNH�PLVWDNHV��șİȞ�
Ƞț� İੁįȩĲİȢ� ੪Ȣ� ʌȠȢ� İੁʌİȞ� ȠįȑȞ�� ȠੁȩȝİșĮ� Ĳ� ʌȐȞĲĮ� İੁįȑȞĮȚ��
Ƞț�ਥʌȚĲȡȑʌȠȞĲİȢ�į� >���ȕ@�ਙȜȜȠȚȢ�ਘ�ȝ�ਥʌȚıĲȐȝİșĮ�ʌȡȐĲĲİȚȞ��
ਕȞĮȖțĮȗȩȝİșĮ� ਖȝĮȡĲȐȞİȚȞ� ĮĲȠ� ʌȡȐĲĲȠȞĲİȢ�� �Lg. V 732a-b, 
WUDQVODWLRQ�PLQH��VHH�DOVR�WKH�WUDQVO��6DXQGHUV�������

c) )LQDOO\��DIWHU�GLDJQRVLQJ�WKLV�SDWKRORJ\�DQG�GHVFULELQJ�LWV�WZR�PDLQ�
V\PSWRPV��3ODWR�VKRZV��LI�QRW�WKH�UHPHG\��WKH�EHKDYLRXU�WKDW�VKRXOG�
FKDUDFWHUL]H�WKRVH�ZKR�DUH�QRW�VX൵HULQJ�IURP�H[FHVVLYH�philautìa:

Therefore it is necessary that every man escapes from loving 
KLPVHOI�H[FHVVLYHO\�DQG�WKDW�KH�DOZD\V�FKDVHV�WKH�RQH�ZKR�LV�EHW-
WHU�WKDQ�KLPVHOI��ZLWKRXW�¿UVW�PDNLQJ�KLPVHOI�DVKDPHG�IRU�WKLV�
�įȚઁ�ʌȐȞĲĮ�ਙȞșȡȦʌȠȞ�Ȥȡ�ĳİȪȖİȚȞ�Ĳઁ�ıĳȩįȡĮ�ĳȚȜİȞ�Įਫ਼ĲȩȞ��ĲઁȞ�
įૃ�ਦĮȣĲȠ૨�ȕİȜĲȓȦ�įȚȫțİȚȞ�ਕİȓ��ȝȘįİȝȓĮȞ�ĮੁıȤȪȞȘȞ�ਥʌ�Ĳ�ĲȠȚȠȪĲ�
ʌȡȩıșİȞ�ʌȠȚȠȪȝİȞȠȞ���Lg��9����E��WUDQVO��6DXQGHUV�������

+HUHDIWHU��IRU�UHDVRQV�RI�VSDFH��,�ZLOO�RQO\�GZHOO�RQ�WKHVH�ODVW�WZR�SRLQWV��
ZLWK�D�EULHI�PHQWLRQ�RI�WKH�¿UVW�LQ�SDUDJUDSK�2.4.
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���0RQVWURXV�VXEMHFWLYLW\�DQG�NjWKDUVLV of excessive philautìa and 
amathìa

2.1. From àghnoia11 to amathìa

$FFRUGLQJ� WR� WKH�3ODWR�RI� WKH�Laws�� DW� WKH�RULJLQ�RI�HYLO� LV� H[FHVVLYH�
philautìa��,V�WKHUH�DQ\�FRQWUDGLFWLRQ�EHWZHHQ�WKLV�WKHVLV�DQG�WKH�IDPRXV�
FODLP�RI�6RFUDWLF� LQWHOOHFWXDOLVP��ZKLFK� OLQNV� HYLO� WR� HSLVWHPRORJLFDO�
LJQRUDQFH"�:H�FDQ�WDFNOH�WKLV�TXHVWLRQ�LI�ZH�ORRN�DW�WKH�GLVWLQFWLRQ�EH-
WZHHQ�àghnoia and amathìa. First of all, it is inaccurate to maintain that 
6RFUDWHV�LGHQWL¿HV�WKH�RULJLQ�RI�HYLO�ZLWK�VKHHU�LJQRUDQFH��-XVW�DV�LQ�WKH�
Laws�3ODWR�GLVWLQJXLVKHV�EHWZHHQ�OHJLWLPDWH�©VHOI�ORYHª�DQG�©H[FHVVLYH�
VHOI�ORYHª��LQ�WKH�SUHYLRXV�GLDORJXHV�6RFUDWHV�GL൵HUHQWLDWHV�EHWZHHQ�D�
OHJLWLPDWH�ODFN�RI�NQRZOHGJH��àghnoia��DQG�LWV�GHJHQHUDWLRQ�LQWR�D�ODFN�
RI�NQRZOHGJH�WKDW�FODLPV�WR�EH�NQRZOHGJH��amathìa��12

$FFRUGLQJ�WR�6RFUDWHV��ODFN�RI�NQRZOHGJH��àghnoia��LV�D�W\SLFDO�KX-
man condition that can either degenerate into the greatest of evils and 
EHFRPH�D�³ODFN�RI�NQRZOHGJH�WKDW�SUHVXPHV�WR�EH�NQRZOHGJH´��amathìa��
RU��RQ�WKH�FRQWUDU\��LW�FDQ�HOHYDWH�LWVHOI�WR�WKH�6RFUDWLF�³NQRZOHGJH�RI�QRW�
NQRZLQJ´��,�NQRZ�WKDW�,�NQRZ�QRWKLQJ��� ,Q�RWKHU�ZRUGV��HURWLF�NQRZO-
HGJH�EHDUV�LQ�LWVHOI�D�SURSXOVLYH�GHVLUH�WR�NQRZ�DQG�OHDGV�WR�epimèleia 
heautoû. Amathìa is harmful precisely because it hinders us from being 
DZDUH�RI�RXU�ODFN�RI�NQRZOHGJH��DQG�WKXV�EHLQJ�³ORYHUV�RI�ZLVGRP �́�7KLV�
DZDUHQHVV�SDYHV�WKH�ZD\�IRU�6RFUDWHV¶�DWRSLF�VLQJXODULW\��:KLOH�àghnoia 
KHOSV�WR�EHFRPH�DZDUH�RI�RQH¶V�RZQ�ODFN�RI�NQRZOHGJH��ZKLFK�FDQ�OHDG�WR�
WKH�GHVLUH�WR�NQRZ��amathìa�LV�DQ�©LJQRUDQFH�LQ�WKH�KLJKHVW�GHJUHHª��Prt. 
���H��WKDW�SUHFOXGHV�WKH�SUDFWLFH�RI�SKLORVRSK\�DQG�FRQVHTXHQWO\�DOVR�WKH�
intermediate erotic condition that is absent in the gods and characterises 
KXPDQ�EHLQJV��)RU�©QRQH�RI�WKH�JRGV�ORYHV�ZLVGRP�RU�ZDQWV�WR�EHFRPH�
ZLVH�±� IRU� WKH\�DUH�ZLVH�±� DQG�QR�RQH�HOVH�ZKR� LV�ZLVH� DOUHDG\� ORYHV�
ZLVGRP��RQ�WKH�RWKHU�KDQG��QR�RQH�ZKR�LV�LJQRUDQW��amathèis��ZLOO�ORYH�
ZLVGRP� HLWKHU� RU�ZDQW� WR� EHFRPH�ZLVHª� �Smp. 204a; transl. Nehamas 
	�:RRGUX൵��������:KDW�LV�WR�EH�FRQGHPQHG��WKHUHIRUH��LV�QRW�àghnoia, 

11 ,Q�RUGHU�WR�DYRLG�GL൵HUHQW�WUDQVOLWHUDWLRQV�RI�VLQJOH�WHUPV�ZLWKLQ�WKH�YROXPH��WKH�
*UHHN�WHUP�ਙȖȞȠȚĮ�LV�UHQGHUHG�DV�àghnoia, i.e. according to the Italian phonetics, as 
announced at the beginning of the volume.
12 In the Sophist, amathìa is considered as a degenerate form of àghnoia��Sph�����F��
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but amathìa��Ap. 29b; Alc��,����F����D���EHFDXVH�LW�PDNHV�LW�LPSRVVLEOH�WR�
³NQRZ�WKDW�RQH�NQRZV�QRWKLQJ´�DQG�OHDGV�RQH�WR�DFW�ZLWKRXW�DZDUHQHVV�
RI�RQH¶V�RZQ�OLPLWV��Amathìa is a serious disease of the soul because it 
HQWDLOV�D�IRUP�RI�D[LRORJLFDO�EOLQGQHVV13� WKDW� OHDYHV�XV�©GHFHLYHG�DERXW�
PDWWHUV�RI� LPSRUWDQFHª� �Prt.����F�� WUDQVO��/RPEDUGR�	�%HOO�������DQG�
DERXW�WKH�PRVW�UHOHYDQW�HYDOXDWLRQV�FRQFHUQLQJ�KXPDQ�H[LVWHQFH�

+RZHYHU��LQ�WKH�Apology and other dialogues prior to the Laws, Soc-
UDWHV�GRHV�QRW�H[SODLQ�WKH�FDXVHV�RI�amathìa but rather limits himself to 
GHVFULELQJ� LWV� H൵HFWV��$W����H����E�RI� WKH�Laws, instead, the Athenian 
VWUDQJHU�VKRZV�WKDW�amathìa�LV�URRWHG�LQ�H[FHVVLYH�philautìa. For this rea-
son, the epistemological limit of àghnoia�WXUQV�LQWR�DQ�D[LRORJLFDO�RQH��
With amathìa, one commits evil, not because one does not have enough 
LQIRUPDWLRQ�WR�XQGHUVWDQG�KRZ�WKLQJV�VWDQG��RU�EHFDXVH�RQH�KDV�LQFRUUHFW�
information or some other epistemological problem. Instead, one com-
PLWV�HYLO�EHFDXVH�RQH�LV�D[LRORJLFDOO\�EOLQGHG�E\�DQ�H[FHVVLYH�philautìa 
WKDW�GLVWRUWV�WKH�SHUVSHFWLYH�RQ�UHDOLW\�DQG�FRQGHPQV�WR�WKH�VKDGRZ\�H[-
istence of dòxa��,Q�WHUPV�RI�PHUH�³TXDQWLW\´�RI�LQIRUPDWLRQ��WKH�amathèis 
FDQ�ZHOO�EH�HUXGLWH�DQG� LQIRUPHG��5DWKHU�� LW� LV� IURP�D�³TXDOLWDWLYH´�RU�
³D[LRORJLFDO´�SRLQW�RI�YLHZ�WKDW�WKHLU�NQRZOHGJH�LV�OLPLWHG�

2.2. The expressivist turn and the question of singularity  
in ancient culture

%\�FULWLFL]LQJ�H[FHVVLYH�philautìa��3ODWR�LV�DOUHDG\�VHHNLQJ�DQ�DOWHUQD-
WLYH�PRGHO� RI� VXEMHFWLYLW\� WR�&DOOLFOHV¶�� RQH� WKDW�ZRXOG�JLYH� ULVH� WR� D�
IRUP�RI�VHOI�DZDUHQHVV�VWLOO�XQNQRZQ�DW� WKH� WLPH��:H�PXVW��KRZHYHU��
NHHS�LQ�PLQG�&KDUOHV�7D\ORU¶V�ZDUQLQJ�DJDLQVW�SURMHFWLQJ�RXU�PRGHUQ�
conception of subjectivity onto ancient culture.14 As he claims in Sourc-
es of the Self, it is only through the expressivist turn��ZKLFK�WRRN�SODFH�
LQ�PRGHUQ� WLPHV�� WKDW� D� VXEMHFW� FDPH� LQWR�EHLQJ�DV�RQH�ZKR� UHDOL]HV�
RQHVHOI�WKURXJK�VHOI�H[SUHVVLRQ��3ULRU�WR�WKLV��WKH�LQGLYLGXDO�ZDV�OLPLWHG�
WR�FRQIRUPLQJ�ZLWK�WKH�SDUDGLJP�SUHGHWHUPLQHG�E\�D�XQLYHUVDO�UHDVRQ�

13 This concept also recurs in the already quoted passage Lg. 731e.
14 )RU�DQ�RYHUYLHZ�RI�GLVFXVVLRQV�SULRU�WR�7D\ORU�RQ�3ODWR¶V�FRQFHSWLRQ�RI�³VHOIFRQ-
VFLRXVQHVV �́�UHIHUULQJ�WR�+HJHO��0RQGROIR��1HVWOH�DQG�6QHOO��VHH�1DSROLWDQR������



$ඍ�ඍඁൾ�2උංංඇඌ�ඈൿ�(ඏංඅ

207

>7D\ORU�����@��1HYHUWKHOHVV��7D\ORU�KLPVHOI�VHHPV�WR�IRUJHW�WKLV�ZDUQ-
LQJ�ZKHQ��LQ�WKH�FKDSWHU�GHGLFDWHG�WR�3ODWR��KH�DVVXPHV�WKDW�IRU�3ODWR�
©ZH�DUH�JRRG�ZKHQ�UHDVRQ�UXOHV��DQG�EDG�ZKHQ�ZH�DUH�GRPLQDWHG�E\ 
desidereª�>7D\ORU����������@��:KDW�GRHV�7D\ORU�PHDQ�KHUH�E\�©desid-
ereª"�,V�KH�QRW�KLPVHOI�SURMHFWLQJ�RQWR�3ODWR¶V�WKLQNLQJ�WKH�FDWHJRULHV�
RI�PRGHUQ� LQWHOOHFWXDOLVWLF� UDWLRQDOLVP"�+RZ�HOVH�FDQ�KH�FRPH� WR� WKH�
FRQFOXVLRQ�WKDW�IRU�3ODWR�GHVLUH��DQG�WKHUHIRUH�DOVR�eroticism, are neces-
VDULO\�OLQNHG�WR�HYLO"

One can raise a similar objection to another notion mentioned by 
7D\ORU��QDPHO\� WKDW�RI� UHDVRQ�� ,QGHHG��7D\ORU�DSSHDUV� WR� WUDFH�3ODWR¶V�
SRVLWLRQ�EDFN�WR�D�PRGHUQ�FRQFHSW�RI�UHDVRQ��VLPLODU�WR�WKH�.DQWLDQ�Ver-
nunft�RU�WKH�+HJHOLDQ�Weltgeist.�%\�VXEMHFWLQJ�WKH�HQWLUH�DQFLHQW�ZRUOG�
to our concept of reason, Taylor fails to grasp some peculiar features of 
WKDW�ZRUOG��+LV�DSSURDFK�FRXOG�PD\EH�EH�YLDEOH�IRU�WKH�+HOOHQLVWLF�SHUL-
RG�DQG�WKH�LPSHULDO�DJH��EXW�QRW�IRU�6RFUDWHV�DQG�3ODWR��,Q�WKHLU�WKRXJKW��
LQ�IDFW��ZH�FDQ�¿QG�WKH�JHUPV�RI�DQ�erotically atopic singularity that 
KDUGO\�¿WV�LQWR�WKH�PRGHUQ�FRQFHSW�RI�UHDVRQ�15�7KLQN��IRU�LQVWDQFH��RI�
the eulogy for Socrates given by Alcibiades in the Symposium. Alcibi-
DGHV�QRWHV�WKDW�ZKLOH�LQGLYLGXDOV�FDQ�QRUPDOO\�EH�FODVVL¿HG�DFFRUGLQJ�
WR�VSHFL¿F�W\SHV��VXFK�DV�JHQHUDOV�DQG�VWDWHVPHQ���WKHUH�DUH�QR�FRQFHSWV�
DQG� ZRUGV� WR� GHVFULEH� 6RFUDWHV�� ,Q� $OFLELDGHV¶� YLHZ�� 6RFUDWHV� JRHV�
beyond any characterisation because he is a unique and unrepeatable 
VLQJXODULW\� WKDW�FDQQRW�EH�FRPSDUHG� WR�DQ\�RWKHU�KXPDQ�EHLQJ��Smp. 
���F�G���6RFUDWHV�LV�àtopos��DV�RQH�FDQQRW�WUDFH�KLP�EDFN�WR�D�FHUWDLQ�
W\SH�RI�VXEMHFWLYH�IRUP�W\SLFDO�RI�KLV�DJH��,Q�IDFW��6RFUDWHV�WHVWL¿HV�WR�
D�QHZ�VXEMHFWLYH�EHLQJ��DQG� WKLV� LV�ZK\�KH�DZDNHQV�VR�PXFK�LQWHUHVW�
LQ�.LHUNHJDDUG�� WKH�SKLORVRSKHU�RI� VLQJXODULW\�par excellence. Socra-
WHV�UHSUHVHQWV�DQ�DWRSLF�VXEMHFWLYLW\�WKDW�LV�DOUHDG\�HQGRZHG�ZLWK�ZKDW��
LQ�PRGHUQ�WLPHV��ZH�FDOO�PRUDO�FRQVFLRXVQHVV��+LV�PLVVLRQ�FRQVLVWV�LQ�
KHOSLQJ�KLV�LQWHUORFXWRUV�JLYH�ELUWK�WR�WKLV�QHZ�DWRSLF�VXEMHFWLYLW\�DQG�
EHFRPH�DZDUH�RI�LWV�LPSRUWDQFH��%XW�WKH�$WKHQLDQV�GLG�QRW�UHDOL]H�LWV�
IXOO�H[WHQW�DQG�WKHUHIRUH�GLG�QRW�NQRZ�ZKDW�WR�GR�ZLWK�WKH�6RFUDWLF�DWRS-

15 ,�UDLVHG�WKH�LVVXH�RI�UHWKLQNLQJ�3ODWR¶V�FRQFHSWLRQ�RI�VXEMHFWLYLW\�EH\RQG�7D\ORU¶V�
perspective in Cusinato 2014, 39-41. In this same direction, see the fundamental 
DQDO\VHV� SURYLGHG� E\� 5RVVHWWL� ����� RQ� WKH� UHODWLRQVKLS� EHWZHHQ� VXEMHFWLYLW\� DQG�
VHOI�HVWHHP�LQ�3ODWR¶V�SKLORVRSK\�
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LF�VXEMHFWLYLW\��OHW�DORQH�KRZ�WR�FXOWLYDWH�LW��&RQVHTXHQWO\��WKH�TXHVWLRQ�
FRQFHUQLQJ�WKH�ULVH�RI�D�QHZ�IRUP�RI�DZDUHQHVV�DQG�VXEMHFWLYLW\�ZDV�
DOUHDG\�SUHVHQW�LQ�WKH�6RFUDWLF�PDLHXWLFV�DQG�LQ�WKH�3ODWRQLF�FULWLTXH�RI�
H[FHVVLYH�philautìa.

�����7KH�EUHDNGRZQ�RI�WKH�³ELFDPHUDO�PLQG´� 
and the birth of singularity

$�PRUH�SRLJQDQW�SHUVSHFWLYH�RQ�WKH�SUREOHP�RI�WKH�*UHHN�FRQFHSWLRQ�RI�
VXEMHFWLYLW\�FDQ�EH�IRXQG�LQ�D�OLWWOH�UHDG�WH[W� The Origin of Consciousness 
in the Breakdown of the Bicameral Mind��������E\�WKH�$PHULFDQ�SV\FKRO-
ogist Julian Jaynes. It is certainly a pity that Jaynes does not discuss the 
WKHVHV�SXW�IRUZDUG�E\�:DOWHU�)ULHGULFK�2WWR��ZKR�GHYRWHG�PXFK�RI�KLV�
ZRUN� WR� WKH�SUREOHP�RI� WKH�JRGV� LQ�DQFLHQW�*UHHFH��DV�GRLQJ�VR�ZRXOG�
KHOS�WR�EHWWHU�XQGHUVWDQG�WKH�PHDQLQJ�RI�ZKDW�-D\QHV�FDOOV�©YRLFHVª��,Q�
IDFW��2WWR�SRLQWV�RXW�WKDW�WKH�UHODWLRQVKLS�EHWZHHQ�WKH�KXPDQ�DQG�WKH�GL-
YLQH�GRHV�QRW�UHVXOW�LQ�WKH�IRUPHU¶V�SDVVLYH�H[HFXWLRQ�RI�DQ�RUGHU��UDWKHU��
the divine often manifests itself as an enhancement of abilities, faculties 
RU�FKDUDFWHULVWLFV�WKDW�RQH�DOUHDG\�SRVVHVVHV��)RU�LQVWDQFH��WKDQNV�WR�WKH�
LQWHUYHQWLRQ�RI�WKH�JRGV��$FKLOOHV�LV�PDGH�VWURQJHU��+HOHQ�PRUH�EHDXWLIXO��
Odysseus more cunning and so on.16�-D\QHV¶�DUJXPHQW�WKHUHIRUH�SUHVHQWV�
some obvious loopholes, partly stemming from the fact that he is not a 
FODVVLFDO�SKLORORJLVW�RU�KLVWRULDQ�RI�UHOLJLRQV��+RZHYHU��WKH�YHU\�IDFW�WKDW�
KH�LV�D�SV\FKRORJLVW�DOORZV�KLP�WR�H[SORUH�DQ�XQXVXDO�SHUVSHFWLYH�

7RGD\��KHDULQJ�³YRLFHV´�LV�FRQVLGHUHG�D�W\SLFDO�V\PSWRP�RI�VFKL]R-
SKUHQLD��+RZHYHU��XS�XQWLO�DERXW������\HDUV�DJR��DFFRUGLQJ�WR�-D\QHV��
KHDULQJ�³YRLFHV´�ZDV�SHRSOH¶V�PDLQ�VRXUFH�RI�RULHQWDWLRQ�DQG�PRWLYDWLRQ�
LQ�OLIH��$W�WKDW�WLPH��WKH�KXPDQ�PLQG�ZDV�VWLOO�GLYLGHG�LQWR�WZR�SDUWV��D�
GLUHFWLYH�SDUW�FDOOHG�³JRG �́�DQG�D�VXERUGLQDWH�SDUW�FDOOHG�³LQGLYLGXDO �́�
6LQFH�LQGLYLGXDOV�KDG�QRW�\HW�DFKLHYHG�VHOI�DZDUHQHVV��WKH\�EOLQGO\�IRO-
ORZHG�ZKDW�WKH�GLUHFWLYH�SDUW�RI�WKH�EUDLQ�WROG�WKHP�WR�GR�WKURXJK�WKH�
KDOOXFLQDWRU\�PHVVDJHV�DQG�YRLFHV�RI�WKH�JRGV��6XFK�YRLFHV�ZHUH�SDUW�RI�
HYHU\GD\�H[SHULHQFH�DQG�ZHUH�DEOH�WR�H൵HFWLYHO\�PRWLYDWH�DQG�SHUVXDGH�
HYHU\�SHUVRQ¶V�PLQG�DQG�ZLOO�

16 +HUH�,�IROORZ�6WDYUX¶V�LQWHUSUHWDWLRQ�RI�2WWR��FI��6WDYUX������
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According to Jaynes, the last and most relevant document of this era 
is the Iliad: in it, the characters are incapable of introspection and do 
QRW�VHH�WKHPVHOYHV�DV�VXEMHFWV�UHVSRQVLEOH�IRU�WKHLU�DFWLRQV��8OWLPDWHO\��
WKH\�DUH�QRW�\HW� HQGRZHG�ZLWK�D� IUHH�ZLOO17 and a self in the modern 
VHQVH�RI�WKH�WHUP��DV�WKHLU�DFWLRQV�DUH�GLUHFWHG�E\�WKH�JRGV��)RU�H[DPSOH��
$JDPHP�QRQ�UHSOLHV�WR�$FKLOOHV¶�DFFXVDWLRQV�E\�GHQ\LQJ�DQ\�UHVSRQVL-
ELOLW\�IRU�VWHDOLQJ�KLV�ORYHU��DV�LW�ZDV�=HXV�KLPVHOI�ZKR�LQVWLJDWHG�KLP�

7KLV� LV� WKH�ZRUG� WKH�$FKDLDQV�KDYH�VSRNHQ�RIWHQ�DJDLQVW�PH� ��
DQG�IRXQG�IDXOW�ZLWK�PH�LQ�LW��\HW�,�DP�QRW�UHVSRQVLEOH���EXW�=HXV�
LV��DQG�'HVWLQ\��DQG�(ULQ\V�WKH�PLVW�ZDONLQJ���ZKR�LQ�DVVHPEO\�
caught my heart in the savage delusion / on that day I myself 
VWULSSHG�IURP�KLP�WKH�SUL]H�RI�$FKLOOHXV����<HW�ZKDW�FRXOG�,�GR"�,W�
LV�WKH�JRG�ZKR�DFFRPSOLVKHV�DOO�WKLQJV��Il. XIX, vv. 85-90; transl. 
/DWWLPRUH�������

$QG�KH�FRQFOXGHV�E\�VD\LQJ�©%XW�VLQFH�,�ZDV�GHOXGHG�DQG�=HXV�WRRN�
P\�ZLWV�DZD\�IURP�PH����,�DP�ZLOOLQJ�WR�PDNH�DOO�JRRG�DQG�JLYH�EDFN�
JLIWV�LQ�DEXQGDQFHª��Il��;,;��YY�����������WUDQVO��/DWWLPRUH�������$IWHU�
KHDULQJ�WKLV�VSHHFK��PXFK�WR�RXU�VXUSULVH��LQVWHDG�RI�GUDZLQJ�KLV�VZRUG�
LQ�D�¿W�RI�KLV�IDPRXV�ZUDWK��$FKLOOHV�FRQVLGHUV�$JDPHPQRQ¶V�MXVWL¿FD-
tion fully valid:

7KHQ�LQ�DQVZHU�WR�KLP�VSRNH�$FKLOOHXV�RI�WKH�VZLIW�IHHW����³6RQ�
RI�$WUHXV��PRVW�ORUGO\�DQG�NLQJ�RI�PHQ��$JDPHPQRQ����WKH�JLIWV�
DUH�\RXUV�WR�JLYH�LI�\RX�ZLVK��DQG�DV�LW�LV�SURSHU����RU�WR�NHHS�ZLWK�
\RXUVHOI��%XW�QRZ�OHW�XV�UHPHPEHU�RXU�MR\�LQ�ZDUFUDIW����LPPH-
GLDWHO\��IRU�LW�LV�QRW�¿WWLQJ�WR�VWD\�KHUH�DQG�ZDVWH�WLPH���QRU�GHOD\�
>«@��Il��;,;��YY�����������WUDQVO��/DWWLPRUH������

,W�LV�RQO\�ZLWK�WKH�EUHDNGRZQ�RI�WKH�ELFDPHUDO�PLQG��ZKLFK�RFFXUV�LQ�DQ�
HUD�UHÀHFWHG�LQ�VRPH�VHFWLRQV�RI�WKH�Odyssey, that the individual gradu-
DOO\�EHJLQV�WR�DFTXLUH�QHZ�DZDUHQHVV�

,Q�P\�RSLQLRQ��-D\QHV¶�WKHVLV�LV�FRQ¿UPHG�E\�WKH�IDPRXV�HSLVRGH�

17 +RZHYHU��LW�VKRXOG�EH�HPSKDVLVHG�WKDW�LQ�WKH�*UHHN�ZRUOG�WKH�ODFN�RI�IUHH�ZLOO�GLG�
not necessarily imply not being free and therefore being passively hetero-directed. 
On these issues, cf. Stenzel 1956.
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DERXW�8O\VVHV�DQG� WKH�6LUHQV��Od.�;,,��YY������������8O\VVHV� LV�FRP-
SHOOHG�E\� WKH�GHVLUH� WR� OLVWHQ� WR� WKH�6LUHQV¶�³YRLFHV´�EXW�� DW� WKH� VDPH�
WLPH��NQRZV�WKDW�KH�FDQQRW�UHVLVW�WKHP��+H�WKXV�GHFLGHV�WR�KDYH�KLPVHOI�
tied to the mast of the ship and urges his companions to plug their ears 
ZLWK�ZD[��7KH�PHDQV�WKDQNV�WR�ZKLFK�8O\VVHV�PDQDJHV�WR�RYHUFRPH�
WKLV�FKDOOHQJH�LV�DOUHDG\�WKH�6RFUDWLF�ȖȞșȚ�ıĮȣĲȩȞ��8O\VVHV�LV�DZDUH�RI�
KLV�RZQ�OLPLWV��DOWKRXJK�WKH�WKLUVW�IRU�NQRZOHGJH�WKDW�GULYHV�KLP��XQOLNH�
6RFUDWHV��LV�ERXQGOHVV�DQG�LQGXFHV�KLP�WR�WKH�PRVW�UHFNOHVV�DFWLRQV�

%HLQJ�DZDUH�RI�KLV�RZQ�OLPLWV��8O\VVHV�NQRZV�WKDW�KLV�ZLOO�LV�QRW�
HQRXJK�WR�UHVLVW�WKH�³YRLFHV´�RI�WKH�6LUHQV��,Q�WKLV�HSLVRGH��8O\VVHV�IDF-
HV�WKH�SUREOHP�RI�GLVWDQFLQJ�KLPVHOI�IURP�WKH�YRLFHV�DQG�QRW�IROORZLQJ�
them – a problem that other heroes such as Agamemnon did not have to 
GHDO�ZLWK��:KHQ�8O\VVHV�KDV�WLHG�KLPVHOI�WR�WKH�PDVW�RI�WKH�VKLS��LW�LV�DV�
LI�KH�ORZHUV�KLPVHOI�LQWR�WKH�ELFDPHUDO�PLQG�LQ�RUGHU�WR�REVHUYH�LW��EXW�
ZLWKRXW�EHFRPLQJ�HQVODYHG�WR�LW��7KLV�REMHFWL¿FDWLRQ�RI�DQG�UHVLVWDQFH�
WR�KDOOXFLQDWRU\�YRLFHV�LV�SUREDEO\�RQH�RI�WKH�¿UVW�DWWHPSWV�WR�HVFDSH�WKH�
bicameral mind and inaugurate a more conscious form of subjectivity.

$FFRUGLQJ�WR�7D\ORU��6RFUDWHV�DQG�3ODWR�DUH�VWLOO� LPPHUVHG�LQ�WKH�
SUHKLVWRU\�RI�VXEMHFWLYLW\��DW�D�WLPH�ZKHQ�WKHUH�LV�QR�IUHH�ZLOO�DQG�WKH�
SUREOHP�RI�H[SUHVVLQJ�DQG�UHDOLVLQJ�RQH¶V�VLQJXODULW\�KDV�QRW�\HW�DULV-
HQ��0\�FODLP�LV�LQVWHDG�WKDW�6RFUDWHV�DQG�3ODWR��E\�LQYLWLQJ�XV�WR�NQRZ�
RXUVHOYHV�DQG�WR�WDNH�FDUH�RI�RXUVHOYHV��ZHUH�DOUHDG\�SUDFWLVLQJ�D�SHUL-
DJRJLFDO�IRUPDWLRQ�SURFHVV�W\SLFDO�RI�VLQJXODULW\�±�D�SURFHVV�ZKLFK�LQ�
our contemporary age is in danger of being jeopardised.

,W�VKRXOG�EH�QRWHG��KRZHYHU��WKDW�D�NLQG�RI�IUHH�ZLOO�� LQGHSHQGHQW�
RI�WKH�JRGV��DOUHDG\�H[LVWHG�LQ�*UHHN�DQWLTXLW\��$W�WKH�WLPH�RI�6RFUDWHV�
DQG�3ODWR�WKH�EUHDNGRZQ�RI�WKH�ELFDPHUDO�PLQG�OHG�WR�D�QHZ�PRGHO�RI�
VXEMHFWLYLW\�HPERGLHG�E\�LQGLYLGXDOV�OLNH�&DOOLFOHV��ZKR�FODLPHG�WKH\�
KDG�FRPSOHWH�IUHH�ZLOO��7KHUH�LV�QR�GRXEW�WKDW�WKH�YRLFHV�RI�WKH�JRGV�VWLOO�
SOD\HG�D�UROH��DV�LQGLFDWHG��IRU�H[DPSOH��E\�WKH�UHSXWDWLRQ�VWLOO�HQMR\HG�
E\�WKH�RUDFOH�RI�'HOSKL��+RZHYHU��WKH\�ZHUH�DOUHDG\�EHLQJ�FRXQWHUHG�E\�
WKH�YRLFH�RI�D�VHOI�LQIDWXDWHG�ZLWK�H[FHVVLYH�philautìa and amathìa – a 
VHOI�QRW�IDU�UHPRYHG�IURP�VHOI�VX൶FLHQF\�DQG�VXEMHFWLYLW\�W\SLFDO�RI�RXU�
times.

$V�2WWR�>����@�VKRZV�� WKH�DQFLHQW�*UHHNV�QHYHU� ORVW�FRQWDFW�ZLWK�
WKH�GLYLQH��6RFUDWHV¶�SDWK�WR�WKH�QHZ�VXEMHFWLYLW\�ZDV�QRW�EDVHG�RQ�WKH�
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ZLOO�RI�D�VHOI�VX൶FLHQW�VXEMHFW��DV�LQ�PRGHUQ�WLPHV��EXW�UDWKHU�RQ�D�GLI-
IHUHQW�ZD\�RI�UHODWLQJ�WR�WKH�GLYLQH��7KH�daimònion described in Xeno-
SKRQ¶V�Apology has many of the characteristics attributed by Jaynes to 
WKH�YRLFHV�RI�WKH�ELFDPHUDO�PLQG��©ZKHUHDV�>VRPH@�FDOO�WKH�VRXUFHV�RI�
WKHLU�IRUHZDUQLQJ�³ELUGV �́�³XWWHUDQFHV �́�³FKDQFH�PHHWLQJV �́�³SURSKHWV �́�
,�FDOO�PLQH�D�³GLYLQH´�WKLQJ��daimònion�ª��;HQ��Ap������18�+RZHYHU��2WWR�
DOVR�HPSKDVLVHV�WKH�GL൵HUHQFHV�ZLWK�WUDGLWLRQDO�*UHHN�UHOLJLRQ��6RFUD-
tes describes his daimònion �WKH�³GDHPRQLF�VLJQ´��DV�D�SULYDWH��VLQJXODU�
DQG�H[FOXVLYH�HQWLW\��,W�GZHOOV�RQO\�ZLWKLQ�KLV�LQQHU�VHOI��DQG�LV�WKHUHIRUH�
³QHZ´�DQG�GL൵HUHQW�IURP�WKH�YRLFHV�RI�WUDGLWLRQDO�PDQWLF�DUWV��3UHFLVHO\�
IRU� WKLV� UHDVRQ�6RFUDWHV�ZLOO�EH�DFFXVHG� LQ�����RI�KDYLQJ� LQWURGXFHG 
hètera daimònia kainà��GLYLQH�HQWLWLHV�WKDW�DUH�QHZ�DQG�GL൵HUHQW�IURP�
WKRVH�NQRZQ�WR�KLV�IHOORZ�FLWL]HQV��3O��Ap����F����)RU�WKH�¿UVW�WLPH�LQ�WKH�
*UHHN�ZRUOG��ZLWK�6RFUDWHV�©HYHU\WKLQJ�LV�WUDQVSRVHG�LQWR�KXPDQ�LQWH-
ULRULW\��HYHQ�LI�DW�¿UVW�WKLV�SKHQRPHQRQ�LV�OLPLWHG�WR�DQ�LQQHU�UHOLJLRVLW\��
The daimonion VKRXOG�DOVR�EH�FRQVLGHUHG�LQ�WKLV�FRQWH[Wª�19

:LWK�6RFUDWHV��WKH�³YRLFH´�VSHDNV�WR�DQ�LQQHU�GLPHQVLRQ�WKDW�GLG�QRW�
H[LVW�EHIRUH��7KLV�KDV�D�QXPEHU�RI�QRWDEOH�FRQVHTXHQFHV�IRU�WKH�GHYHO-
RSPHQW�RI�D�FRQFHSW�RI�VXEMHFWLYLW\�DOWHUQDWLYH�WR�$JDPHPQRQ¶V�DV�ZHOO�
DV�&DOOLFOHV¶�DQG�WKH�PRGHUQ�VHOI�VX൶FLHQW�VXEMHFW��7KH�¿UVW�FRQFHUQV�
WKH�UHVSRQVH�RI�WKH�'HOSKLF�RUDFOH��DFFRUGLQJ�WR�ZKLFK�6RFUDWHV�LV�WKH�
ZLVHVW�RI�DOO�PHQ��7KLV�UHVSRQVH�KDV�D�SDUWLFXODU�HFKR�LQ�6RFUDWHV¶�LQQHU�
OLIH��VLQFH�LW�LV�FORVHO\�LQWHUWZLQHG�ZLWK�WKH�'HOSKLF�SUHFHSW�RI�©NQRZ�
WK\VHOI�ª��7KH�RUDFOH¶V�UHVSRQVH�LQGXFHV�6RFUDWHV� WR�EHFRPH�DZDUH�RI�
WKH�OLPLWV�RI�KXPDQ�NQRZOHGJH��DQG�WKDQNV�WR�WKLV�QHZ�DZDUHQHVV�6RF-
UDWHV�LQDXJXUDWHV�D�QHZ�IRUP�RI�VXEMHFWLYLW\��7KH�VHFRQG�FRQVHTXHQFH�
FRQFHUQV�PDLHXWLFV��'XH�WR�WKLV�QHZ�DZDUHQHVV��EDVHG�RQ�KLV�³,�NQRZ�
WKDW�,�NQRZ�QRWKLQJ �́�6RFUDWHV�FRQFHLYHV�RI�WKH�SKLORVRSKLFDO�H[HUFLVH�
DV�D�PDLHXWLF�GLDORJXH�WKURXJK�ZKLFK�KLV�LQWHUORFXWRUV�FDQ�JLYH�ELUWK�WR�
D�EHWWHU�VHOI�DZDUHQHVV��,Q�WKLV�ZD\��D�QHZ�DZDUHQHVV�DQG�D�QHZ�VXEMHF-
WLYLW\�DUH�DOVR�ERUQ�LQ�6RFUDWHV¶�LQWHUORFXWRU�

6RFUDWHV¶�H൵RUW�LV�WZRIROG��RQ�WKH�RQH�KDQG��KH�DLPV�WR�UHWKLQN�KLV�
RZQ�FRQVFLRXVQHVV�WKURXJK�D�GL൵HUHQW�UHODWLRQVKLS�ZLWK�WKH�GLYLQH��DQ�
DWWHPSW�WKDW�ZLOO�FRVW�KLP�WKH�DFFXVDWLRQ�RI�LPSLHW\��RQ�WKH�RWKHU�KDQG��

18 See also Mem I 1, 3-4.
19 I am quoting Otto from Stavru 2005.
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KH�FULWLFLVHV�&DOOLFOHV¶�HJRWLVP��+HUH�DULVHV�ZKDW�.LHUNHJDDUG��UHIHUULQJ�
WR�6RFUDWHV��ZLOO�FDOO�©VLQJXODULW\ª�

,Q�PRGHUQ�WHUPV��WKH�SUREOHP�LV�WR�JHW�RXW�RI�WKH�.DQWLDQ�©PLQRUL-
W\ª� �Unmündigkeit�� ZLWKRXW� UHDFKLQJ� WKH� HJRWLVWLF� VHOI�VX൶FLHQF\� RI�
DQ\�SRVVLEOH�³&DOOLFOHV �́�7KH�VHOI�UHIHUHQWLDO�VHOI�VX൶FLHQF\�RI�amathìa 
LV� LWVHOI�DQ�H[SUHVVLRQ�RI�PLQRULW\�DQG�VKRXOG�QRW�EH�FRQIXVHG�ZLWK�D�
real and conscious autonomy of judgement. The amathìa of the egotistic 
VHOI�LV�LQ�IDFW�XQFRQVFLRXVO\�VXEPLVVLYH�WRZDUGV�WKH�GRPLQDQW�dòxa, so 
PXFK�VR�WKDW�LW�MXGJHV�DV�GHVLUDEOH�SUHFLVHO\�ZKDW�LV�FRPPRQO\�FRQVLG-
HUHG�DV�VXFK��KRQRXUV��ZHDOWK�DQG�IDPH��0RUH�WKDQ�desire, it is a com-
pulsive pursuit of pleasure that has not yet been singularised [Cusinato 
���������@��7KH�©GHPRQLF�VLJQª�LV�WKH�¿UVW�H[SUHVVLRQ�RI�D�FULWLFDO�UHD-
VRQ� H[HUFLVHG� LQ� DOO� GLUHFWLRQV��ZLWKRXW� H[FHSWLRQ�� LW� LV� WKH� ¿UVW� FRQ-
scious form of critical distancing from both oneself and common sense. 
,W�LV�LQ�WKLV�VSDFH�WKDW�WKH�QHZ�SDWK�RI�VLQJXODULW\�EHJLQV�

�����7RZDUGV�D�GLৼHUHQW�LQWHUSUHWDWLRQ�RI�VKDPH�LQ�3ODWR

A problem that is closely connected to the emergence of subjectivity is 
WKDW�RI�VKDPH��ĮੁıȤȪȞȘ���$V�VKRZQ�DERYH��H[FHVVLYH�philautìa DW�¿UVW�
GHWHUPLQHV�D�IRUP�RI�D[LRORJLFDO�EOLQGQHVV�WKDW�UHVXOWV�LQ�©PDNLQJ�XV�
EDG�MXGJHV�RI�MXVWLFH��Ĳ�įȓțĮȚĮ��DQG�JRRGQHVV��Ĳ�ਕȖĮșȐ��DQG�EHDXW\��Ĳ�
țĮȜȐ�ª��Lg��9����H����D��WUDQVO��6DXQGHUV��������7KLV��LQ�WXUQ��PDNHV�
àghnoia degenerate into amathìa��Lg�����D�E���%\�SUHYHQWLQJ�WKH�6RFUDW-
LF�³DZDUHQHVV�RI�ODFNLQJ�NQRZOHGJH �́�amathìa precludes the philosophi-
FDO�H[HUFLVH�IURP�ZKLFK�WKH�DWRSLF�VLQJXODULW\�RULJLQDWHV��/LIH�GULYHQ�E\�
amathìa is neither erotic nor philosophical nor atopically intermediate: 
rather, it corresponds to a subjectivity that is unable to adopt a critical 
DWWLWXGH�WRZDUGV�LWVHOI��7KH�VXEMHFWLYLW\�RI�WKH�amathèis cannot become 
DZDUH�RI�LWV�RZQ�OLPLWV�WKURXJK�WKH�'HOSKLF�know thyself��7KLV�LV�ZK\�LW�
WXUQV�RXW�WR�EH�PRQVWURXV��FI��DERYH���������%HFDXVH�RI�WKHLU�D[LRORJLFDO�
blindness, the amathèis�IDLO�WR�UHFRJQL]H�WKHLU�IDXOWV�DQG�XJOLQHVV��©)RU�
ZKDW¶V�HVSHFLDOO\�GL൶FXOW�DERXW�EHLQJ�LJQRUDQW��ਕȝĮșȓĮ��LV�WKDW�\RX�DUH�
FRQWHQW�ZLWK�\RXUVHOI�� HYHQ� WKRXJK�\RX¶UH�QHLWKHU�EHDXWLIXO� DQG�JRRG�
QRU�LQWHOOLJHQWª��Smp.����D��WUDQVO��1HKDPDV�	�:RRGUX൵�������FI��Lg. 
���D�E���0RUH�SUHFLVHO\��amathìa hinders a very peculiar type of shame, 
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namely the shame that can measure and indicate the level of the obscen-
LW\�RI�RQH¶V�RZQ�VXEMHFWLYLW\��7KLV�NLQG�RI�VKDPH�RULHQWV�WKH�FDUH�RI�WKH�
soul and, thus, acts not on a psychological but on an anthropogenetic 
level related to the singularity formation process.

7KH� IHHOLQJ�RI� VKDPH�GLVFXVVHG�E\�6RFUDWHV�GL൵HUV� IURP� WKH�RQH�
FRQVLGHUHG� LQ� WKH�FODVVLF�GLVWLQFWLRQ�EHWZHHQ�VKDPH�DQG�JXLOW�FXOWXUH�
>'RGGV�������:LOOLDPV�����@��'RGGV�UHIHUV�WR��WK�FHQWXU\�+RPHULF�VR-
FLHW\�DQG�IRFXVHV�RQ�ĮįȠȝĮȚ�XQGHUVWRRG�DV�IHDU�WRZDUGV�SXEOLF�RSLQLRQ��
:KDW�6RFUDWHV�WDONV�DERXW��LQVWHDG��LV�aischýne, such as the feeling of 
VKDPH�$OFLELDGHV�KDV�RQO\�WRZDUGV�6RFUDWHV��IRU�ZKLFK�QRW�SXEOLF�RSLQ-
LRQ�EXW�RQH¶V�FRQVFLHQFH�PDWWHUV��Smp������E�F�20��6RFUDWHV¶�VWDQGSRLQW�
GRHV�QRW�FRLQFLGH�DW�DOO�ZLWK�WKH�GRPLQDQW�dòxa, nor does it intend to un-
GHUPLQH�$OFLELDGHV¶�PRUDO�DXWRQRP\�E\�LQGXFLQJ�KLV�VHQVH�RI�VKDPH��
On the contrary, it performs a cathartic function that is essential for the 
FDUH�RI� WKH� VRXO��ZKLFK� LV�DQ� LQGLVSHQVDEOH�SUHPLVH� IRU�$OFLELDGHV� WR�
learn to govern himself.

&ODLPLQJ�WKDW�3ODWR�IDOOV�ZLWKLQ�WKH�FDQRQ�RI�VKDPH�FXOWXUH�VXE-
jected to the vision of the dominant dòxa� PHDQV� FRQIXVLQJ� 3ODWR�
ZLWK�WKRVH�ZKRP�6RFUDWHV�FDOOV�³VRSKLVWV �́�,QGHHG��LQ�3ODWR¶V�YLHZ��
RQH�VKRXOG�QRW�©IROORZ�WKH�RSLQLRQ�RI�WKH�PDQ\�DQG�IHDU�LWª��EXW�©WKDW�
RI�WKH�RQH��LI�WKHUH�LV�RQH�ZKR�KDV�NQRZOHGJH�>«@�DQG�EHIRUH�ZKRP�
ZH�IHHO�IHDU�DQG�VKDPH��ĮੁıȤȪȞİıșĮȚ�ª��Cri����G��WUDQVO��*UXEH��������
6RSKLVWV�ZRUU\� DERXW� WKH� GRPLQDQW� RSLQLRQ�� ,Q�Gorgias, Socrates 
reveals that sophists feel no authentic shame. They only fear that 
WKH\�PLJKW�IDLO�WR�FRUUHVSRQG�WR�WKH�IDPH�ZKLFK�WKH\�KDYH�FOHYHUO\�
EXLOW� DQG�RQ�ZKLFK� WKHLU�PDWHULDO� IRUWXQH�DOVR�GHSHQGV��7KHLU� IHDU�
LV� VRPHWKLQJ�YHU\�GL൵HUHQW� IURP�D� FDWKDUWLF� VKDPH� WKDW� DSSOLHV� WR�
WKH�³NQRZ�WK\VHOI´�SUHFHSW��,Q�IDFW��LW�LQKLELWV�WKH�SURSXOVLYH�GULYH�
WKDW� RULJLQDWHV� IURP� UHDOL]LQJ� WKDW� ³RQH� NQRZV� QRWKLQJ �́� ,I� ,� IHHO�
DVKDPHG�ZKHQ�RWKHUV�QRWLFH� WKDW�³,�NQRZ�QRWKLQJ �́� WKHQ� ,�ZLOO�GR�
HYHU\WKLQJ�,�FDQ�LQ�RUGHU�WR�KLGH�LW��VR�WKDW�,�ZLOO�VKDPHOHVVO\�SUHWHQG�
WR�NQRZ��:LWKRXW�WKH�PRGHVW\�RI�WKH�FODLP�³,�NQRZ�QRWKLQJ �́�LQVWHDG�
RI�WDNLQJ�FDUH�RI�WKH�VRXO��,�UDWKHU�FRQIRUP�P\�LPDJH�WR�WKH�FDQRQV�
RI�WKH�GRPLQDQW�RSLQLRQ�E\�GLVJXLVLQJ�P\�WUXH�QDWXUH�ZLWK�XVHOHVV�

20 On this aspect and on the Symposium¶V�SDVVDJH��VHH�1DSROLWDQR���������������DQG�
281-291.
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burdens and incrustations and thus end up resembling the sea god 
*ODXFXV��FRYHUHG�ZLWK�VKHOOV�DQG�VHDZHHGV��R.�;����F�G��

2.5. Philosophy as NjWKDUVLV through èlenchos 
and the function of shame

In the Philebus, amathìa is considered harmful because it goes in the 
opposite direction compared to the famous Delphic inscription and 
SXVKHV�WRZDUGV�QRW�NQRZLQJ�RQHVHOI��Phlb����F���,Q�WKLV�OLJKW��ZH�FDQ�
XQGHUVWDQG�6RFUDWHV¶�PLVVLRQ��ZKLFK�SULPDULO\�FRQVLVWV�LQ�TXHVWLRQLQJ�
KLV� IHOORZ�FLWL]HQV� LQ�RUGHU� WR�SXULI\� WKHP�IURP�amathìa��+H�DLPV�DW�
healing them of amathìa�EHFDXVH�LW�KLQGHUV�WKHP�IURP�EHFRPLQJ�DZDUH�
that the care of the soul is more important than the concerns about sat-
LVI\LQJ�WKH�OXVW�IRU�SOHDVXUH�DQG�ZHDOWK�DV�ZHOO�DV�DERXW�RQH¶V�QDPH�DQG�
UHSXWDWLRQ��Ap����G���E��

Authentic shame is not subject to the dominant dòxa��DV�WKH�³VKDPH�
FXOWXUH´�WKHRU\�KROGV��,WV�IXQFWLRQ�LV�QRW�PRUDOLVWLF�EXW�DQWKURSRJHQHWLF��
,W�DOORZV�XV�WR�GLVWDQFH�RXUVHOYHV�IURP�WKH�PRQVWURXV�DQG�REVFHQH�DV-
pects in us. It thus shapes the physiognomy of singularity and guides its 
formation process. Amathìa�LV�VRPHWKLQJ�PRUH�WKDQ�VLPSOH�QRQ�NQRZO-
edge. It is the driving force of a false cura sui that goes in the direc-
tion opposite to a true epimèleia heautoû��,Q�RWKHU�ZRUGV��LW�LV�D�IRUP�
RI�H[FHVVLYH�FRPSODFHQF\�WRZDUGV�RQHVHOI�WKDW�IXHOV�WKH�HJRWLVWLF�6HOI��
/LNH�D�FDQFHU��LW�NLOOV�WKH�VRXO�IURP�WKH�LQVLGH�DQG�PDNHV�LW�D�GHIRUPLW\�
VLPLODU�WR�DGLSRVH�WLVVXH�GHYHORSLQJ�ZLWKRXW�UHVWUDLQW��LI�amathìa blinds 
the soul, there can be no spontaneous shame – the only reaction able 
to contain and cure this disease. Indeed, the amathèis can never feel 
shame because they are prisoners of an egocentric bias. Nevertheless, 
RFFDVLRQDOO\��ZKHQ�WKH\�DUH�RSHQO\�UHIXWHG�IURP�WKH�RXWVLGH��WKH\�PD\�
manage to overcome the self-deception resulting from amathìa. Only in 
WKLV�FDVH�FDQ�WKH\�UHFRJQL]H�KRZ�REVFHQH�WKH\�DUH�DQG�WKXV�H[SHULHQFH�
the healing pang of shame.21

3ODWR¶V�FRQFHSW�RI�kàtharsis��SXUL¿FDWLRQ��KDV�WKXV�IDU�EHHQ�XQGHUHV-

21 2Q�WKH�FDWKDUWLF�IXQFWLRQ�RI�VKDPH�LQ�3ODWR�IRU�WKH�IRUPDWLRQ�RI�SHUVRQDO�LGHQWLW\��
VHH�&XVLQDWR����������������GH�/XLVH�����D�
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WLPDWHG�DQG�RYHUORRNHG�FRPSDUHG�WR�WKDW�XVHG�E\�$ULVWRWOH�22�)RU�3ODWR��
kàtharsis�LV�QRW�OLPLWHG�WR�WKH�SXUL¿FDWLRQ�IURP�WKH�ERG\�DV�GHVFULEHG�LQ�
the Phaedo. In the Sophist, in fact, the cathartic process already appears 
to be re-thought and re-modelled over and above the fear of the body 
still evident in the Phaedo��:KLOH� WKH� ERG\� FDQ� EH� SXUL¿HG� WKURXJK�
J\PQDVWLFV��ZKLFK�SXUL¿HV�IURP�XJOLQHVV�RU�GHIRUPLW\��DQG�PHGLFLQH�
�SXUL¿FDWLRQ�IURP�LOOQHVV���Sph�����D���WKH�VRXO�FDQ�EH�SXUL¿HG�WKURXJK�
MXVWLFH��SXUL¿FDWLRQ�IURP�ZLFNHGQHVV��XQGHUVWRRG�DV�DQ� LOOQHVV�RI� WKH�
VRXO��DQG�WKURXJK�VKDPH��SXUL¿FDWLRQ�IURP�amathìa, understood as ug-
OLQHVV�RU�GHIRUPLW\�RI�WKH�VRXO���Sph�����E�G��

Without the healing pang of shame, it is not possible to heal the soul, 
EHFDXVH�©WKH�VRXO�>«@�ZRQ¶W�JHW�DQ\�DGYDQWDJH�IURP�DQ\�OHDUQLQJ�WKDW¶V�
R൵HUHG�WR�LW�XQWLO�VRPHRQH��E\�UHIXWLQJ�LW��UHGXFHV�LW�WR�DQ�DWWLWXGH�RI�PRG-
HVW\��İੁȢ�ĮੁıȤȪȞȘȞ�țĮĲĮıĲȒıĮȢ��DQG��E\�UHPRYLQJ�WKH�RSLQLRQV�WKDW�LQ-
WHUIHUH�ZLWK�OHDUQLQJ��manifests it as FOHDQVHG��țĮșĮȡઁȞ�ਕʌȠĳȒȞૉ�ª��Sph. 
���F�G��WUDQVO��:KLWH�������PRGL¿HG���+HUH��ZH�DUH�QR�ORQJHU�GHDOLQJ�ZLWK�
a merely intellectual process. The kàtharsis described in the Sophist does 
not consist in the simple logical recognition�RI�RQH¶V�RZQ�HUURUV�DQG�FRQ-
WUDGLFWLRQV��,QVWHDG��LW�LV�D�SXUL¿FDWLRQ�IURP�RQH¶V�RZQ�IDOVH�RSLQLRQV�WKDW�
WDNHV�SODFH�WKURXJK�WKH�IHHOLQJ�RI�VKDPH��7KHUHIRUH��kàtharsis becomes 
WKH�EDVLV�IRU�WKH�SUDFWLFH�RI�WUDQVIRUPLQJ�RQH¶V�ZD\�RI�OLYLQJ�

A philosophical kàtharsis� EDVHG� RQ� UHIXWDWLRQ� �èlenchos�� WKHUHE\�
WDNHV�VKDSH��,W�EULQJV�XV�WR�GLVWDQFH�RXUVHOYHV�ERWK�IURP�D�FRXQWHUSUR-
GXFWLYH�RYHUHVWLPDWLRQ�RI�RXUVHOYHV��RU�OLWHUDOO\��RXU�©LQÀDWHG�DQG�ULJLG�
EHOLHIVª�DERXW�RXUVHOYHV��Sph�����F��:KLWH��������DQG�IURP�RWKHU�IDOVH�
opinions. This kàtharsis goes on until it induces the interlocutor to feel 
DVKDPHG� DQG� WKXV�PDNHV� WKHLU� VRXO� UHDG\� IRU� WUDQVIRUPDWLRQ�� ,Q� WKLV�
ZD\��kàtharsis�WDNHV�RQ�WKH�FKDUDFWHU�RI�DQ�HURWLF�paidèia. The kàthar-
sis through èlenchos��ZKLFK�LV�©WKH�SULQFLSDO�DQG�PRVW�LPSRUWDQW�NLQG�
RI�FOHDQVLQJ��țĮșȐȡıİȦȞ�ª��Sph�����G��WUDQVO��:KLWH��������VKDSHV�WKH�
image of singularity by distancing itself from the obscene images of the 
Self. Therefore, this type of kàtharsis�RULHQWV�RXU�DWWHPSWV�RI�©JLYLQJ�
ELUWK�LQ�EHDXW\ª��Smp�����E��WUDQVO��1HKDPDV�	�:RRGUX൵���������6XFK�
kàtharsis does not occur through prescription, but dissuasion.

22 2Q�WKH�VLJQL¿FDQFH�RI�3ODWR¶V�QRWLRQ�RI�kàtharsis�DQG�LWV�LQÀXHQFH�RQ�WKH���WK�FHQ-
tury issue of phenomenological reduction, cf. Cusinato 1999.
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3. Excessive self-love from an anthropological perspective

3.1. Overcoming «excessive self-love»  
and following a maieutic exemplarity

7KH�WKLUG�VHFWLRQ�RI�3ODWR¶V�DUJXPHQW��FI����1.4��GHDOV�ZLWK�WKRVH�ZKR�
IROORZ�WKH�H[DPSOH�RI�WKRVH�ZKR�DUH�EHWWHU�

For these reasons, then, it is necessary that every man avoids 
ORYLQJ�KLPVHOI�H[FHVVLYHO\��DQG�EH�DOZD\V� OR\DO� WR�KLV�VXSHULRU�
LQVWHDG��ZLWKRXW� EHIRUH�PDNLQJ� VXFK� D�PDQ� IHHO� DVKDPHG� �įȚઁ�
ʌȐȞĲĮ�ਙȞșȡȦʌȠȞ�Ȥȡ�ĳİȪȖİȚȞ� Ĳઁ�ıĳȩįȡĮ�ĳȚȜİȞ�Įਫ਼ĲȩȞ�� ĲઁȞ�įૃ�
ਦĮȣĲȠ૨�ȕİȜĲȓȦ�įȚȫțİȚȞ�ਕİȓ��ȝȘįİȝȓĮȞ�ĮੁıȤȪȞȘȞ�ਥʌ�Ĳ�ĲȠȚȠȪĲ�
ʌȡȩıșİȞ�ʌȠȚȠȪȝİȞȠȞ���Lg. V 732b; transl. Saunders 1414, mod-
L¿HG��23

(YHQ�LI�KH�GRHV�QRW�H[SOLFLWO\�PHQWLRQ�³H[HPSODULW\´�LQ�WKLV�WH[W��3ODWR�
LV�OLNHO\�UHIHUULQJ�WR�WKH�H[DPSOH�VHW�E\�RQH¶V�EHWWHUV��7KLV�LV�ZKDW�WKH�
SUHYLRXV�SDVVDJH�DOVR�VXJJHVWV��LI�ZH�GR�QRW�RYHUFRPH�amathìa��DV�3ODWR�
KDV�WKH�$WKHQLDQ�VWUDQJHU�VD\��ZKHQ�ZH�GR�©QRW�OHDYH�WR�RWKHUV�ZKDW�ZH�
GRQ¶W�NQRZ�KRZ�WR�KDQGOH��ZH�LQHYLWDEO\�FRPH�WR�JULHI�ZKHQ�ZH�WU\�WR�
WDFNOH�LW�RXUVHOYHVª��Lg��9����E��WUDQVO��6DXQGHUV�������PRGL¿HG��24

:H�RXJKW�WR�EHDU�LQ�PLQG�WKDW��IRU�3ODWR��RWKHUQHVV�LV�QRW�VRPHWKLQJ�
WKDW�HPHUJHV�RQO\�DIWHU�NQRZLQJ�RQHVHOI��EXW�WKH�RWKHU�ZD\�DURXQG��,Q�
Alcibiades ,��ZKLOH�GLVFXVVLQJ�KRZ� WR� IROORZ� WKH�'HOSKLF�©NQRZ�WK\-
VHOIª��6RFUDWHV�SRLQWV�RXW�WKDW��LQ�RUGHU�WR�NQRZ�RXU�VRXO��ZH�PXVW�¿UVW�
ORRN�LQWR�WKH�VRXO�RI�WKH�RWKHU��MXVW�DV�ZH�PXVW�ORRN�LQWR�DQRWKHU�SHU-
VRQ¶V�H\H�WR�VHH�RXU�RZQ�IDFH�UHÀHFWHG�LQ�WKHP��Alc��,����F����F��25 To 

23 In Alc. ,�ZH�¿QG�WKH�VDPH�LQYLWDWLRQ�WR�amathèis��6RFU���³%XW�ZKHQ�SHRSOH�GRQ¶W�
WKLQN�WKH\�NQRZ�KRZ�WR�GR�VRPHWKLQJ��WKH\�KDQG�LW�RYHU�WR�VRPHERG\�HOVH��ULJKW"´�
$OF���³2I�FRXUVH �́�6RFU���³6R�WKH�VRUW�RI�SHRSOH�ZKR�GRQ¶W�WKLQN�WKH\�NQRZ�KRZ�WR�
GR�WKLQJV�PDNH�QR�PLVWDNHV�LQ�OLIH��EHFDXVH�WKH\�OHDYH�WKRVH�WKLQJV�WR�RWKHU�SHRSOH´�
�Alc. ,�����G�H��WUDQVO��+XWFKLQVRQ������
24 5HFHQW� VWXGLHV�KDYH�GLVFXVVHG� WKH� LVVXH�RI�H[HPSODULQHVV� LQ�3ODWR�DQG�$ULVWRWOH�
LQ�UHODWLRQ�WR�WKH�QRWLRQ�RI�DGPLUDWLRQ��&I��,UZLQ����������������.ULVWMiQVVRQ�������
=DJ]HEVNL������������,UZLQ�������.ULVWMiQVVRQ������
25 ©,¶P�VXUH�\RX¶YH�QRWLFHG�WKDW�ZKHQ�D�PDQ�ORRNV�LQWR�DQ�H\H�KLV�IDFH�DSSHDUV�LQ�LW��
OLNH�LQ�D�PLUURU��:H�FDOO�WKLV�WKH�µSXSLO¶��IRU�LW¶V�D�VRUW�RI�PLQLDWXUH�RI�WKH�PDQ�ZKR¶V�
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NQRZ�RQHVHOI�PHDQV�WR�ORRN�LQWR�D�PLUURU��DQG�WKLV�PLUURU�LV�WKH�SXSLO�
RI�DQRWKHU�SHUVRQ��2QO\�E\�UHÀHFWLQJ�RQHVHOI�LQ�DQRWKHU�SHUVRQ¶V�H\H�LV�
LW�SRVVLEOH�WR�IROORZ�WKH�'HOSKLF�SUHFHSW�RI�know thyself. The kàtharsis 
through èlenchos directly involves the concept of otherness. Thus, it is 
not surprising at all that, in concluding the passage of the Laws under 
GLVFXVVLRQ��3ODWR�WKLQNV�WKDW�WKH�FHQWUDO�PLVVLRQ�RI�SKLORVRSK\�LV�WR�RYHU-
FRPH�WKH�H[FHVVLYH�philautìa�ZKLFK�PDNHV�XV�EOLQG�WR�RWKHUQHVV��2QH�
ZRXOG�VHHN�LQ�YDLQ�VXFK�DQ�H[SOLFLW�FULWLFLVP�DJDLQVW�H[FHVVLYH�philautìa 
in the Aristotelian phrònimos.

When interpreting the function and meaning of the other in L. 
���E��ZH�PXVW�FDUHIXOO\�FRQVLGHU� WZR�SRVVLELOLWLHV��7KH�¿UVW�RQH�FRQ-
FHUQV�ZKHWKHU�WKH�H[DPSOH�WR�IROORZ�FDQ�EH�FRQVLGHUHG�DV�D�ZD\�RI�RYHU-
FRPLQJ�H[FHVVLYH�philautìa. This might seem a logical consequence of 
WKH�ZKROH�DUJXPHQW��EXW�3ODWR�GRHV�QRW�GLUHFWO\�SXW�LW�IRUZDUG�DV�VXFK��
5DWKHU��KH�PHUHO\�REVHUYHV�WKDW��RQFH�SXUL¿HG�IURP�H[FHVVLYH�philautìa, 
ZH�DUH�¿QDOO\�DEOH�WR�WXUQ�WR�WKRVH�ZKR�DUH�EHWWHU�WKDQ�XV��7KLV�LV�VLPLODU�
to the liberation of the prisoner in the allegory of the cave: can one free 
oneself alone, or is the maieutic presence of the other indispensable for 
RQH¶V�OLEHUDWLRQ"�$�SRVVLEOH�VROXWLRQ�PLJKW�LQYROYH�WKH�UHIXWDWLRQ��èlen-
chos��DV�GHVFULEHG�LQ�WKH�SDVVDJH�RI�WKH�Sophist discussed in the previ-
RXV�SDUDJUDSK��7KH�LQWHUYHQWLRQ�RI�WKH�RWKHU�LV�QHFHVVDU\�EHFDXVH�©WKH�
VRXO�>«@�ZRQ¶W�JHW�DQ\�DGYDQWDJH�IURP�DQ\�OHDUQLQJ�WKDW¶V�R൵HUHG�WR�LW�
until someone by refuting it reduces it to an attitude of modesty, by re-
PRYLQJ�WKH�RSLQLRQV�WKDW�LQWHUIHUH�ZLWK�OHDUQLQJª��Sph. 230c-d; transl. 
:KLWH�������PRGL¿HG���+RZHYHU��ZH�FDQ�QRWH�WKDW�LQ�WKH�UHIXWDWLRQ�RI�
the Sophist WKH�RWKHU�LPSRVHV�LWVHOI��ZKLOH�QRZ��LQ�WKH�Laws, the other 
KDV�WR�EH�VRXJKW�EHIRUH�LW�FDQ�EH�IROORZHG��,W�LV�LQWHUHVWLQJ�WR�QRWH�WKDW�
WKH�SUREOHP�RI�³FKRLFH´�DOVR�FRQFHUQV�WKH�GDHPRQ��VLQFH�©\RXU�GDHPRQ�
RU�JXDUGLDQ�VSLULW�ZLOO�QRW�EH�DVVLJQHG�WR�\RX�E\�ORW��\RX�ZLOO�FKRRVH�
KLPª��R.�;�����H��WUDQVO��*UXEH�	�5HHYH���������7KH�RWKHU¶V�H[HPSODUL-
ty enables an erotic paidèia, a kàtharsis through èlenchos��ZKLFK�VHHNV�
WR�DZDNHQ�WKH�dàimon maieutically. Its purpose is similar to our use of 
DXWKRULW\�ZLWK�FKLOGUHQ�©XQWLO�ZH�HVWDEOLVK�D�FRQVWLWXWLRQ�LQ�WKHPª��R. 
;����H��WUDQVO��*UXEH�	�5HHYH���������,Q�RWKHU�ZRUGV��WKH�SXUSRVH�RI�

ORRNLQJª��Alc��,����D��WUDQVO��+XWFKLQVRQ�������2Q�WKLV�SDVVDJH��VHH�DOVR�1DSROLWDQR�
2007, 59-67.
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PDLHXWLF�H[HPSODULW\�OLHV�LQ�SODQWLQJ�WKH�VHHG�RI�D�JXLGLQJ�SULQFLSOH�LQ�
WKH� VRXO� RI� WKRVH�ZKR� DUH� WUDQVIRUPHG��$XJXVWLQH�ZLOO� ODWHU� FDOO� WKLV�
seed the inner master��magister interior��IURP�D�&KULVWLDQ�SRLQW�RI�YLHZ�

7KH�VHFRQG�SRVVLELOLW\�FRQFHUQV�ZKHWKHU�WKH�H[DPSOH�WR�IROORZ�FDQ�
EH�WUDFHG�EDFN�WR�VRPH�DXWKRULWDULDQ�PRGHO��)RU�LQVWDQFH��3ODWR�PDLQ-
WDLQV�WKDW�LW�LV�ZLFNHG�DQG�VKDPHIXO�QRW�WR�obey�WKRVH�ZH�EHOLHYH�WR�EH�
EHWWHU� WKDQ�XV� �Ap����E���0RUHRYHU��KH�GRHV�QRW�H[SOLFLWO\�GLVWLQJXLVK�
EHWZHHQ�obedience to a leader�ZKR�VH�GXFHV��ducere se, that is to say, 
WKH�RQH�ZKR�OHDGV�DZD\�IURP�RQH¶V�RZQ�QDWXUH��DQG�KRPRJHQL]HV��RQ�
the one hand, and inspiration aroused by an example that con-ducts 
�ducere con��WKDW�LV��OHDGV�WRJHWKHU��DQG�GL൵HUHQWLDWHV��RQ�WKH�RWKHU��1HY-
HUWKHOHVV��WKHUH�DUH�YDULRXV�FOXHV�LQ�IDYRXU�RI�D�GL൵HUHQW�LQWHUSUHWDWLRQ�
RI�H[HPSODULW\��)LUVWO\��3ODWR�LQYLWHV�XV�QRW�WR�EH�DVKDPHG��Lg��9����E���
,Q�GRLQJ�VR��KH�VXJJHVWV�WKDW��E\�WXUQLQJ�WR�WKRVH�ZKR�DUH�EHWWHU�WKDQ�
XV��ZH�VKRXOG�QRW�EH�DVKDPHG�WR�OHDUQ�VRPHWKLQJ�QHZ�RU�WR�EH�SXUL¿HG�
from some fault.26 From this perspective, the process is not authoritar-
ian but maieutic.�:KDW�ZH�KDYH�KHUH�LV�QHLWKHU�WKH�DXWRPDWLF�UHSURGXF-
WLRQ�RI�D�PRGHO�QRU�DQ�XQFULWLFDO�WUDQVIHU�RI�NQRZOHGJH��0RUHRYHU��3ODWR�
GRHV�QRW�SURPSW�XV�WR�WXUQ�WR�WKH�LGHD�RI�*RRG�LWVHOI�EXW��PRUH�KXPEO\��
WR�WKH�³EHWWHU´�DPRQJVW�WKH�FRQFUHWH�LQGLYLGXDOV�DURXQG�XV��7KHUHIRUH��
WKH�LVVXH�DW�VWDNH�LV�QHLWKHU�SXUVXLQJ�DQ�LGHDO�SDUDGLJP��DV�LV�WKH�FDVH�
ZLWK�WKH�mimesis described in the Timaeus,27 nor understanding an idea 
completely and apodictically, as is typical of non-philo-sophical eru-
GLWLRQ��,QVWHDG��ZKDW�PDWWHUV�PRVW� LV� WR�IROORZ�DQ�H[DPSOH�WKDW� LV�QRW�
perfect and can be improved.

7KH� UHIHUHQFH� WR� WKH� RWKHU� DOVR� DSSOLHV� UHWURDFWLYHO\� WR� WKH� WZR�
previous parts of the argument – namely a��D[LRORJLFDO�EOLQGQHVV��DQG� 
b��amathìa� ±� DQG�PDNHV� LW� SRVVLEOH� WR�RYHUFRPH� WKH�egocentric bias.  
a��5HJDUGLQJ�D[LRORJLFDO�EOLQGQHVV��E\�DWWDFKLQJ�PRUH�ZHLJKW�WR�DFWLRQV�
that come from oneself rather than from others, the individual proves 
LQFDSDEOH� RI� LGHQWLI\LQJ� MXVWLFH�� JRRGQHVV�� DQG� EHDXW\� ����D���b��5H-

26 %\� LQYLWLQJ�XV� WR� WXUQ� WR� WKRVH�ZKR�DUH�EHWWHU��3ODWR� UHVXPHV� WKH�6RFUDWLF� WHFK-
nique of a maieutic paidèia�DV�RSSRVHG�WR�FRQIRUPLVW�LPLWDWLRQ��RI�ZKLFK�ZH�DFWXDOO\�
should be ashamed.
27 Needless to say, the research literature on this topic is impressive: see, for instance, 
1DSROLWDQR�������'HVFORV����������������1DSROLWDQR�������3DOXPER���������������
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garding amathìa��IXUWKHUPRUH��WKH�KXPDQ�EHLQJV�VX൵HULQJ�IURP�LW�IDLO�
WR�VHH�WKHLU�RZQ�LJQRUDQFH��,Q�D�GHOXVLRQ�RI�VHOI�VX൶FLHQF\��WKH\�WKLQN�
WKH\�GR�QRW�QHHG�WR�WXUQ�WR�WKH�PDLHXWLF�H[HPSODULW\�RI�WKH�RWKHU��ZLWK�
WKH�FRQVHTXHQFH� WKDW��©WKDQNV� WR�QRW� OHDYLQJ� WR�RWKHUV�ZKDW�ZH�GRQ¶W�
NQRZ�KRZ�WR�KDQGOH��ZH�LQHYLWDEO\�FRPH�WR�JULHI�ZKHQ�ZH�WU\�WR�WDFNOH�
LW�RXUVHOYHVª��Lg��9����E��WUDQVO��6DXQGHUV�������

In this passage of the Laws��ZH�DUH�DOUHDG\�EH\RQG�WKH�PRUDOLVWLF�
H[KRUWDWLRQ�RI�WKH�Gorgias��:KDW�LV�QRZ�UHTXLUHG�LV�D�SHULDJRJLFDO�FRQ-
YHUVLRQ�RQ�WKH�D[LRORJLFDO�OHYHO�WKDW�FKDQJHV�WKH�SHUFHSWLRQ�RI�RWKHUQHVV��
$JDLQ��D�FRPSDULVRQ�LV�PDGH�ZLWK�WKH�HGXFDWLRQ�RI�FKLOGUHQ��©([WUHPH�
PRGHVW\��QRW�JROG��LV�WKH�OHJDF\�ZH�VKRXOG�OHDYH�RXU�FKLOGUHQª��ZKLFK�
FDQ�EH�REWDLQHG�QRW�E\�©UHEXNLQJª�EXW�E\�©SUDFWLFLQJ�DOO�\RXU�OLIH�ZKDW�
\RX�SUHDFK�WR�RWKHUVª��Lg��9����E�F��WUDQVO��6DXQGHUV��������7KDQNV�WR�
D�SHULDJRJLFDO�FRQYHUVLRQ��ZKLFK�WDNHV�SODFH�QRW�LQ�UHVSRQVH�WR�D�PRUDO-
LVWLF�H[KRUWDWLRQ�EXW�WR�D�YLUWXRXV�H[DPSOH��RQH�EHFRPHV�H[FHOOHQW�DQG�
WKHUHIRUH�³EHWWHU �́�+RZHYHU��³EHWWHU´�GRHV�QRW�LPSO\�D�UHIHUHQFH�WR�DQ�
HSLVWHPRORJLFDO�H[FHOOHQFH�WKDW�LV�FRXQWHUSRVHG�WR�D�JUHDWHU�NQRZOHGJH�
�L�H��� RQH� LV� QRW� EHWWHU� QRW� EHFDXVH� KH� LV�ZLVHU�� EHFDXVH� WUXH�ZLVGRP�
EHORQJV�RQO\�WR�WKH�JRGV���%HLQJ�³EHWWHU´�PHDQV�EHLQJ�PRUH�YLUWXRXV��
$IWHU�DOO�� LQ�DQFLHQW�*UHHN��aretè means not only virtue but also per-
IRUPDWLYH�H[FHOOHQFH��0RUHRYHU��LI�WKH�PRVW�H[FHOOHQW�H[DPSOH�RI�YLUWXH�
is Socrates, then this is a maieutic virtue: Socrates is better because he 
NQRZV�KH�NQRZV�QRWKLQJ�DQG�KDV�QRWKLQJ�WR�WHDFK��:KDW�RQH�FDQ�OHDUQ�
IURP�6RFUDWHV¶�H[DPSOH�LV�QRWKLQJ�PRUH�WKDQ�WKH�DZDUHQHVV�RI�KDYLQJ�
QR�NQRZOHGJH��6LQFH�LW�KDV�QRWKLQJ�WR�GR�ZLWK�H[FHOOHQFH�EDVHG�RQ�QR-
WLRQV��6RFUDWHV¶�H[DPSOH�FDQQRW�EH�UHGXFHG�WR�D�WUDQVIHU�RI�NQRZOHGJH��
but must be understood as a maieutic ability. When Socrates applies his 
PDLHXWLFV��KH�GRHV�QRW�DLP�DW� UHSURGXFLQJ�KLPVHOI��+LV�SXUSRVH� LV� WR�
LQGXFH�KLV�LQWHUORFXWRUV�WR�JLYH�ELUWK�WR�WKHLU�RZQ�GHVLUH�DQG�WR�D�EHWWHU�
NQRZOHGJH�RI�WKHPVHOYHV�

7KXV��PDLHXWLF�H[FHOOHQFH�LV�QRW�D�XQLYHUVDO�SDUDGLJP�WKDW�DSSOLHV�
equally to everyone. Whoever is better at maieutically helping one per-
VRQ�GHOLYHU�RQH¶V�GHVLUH�PD\�QRW�EH�JRRG�HQRXJK�IRU�VRPHRQH�HOVH�RU�
PD\�DFW�LQ�D�GL൵HUHQW�PDLHXWLF�ZD\�GHSHQGLQJ�RQ�WKH�LQWHUORFXWRU��7KH�
SXUSRVH�RI�WKH�PDLHXWLF�H[DPSOH�LV�QRW�WR�SURGXFH�FRSLHV�EXW�WR�EULQJ�
RXW�WKH�LQWHUORFXWRU¶V�VLQJXODULW\�
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6WLOO��WKH�SLYRWDO�TXHVWLRQ�UHPDLQV��KRZ�LV�LW�SRVVLEOH�WR�WXUQ�WR�WKRVH�
ZKR�DUH�EHWWHU�LI�RQH�LV�VWLOO�EOLQGHG�E\�H[FHVVLYH�philautìa"�,Q�P\�YLHZ��
a more careful reading of the entire passage 731e can be helpful:

The most serious evil innate in souls of most men is one for 
ZKLFK�HYHU\ERG\�KDV�IRUJLYHQHVV�WRZDUGV�KLPVHOI�DQG�VR�QHYHU�
FRQWULYHV�D�ZD\�RI�HVFDSLQJ��,W�LV�WKH�HYLO�LQGLFDWHG�LQ�WKH�VD\LQJ�
WKDW�HYHU\�PDQ�LV�E\�QDWXUH�µKLV�RZQ�EHVW�IULHQG¶��DQG�WKDW�LW�LV�
SHUIHFWO\�SURSHU�IRU�KLP�WR�KDYH�WR�EH�VXFK��%XW�WKH�WUXWK�LV�WKDW�
the cause of all errors, on each occasion for each man, arises 
WKURXJK�WKH�H[FHVVLYH�ORYH�RI�VHOI��KH�ZKR�ORYHV�LV�EOLQG�WKHUHIRUH�
WR�ZKDW�KH�ORYHV��Lg��9����G�H��WUDQVO��6DXQGHUV�������PRGL¿HG��

7KH�XQMXVW�DUH�WKRVH�ZKR�RYHUHVWLPDWH�WKHPVHOYHV�DQG�WKLQN�WKH\�
are better than others because of a particular form of axiological blind-
ness��3ODWR�PRVW�OLNHO\�UHIHUV�KHUH�WR�DQ�XQGHUO\LQJ�D[LRORJLFDO�GLVWRU-
tion. The unjust individual does not recognize the fundamental onto-
ORJLFDO�HTXDOLW\�EHWZHHQ�KLPVHOI�DQG�RWKHUV�DQG��DV�D�UHVXOW��SHUFHLYHV�
WKH�H[LVWHQFH�RI�WKH�RWKHU�DV�D�VKDGRZ�RQ�WKH�FDYH�ZDOO��WKDW�LV�WR�VD\��DV�
DQ�DFFLGHQWDO��GLVSHQVDEOH��DQG�LQIHULRU�H[LVWHQFH�28 The maieutic pre-
UHTXLVLWH�IRU�RQH�WR�WXUQ�WR�VRPHRQH�EHWWHU�LV�WKDW�RQH�FDQ�DFNQRZOHGJH�
KHU�H[FHOOHQFH�ZLWKRXW�EHLQJ�MHDORXV��2Q�WKH�FRQWUDU\��DV� ORQJ�DV�RQH�
NHHSV�ZLWKLQ�H[FHVVLYH�philautìa��RQH�SHUFHLYHV�DQ\�H[WHUQDO�YDOXH�DV�D�
WKHIW�DQG�DQ�D൵URQW�WR�RQHVHOI��,Q�WKLV�ZD\��RQH�EHFRPHV�YXOQHUDEOH�WR�
WKH�SDQJV�RI�HQY\�>&XVLQDWR��������������@��([FHVVLYH�philautìa thus 
H[SRVHV� KXPDQ� H[LVWHQFH� WR� HQY\�� D� IHHOLQJ� WKDW�� DFFRUGLQJ� WR�3ODWR��
GLVWLQJXLVKHV�EHWZHHQ� WKH�QRQ�GLYLQH�DQG� WKH�GLYLQH�29 Therefore, the 
TXHVWLRQ�LV�QRW�KRZ�WR�RYHUFRPH�H[FHVVLYH�philautìa�EXW�UDWKHU�KRZ�WR�
SUHYHQW�XV�IURP�JHWWLQJ�WR�WKDW�SRLQW��7KH�ZHDSRQ�RI�PDLHXWLF�UHIXWDWLRQ�
FDQ�EH�H൵HFWLYH�DJDLQVW�amathìa,�EXW�QRW�DJDLQVW�H[FHVVLYH�philautìa.

$�PDLHXWLF�H[DPSOH�FDQ�ZRUN�RQO\� WR� WKH�H[WHQW� WKDW� LW� LV�DEOH� WR�
RYHUFRPH�ZKDW�3ODWR�FRQVLGHUV�WKH�JUHDWHVW�RI�DOO�HYLOV��,W�LV�WKH�H[DP-
SOH�RI�RXU�EHWWHUV�WKDW�3ODWR�LQYLWHV�XV�WR�WXUQ�WR�DW�L. 732a-b. Maieutic 

28 ,W�LV�LPSRUWDQW�WR�NHHS�LQ�PLQG�WKDW�LQ�WKH�forma mentis�RI�WKH�DQFLHQW�ZRUOG�VXFK�
an argument does not automatically imply criticism against slavery.
29 $FFRUGLQJ�WR�3ODWR��WKH�GLYLQH�DFWV�SHU�GH¿QLWLRQHP�ZLWKRXW�HQY\��Tim����H��



$ඍ�ඍඁൾ�2උංංඇඌ�ඈൿ�(ඏංඅ

221

H[HPSODULW\�GH¿QLWLYHO\�HPDQFLSDWHV�3ODWR¶V�epimèleia heautoû��ZKLFK�
RQH�H[HUFLVHV�LQ�GLDORJXH�ZLWK�WKH�RWKHU��IURP�WKH�DPELJXLWLHV�RI�D�cura 
sui�WKDW�ZRXOG�RWKHUZLVH�ZLWKGUDZ�LQWR�DQ�LQWLPDWH�DQG�VHOI�UHIHUHQWLDO�
dimension.

3.2 Evil and the àplestos nature of the human being

([FHUSW���������RI�WKH�Laws IRUFHV�XV�WR�UHWKLQN�WKH�SUREOHP�RI�HYLO�LQ�
3ODWR��DW�OHDVW�ZLWK�UHJDUG�WR�WZR�LVVXHV�

a��LQ�WKH�P\WK�RI�(U��VRXOV�FKRRVH�WKH�SDUDGLJP�RI�OLIH�ZKLFK�WKH\�
ZLOO�LQFDUQDWH�DQG�DUH�UHVSRQVLEOH�IRU�WKLV�FKRLFH��R��;����H��30 The issue 
RI�WKH�YROXQWDULQHVV��WKH hekòn��DQG�LQWHQWLRQDOLW\�RI�HYLO�LV�D�FRPSOH[�
RQH�WKDW�H[FHHGV�WKH�VFRSH�RI�WKLV�SDSHU��,�RQO\�ZLVK�WR�SRLQW�RXW�WKDW��LQ�
one of the most recent contributions on the subject, such intentionality is 
H[SOLFLWO\�GHQLHG�RQO\�LQ�WKH�Protagoras, but not in the other dialogues.31 
In any case, in the myth of Er the problem of choice only concerns the 
SUH�QDWDO�FRQGLWLRQ��VR�PXFK�VR�WKDW�VRXOV��DIWHU�GULQNLQJ�WKH�ZDWHU�RI�
WKH�ULYHU�$PHOHWH��ZLOO�IRUJHW�WKH�FKRLFH�WKH\�KDYH�PDGH��R��;����D��

In the passage from the Laws, the issue is no longer that of souls 
ZKR� FKRRVH� WKHLU� OLIH� SDUDGLJP� LQ� D� SUH�ELUWK� GLPHQVLRQ�� EXW� WKDW� RI�
KXPDQV�ZKR��LQ�WKHLU�HDUWKO\�H[LVWHQFH��KDYH�IRUJRWWHQ�WKH�FKRLFH�WKH\�
PDGH�DQG��SUHFLVHO\�EHFDXVH�RI�WKLV�FKRLFH��FDUU\�ZLWKLQ�WKHPVHOYHV�WKH�

30 ©<RXU�GDHPRQ�RU�JXDUGLDQ�VSLULW�ZLOO�QRW�EH�DVVLJQHG�WR�\RX�E\�ORW��\RX�ZLOO�FKRRVH�
KLP��>«@�9LUWXH�NQRZV�QR�PDVWHU��HDFK�ZLOO�SRVVHVV�LW� WR�D�JUHDWHU�RU�OHVV�GHJUHH��
GHSHQGLQJ�RQ�ZKHWKHU�KH�YDOXHV�RU�GLVGDLQV�LW��7KH�UHVSRQVLELOLW\�OLHV�ZLWK�WKH�RQH�
ZKR�PDNHV�WKH�FKRLFH��WKH�JRG�KDV�QRQHª��R��;����G�H��WUDQVO��*UXEH�	�5HHYH��������
2Q�WKLV�SDVVDJH��VHH�GH�/XLVH�������1DSROLWDQR�������%HQRQL������
31 ©,W�ZRXOG�VHHP�WKDW�WKH�Protagoras�LV�WKH�RQO\�3ODWRQLF�GLDORJXH�ZKHUH�6RFUDWHV�
DUJXHV�WKDW�SHRSOH�DOZD\V�DFW�LQ�DFFRUGDQFH�ZLWK�WKHLU�MXGJPHQW�RI�ZKDW�LV�EHVW��WKRVH�
ZKR�GR�ZURQJ� VLPSO\�PLVFDOFXODWH��:KDW�6RFUDWHV�PHDQV�RXWVLGH� WKH�Protagoras 
ZKHQ�KH�VD\V�WKDW�QR�RQH�GRHV�ZURQJ�ZLOOLQJO\��DV��IRU�H[DPSOH��DW�Grg�����H�����
LV�WKDW�LW�LV�VSHFL¿FDOO\�ZKHQ�SHRSOH�GR�ZURQJ�TXLWH�GHOLEHUDWHO\�WKDW�WKH\�DUH�LQ�RQH�
VHQVH�VWLOO�GRLQJ�ZKDW�WKH\�GR�QRW�ZLVK�WR�GR��E\�FKRRVLQJ�IXOO\�LQWHQWLRQDOO\�WKH�WKLQJ�
WKH\�NQRZ�WR�EH�ZURQJ�� WKH\�DUH�PDNLQJ� WKHPVHOYHV�ZUHWFKHG�� VRPHWKLQJ�QR�RQH�
ZDQWV�WR�EH��7R�OLYH�MXVWO\��6RFUDWHV�WKLQNV��VLPSO\�LV�WR�OLYH�ZHOO��DQG�WR�OLYH�XQMXVWO\��
WR�EH�ZUHWFKHG��Cri. 47b; Grg. 470e; Men. 73a-b; Resp�������H�����D��ª��:HLVV�������
�����
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SRVVLEOH�FDXVH�RI�HYLO��7KH�SUREOHP�RI�HYLO�LV�WKHUHIRUH�WUDFHG�EDFN�WR�DQ�
LPEDODQFH�ZLWKLQ�WKH�VXEMHFW�KLPVHOI�

b��6HYHUDO�VFKRODUV�KDYH�SRLQWHG�RXW�WKDW�E\�³HYLO´�3ODWR�GRHV�QRW�
PHDQ�D�³SRVLWLYH´�SULQFLSOH��EXW�WKH�FRQVHTXHQFH�RI�D�ODFN��HYLO�GHULYHV�
IURP�WKH�ODFN�RI�KDUPRQ\��PHDVXUH��EDODQFH��DQG�XOWLPDWHO\�IURP�LJQR-
UDQFH�>&DUGXOOR�����@��7KLV�FRQFHSWLRQ��ZKLFK�DSSOLHV�HYHQ�LQ�3ODWR¶V�
ODWHU�ZULWLQJV��FDQ�EH�VXPPDULVHG�DV�IROORZV��ZKHUH�WKHUH�LV�QR�RUGHU�
there is evil, and there is no need for some positive principle to produce 
it [Ferrari 2017; Chappell 2018].

A closer analysis of L. 731-732 forces us to question this perspec-
WLYH��)RU�3ODWR��HYLO�LV�FHUWDLQO\�QRW�WR�EH�LQWHUSUHWHG�LQ�WKH�VHQVH�RI�DQ�
ontological principle, as is the case in the Judaeo-Christian tradition. 
Nevertheless, in this passage the ultimate origin of evil is no longer 
WUDFHG�EDFN�WR�D�VLPSOH�³ODFN �́�EXW�UDWKHU�WR�D�SUHFLVH�³H[FHVV´�WKDW�GHHS-
O\�LQYROYHV�WKH�D൵HFWLYH�DQG�D[LRORJLFDO�VSKHUH��³([FHVVLYH�VHOI�ORYH´�LV�
LQ�IDFW�DQ�³DQWKURSRORJLFDO´�LPEDODQFH�WKDW�D൵HFWV�DQ�LQGLYLGXDO¶V�ordo 
amoris��WKHLU�ZD\�RI�ORYLQJ�DQG�GHVLULQJ��,Q�IDFW��RQO\�KXPDQV�FDQ�¿QG�
WKHPVHOYHV� LQ� WKH�VLWXDWLRQ�RI� ORYLQJ�WKHPVHOYHV�H[FHVVLYHO\�DQG�RQO\�
WKH\�FDQ�H[SHULHQFH�DQ�XQTXHQFKDEOH�DQG�LQVDWLDEOH�JUHHG�

Strange as it may seem, the seed of this philosophical anthropology 
LV�DOUHDG\�IHDWXUHG�LQ�WKH�LPDJH�RI�WKH�SHUIRUDWHG�MDU��àplestos pìthos��
in the Gorgias.32 In the intellectualist perspective of the Protagoras, 
ZKHUH�UHDVRQ�¿UPO\�JRYHUQV�WKH�VRXO��HYLO�FRXOG�RQO\�EH�LQWHUSUHWHG�DV�
WKH�UHVXOW�RI�D�ODFN�RI�UHDVRQ��,Q�WKH�Gorgias��KRZHYHU��WKH�SHUVSHFWLYH�
FKDQJHV�UDGLFDOO\��,Q�IDFW��VRPH�KXPDQ�VRXOV��©XQGLVFLSOLQHG�DQG�XQUH-
VWUDLQHGª��Grg�����E��WUDQVO��=H\O������PRGL¿HG���HVFDSH�E\�QDWXUH�WKH�
UXOH�RI�UHDVRQ��$V�/RXLV�$QGUp�'RULRQ�QRWHV��©WKH�Gorgias thus seems 
WR�EH� WKH�¿UVW�RI�3ODWR¶V�GLDORJXHV� WR� UHFRJQL]H� WKDW� WKH� VRXO� LV�QRW� D�
PRQROLWKLF�HQWLW\��DQG�WKDW�LW�LQFOXGHV�DW�OHDVW�WZR�SDUWV��WKDW�LV��UHDVRQ�
DQG�GHVLUHVª�>'RULRQ����������@��'RULRQ�GHYHORSV�WKLV�LQWXLWLRQ�ZLWK�UHI-
HUHQFH�WR�WKH�UHODWLRQVKLS�EHWZHHQ�enkràteia and akrasìa,33 but a similar 

32 On the anthropological meaning of this image, cf. Cusinato 2014, 158-160.
33 ©$V�VRRQ�DV�3ODWR�DGPLWV�WKDW�WKH�VRXO�LQFOXGHV�DW�OHDVW�WZR�SDUWV��DQG�WKDW�UHDVRQ�
GRHV�QRW�QHFHVVDULO\�LPSRVH�LWV�ODZ�DQG�LWV�VRYHUHLJQW\�XSRQ�WKH�RWKHU�SDUW��ZKLFK�LV�
LQ�RSHQ�FRQÀLFW�ZLWK�LW��enkrateia�UHGLVFRYHUV�D�UHDVRQ�IRU�H[LVWHQFH�ZKLFK�LW�ODFNHG�
ZKHQ�WKH�VRXO�ZDV�PRQROLWKLF�DQG�UHDVRQ�ZDV�VRYHUHLJQª��'RULRQ�������������6HH�
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FRQVLGHUDWLRQ�FRXOG�EH�PDGH�DOVR�ZLWK�UHJDUG�WR�WKH�SUREOHP�RI�HYLO��DV�
soon as it is admitted that the soul is more than reason, then the origin 
RI�HYLO�FDQ�QR�ORQJHU�EH�H[SODLQHG�LQ�WHUPV�RI�D�VLPSOH�³ODFN´�RI�UHDVRQ�

7KH�LPDJH�RI�WKH�OHDN\�MDU�LV�XVHG�LQ�WKH�Gorgias to describe the 
VRXO�RI�IRROLVK�SHRSOH��©WKDW�SDUW�RI�WKH�VRXOV�RI�IRROV�ZKHUH�WKHLU�DS-
petites are located is their undisciplined part, one not tightly closed, a 
OHDNLQJ�MDU��DV�LW�ZHUHª��Grg�����E��WUDQVO��=H\O������34�$W�¿UVW�VLJKW��WKLV�
LPDJH�DSSHDUV�WR�KDYH�DQ�H[FOXVLYHO\�QHJDWLYH�DQG�LQVWUXPHQWDO�PHDQ-
LQJ��VR�PXFK�VR�WKDW�6RFUDWHV�XVHV�LW�WR�FRXQWHU�&DOOLFOHV¶�WKHVHV��7KH�
SRLQW�WR�PDNH�KHUH�LV�WKDW�WKH�UDWLRQDO�SDUW�LQ�WKH�VRXO�RI�IRROLVK�SHRSOH�
LV�³SLHUFHG �́�WKDW�LV��LQH൵HFWLYH�

7KH�LPDJH�RI�D�³SLHUFHG´�UHDVRQ�LV�DQ�H[WUHPHO\�SRZHUIXO�RQH��FD-
pable of capsizing the monolithic conception of the soul set out in the 
Protagoras��'HVLUH��ZKLFK� LV� FDSDEOH� RI� GUDJJLQJ� DURXQG� RWKHUV� OLNH�
VODYHV��LV�FRXQWHUHG�E\�WKH�SRZHU�RI�NQRZOHGJH��E\�YLUWXH�RI�ZKLFK�KX-
PDQV�DUH�¿UPO\�JRYHUQHG�E\�UHDVRQ��Prt�����E����F���,Q�Gorgias��3ODWR�
HQYLVDJHV�VRPHWKLQJ�TXLWH�GL൵HUHQW��,Q�WKH�VRXO�RI�IRROLVK�SHRSOH�WKH�UD-
WLRQDO�DQG�FRQFXSLVFHQW�SDUW�DUH�ERWK�IXOO�RI�KROHV��7KLV�³EHLQJ�SLHUFHG �́�
KRZHYHU��KDV�DQ�RSSRVLWH�PHDQLQJ�LQ�WKH�WZR�SDUWV�RI�WKH�VRXO��D�UHDVRQ�
IXOO�RI�KROHV�LV�D�UHDVRQ�WKDW�FDQ�QR�ORQJHU�JRYHUQ��DQG�LV�LQ�IDFW�SRZ-
HUOHVV��SLHUFHG�FRQFXSLVFHQFH��LQVWHDG��LV�XQFRQWDLQDEOH�DQG�WDNHV�RYHU�
everything.

7KH�LPDJH�RI�WKH�OHDN\�MDU�LQ�WKH�Gorgias LV�WKH�VHHG�RI�D�QHZ�SKLO-
osophical anthropology. In the Gorgias��3ODWR�GLVFRYHUV�WKDW�WKHUH�DUH�
human drives and needs that are insatiable. So far, the focus has been on 
the fact that the perforated jar is the negative image of a concupiscence 
WKDW�FDQQRW�EH�VDWLV¿HG��)URP�WKH�SRLQW�RI�YLHZ�RI���WK�FHQWXU\�SKLOR-
sophical anthropology, the non-perforated jar resembles the homeostat-

also Dorion 2012.
34 3ODWR�GHDOV�ZLWK�WKLV�LQRUGLQDWHQHVV�DOVR�LQ�WKH�P\WK�RI�(U��ZKHUH�KH�UHIHUV�WR�WKH�
VRXOV�ZKR�GULQN�WR�H[FHVV�WKH�ZDWHU�RI�IRUJHWIXOQHVV�DQG�WKXV�FDQQRW�KDYH�WKH�PHPR-
U\�RI�WKH�LGHDO�ZRUOG��©DOO�RI�WKHP�>«@�WUDYHOOHG�WR�WKH�3ODLQ�RI�)RUJHWIXOQHVV�>Lete] in 
EXUQLQJ��FKRNLQJ��WHUULEOH�KHDW��IRU�LW�ZDV�HPSW\�RI�WUHHV�DQG�HDUWKO\�>���@�YHJHWDWLRQ��
$QG�WKHUH��EHVLGH�WKH�5LYHU�RI�8QKHHGLQJ�>Amelète@��ZKRVH�ZDWHU�QR�YHVVHO�FDQ�KROG��
WKH\�FDPSHG��IRU�QLJKW�ZDV�FRPLQJ�RQ��$OO�RI�WKHP�KDG�WR�GULQN�D�FHUWDLQ�PHDVXUH�RI�
WKLV�ZDWHU��EXW�WKRVH�ZKR�ZHUHQ¶W�VDYHG�E\�UHDVRQ�GUDQN�PRUH�WKDQ�WKDW��DQG�DV�HDFK�
RI�WKHP�GUDQN��KH�IRUJRW�HYHU\WKLQJª��R��;����H����D��WUDQVO��*UXEH�	�5HHYH��������
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LF�EDODQFH�RI�WKH�LQVWLQFW��ZKLOH�WKH�SHUIRUDWHG�MDU�UHSUHVHQWV�WKH�GLVUXS-
tion of this balance and the beginning of humanisation [Cusinato 2014]. 
It is true that the tyrant is dominated by irrepressible concupiscence, but 
ZH�PXVW�QRW�IRUJHW�WKDW�WKH�W\UDQW�LV�VWLOO�KXPDQ��KLV�DSSHWLWHV�KDYH�DO-
ready undergone an anthropological transformation and have therefore 
EHFRPH�H[SUHVVLRQV�RI� WKH�KXPDQ�DV�RSSRVHG� WR� WKH� DQLPDO�� ,Q� IDFW��
WKH�KRPHRVWDWLF�DQLPDO�FDQ�EH�UHSUHVHQWHG�DV�D�³non�OHDN\´�MDU��ZKLFK��
ZKHQ�¿OOHG��DXWRPDWLFDOO\�VDWLV¿HV�LWV�QHHG�DQG�WKXV�UHJXODWHV�LWVHOI�

2Q�FORVHU� LQVSHFWLRQ�� LQ�3ODWR� WKH�GL൵HUHQFH�EHWZHHQ�KXPDQ�DQG�
DQLPDO�LV�QRW�PDUNHG�E\�UHDVRQ��EXW�E\�WKH�KXPDQ�IHDWXUH�RI�aplestìa 
�LQVDWLDEOHQHVV���)RU�3ODWR��LQ�IDFW��WKH�DQLPDO�SDUWLFLSDWHV�LQ�UDWLRQDOLW\�
just as the human participates in bestiality.35�$FFRUGLQJ�WR�3ODWR��WKH�KX-
man being is not properly the animal rationale, but the zôion àpleston. 
,W�VKRXOG�DOVR�EH�UHPHPEHUHG�WKDW�LQ�*UHHN�FXOWXUH�XS�XQWLO�3ODWR�WKH�
term àplestos ZDV�QRW�XVHG�LQ�UHIHUHQFH�WR�DQLPDOV��DQG�QRW�HYHQ�WR�WKH�
6DW\UV��KDOI�KXPDQ��KDOI�DQLPDO�FUHDWXUHV�NQRZQ�IRU�WKHLU�LPPRGHUDWH�
OLELGR���,Q�$ULVWRWOH�WKHUH�LV�RQO\�RQH�SDVVDJH�LQ�ZKLFK�àplestos is used 
LQ�UHIHUHQFH�WR�DQLPDOV��QDPHO\�WR�D�¿VK��HA ���E����,Q�ODWHU�WLPHV�WKH�
adjective àplestos�ZDV�UHIHUUHG�WR�DQLPDO�¿JXUHV�LQ�WKH�H[HJHWLFDO�WUDGL-
WLRQ�RI�$HVRS¶V�IDEOHV��EXW�RQO\�ZLWKLQ�DQ�DQWKURSRPRUSKLF�SHUVSHFWLYH��
In this tradition, the animal protagonist of the fables is indeed àplestos, 
EXW�RQO\�WR�WKH�H[WHQW�WKDW�LW�EHKDYHV�DQG�VSHDNV�OLNH�D�KXPDQ��,Q�VKRUW��
WKH�*UHHN�ZRUOG�UHPDLQHG�DQFKRUHG�WR�'HPRFULWXV¶�YLHZ�WKDW�WKH�DQ-
LPDO�©LQ�QHHG�NQRZV�KRZ�PXFK�LW�QHHGV��ZKHUHDV�WKH�KXPDQ�LQ�QHHG�
GRHV�QRW�NQRZ�KRZ�PXFK�LW�QHHGVª��'.���%�����

7KH�LPDJH�RI�WKH�OHDN\�MDU�GHVFULEHV�WKH�³SRZHUOHVVQHVV´�RI�D�UHDVRQ�
full of holes just as a sieve, also irreparably perforated, corresponds to 
a limitless concupiscence. It is certainly a hopeless condition. After the 
Gorgias��WKH�LPDJH�RI�WKH�OHDN\�MDU�DQG�WKH�VLHYH�XQGHUJRHV�D�SURIRXQG�
transformation: a��EHLQJ�DQ�àplestos pìthos becomes a characteristic of 
all humans, not just the tyrant: all humans, therefore, have a concupis-

35 R��,;����F����E�R൵HUV�RQH�RI�WKH�PRVW�SRZHUIXO�LPDJHV�RI�KXPDQ�µEHVWLDOLW\¶��7KH�
irascible part in the soul is represented by a lion, the concupiscent part by a dragon 
ZLWK�©PDQ\�KHDGV�WKDW�LW�FDQ�JURZ�DQG�FKDQJH�DW�ZLOOª��DQG�WKH�UDWLRQDO�SDUW�E\�D�
VPDOO�KXPDQ�EHLQJ�WKDW�RIWHQ�EHFRPHV�RYHUZKHOPHG�E\�WKH�RWKHU�WZR�SDUWV�LI�WKHUH�
LV�D�ODFN�RI�FDUH�DQG�KDUPRQ\�
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FHQW�SDUW�LQ�WKHP�WKDW�FDQQRW�EH�¿OOHG�LI�QRW�WUHDWHG�DQG�HGXFDWHG��FI��
R��9,,,��������G���b��EHLQJ�D�VLHYH��L�H��KDYLQJ�D�FRPSOHWHO\�SHUIRUDWHG�
rational part, is instead characteristic of only some humans, such as 
the tyrant. In the other humans, the àplestos nature of the rational part 
EHFRPHV�PDQLIHVW� LQ� YDULRXV� LQWHUPHGLDWH� GHJUHHV� EHWZHHQ� EHLQJ� LU-
UHWULHYDEO\�SLHUFHG��OLNH�DQ�³LPSRWHQW´�VLHYH��DQG�QRW�EHLQJ�SLHUFHG�DW�
DOO��%HLQJ�³RQO\�SDUWLDOO\´�SLHUFHG� LQGLFDWHV� WKDW�QRW�HYHQ�QRQ�IRROLVK�
KXPDQV�KDYH�DQ�³RPQLSRWHQW´�UHDVRQ��VLQFH�WKH�UDWLRQDO�SDUW�KDV�WR�GHDO�
ZLWK�D�GDUN�VLGH��L�H��WKH�FRQFXSLVFHQW�SDUW��0RUHRYHU��WKH�ODWWHU�FDQQRW�
EH�³SHUVXDGHG´�GLUHFWO\�E\�UHDVRQ��EXW�UHTXLUHV�D�IXUWKHU�LQWHUPHGLDWLRQ�
URRWHG�LQ�WKH�HPRWLRQDO�VSKHUH��$V�LV�ZHOO�NQRZQ��WKLV�WKHVLV�LV�EHVW�LO-
OXVWUDWHG�E\�WKH�LPDJH�RI�WKH�ZLQJHG�FKDULRW�LQ�WKH�Phaedrus.36

In non-foolish souls, the partial àplestos nature of the rational part 
indicates that the latter is not omnipotent, but, at the same time, it can 
DFW�WKURXJK�WKH�SRZHU�RI�³SHUVXDVLRQ �́�7KLV�àplestos character of the ra-
WLRQDO�SDUW��H[SUHVVHG�LQ�WKH�DELOLW\�WR�JRYHUQ�WKURXJK�SHUVXDVLRQ��FRQ-
IHUV�UHDVRQ�D�W\SLFDOO\�KXPDQ�SODVWLFLW\��E\�JLYLQJ�DQ�³DWRSLFDO´�VKDSH�
WR� OLIH� WKDQNV� WR� WKH� H[HUFLVH� RI� YLUWXH�� )URP� WKLV� SHUVSHFWLYH�� EHLQJ�
àplestos�LV�ZKDW�PDUNV�WKH�GL൵HUHQFH�EHWZHHQ�KXPDQ�DQG�QRQ�KXPDQ��
In fact, being àplestos�UHSUHVHQWV�D�YLUWXRXV�ORJLF�E\�ZKLFK�WR�JRYHUQ�
WKH�SDVVLRQV�DV�RSSRVHG� WR�D�KRPHRVWDWLF�EDODQFH�ZKLFK� LV� W\SLFDO�RI�
non-human animals. In the generation after Socrates, this virtuous logic 
EDVHG�RQ�SHUVXDVLRQ�WRRN�YDULRXV�VKDSHV��3ODWR¶V�sophrosýne had been 
SUHFHGHG�E\�$QWLVWHQHV¶�pònos� DQG�;HQRSKRQ¶V�enkràteia [cf. Stavru 
IRUWKFRPLQJ@�� :LWKRXW� WKLV� ³FRQWDLQPHQW �́� WKH� DSSHWLWH� EHFRPHV� LQ-
FUHDVLQJO\�JUHHG\�DQG�KXPDQ�H[LVWHQFH�LQFUHDVLQJO\�PRQVWURXV�

The opening made possible by the hole in the jar thus becomes an 
anthropological opening that cannot be healed directly by reason, but 
PXVW�¿QG�D�QHZ�EDODQFH�WKURXJK�WKH�FDUH�RI�WKH�VRXO��7KH�LPDJHV�RI�WKH�
OHDN\� MDU� DQG� WKH�ZLQJHG� FKDULRW� FHUWDLQO\� KDYH� SURIRXQGO\� GL൵HUHQW�
PHDQLQJV��+RZHYHU�� LW� LV�FOHDU� WKDW� WKH�GDUN�KRUVH� LQKHULWHG� WKH�FKDU-
DFWHULVWLFV�RI� WKH�©XQGLVFLSOLQHG�DQG�XQUHVWUDLQHGª�FRQFXSLVFHQW� VRXO�
�epithymetikòn��GHVFULEHG�LQ�WKH�LPDJH�RI�WKH�SHUIRUDWHG�MDU��$�IXUWKHU�
connection can also be found in the Symposium¶V�P\WK�RI�3zURV�DQG�

36 The concept of àplestos also appears in the Republic: see 442a7, 475c7, 555b9, 
562b6-10 and c5, 578a1, 586b3, 590b8, 604d9.
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3HQuD��+HUH�LW�LV�DOVR�HYLGHQW�WKDW�WKH�KXPDQ�DV�DQ�LQWHUPHGLDWH�DQG�àto-
pos�HURWLF�EHLQJ�VWDQGV�IRU�VXFK�DQ�RSHQLQJ��+XPDQ�QDWXUH�LV�ODFN�DQG�
SRYHUW\��EXW�LW�LV�DOVR�FDSDFLW\�WR�SURFXUH��ZLWK�LQJHQXLW\�DQG�FXQQLQJ��
ZKDW�LW�FDQQRW�JUDVS�E\�LWV�RZQ�QDWXUH�

Finally, this anthropological instability becomes the presupposition 
RI� HYLO�� WKH� RULJLQ� RI�ZKLFK� LV� LGHQWL¿HG� LQ� WKH�Laws ZLWK� DQ� LPEDO-
DQFH�RI�ORYH��H[FHVVLYH�VHOI�ORYH�LV�D�SRVVLELOLW\�WR�ZKLFK�KXPDQV�H[SRVH�
WKHPVHOYHV�ZKHQ� WKH\� H[FHHG� WKH� KRPHRVWDWLF� EDODQFH� WKDW� UHJXODWHV�
animal life.

4. Conclusions

,�KDYH�VKRZQ�WKDW�WKH�SUREOHP�RI�HYLO�DV�³LJQRUDQFH´�DFTXLUHV�D�FRP-
SOHWHO\� GL൵HUHQW�PHDQLQJ� LI� UHODWHG� WR�amathìa. Amathìa is not equal 
to àghnoia��L�H��D�VLPSOH�³HSLVWHPRORJLFDO�GH¿FLHQF\´�VXFK�DV�D�ODFN�RI�
information. It is instead an imbalance that leads to a serious form of 
illusion. If evil derives from amathìa, then it is not merely ignorance 
�àghnoia��RI�WKH�JRRG��,Q�WKRVH�ZKR�DUH�D൵HFWHG�E\�amathìa, ignorance 
LV� FRPELQHG�ZLWK� WKH� false presumption� RI� NQRZOHGJH�� WKH� SULVRQHUV�
DUH�FRQYLQFHG�WKDW�WKH�VKDGRZV��ZKLFK�WKH\�VHH�UHÀHFWHG�RQ�WKH�ZDOOV�
RI�WKH�FDYH��DUH�DOO�WKHUH�LV�WR�NQRZ��7KLV�OHDGV�WKHP�WR�PLVWDNH�WKHLU�
ODFN�RI�NQRZOHGJH�IRU�NQRZOHGJH��amathìa��DQG�DEDQGRQ�WKH�GHVLUH�WR�
NQRZ��(YLO�WKHUHIRUH�RULJLQDWHV�IURP�D�SDUWLFXODU�IRUP�RI�àghnoia, i.e. 
amathìa��ZKLFK�OHDGV�WKHP�WR�FRQIXVH�WKH�VKDGRZV�LQVLGH�WKH�FDYH��WKH�
dòxa that corresponds to our mental habitus, that is, to our self-referen-
WLDO�KRUL]RQ��ZLWK�WKH�LGHDV�WKDW�DUH�RXWVLGH�WKH�FDYH�

In the Laws��3ODWR� WDNHV�DQ� LPSRUWDQW�VWHS�IXUWKHU�E\� WUDFLQJ� WKH�
same illusion of amathìa EDFN�WR�D�PRUH�RULJLQDO�RQWRORJLFDO�LOOXVLRQ��
WKH�LOOXVLRQ�RI�H[FHVVLYH�VHOI�ORYH��7KLV�philautìa acts as a bubble that 
HQYHORSV�XV�DQG�VWUXFWXUDOO\�GHIRUPV�RXU�UHODWLRQVKLS�ZLWK�UHDOLW\��-XVW�
as in Republic WKH�SULVRQHUV�PLVWDNH�VKDGRZV�IRU�WUXWK�DQG�WKXV�EHOLHYH�
WKH\�NQRZ��ZKHQ�LQ�IDFW�WKH\�GR�QRW�NQRZ��amathìa���VR�LQ�Laws people 
ZKR� ORYH� WKHPVHOYHV�H[FHVVLYHO\�PLVWDNH� VHOI�ORYH� IRU�D� ORYH�RI� WUXWK�
WKDW�SUHYHQWV� WKHP�IURP�NQRZLQJ�ZKDW� LV�ULJKW��JRRG�DQG�HYLO��Lg. V 
���H����D���%RWK�DUH�YLFWLPV�RI�DQ�LOOXVLRQ��+RZHYHU��ZKLOH�LQ�Republic 
the illusion is a cognitive one, in Laws VXFK�LOOXVLRQ�LV�WUDFHG�EDFN�WR�DQ�
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H[FHVVLYH�VHOI�ORYH�WKDW�LV�URRWHG�LQ�DQ�D൵HFWLYH�DQG�D[LRORJLFDO�OHYHO��LQ�
D�GLVWRUWHG�³RUGHU�RI�IHHOLQJ �́

7KH� FRQFHSW� RI� ³H[FHVVLYH´� VHOI�ORYH� UDGLFDOO\� FKDQJHV� WKH� YHU\�
XQGHUVWDQGLQJ�RI�HYLO��LW�LV�QR�ORQJHU�D�VLPSOH�ODFN��EXW�DQ�H[FHVV�PDGH�
possible by the anthropological condition of the human being as àples-
tos��%HLQJ�àplestos places the human being at a crossroads: a��RQ�WKH�
RQH�KDQG��LW�RSHQV�WKH�ZD\�WR�WKH�ZRUVW�RI�DOO�HYLOV��L�H��H[FHVVLYH�VHOI�
ORYH��ZKLFK�RFFXUV�ZKHQ�ERWK�WKH�FRQFXSLVFHQW�DQG�WKH�UDWLRQDO�SDUWV�
of the soul become àplestoi��7KLV�IROO\�SUHYHQWV�WKRVH�D൷LFWHG�IURP�
VHHLQJ�WKDW�WKH�UHDVRQ�ZLWK�ZKLFK�WKH\�WU\�WR�¿OO�WKH�OHDN\�MDU�KDV�EHHQ�
UHGXFHG�WR�D�SDOWU\��³SRZHUOHVV´�VLHYH��b��2Q�WKH�RWKHU�KDQG��LW�SDYHV�
WKH�ZD\� WR� WKH� H[FHVV� W\SLFDO�RI�KXPDQV�ZKR��KDYLQJ� LGHQWL¿HG� WKH�
limits of reason in relation to their concupiscence, replace the homeo-
VWDWLF�EDODQFH�RI�QRQ�KXPDQ�DQLPDOV�ZLWK�D�SKLORVRSK\�XQGHUVWRRG�DV�
care of the self.

In the terms of 20th-century philosophical anthropology, evil is not 
MXVW�D�ODFN��EXW�D�SRVVLELOLW\�LPSOLFLW�LQ�D�EHLQJ�WKDW�GLVFRYHUV�LWV�³H[�FHQ-
WULFLW\ �́�LQ�WKDW�LW�LV�QR�ORQJHU�VHOI�UHJXODWHG�E\�LQVWLQFW��([FHVVLYH�VHOI�
love is at the root of all evil, understood not as an ontological principle, 
but as a serious pathology of the ordo amoris, that is, of the principium 
individuationis of human nature.
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Abstract
,Q�WKLV�SDSHU�,�IRFXV�RQ�D�SDVVDJH�RI�3ODWR¶V�Laws that so far has been the object of 
OLWWOH�VWXG\��9����G����E���,Q�WKH�Laws, the origin of all evil is neither an ontologi-
FDO�SULQFLSOH��DV�LQ�WKH�-XGDHR�&KULVWLDQ�WUDGLWLRQ��QRU�D�VLPSOH�ODFN�RI�NQRZOHGJH�
�àghnoia��RU�D�ODFN�RI�NQRZOHGJH�FRPELQHG�ZLWK�WKH false presumption of knowl-
edge��amathìa���5DWKHU��LQ�WKLV�SDVVDJH�amathìa LWVHOI�LV�WUDFHG�EDFN�WR�³H[FHVVLYH�
VHOI�ORYH´��sphòdra heautoû philìa���,�VKRZ�WKDW�WKLV�³H[FHVV´�KDV�D�VSHFL¿F�³DQ-
WKURSRORJLFDO´�UHOHYDQFH��EHFDXVH�LW�LV�QRW�OLPLWHG�WR�WKH�LQWHOOHFWXDO�VSKHUH�RU�WR�
WKH�ZLOO��EXW�GLUHFWO\�FRQFHUQV�WKH�KXPDQ�ZD\�RI�ORYLQJ��7KH�WKHVLV�WKDW�,�DUJXH�
IRU�LQ�WKLV�SDSHU�LV�WKDW�WKLV�³H[FHVV´�LV�D�SRVVLELOLW\�LPSOLFLW�LQ�WKH�KXPDQ�EHLQJ�
qua àplestos��DQG�VKRXOG�WKHUHIRUH�EH�LQWHUSUHWHG�LQ�DQ�³DQWKURSRORJLFDO´�VHQVH��
LW�GRHV�QRW�LQGLFDWH�D�VLPSOH�³ODFN´�RI�EDODQFH��EXW�UDWKHU�D�SRVVLELOLW\�DQG�D�ULVN�
WR�ZKLFK�KXPDQV�H[SRVH�WKHPVHOYHV�ZKHQ�WKH\�H[FHHG�WKH�KRPHRVWDWLF�EDODQFH�
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of needs typical of non-human animals. Finally, I trace the various steps of this 
³DQWKURSRORJ\�RI�H[FHVV´�EDFN�WR�LWV�RULJLQ��WKH�LPDJH�RI�WKH�OHDN\�MDU�IRXQG�LQ�
the Gorgias.

*XLGR�&XVLQDWR
)XOO�3URIHVVRU�RI�7KHRUHWLF�3KLORVRSK\��66'�0�),/����
'HSDUWPHQW�RI�+XPDQ�6FLHQFHV��',3680��±�9HURQD�8QLYHUVLW\��,7$/<�
guido.cusinato@univr.it


