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THE EMERGENCE OF BEING AND 
TIME AS ’ΝΈΡΓΈΙΑ: HEI DEGGER’S 
UNFINISHED CONFRONTATION WITH 
ARISTOTLE’S METAPHYSICS

Aristotle is simply attempting, though to be sure in a radically philosophical way, 
to make ontologically understandable only what lies in the phenomenon of motion 
itself

[GA22,329/240]1

One of the most noteworthy albeit unappreciated aspects of Hei degger’s sustained 
engagementwithAristotle’sphilosophyistheStagirite’sconstitutivelyambiguousplace
inthehistoryofbeing.2Forinstance,Heideggerclearlyoutlinesthisviewinthefollowing
passagefromsec.126ofMindfulness,“1.Aristotleasthecompletion[Vollendung]of
what was earlier still strange [Befremdlichen]:φύσιςgraspedasἐντελέχεια.2.Aristotle
as the commencement [Beginn]ofwhatbecomessubsequentlyconventional[Geläufigen]
foralongtime”(GA66,397/351).3Asillustratedbythispassage,Heideggerunderstands
Aristotleasatransitionalfigurewithinthehistoryofmetaphysics.Ontheonehand,
Aristotlebringstheoriginaryexperienceofbeingfoundinthefragmentsandsayingsof

1 Martin Hei degger, Basic Concepts of Ancient Philosophy, trans. RichardRojcewicz (Bloomington: Indiana
UniversityPress,2008);Die Grundbegriffe der antiken Philosophie(FrankfurtamMain:VittorioKlostermann,
1993).
2 The constitutive ambiguity of Heidegger’s interpretation of Aristotle has received greater attention in the
currentscholarship.Forawell-argueddiscussionoftheambiguityorduplicityofAristotle’spositioninthehistory
of philosophy, seeChristopher P. Long, “TheDuplicity of Beginning: Schürmann,Aristotle, and theOrigins
ofMetaphysics,”Graduate Faculty Philosophy Journal 29,no.2 (2008):145–59. In this text,Longchallenges
ReinerSchürmann’sinterpretationofAristotleinHei degger on Being and Acting: From Principles to Anarchy 
(Bloomington:IndianaUniversityPress,1987).AccordingtoLong,whatSchürmannfailstorecognizeinthisearly
textandsomewhatbeginstoappreciateinalatertext–Broken Hegemonies,trans.ReginaldLilly(Bloomington:
IndianaUniversityPress,2003)–isthewayinwhichAristotle’stextresistsbeingreducedsimplytothefounderof
thegreatmetaphysicaltraditionofWesternphilosophy.ForasimilarapproachtotheonesuggestedbyLong,see
alsoPierreAubenque,Faut-il déconstruire la métaphysique?(Paris:PressesUniversitairesdeFrance,2009).
3 Martin Hei degger, Mindfulness, trans.ParvisEmadandThomasKalary (NewYork:Continuum,2006);M.
Hei degger, Besinnung,ed.Friedrich-WilhelmvonHermann(FrankfurtamMain:VittorioKlostermann,1997).



87

THE EMERGENCE oF BEiNG AND TiME AS ’νέργέια: HEi DEGGER’S uNFiNiSHED CoNFRoNTATioN WiTH ARiSToTLE’S METAPHySiCS

2022

Anaximander,Parmenides,andHeraclitustoacompletion.But,ontheotherhand,Aristotle
also establishes the foundations of the conventional constitution of the metaphysical 
tradition.

How, then, can we begin approaching this crucial tension in Hei degger’s 
interpretationofAristotle?WhileAristotle’stextshavefrequentlybeencontextualized
within the conventional understanding of metaphysics, one could argue that there remains 
theaccompanyingpossibilityofrecoveringthefaintechoofthevitalityofthefirstoreven
apotentialotherbeginningthatappearsinhiswritings.4Oneofthemostwell-known
attemptstocarryoutthisnuancedapproachtoAristotle’stextscanbefoundinHeidegger’s
1939essay,“OntheEssenceandConceptofφύσιςinAristotle’sPhysicsB,1.”Heidegger’s
attempttoretrievethefaintechooftheoriginarysenseofφύσιςinAristotle’swritingsas
itappearsinHeraclitusiswidelyknown.Thus,Iwillnotbefocusingonitinthepresent
essay.Instead,myinteresthereliesinthewayinwhichAristotleaimstoretrievethe
originaryexperienceofbeingofhispredecessorsinhisownterms,whichprimarilytakes
theformofthewordἐντελέχεια.

ThereisnotermmoredifficulttocomprehendinAristotle’stextsthanἐντελέχεια.
Inordertoillustratethispoint,itisworthrecallingtheapocryphaltalementionedby
Heideggerinhis1928SummerSemesterlecturecourse,The Metaphysical Foundations 
of Logic:

In the Renaissance, Hermolaus Barbarus (1454-93) translated and
commentedonAristotleandonthecommentaryofThemistos,andhedid
soinordertorestoretheGreekAristotleagainstmedievalScholasticism.
Naturallyhistaskharboredconsiderabledifficulties.Thestorygoesthat,
compelledbyhisdifficultyandembarrassment[Not und Verlegenheit]over
thephilosophicalmeaningofthetermἐντελέχεια,heinvokedtheDevil
toprovidehimwithinstruction.(Todayweareinthesamesituation.)(GA
26,105/84;trans.modified)5

Oursituationremainsthesamebecause,asHeideggernotesinhis1939essay,
Aristotlenevertrulyexplainsthemeaningofἐντελέχειαthroughouthiswritings(GA9,
352/216).Eventhoughthetermappearsasthefundamentalwordofhisthinking,Aristotle
nonethelessleavestheterm,inadeepandmeaningfulsense,undefined.6

4 Forawell-arguedaccountofhowHeidegger’sinterpretationoftheancientGreeksopensupthepossibilityfor
anoriginal repetitionof thefirst beginning as anotherbeginning, seeClaudiaBaracchi, “Contributions to the
Coming-to-BeofGreekBeginnings:Heidegger’sInceptiveThinking,”inHei degger and the Greeks: Interpretive 
Essays,ed.JohnPanteleimonManoussakisandDrewA.Hyland(Bloomington:IndianaUniversityPress,2006),
23-42.
5 Martin Hei degger, The Metaphysical Foundations of Logic, trans. Michael Heim (Bloomington: Indiana
University Press, 1992);M.Heidegger,Metaphysische Anfangsgründe der Logik im Ausgang von Leibniz, ed.
KlausHeld(FrankfurtamMain:VittorioKlostermann,1978).
6 Acasual surveyof thevariousbooks,essays,andeven translationsofAristotle’s textswouldshow that the
questionconcerninghowexactly to translateἐνέργειαandἐντελέχειαinorder tocapture thecomplexityof its
neologisticmeaningremainsadebatedissueinAristotelianscholarship.Foranexcellentphilologicalaccountof
thedifficultiesandperplexitiessurroundingthisdebate,seeGeorgeA.Blair,Energeia and Entelecheia: “Act” in 
Aristotle(Ottawa:UniversityofOttawaPress,1992).Althoughtheissueismentionedsomewhatbrieflyinvarious
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Giventhissituation,howarewesupposedtomakesenseofAristotle’sclaimthat
οὐσίαisakindofφύσις,thatis,anἐντελέχεια?Althoughsuchaquestionmightsimply
appear to be a matter of philological speculation, Hei degger introduces the philosophical 
stakesofsuchaninvestigationinthefollowingmanner:“‘Ἐντελέχεια’comprisesthebasic
concept [Grundbegriff ]ofWesternmetaphysicsinwhosechangesofmeaningwecan
bestestimate,andindeedmustsee,thedistancebetweenGreekthoughtinthebeginning
andthemetaphysicsasfollowed”(GA9,352-3/216).7Inthelateressay,“Metaphysicsas
HistoryofBeing,”Heideggerprovidesathought-provokingaccountofthewayinwhich
ἐντελέχειαthroughitsrelatedterm,ἐνέργεια,hasbeenatthecenterofthedevelopmentof
thehistoryofbeing.AccordingtoHeidegger,thetermἐντελέχεια,whichisoftentranslated
as“actuality”(Wirklichkeit),isatthefoundationoftheordinaryunderstandingofbeing
as“thatwhichissimplyactual.”Thereductionofbeingtoactualityshould,atthispoint
inthehistoryofbeing,besomethingquitefamiliartous.Infact,thisexperienceofbeing
as actuality is precisely what characterizes the everyday comportment and leveling of 
experienceandexistence.Constantly,throughoutoureverydayengagementwithbeings
and the world, there is nothing more apparent and obvious than the fact that being is only 
whatisactual–thatistosay,whatislimitedbothtopresenceandtowhatispresent.

As a result, Aristotle’s understanding of being as ἐντελέχεια provides the
fundamentalgroundworkforsuchareductionofbeingtoactualityandpresence.The
traditional interpretation and reception of Aristotle’s writings have established his
understandingofbeingasἐντελέχειαasthemostperfectillustrationofhowbeingonly
iswhenitistrulyactual.AndyetIsuggest,followingHeidegger,thatthereissomething
elseatstakeinAristotle’sthinking.Whiletranslatingοὐσίαas“enduring”(Verweilens),
HeideggernonethelessrecognizesthatAristotle’sunderstandingofbeingcanandperhaps
shouldbeunderstoodinthesenseof“presencing”(Anwesens)understoodinaverbal
senseasbringing-forth[Her-vor-bringen](GA6.2,403/4).8Amongthemanywaysin
whichAristotlebringsthisnotiontobearinhisattempttothinkbeinginconnectionwith
movement(κίνησις),Heideggeridentifiesthetermἐνέργειαasthesinglemostimportant
terminAristotle’sthinkingalongsideἐντελέχεια.Hence,ifweweretoformulatethis
pointinamorepolemicaltone,thenonecouldsaythattheverymeaningofἐνέργεια
andἐντελέχειαforAristotle’sunderstandingofbeingliesaheadofusassomethingtobe
developedmorefully.

Toenterfurtherintotheenigmaofthetermsἐνέργειαandἐντελέχεια,weshould
recallthatwearedealingwithAristotelianneologisms.Bothἐντελέχειαandἐνέργεια

translationsofAristotle’swritings, JoeSachs’s translationsof these textsoffermany insightfulcommentsand
remarksonthedifficultyandimportanceof translating these twoterms.SeeAristotle,Metaphysics, trans.Joe
Sachs(SantaFe,NM:GreenLionPress,2002);Aristotle,On the Soul and On Memory and Recollection,trans.
JoeSachs(SantaFe,NM:GreenLionPress,2004);Aristotle,Physics: A Guided Study, trans.JoeSachs(New
Brunswick,N.J.:RutgersUniversityPress,1995);Aristotle,Nicomachean Ethics,trans.JoeSachs(Indianapolis,
IN:HackettPublishingCompany,2002).
7 Martin Hei degger, Pathmarks,ed.WilliamMcNeill(Cambridge:CambridgeUniversityPress,1998);M.Hei-
degger, Wegmarken,ed.Friedrich-WilhelmvonHermann(FrankfurtamMain:VittorioKlostermann,1976).
8 Martin Hei degger, Nietzsche: Zweiter Band,ed.BrigitteSchillbach(FrankfurtamMain:VittorioKlostermann,
1997);M.Heidegger,The End of Philosophy, trans. JoanStambaugh(NewYork:HarperandRow,Publishers,
1973).
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werecoinedbyAristotletogiveexpressiontosomethingthattheexistingphilosophical
Greekvocabularyofhistimedidnotandcouldnotexpress.9 Even though the notion of 
ἒργονprovidesahintintothewayinwhichbeingisunderstoodasa“work”or“deed,”the
attempttothinkbeingasἐνέργειαorἐντελέχεια,accordingtoHeidegger,meansthinking
beingas“presence-as-work(presenceunderstoodverbally)intheworkofwork-ness[im 
Werk als-Werk-Wesen (Wesen verbal begriffen) oder die Werkheit]”(GA6.2,404/5).
WhileHeidegger’sattempttoremainfaithfultotheontologicalmeaningofἐνέργεια
as presencing (Anwesens) risksbeingunderstoodsimplyasa tautological formula,10 
thereareprofoundreasonsforadoptingthisstrategy.Aristotle’suseofthetermἐνέργεια
to describe the way in which beings show themselves in their being can be understood 
asnothingshortofaprotophenomenologicalattempttogetatthemeaningofbeing.
Heideggerseemstorecognizethisalethicordisclosingaspectofἐνέργεια,forinstance,
whenhewritesthefollowingglossonthemeaningoftheterm:“Thatsomethingis[Daß-
sein]andwhatsomethingis[Was-sein]arerevealed[enthüllen]asmodesofpresencing
[Weisen des Anwesens]whosefundamentalcharacteristic[Grundzug]isenergeia”(GA
6.2,407/8).Expandingonthisprotophenomenologicalroleofἐνέργεια,wecouldaddthat
thisunconcealingaspectofAristotle’sunderstandingofbeingaswhatdisclosesitself
fromitselfasaresultofitsbeing-at-workisperhapsnothingshortofaprimordialecho
ortraceoftheoriginaryexperienceofbeingfoundinthoseinceptualthinkerswhenthey
attemptedtothinkthemeaningofbeingasἀλήθεια.11

9 TheclaimthatthetermsἐνέργειαandἐντελέχειαwerecoinedbyAristotleare,bynow,amainstreamassumption
ofcontemporaryAristotelianscholarship.However,asurveyoftheliteratureonthesetermswouldrevealthatthe
neologisticoriginseemstohavehadlittleeffectonthetranslationandinterpretationoftheirmeaning.SeeDaniel
W.Graham, “TheEtymologyofΕΝΤΕΛΕΧΙΑ,”The American Journal of Philology 110,no.1 (1989): 73-80;
StephenMenn,“TheOriginsofAristotle’sConceptofἘνέργεια:ἘνέργειαandΔύναμις,”Ancient Philosophy14,
no.1(1994):73-114.OneofthefewstudiesthattriestodojusticetothestrangenessofAristotle’sinventionoftwo
termstogiveexpressiontothewayinwhichbeingmanifestsitselfcanbefoundinBlair,Energeia and Entelecheia.
10 ThispassageprovidesuswithaclearillustrationofhowHeideggerinterpretsAristotle’suseofἐνέργειαand
ἐντελέχεια in a phenomenological or even protophenomenologicalmanner.As illustrated in the passage cited
above,thesetermsexpressthecoming-into-presenceofbeinginitsdisclosednessandemergence.Hence,thereare
goodreasonsfordrawingastrongconnectionbetweenAristotle’sἐνέργειαandἐντελέχειαandHeidegger’slater
guiding-wordforbeing,namely,Ereignis.ThomasSheehanhassuggestedthisconnectioninacoupleofessays.
See Thomas Sheehan, “Heidegger’s Interpretation of Aristotle:Dynamis and Ereignis,”Philosophy Research 
Archives4,no.1258(1978):278-314;T.Sheehan,“OntheWaytoEreignis:Heidegger’sInterpretationofPhysis,”
in Continental Philosophy in America, ed.H.Silverman, J.Sallis,andT.Seebohm(Pittsburgh,PA:Duquesne
University Press, 1983), 131–64. See also Achim Oberst, “Heidegger’s Appropriation of Aristotle’s Δύναμις/
ἘνέργειαDistinction,”American Catholic Philosophical Quarterly78,no.1(2004):25-51.
11 Oneof theoutstanding aspects ofHeidegger’s interpretationofAristotle (althoughoutside the scopeof the
presentessay)wasamorepreciseanddetailedaccountof therelationshipbetweentwoof themajor themesin
his thinking – namely, ἐνέργεια and ἀλήθεια. In his earliest interpretations ofAristotle’swritings,Heidegger
emphasized the significanceof the claim that oneof the primarymeanings of beingwas tied to the notionof
ἀλήθεια.OneofthemostcrucialwaysinwhichHeideggersoughttoemphasizethisaspectofAristotle’sthinking
canbe found in the1930SummerSemester lecturecourse,The Essence of Human Freedom: An Introduction 
to Philosophy, trans. Ted Sadler (NewYork:Continuum, 2005);M.Heidegger,Vom Wesen der menschlichen 
Freiheit: Einleitung in die Philosophie, ed.HarmutTietjen (Frankfurt amMain:VittorioKlostermann,1982).
In thisseminar,Heidegger lays thegroundworkfora revolutionary interpretationofAristotle’smostsustained
discussionofbeingasδύναμιςandἐνέργειαinMetaphysicsΘ,whichfamouslyconcludeswithadiscussionof
beingasἀλήθειαandψεῦδοςthathasoftenbeenreceivedasaneditorialadditionwithoutanyconsequenceforthe
otherwiseunifiedthemeofthetreatise.WhileHeideggerseemedcognizantoftherevolutionaryimplicationsofhis
interpretation, he nonetheless did not follow through with developing the conclusions of this reading, even though 
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Thisfaintechoandtraceoftheprimordialexperienceofbeingasἀλήθειαin
Aristotle’sunderstandingofbeingasἐνέργειαhasbeensomewhatignoredgiventhe
dominanceofthetraditionalinterpretationofhistextsasthefounderoftheconventional
conceptionofmetaphysics.EventhoughwearedealingwithAristotle’smostinnovative
attempttogiveexpressiontoanexperienceofbeingthatcouldnotfindwordsintheGreek
language of his time, there has been a tendency, even in Hei degger’s own interpretation,12 
tosimplytranslatethesetermsas“actuality”andthereforeavoidthecomplexityofwhat
isatstakeinAristotle’sunderstandingofbeingasἐνέργεια.13 Hei degger was one of the 
fewreadersofAristotlewhosubtlyunderstoodthesignificanceoftheneologisticorigin
oftheseterms,despitenotgoingthestepfurtherofdwellingintheexperiencethatcaused
thesetermstocomeabout.EventhoughHeideggerrecognizedthedecisiveimportanceof
ἐνέργειαandἐντελέχειαinthehistoryofbeingin“MetaphysicsasHistoryofBeing,”14 
he nonetheless seemed at times to believe that these terms simply provided a further 
confirmationofthetraditionalontotheologicalinterpretationofAristotle’stextwhereby
hewouldbethefounderofthemetaphysicsofconstantpresence.

But,tobegincriticallyreflectingonthisconstitutiveambiguityinHeidegger’s
interpretation,wecouldask:Canἐνέργειαandἐντελέχειαsimplybereducedtothesense
ofbeingasactuality?IsittruethattheindiscriminateLatintranslationoftheseterms
as actualitas fullycapturetheirmeaning?15WhilethetraditionalreceptionofAristotle’s
thinking has gone as far as to suggest that actualitas actually offers a better and clearer 

heproceededtooffera lecturecourseonthefirst threechaptersofMetaphysicsΘintheSummerSemesterof
1931,whichwasprobablycondensedduetolackoftime.SeeM.Heidegger,Aristotle’s Metaphysics Θ 1-3: On the 
Essence and Actuality of Force,trans.WalterBroganandPeterWarnek(Bloomington:IndianaUniversityPress,
1995);M.Heidegger,Aristoteles, Metaphysik Θ 1-3: Von Wesen und Wirklichkeit der Kraft(FrankfurtamMain:
VittorioKlostermann,1990).Evenaslateasthe1950s,Heideggerwasawareofthisconnectionbetween,onthe
onehand,δύναμιςandἐνέργειαand,ontheotherhand,ἀλήθειαandψεῦδος.SeeM.Heidegger,Seminare: Platon 
– Aristoteles – Augustinus,ed.MarkMichalski(FrankfurtamMain:VittorioKlostermann,2012).Foranexcellent
overviewof thecomplexityofHeidegger’s interpretationofAristotle,seeFranciscoJ.Gonzalez,“Δύναμιςand
Dasein,’EνέργειαandEreignis:Heidegger’s(Re)TurntoAristotle,”Research in Phenomenology48,no.3(2018):
409–32.
12 AkeyexampleofthiscanbefoundinHeidegger’s1939essaywhereheclaimsthatthereasonwhyAristotle
ultimatelyattributesprioritytoἐντελέχειαandἐνέργειαoverδύναμιςisduetothefactthattheformer“fulfill[s]
the essence [Wesen]ofintrinsicallystablepresencing[ständigen Anwesung]moreessentiallythanδύναμιςdoes”
(GA9,357/219).
13 Although Heidegger often translates the term ἐνέργεια and ἐντελέχεια in a rather traditional manner as
“actuality” [Wirklichkeit], this more literal rendering of the term can be found as early as his 1924 Summer
Semester lecture course, Basic Concepts of Aristotelian Philosophy,where hewrites: “ἐνέργεια in an entirely
distinctive sense, perhaps the fundamental character of being ( fundamentale Charakter des Seins),ahowofbeing
in an entirely distinctive sense (ein Wie des Seins ein einem ganz ausgezeichneten Sinn).Hemeansthe‘being-at-
work’ (‘Im-Werke-Sein’)itself.Ifourexpression‘actuality(Wirklichkeit)’werenotsowornout(abgegeriffen),it
wouldbeanexcellenttranslation”(GA18,70/49-50).
14 “Thepro-gression[Fort-gang]ofmetaphysicsfromitsessentialbeginning[Wesensbeginn]leavesthisbeginning
behind,andyettakesafundamentalconstituentofPlatonic-Aristotelianthinkingalong”(GA6.2,410/10).
15 Thequestionofthereducibilityofδύναμιςandἐνέργειαtothenotionof“actuality”and“presence”isaheated
debatethatcontinuestothisday.EventhoughHeideggerrecognizesthedifficultiesandnuancesurroundingthis
issue, therehavebeenattempts tosuggest thatevenHeidegger falls into thisview.SeeFranciscoJ.Gonzalez,
“WhoseMetaphysicsofPresence?Heidegger’sInterpretationofEnergeia and DunamisinAristotle,”The Southern 
Journal of Philosophy44,no.4(2006):533-68.Inamorerecentessay,Gonzalezhasdevelopedamorenuanced
critiqueofHeidegger’sinterpretationasmoreoftheGesamtausgabehasbecomeavailable,especiallyvolume82.
SeeGonzalez,“ΔύναμιςandDasein,’EνέργειαandEreignis.”
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senseofἐνέργειαandἐντελέχεια,therearegoodreasons,uponcloserinspection,for
doubtingwhetherthisistrulythecase.AsHeideggernotesinhisowninterpretation
of this decisive shift in the history of being, “Actualitas no longer preserves [bewahrt]
the essence [Wesen]ofenergeia.Theliteraltranslationismisleading.Intruthitbrings
preciselyanothertranspositionormisplacementtothewordofBeing”(GA6.2,412/12).16 
Althoughitseemstemptingtobelievethatthemeaningofἐνέργειαispreservedand
evenbroughttofurtherclarificationwiththeLatintranslationactualitas, this supposedly 
“literal”translationismisleading,especiallygivenitsroleinthedevelopmentofour
ownmodernunderstandingoftheterm“actuality.”Whatthistranslationofἐνέργεια
accomplishesisalevelingdownoftheoriginaryexperiencethatledAristotletoinvent
a word for describing the coming into presence of a being from itself through its activity 
anddeed.Inasense,toadoptthisseeminglyunproblematictranslationwouldimply
ignoringthefundamentalquestionthatHeideggerposesinhis1968seminarinLeThor
andthatmostforcefullyexpressesthedifficultyandperplexitybehindthetermἐνέργεια
–namely,“Throughwhatfundamentalexperience[Grunderfahrung]doesAristotlearrive
atἐνέργεια?”(GA15,25/49).17

Inordertoarriveatapreliminaryanswertothisquestion,Iwouldliketofocus
attention in what follows on one of the rare but crucial instances in which Hei degger 
confrontsAristotle’sattempttothinkofbeingintermsofἐνέργεια.AlthoughAristotle
dealswith themeaning of being as ἐνέργεια in several places, there are fewmore
interesting, problematic, and decisive for his overall understanding of being than its role in 
MetaphysicsΛ.Thereasonforchoosingthistext,amongmanyothers,isinasensepurely
strategic.AlthoughAristotledevelopsathoroughanddetailedaccountofthemeaning
ofbeingasδύναμιςandἐνέργειαinMetaphysicsΘ,whichHeideggerfollowsandtraces
(albeitpartially)inhis1931SummerSemesterlecturecourse,18 it is in MetaphysicsΛthat
Aristotle’sinvestigationintothesource(ἀρχή)andcause(αἰτία)ofbeingfindsitshighest
andmostcomplexdevelopment.

AtthebeginningofMetaphysicsΛ,Aristotleidentifieshisinvestigation(θεωρία)
asconcernedwithοὐσία,thatis,being19 (Met.Λ1,1069a19).20Morespecifically,whatis
atstakeforAristotleinthistreatiseisnothinglessthananattempttoseekanddisclose
theprinciplesandcauses(αἱἀρχαὶκαὶτὰαἲτια)ofbeing(Met.Λ1,1069a19-20),whichis

16 M.Heidegger,Nietzsche: Zweiter Band;M.Heidegger,The End of Philosophy.
17 Martin Hei degger, Four Seminars, trans. Andrew Mitchell and François Raffoul (Bloomington: Indiana
UniversityPress,2012);M.Heidegger,Seminare,ed.CurdOchwadt(FrankfurtamMain:VittorioKlostermann,
1986).
18 See Hei degger, Aristotle’s Metaphysics Θ 1-3; Aristoteles, Metaphysik Θ 1-3.
19 Inthisessay,Iwilladoptaratherunconventional(albeitmoreliteral)translationofthetermοὐσίαas“being.”
Althoughtherearemanyreasonsonecouldinvoketojustifysuchatranslation,Iamrelyingonthetendencyof
morecontemporaryliterature,whichhas(tomymind,rightly)recognizedthatcontinuingtotranslateοὐσίαas
“substance”oftenentailsaflatteningoutofthemeaningoftheterm.Thus,bytranslatingοὐσίαsimplyas“being,”
itbecomeseasiertosituateAristotle’swritingswithinthegeneralcontextofthequestionofbeingasitappearsin
hispredecessors(e.g.,Plato)aswellasinancientGreekphilosophyasawhole.Foranexcellentdiscussionofthe
difficultiesoftranslatingοὐσία,seeAryehKosman,“TranslatingOusia,”inVirtues of Thought: Essays on Plato 
and Aristotle(Cambridge,MA:HarvardUniversityPress,2014),267-79.
20 Inthepresentessay,IwillbereferringtoAristotelis,Metaphysica,ed.W.Jaeger(Oxford:OxfordUniversity
Press,1957).
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preciselythegoalofthesought-aftersciencedescribedatthebeginningoftheMetaphysics 
sincewisdom(σοφία)dealsmostofallwithprinciplesandcauses(Met.A1,982a1-3).
Aristotleproceedstoidentifythreewaysinwhichbeing(οὐσία)issaidtobe(Met.Λ
1,1069a30-1).First,beingissaidtobeperceptible(αἰσθητή),whetherthebeingcanbe
consideredaseternal(ἀϊδιος)orfinite(φθαρτή),whiletheothersenseofbeingissaidtobe
iswithoutreferencetomovement(ἀκίνητος)(Met.Λ1,1069a31-34).Aristotlecontinuesby
notingthattheperceptiblekindofbeingswouldbethesubjectofnaturalscience(φυσικῆς)
sincetheyinvolvemovement(κίνησις),whereasthelatter,becauseunmoved(ἀκίνητος),
wouldbethesubjectofanotherscience(Met.Λ1,1069b1-2).Theseopeninglinesof
Metaphysics Λareoftenreadasjustifyingthedivisionbetweennaturalandtheological
science(ἐπιστήμη),whichwouldthenshowhowAristotle’sthinking,whiledeveloping
anaccountofnature(φύσις),isnonethelessintheenddirectedtowardtheologyasthe
ultimategroundofbeing.However,anotherreadingofthepassageismadepossiblewhen
attentionisdrawntotheimportantqualificationmadebyAristotleimmediatelyafter
introducing this supposed division between natural and theological science, which reads, 
“unlessthereisnocommonprincipletothemall”(εἰμηδεμίααὐτοῖςἀρχὴκοινή)(Met.
Λ1,1069b2;mytrans.).Itwillbeworthkeepingthisreferencetoacommonorigin(ἀρχὴ
κοινή)inmindsinceitwillprovedecisiveinAristotle’sfurtherremarksinMetaphysics Λ.

After laying out the foundations for the investigation being carried out in
thistreatise,Aristotleproceedstoinvestigatethemaincharacteristicsofperceptible
being(αἰσθητὴοὐσία),whichischaracterizedaboveallbyitsrelationshiptochange
(μεταβλητή)(Met.Λ1,1069b4).InthechaptersofMetaphysicsΛthatfollow,Aristotle
drawsonseveralaspectsofhisotherwritings,whichincludethedefinitionofmovement
(κίνησις)anditsintricateconnectionwithchange(μεταβολή),thedistinctionbetween
matter(ὓλη)andform(εἶδος),andthemeaningofbeingasδύναμιςandἐνέργεια.21 
WithoutofferingathoroughexegesisofAristotle’saccountofperceptiblebeing,itis
worthstressingAristotle’sdecisiveuseofthemeaningofbeingasδύναμιςandἐνέργεια,
which was developed at length in Metaphysics Θandappearstoplayacentralrolein
thistreatiseaswell.Afterall,bothδύναμιςandἐνέργειαareatworkinthedistinction
between form and matter, given that the terms are often employed in a strictly parallel 
manner.Furthermore,theyplayanequallydecisiveroleinAristotle’sdefinitionofthe
phenomenonofmovement,whichwouldhardlybecomprehensiblewithoutthecomplex
interweavingofδύναμιςandἐνέργεια.

Itisasaresultoftheoverarchingroleofthemeaningofbeingasδύναμιςand
ἐνέργειαinAristotle’swritingsthathegoeson,inMetaphysicsΛ,tomakethefollowing
decisiveclaim:“Andfurther,thereisanotherwayinwhich,byanalogy,theprinciples
arethesame–namely,being-at-workandpotency”(Met.Λ5,1071a4-6;mytrans.).This
passageprovidesanimportantinsightintothewayinwhichδύναμιςandἐνέργειαcan
beunderstoodasaprimarysenseofbeing.Althoughthemeaningofbeingasοὐσία
isfrequentlystressedbyAristotlethroughouthiswritings,δύναμιςandἐνέργειαplay

21 Afterintroducingthethreewaysinwhichbeingissaidtobe,Aristotleproceedstodiscussperceptiblebeing
(αἰσθητὴοὐσία),whichinvolvesadiscussionofchange(μεταβολή).Theseperceptiblebeingsaredescribedby
Aristotleascomposedofbothmatter(ὓλη)andform(εἶδος),whicharefurtherunderstoodintermsofpotency
(δύναμις)andactivity(ἐνέργεια).SeeMetaphysicsΛ2-5,especially1069b3-34.
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anequallydecisiverole in theunconcealmentofbeings in theirbeing.Andyet the
latter sense of being seems to introduce the particularly dynamiccharacterofAristotle’s
understandingofbeing.Ifοὐσίαcanbeunderstood,inasense,as“beingness”oreven
“being-there,”thenitisonlywiththeaidofδύναμιςandἐνέργειαthatsuchabeingbegins
to reveal itself in its being as what it is(τότιἦνεἶναι)–thatis,bywayoftheinterplay
ofitsdifferentcapacities,potencies,abilities,activities,deeds,andfunctions.Giventhe
broadlydisclosiveroleofbothδύναμιςandἐνέργεια,itbecomesclearerwhyAristotle
appealstothemanalogicallyastheprinciplesofbeingofallthings.WhileAristotlehas
describedbotheternalandfiniteperceptiblebeingsaccordingtoacommonorigin(ἀρχὴ
κοινή)inthemeaningofbeingasδύναμιςandἐνέργεια,itremainstobeseeninwhat
waytheunmovedbeing(ἀκινήτοςοὐσία)istobeunderstoodifitisthecasethatnone
oftheseaspectsofperceptiblebeingappliestoit.

Inturningtotheexceptionalcaseoftheunmovedbeing,Aristotleisturning,in
asense,towhathastraditionallybeeninterpretedashisexplicitlytheologicalscience.
Inotherwords,giventhedistinctionbetweenperceptibleandunmovedbeing,Aristotle’s
turn to the unmoved being has often been read as directing his attention away from 
therealmofnature(φύσις),perception(αἲσθησις),andmovement(κίνησις)inorder
totranscendandmovetowardtherealmofthedivine(τὸθεῖον)–thatis,God(θεός).It
is precisely in these later chapters of MetaphysicsΛthatwefindtheveryfewexplicit
sustainedattemptstoconsidertheroleoftheprimemoverinAristotle’sontology,whose
activityisdescribedmostfamouslyasthoughtthinkingitself(νόησιςνοήσεωςνόησις)
(Met.Λ9,1074b34-5).Withoutbeingabletodojusticetothecontentsofthistreatisein
theirentirety,Iwouldnonethelessliketodirectmyattentioninwhatremainsofthisessay
to Hei degger’s attempt to translate and interpret the crucial passages in MetaphysicsΛ
6whereAristotlemostexplicitlydiscussestheneedforanunmovedbeingthatwould
betheoriginofallbeing.

Inanobscurebutcrucialsectionofhis1922SummerSemesterlecturecourse
onAristotle,Heideggercarriesoutagroundbreakingandinnovative translationand
interpretation of MetaphysicsΛ6.AccordingtoHeidegger,whatisatstakeinthiscrucial
chapterofAristotle’streatiseisnothinglessthan“theontologicalsenseofthebeing
ofmovementaspuretemporalunfolding”(Der Seinssinn von Bewegungsein als reine 
Zeitigung)(GA62,102).22IclaimthatthesinglemostimportantaspectofHeidegger’s
entire translation and interpretation of MetaphysicsΛishissustainedattempttorender
thetermἐνέργειαastemporalunfolding(Zeitigung).AlthoughIwillgooninwhatfollows
toelaborateonthesignificanceofthistranslation,itisworthnotingattheoutsetthat,by
interpretingἐνέργειαinthisexplicitlytemporaldimension,Heideggerisabletorevitalize
theAristoteliantext.Ifitisthecasethatἐνέργειαisrelatedtothecomingtobeorbringing

22 The seminar in question is volume 62 of Heidegger’sGesamtausgabe, Phänomenologische Interpretation 
ausgewählter Abhandlungen des Aristoteles zur Ontologie und Logik, ed. G. Neumann (Frankfurt amMain:
Vittorio Klostermann, 2005). Curiously enough, this volume of the Gesamtausgabe, which was originally 
publishedinGermanin2005,hasyettobetranslatedintoEnglish.However,IanAlexanderMoorehasproduced
an outstanding translation of the relevant section of this seminar, which will be published in an issue of Kronos.
Inwhatfollows,IwillberelyingonMoore’stranslation.IwouldliketothankAndrzejSerafinforsharingthis
translationwithme.
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about of time and its ripening,23 then there is a more profound way of understanding the 
roleoftheprimemoverinAristotle’sthinkingthantheoneofferedbytheconventional
ontotheologicalinterpretation.Accordingtothetraditionalinterpretation,theroleofthe
primemoverinAristotle’sMetaphysicsΛistoguaranteethestabilityandeternityofthe
beingofallthingsthroughitspureἐνέργεια.Incontrast,inHeidegger’sinterpretation,
thepossibilityremainsofunderstandingtheenigmaticpureἐνέργειαoftheprimemover
as something like the originary pure temporalizing of being as the ripening and bringing 
about of time in its unfolding, while at the same time withdrawing and giving space and 
timeforthingstobe.

Hei degger begins his interpretation of MetaphysicsΛ6byfocusingonAristotle’s
contextual remarks dealingwith the fundamental ontological characteristics of the
phenomenon of movement, which suggests that “it is not possible for movement to either 
cometobeorpassaway.Foritalwayswas”(ἀλλ̓ ἀδύνατονκίνησινἢγενἐσθαιἢφθαρῆναι.
ἀεὶγὰρἦν)(Met. Λ6,1071b6-7;mytrans.).Thispassageintroducesoneofthefundamental
pillarsofAristotle’sunderstandingofthenaturalworld–namely,theassumptionthat
movementalwayswas.Themainevidenceforthealwayshavingbeencharacterofκίνησις
canbefound,accordingtoAristotle,inourexperienceofthisphenomenon.Eventhough
there are instances of movement that clearly convey a beginning and an end, a coming 
tobeandapassingaway,thefirstmovement,thatis,theorigin(ἀρχή)ofmovement,
isinasensedistinctfromallothermovementsinsofarasithasalwaysseemedtobe.
Taking this passage as his point of departure, Hei degger offers the following interpretive 
translationofthetext:“Theontologicalcharacter[Seinshaftigkeit]ofmovementissuch
that the Being of movement [Bewegungsein]cannotitselfemergeandpassaway[enstehen 
und vergehen].Becausemovementalwayswas[Bewegung war nämlich immer]”(GA62,
102).24WhatisworthemphasizinginHeidegger’sapproachtoAristotle’sclaimconcerning
the phenomenon of movement is its always having been character, which is captured by the 
Germanwar immer.Itisthealwayshaving-beencharacterofκίνησιςthatisresponsible
foritsnongeneratedandindestructiblecharacteristic.Movementneitheremergednor
passedaway.Rather,ithasalwaysbeen.

On the basis of this ontological interpretation of movement as always having 
been,AristotlecontinueshisaccountinMetaphysicsΛ6bysuggestingthatthesame
characteristicscanbefoundinthephenomenonoftime(χρόνος).Continuinghisline-
by-linetranslationofthetext,Heideggertranslateslines1071b7-9ofMetaphysicsΛ6
asfollows,“Andlikewise,time[χρόνον].Foritisnotpossiblefortheretobeanearlier
andalaterwithouttimenotalreadyhavingbeen”(GA62,102).Inotherwords,both
movementandtime,thetwofundamentalpillarsofAristotle’sunderstandingoftherealm
ofnature(φύσις),arecharacterizedintheirbeingasalwayshavingbeen.Butatthispoint,

23 IamindebtedtoIanAlexanderMoore’snoteinhistranslationonthiswidelexicalrangeoftheGermanterm
Zeitigung.Hemakesthefollowinginsightfulobservation:“Itshouldbenotedthattheverbzeitigen also has the 
senseof‘ripening’and‘bringingabout.’Earlier in thelecturecourse(GA62:42),Heideggeruses theGerman
Vollzug(‘carryingout,’‘enactment’)asasynonym.”
24 Hei degger, Phänomenologische Interpretation ausgewählter Abhandlungen des Aristoteles zur Ontologie 
und Logik.Throughoutthepresentessay,IwillbereferringtoIanAlexanderMoore’sunpublishedforthcoming
translation.
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thefollowingquestionseemstoemerge:Ifbothmovementandtimehavealwaysbeen,
thenhowcanwebegintomakesenseoftheircomingintobeing?Thisappearstobe
asignificantimpasse(ἀπορία)inAristotle’sthinking.GiventhatAristotledoesnotappeal
toacreatorgodthatwouldhavebroughtbothκίνησιςandχρόνοςintobeing,another
explanationisrequiredfortheiralwayshavingbeen.Itwouldbeawillfuldistortion
ofAristotle’sthinkingtobelievethattheprimemovercanbeunderstoodastheorigin
andcauseofmovementandtimeinthisspecificsense.25 Rather, an effort must be made 
tounderstandthefollowingperplexingstateofaffairs:ontheonehand,Aristotleidentifies
thebeingofbothκίνησιςandχρόνοςasalwayshavingbeen,but,ontheotherhand,
therenonethelessexistsakindofbeingthatisunmoved(ἀκινήτος),whichissomehow
responsibleforthesewithouthavingbroughtthemintobeing.

Perhapsthesolutiontothisimpasse(ἀπορία)canbefoundinAristotle’suseofthe
termσυνεχήςtodescribethebeingofmovementandtimeinMet.Λ6,1071b9-10,which
readsinHeidegger’stranslationasfollows:“Movement–justliketime–isholdingitself
together[συνεχὴς]initselfaccordingtoitsontologicalsense[sich in selbst nach ihrem 
Seinsinn zusammenhaltend]”(GA62,102).26 This passage is crucial for understanding the 
wayinwhichAristotleclaimsthatbothmovementandtimemaintainthemselvesintheir
being.WiththeaidofHeidegger’sunconventionalyetthought-provokingtranslationof
συνεχήςas“holdingitselftogetherinitself”(sich in selbst zussamenhaltend),weobtain
aclearersenseofhowtoelucidatethebeingofbothκίνησιςandχρόνος.Following
Hei degger’s suggestion, we could say that the most useful way of understanding the 
fundamentally continuous27 aspect of movement and time is as a kind of gathering that is 
reminiscentoftheoriginarysenseoftheGreekwordλέγειν.28 What characterizes both 

25 As Iwill note throughout the remainder of this essay, it is important to emphasize this non-generable and
indestructiblecharacterofmovement.AlthoughAristotle’stextshaveoftenbeeninterpretedasestablishingthe
ontotheologicaltraditionwherebyGodoughttobeunderstoodastheultimateprincipleandgroundofbeing,itis
necessarytocontrastthisontotheologicalcritiquewiththewayinwhichAristotlethinksofthedivine.Aristotle
claimsneitherthatGodisthecreatorofmovementnorthatGodwilleventuallybringthismovementtoanend.On
thecontrary,whateverGod’srolemightbeintheAristoteliancosmos,itcannotbeunderstoodaccordingtothe
usualschemaoftheontotheologicalcritiqueasa“creatorGod.”Forthisreason,asIhopetoshowintheremainder
ofthisessay,itisnecessarytorethinktheroleoftheunmovedbeinginAristotle’sontologyassomehowaffecting
theverynatureofmovementbutwithoutbeingresponsibleforeitheritscreationoritsdestruction.
26 Althoughoutsideofthescopeofthepresentessay,itwouldbeworthcomparingHeidegger’stranslationofthis
passagewiththeoneofferedbyGadamer.Gadamertranslatesthetermσυνεχήςas“constantlyself-sustaining”
(beständig anhaltend).AlthoughGadamerseemstoapproximatethefundamentalinsightdrawnbyHeideggerin
histranslationofσυνεχήςas“holdingitselftogetherinitself,”thecrucialdifferenceseemstobethatGadamercalls
uponthemeaningof“constantlyself-sustaining”inawaythatdrawsonthenotionofbeingas“constantpresence,”
whereas Hei degger emphasizes the gathering (zusammenhaltend) aspect of the Greek term. See Aristoteles 
Metaphysik XII: Übersetzung und Kommentar von Hans-Georg Gadamer, trans.Hans-GeorgGadamer,5thed.
(FrankfurtamMain:VittorioKlostermann,2004).
27 Itisworthnotingthat“continuous”ishowthetermσυνεχήςisoftentranslatedintoEnglish.Whilethistranslation
is not misleading in itself, it has often been interpreted to mean that movement and time can be understood as 
a“constantpresence”inthenaturalworld,especiallybywayofitseternity.ThemainbenefitofbothHeidegger’s
andGadamer’srespectivetranslationsofσυνεχήςas“holdingitselftogether”and“constantlyself-sustaining”is
therecoveryoftheeminentlydynamiccharacterofthisgatheringaspectofmovementinAristotle’sthinking.
28 There are several places where Heidegger develops this interpretation of λέγειν and λόγος as gathering
throughouthiswritings.Oneofthemostwell-knownreferencescanbefoundinhisinsightfulessayonHeraclitus’s
FragmentB50 inEarly Greek Thinking, trans.DavidFarrellKrell andFrankA.Capuzzi (NewYork:Harper
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κίνησιςandχρόνοςistheirabilitytoholdthemselvesintheirbeingandinthiswayprovide
aconstantsourceofchangeandtimeunderstoodasbeforeandafter.Althoughtheterm
συνεχήςhasoftenbeeninterpretedasindicatingthe“eternity”oftimeunderstoodas
constantandstaticpresence,Heidegger’stranslationallowsforarethinkingofthealways-
having-beencharacterofmovementandtimeasamomentofgatheringandscattering
insofarasbothκίνησιςandχρόνοςholdthemselvestogetherwhileatthesametimegiving
expressiontothedynamiccharacterofbeingascapableofchange.

Inordertoelucidatethisfundamentalontologicalcharacterofbothmovementand
timeasσυνεχής,Aristotleappealstotheimageofmovementinacircle(κύκλος).Heidegger
offersthefollowingtranslationofAristotle’sfamousillustrationoftheself-sustaining
aspectofκίνησιςandχρόνοςwiththeaidofcircularmotioninMet.Λ6,1070b10-11:
“Holdingitselftogetherinitself–accordingtoitsontologicalsense–movementisonly
asaprogressionfrom-to[κατὰτόπον],andindeed,suchaprogressionoffrom-tointhe
mannerof‘circling’”(GA62,103).Withtheaidofthiscyclicalunderstandingoftime,
Aristotleoffersanaccountinwhichthephenomenaofbothmovementandtimecanbe
understoodasconstantlymaintainingbothitssamenessanditsdifference.Atanypoint
inthecircumferenceofacircle,oneisalwaysalreadyatbothabeginningandanend.In
thissense,itisworthrecallingthefollowingexpressionfromHeidegger’sdescriptionof
the hermeneutic circle in Being and Time:“Whatisdecisiveisnottogetoutofthecircle,
buttogetinitintherightway”(Das Entscheidende ist nicht, aus dem Zirkel heraus-, 
sondern in ihn nach der rechten Weise hineinzukommen)(GA2,153/143).29Thus,Iargue
that the most productive way of getting into the circular aspect of both movement and 
timeispreciselybynotingthesimultaneousidentityanddifferenceinvolvedintheself-
sustainingcharacterofthesephenomena.

Havingclarifiedtheself-sustainingaspectofκίνησιςandχρόνοςinMetaphysicsΛ,
wearriveatafurtherimpasse(ἀπορία),whichcanbeformulatedinthefollowingmanner:
Ifmovementandtimeareself-sustainingphenomenathathavealwaysbeen,thenofwhat
useisittopositsomeprimemover?Thisquestion,itshouldbenoted,cutsacrossthe
ontotheologicalcritiqueofAristotle’swritings.ThetruedifficultyinAristotle’saccount
istoimaginethepreciseroleoftheprimemovergiventhatbothκίνησιςandχρόνοςare
self-sustainingandself-gatheringphenomenathatdonotrequirethisunmovedbeingfor
eithertheircoming-to-beorpassing-away.Inordertobeginaddressingthisdifficulty,
weshouldnotethatAristotle’sclaimthusfarhasbeenlimitedtothealways-having-been
character of movement and time, but it has not really addressed the futurity30 of these 

Collins,1984),59-78;Vorträge und Aufsätze,ed.Friedrich-WilhelmvonHermann(FrankfurtamMain:Vittorio
Klostermann,2000),211-34.
29 Martin Hei degger, Being and Time, trans.JoanStambaugh(NewYork:StateUniversityofNewYorkPress,
2010);Sein Und Zeit(FrankfurtamMain:VittorioKlostermann,1977).
30 Byreferringtothe“futurity”ofmovementandtime,IamsituatingAristotle’spreviousclaimregardingthe
always-having-been character of these phenomena now within the context of their always going to be. This
differenceseemsworthemphasizinggiventhatAristotle’sclaimearlierinMetaphysicsΛ6seemstoimplythe
futurityofκίνησιςandχρόνοςwithoutexplicitlymentioningit.Isuggestthatthisisduetothefactthatthealways
having been character informs but does not determine the claim that both movement and time will always be (in 
thefuture).Infact,asIaimtoshowinwhatfollows,itispreciselyonceonenoticesthisdistinctionthattheroleof
theunmovedmoverbecomesclearlyassociatedwiththefuturityofbothκίνησιςandχρόνος.
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phenomena.Putotherwise,Aristotlehasarguedthatthereisnocomingtobeorpassing
awayofκίνησιςorχρόνοςduetotheiralwayshavingbeen.Butonecouldask:Willthey
alwaysbe?TheanswertothisquestiondoesnotexplicitlyseemtofollowfromAristotle’s
account as presented in MetaphysicsΛ6.Theself-sustainingandself-gatheringaspectof
movement and time only touches on the always having been character, but the futurity of 
thesephenomenais,inasense,dependentonsomeothersource(ἀρχή),whichAristotle
hasidentifiedastheprimemover.

Asmentionedpreviously,Aristotle’sappealtotheprimemoverasthesourceand
cause of the being of movement and time cannot be understood according to the modern 
understandingofthecreatorGodsincethiswouldmaketheprimemoverresponsiblefor
thecomingtobeofthesephenomena,whichissomethingthatAristotlehasexplicitly
rejectedthroughouthisdiscussioninMetaphysicsΛ6.Afurthercontrastmighthelp
elucidate the strangeness anduniquenessofAristotle’s claim.Aristotle clarifies the
distinctlyanti-Platoniccharacterofhisaccountofthebeingoftheprimemoverin Met.
Λ6,1071b14-15,whichreadsasfollowsinHeidegger’stranslation:“Yetitalsodoesnot
contribute anything to the illumination ofthealways-being-necessaryofmovement,i.e.,
in general of the Being of movement, if we posit the ways of having Being as always 
persisting–asdothosewhopositthe‘onthebasisofwhat’sofmovedthingsassomething
likethis’”(GA62,103).Whatthispassageestablishesbeyonddoubtisthedistinctly
anti-PlatonicattemptbyAristotletoaccountfortheoriginandcauseofmovementand
time.Inotherwords,theprimemovercannotandshouldnotbeunderstoodasaneternal
(ἀϊδίους)principlecomparabletotheformsorideas(τὰεἲδη).Rather,whatisatstakefor
Aristotleintheaccountoftheprimemoverissomethinglikeafundamentalrethinking
of the eternal source of movement and time since this being is clearly responsible both 
for the always having been of movement as well as its futurity without being responsible 
eitherfortheirgenerationorfortheirdestruction.

How,then,doesAristotledescribetheenigmaticbeingandactivityofthisprime
mover?Theclearestanswertothisquestioncanbegatheredfromthefollowingpassage:
“Forunlessthereisbeing-at-work,thentherewillbenomovement”(εἰγὰρμὴἐνεργήσει,
οὐκἒσταικίνησις)(Met.Λ6,1071b17;mytrans.).Butitispreciselywithreferencetothis
passage that Hei degger’s innovative and revolutionary translation and interpretation 
appears.Asmentionedearlier,theingeniousaspectofthisapproachrestssquarelyon
Heidegger’sattempttotranslateἐνεργήσειaspuretemporalizing(reinen Zeitigung).By
understandingἐνέργειαintemporaltermsasakindof“temporalizing,”Heideggeroffers
asurprisingsuggestionconcerningtheroleoftheprimemoverinAristotle’sthinking.
Whataccountsforthefuturityofmovementandtime–thatis,thepossibilityoftheirbeing
–isnothingotherthanthetemporalizingthrustthroughwhichbothphenomenaarebeing-
at-work(ἐνέργεια).Inordertomoreclearlyappreciatetheinnovativeandgroundbreaking
aspectofHeidegger’stranslation,itwouldbeworthquotingatlengthhisrenderingofthis
passage,whichreads,“Ifthe‘fromoutofwhich’isnotinthemannerofpuretemporal
unfolding (reinen Zeitigung),itwillneverbepossibletounderstandwhatthismeans:
movement is (Bewegung ist)[and indeed eternal pure circular movement]”(GA62,103-
104).Inadditiontothistranslation,whichalreadyintroducesseveralglossesontheGreek,
the stakes of Hei degger’s translation and interpretation are revealed in the alternative 
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renderingthatbuildsmoreexplicitlyuponthepuretemporalunfoldingofἐνεργήσειin
Aristotle’stext:“Iftheontologicalsense(Seinssinn)isnotpositedassuch–thatitcan
beexplicatedastobeunderstoodfromtemporalunfolding(Zeitigung)–itwillneverbe
possible to understand what ‘there is movement’ means (wird es nie verständlich sein, was 
es heißt: es ist Bewegung)”(GA62,104).Inbothattemptstotranslatethiscrucialpassage,
whatisatstakeforHeideggerinAristotle’sclaimthatἐνέργειαisatthecoreofthefuturity
of both movement and time is nothing other than the way in which these phenomena are 
given.Putotherwise,ἐνέργεια,understoodas“puretemporalizing,”offersanimportant
insightintothenatureofthegivennessofbeingastime.Theenigmaticmomentofthe
circle that is always folding into itself and yet nonetheless maintains a certain difference 
withitselfprovidestheexemplaryillustrationofhowἐνέργειαalsoallowsforthegivenness
oftimeandmovementasaself-sameandself-differentiatingphenomenon.

Hei degger ends his partial translation and interpretation of MetaphysicsΛ6by
directlyconfrontingthecruciallineinwhichAristotleintroducestheclaimthatthebeing
(οὐσία)ofthisprimemovermustbeunderstoodaspurelydeterminedbyἐνέργεια.The
passageinquestionreads“Therefore,itisnecessaryfortheretobesuchanoriginwhose
beingisbeing-at-work”(δεῖἂραεἶναιἀρχὴντοιαύτηνἧςἡοὐσίαἐνέργεια)(Met.Λ6,
1071b19-20;mytrans.).InHeidegger’sownrendering,thepassagebecomes“Thus,with
the Being of eternal movement, there must, for the latter, be a point of departure whose 
ontologicalcharacter,senseofbeing,ispuretemporalunfolding,ἐνέργεια”(GA62,104).
Ashasbeennotedthroughoutthepresentessay,Heideggerprovidesagroundbreaking
andinnovativeapproachtothewayinwhichAristotleintroducestheneedforabeing
whoseοὐσίαwouldbecharacterizedbypureἐνέργεια.InAristotle’sthinking,theprime
moverisnotresponsibleeitherforthecomingtobe(γένεσις)oftime,asitmightseem
to be the case for the cosmological account of time offered by Plato in the Timaeus,31 
norforitspassingaway.Instead,thefewremarksthatAristotleinfactdedicatestothe
being of the prime mover do not go beyond suggesting, always in a very elusive way, the 
manner in which such a being would be an enigmatic origin or source of temporalizing 
thatwouldallowbothforthealways-having-beencharacterofmovementandtimeandits
futurity.Throughtheimageofcontinuouscircularmotion,suchagrantingofmovement
and time to being seems to occur incessantly but perhaps always and each time in a novel 
andunexpectedmanner.

31 See Plato, Timaeus28a.However,evenwithregardtothisintimationofacreatorGodinPlato,thefollowing
questioncouldstillberaised:CanthisdemiurgicGodbesoeasilytranslatedintoourownmodernandcontemporary
notionofthedivine?See,forinstance,SergeMargel,The Tomb of the Artisan God: On Plato’s Timaeus,trans.
PhilippeLynes (Minneapolis:UniversityofMinnesotaPress, 2019).  I believe that greater caution is required
inordertomakesenseoftheancientGreekconceptionofthedivine.Assuggestedpreviouslyatthebeginning
of this essay, we should resist the otherwise conventional tendency to believe that the Christian andmodern
receptionofancientGreekthoughtprovidesuswithaseamlesstranslationandtransition.Onthecontrary,what
remainsthought-provokingandnoteworthyistheenduringstrangenessoftheancientGreekconceptionofGod
withourown.Ihavesuggestedthatthisdistinctnotionofthedivinecanbemoresuggestivelyelucidatedthrough
thefundamentalexperienceofbeingfoundinancientGreekthinkers.Iunderstandthepresentinterpretationof
Aristotle’suseofἐνέργειαinhisconceptionoftheunmovedmoverasapreliminaryalbeitnecessarysteptoward
deconstructingtheontotheologicalinterpretationoftheStagirite’stextsandmoreproductivereappropriationofhis
thinkingofthedivine.
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Intheprecedingdiscussion,Ihopetohaveelucidatedatleastonepossiblewayof
retrievingthelatentpossibilitiesthatcanbefoundinHeidegger’sunfinishedinterpretation
and translation of MetaphysicsΛ.Bypayingattentiontotheproductiveambiguitiesand
ambivalencesofHeidegger’sinterpretationofAristotle,Ihavesoughttoshowthatthe
issueofAristotle’sroleinthehistoryofbeingandmetaphysicsisperhaps,fundamentally,
undecidable.IhavearguedthatAristotlecannotsimplybereducedtothefounderof
theWesternontotheologicaltraditionofmetaphysics.Instead,bywayofHeidegger’s
interpretation,mygoalhasbeentoamplifysomeofthesuggestionsfoundinAristotle’s
text,whichcanbeinterpretedaselusivetracesofamoreoriginarythinkingofbeingthat
remainsaheadofus.AsHeideggerhasdemonstratedtimeandagainthroughouthisvarious
interpretationsofAristotle’stexts,therearestilllatenttracesofanother-than-metaphysical
thinking that remain worthy of further consideration and provide a way to fundamentally 
rethinkthetraditionalconstitutionofWesternphilosophicalthought.Oneofthemost
significantaffinitiesbetweenHeidegger’sthinkingandAristotle’swritingscanbefoundin
thelatentconnectionbetweenἐνέργειαandEreignis, which Thomas Sheehan has notably 
suggested share an important correspondence32.Inbothterms,wecanseeaconcernwith
thinkingthenatureandoriginoftimethroughitsgivenness.Withoutbeingabletofully
explorethisconnection,Inonethelesshopethatthepresentessayhasshowntheextent
towhichHeidegger’sinterpretationofAristotleprovidesuswithawayofreappropriating
thedynamiccharacterofancientGreekthought.

32 See Sheehan, “Heidegger’s Interpretation of Aristotle” and “On theWay to Ereignis.” Another important
intimation of this connection can also be found inOberst, “Heidegger’sAppropriation ofAristotle’sΔύναμις/
ἘνέργειαDistinction.”


