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eaxy vk'khokZn &
ije iwT; fnxEcjkpk;Z Jh fo'kq¼lkxj th eqfujkt

D I VINE B L ES SINGS

lukru dky ls Hkkjr Hkwfe Je.k&laLÑfr ls 'kksHkk;eku gSA vukfndky ls ;gk¡ 
ij lR;kFkZ&cks/ iznkrk] oLrq ds oLrqRo Kkrk gq, gSa] ftUgksaus d#.kk&cqf¼ ls HkO; 
thoksa dks lE;d~&cks/ iznku fd;k gSA Hkkjr Hkwfe rÙo&Kkfu;ksa ls dHkh 'kwU; ugha gqbZA 
pkSchl rhFk±djksa (½"kHknso ls ysdj egkohj i;ZUr) us lR;kFkZ&rÙo&cks/ iznku fd;kA 
HkO; thoksa dks dY;k.k&ekxZ fn[kk;kA

rhFk±djksa ds mijkUr ohrjkxh fnxEcj Je.k&ijEijk esa vuqc¼&dsoyh ijEijk us 
ftu'kklu dks t;oUr fd;kA blds mijkUr Jqrdsoyh ijEijk pyhA dkynks"k ls 
JqrKku esa U;wurk izkjEHk gks xbZA vax&iwoZ ds iw.kZ Kkrkvksa dh U;wurk vk xbZA 
va'k&JqrKkrk vkpk;ks± esa vkpk;Z Jh xq.k/j Lokeh] vkpk;Z Jh /jlsu Lokeh] vkpk;Z 
Jh iq"inUr Lokeh] vkpk;Z Jh Hkwrcyh Lokeh gq, ftUgksaus ^d"kk;ikgqM* rFkk 
^"kV~[k.Mkxe* tSls fl¼kUrksa ls Hkwf"kr 'kkL=kksa dk l`tu fd;kA

vijorhZ vkpk;ks± us bUgha xzUFkksa ds vkJ; ls vusd xzUFkksa dh jpuk dhA f}rh; 
JqrLdU/ ij ys[kuh pykus okys egku~ vkpk;Z&Hkxou~ Jh dqUndqUn Lokeh gq,]  
ftUgksaus fl¼kUrksa ds lkFk vè;kRe&fo|k ij fof'k‘ n`f‘ nh rFkk ,dkfUrd vè;kRe ls 
j{kk dj_ vusdkUr] L;k}kn i¼fr dk vè;kRe ijkslkA
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fo'o peRdkfjr gS vkpk;Z Jh dqUndqUn Lokeh ds JqrKku lsA pkSjklh xzUFkksa ds 
l`tsrk vkpk;Z Jh dqUndqUn Lokeh dk {k;ksi'ke LrqR; ,oa vn~Hkqr gSA loZ fo|kvksa ds 
Kkrk Fks vkpk;Z Jh dqUndqUn Lokeh_ ftUgksaus HkfDr&lkfgR; ls ysdj] vkpkj] U;k;] 
uhfr vkfn fo|kvksa ij viuh ys[kuh pykbZ vkSj iw.kZ mÙkh.kZrk izkIr dhA

Jqr&vkjk/d] JqrJeh] rÙo&vUos"kd] euh"kh fo}ku~ Jh fot; dqekj th 
(nsgjknwu) us xzUFkjkt ^j;.klkj* dh efgek dks le>k vkSj vkaXy&Hkk"kk esa 
Hkk"kkUrfjr fd;k] ftlls rn~Hkk"kk ds Kkrk ns'k&fons'k esa ftukxe ds ve`r dk iku dj 
vkuUnkuqHkwfr ys ldsaA Jqr&laosxh Hkko ls vksr&izksr] loZ fo'o&fgrkFkZ] fo}ku~ Jh 
fot; dqekj th us bl vuqokn }kjk okxh'ojh ds dks'k dks o/Zeku fd;k gSA 
lkFk&gh&lkFk ̂ Jhftu ueks¿Lrq 'kklu* dks t;oUr fd;k gSA vkidh Jqrkjk/uk rFkk 
Jqr&HkfÙkQ vuqdj.kh; gSA nh?kZdky rd vkids vk;qdeZ ds fu"ksd Lokè;k; esa iw.kZ gksaA 
iapedky esa Lokè;k; gh è;ku gSA

Jhftu okxh'ojh ds vuU; HkÙkQ Jh fot; dqekj tSu dks cgqr&cgqr eaxy 
'kqHkk'kh"kA tc rd vkidks dSoY; izkfIr u gks rc&rd vki loZ fo'o dks 
Jqr&lEifÙk dh HksaV iznku djrs jgsa_ ;gh eaxy HkkoukA

vkpk;Z Jh dqUndqUn Lokeh dk izHkko ,slk Fkk fd muds uke ls ijEijk gh 
izokgeku gks xbZA mudh ijEijk esa ge lc vius&vkidks lkSHkkX;'kkyh ekurs gSaA 
vkius pkSjklh ikgqM fy[kdj fo'o&olqU/jk dk egku~ midkj fd;k gSA dqUndqUn 
Hkkjrh esa cgqp£pr] iBuh;] vuqdj.kh; xzUFk gS ̂ j;.klkj*A

iapedky esa Lokè;k; gh è;ku gS_ bl ckr dk mn~?kks"k djus okyk xzUFk 
^j;.klkj* gSA Jkodkpkj ,oa Je.kkpkj dk ;qxir dFku djus okyk xzUFk 
^j;.klkj* gSA vUrjkRek] cfgjkRek ,oa ijekRek ds Lo:i dks crkus okyk xzUFk 
^j;.klkj* gSA ik=k ,oa nku dh fof'k‘ O;k[;k djus okyk xzUFk ̂ j;.klkj* gSA izR;sd 
lq/h Jkod ,oa izfrcq¼ lk/qtuksa dks ̂ j;.klkj* d.Bgkj djuk pkfg,A

 ¬ ue% fl¼sH;%A

Je.kkpk;Z fo'kq¼lkxj eqfu28 flrEcj 2023
ikou o"kkZ;ksx
cM+kSr (ckxir)] mÙkj&izns'k] Hkkjr

] ] ]



P R E FA C E

The name of Ācārya Kundakunda has an auspicious significance and is 

uttered with great veneration. Almost universally, the Jainas – ascetics 

(muni, śramaõa) and laymen (śrāvaka) – recite the above verse as a mark 

of auspiciousness at the start of their activities.

 eaxya HkxokUohjks eaxya xkSreks x.kh A

 eaxya dqUndqUnk;ksZ tSu/eksZ¿Lrq eaxye~ AA

These four are auspicious (maôgala) – Lord Mahāvīra (the 

Omniscient Tīrthaôkara), Gaõadhara Gautamasvāmi (the Apostle 

who assimilated and propagated the Word of Lord Mahāvīra), 

Ācārya Kundakunda (the great composer of the Scripture), and the 

Jaina ‘dharma’ (the Doctrine or ‘dharma’ based on the teachings of 

Lord Mahāvīra).

The Scripture (āgama) – the Word of the Omniscient Lord

There were eleven gaõadhara in Lord Mahāvīra’s (599-527 BCE) congre-

gation, with Gautamasvāmi, also known as Indrabhūti, as his chief 

disciple. After liberation (nirvāõa) of Lord Mahāvīra, sequentially, in the 

course of next sixty-two years, three anubaddha kevalī attained omni-

science (kevalajñāna) – Gautamasvāmi, Sudharmācārya, and 

Jambūsvāmi. They are called ‘sequential’ or ‘anubaddha’ kevalī because 

of the fact that Gautamasvāmi attained omniscience on the day Lord 

Mahāvīra attained liberation, and so on.

1During the course of the next one hundred years, five śrutakevalī  had 

complete knowledge of the ‘āgama’; they were Nandi, Nandimitra, 

The Omniscient (the kevalī), with his unparalleled and eternal, infinite-

knowledge, experiences simultaneously the supreme nature of his soul through 

the soul. The śrutakevalī, with his knowledge of the Scripture, experiences 

consecutively the supreme nature of his soul through the soul. Both, the 

1.  Lord Jina, the illuminator of the world, has expounded that, for sure, the one 

who, on the authority of his knowledge of the Scripture – bhāvaśrutajñāna – 

knows entirely, by his own soul, the all-knowing nature of the soul is the 

śrutakevalī. (see ‘Pravacanasāra’, verse 1-33)
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Some learned and spiritually advanced ācāryas then started to restore, 

compile and put into written words the teachings of Lord Mahāvīra, that 

were the subject matter of dvādaśāôga. Ācārya Dharasena guided two 

ācāryas, Ācārya PuÈpadanta and Ācārya Bhūtabali, to put these profound 

tenets in the written form. The two ācāryas wrote, on palm leaves, 

ØaÇkhaõçāgama – among the oldest known Digambara Jaina texts. 

Around the same time, Ācārya Guõadhara wrote KaÈāyapāhuça. These 

two texts, being highly technical in nature, could not become popular with 

the general readers.

It is generally accepted by the Digambara sect of Jainas that the 

comprehensive knowledge contained in the ‘āgama’ – aôga and pūrva – 

was lost gradually in the course of six hundred eighty-three years 

following the nirvāõa of Lord Mahāvīra as it was transmitted orally from 

one generation of ācāryas to the next.

Aparājita, Govardhana, and Bhadrabāhu. (see ‘Tiloyapaõõatī’, verses 

1494-95; also ‘HarivaÉśapurāõa’, p. 806-807.)

Omniscient and the śrutakevalī, know the nature of the Reality. The difference is 

that while the Omniscient experiences the Reality through the soul that has all-

pervasive and infinite strength of knowledge and perception, the śrutakevalī 

experiences the Reality through the soul that has limited strength of knowledge 

and perception. The Omniscient sees the Reality through his infinite knowledge 

(kevalajñāna); it is like seeing objects during the daytime in the light of the sun. 

The śrutakevalī sees the Reality through his knowledge of the Scripture; it is like 

seeing objects during the night in the light of the lamp. Both know the nature of 

the Reality.

The worthy ascetics, adept in the entire Scripture (āgama) and renowned as 

śrutakevalī, are endowed with the special accomplishment (Ãddhi) – called the 

chaudahapūrvī, a kind of buddhiÃddhi. (see ‘Tiloyapaõõatī’, verse 1010).

The Rise of Ācārya Kundakunda

Around the same time, Ācārya Kundakunda rose as the bright sun and 

composed some of the finest Jaina Scriptures which continue to exert, 

even today, great influence on the thinkers and the practitioners – the 

ascetics and the laymen. For the last two millenniums these texts have 

been true guides for the ‘bhavya’ – potential – souls who find worldly 

existence as full of suffering and aspire to tread the path that leads to 

VIII
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Save for ‘Bārasa Aõuvekkhā’, Ācārya Kundakunda has not mentioned his 

name in the texts that he had authored. However, in ‘Bodhapāhuça’, he 

introduces himself as a disciple (śiÈya) of (Ācārya) Bhadrabāhu, the last 

śrutakevalī:

ineffable happiness of liberation (nirvāõa, mokÈa).

 lífo;kjks gwvks HkklklqÙkslq ta ft.ks dfg;a A

 lks rg dfg;a .kk;a lhls.k ; HkíckgqLl AA60AA

The disciple (śiÈya) of (Ācārya) Bhadrabāhu has elucidated here the 

same path that has been expounded by Lord Jina (the Victor) in his 

discourses that were in form of language comprising words.

 okjlvaxfo;k.ka pmnliqOoaxfomyfoRFkj.ka A

 lq;.kkf.kHkíckgw xe;xq# Hk;ovks t;vks AA61AA

Victory to my eminent preceptor (guru) śrutakevalī Bhadrabāhu, 

knower of the twelve departments (dvādaśāôga) and fourteen 

pūrva, with their extensive elaboration!

The idea that Ācārya Kundakunda had access to the Doctrine of Lord Jina 

through the śrutakevalī is further corroborated by the first verse of his 

composition, ‘Samayasāra’:

 oafnÙkq lOofl¼s /qoepye.kksoea x¯n iÙks A

 oksWPNkfe le;ikgqMfe.keks lqndsoyhHkf.kna AA1&1&1AA

O bhavya (potential aspirants to liberation)! Making obeisance to 

all the Siddha, established in the state of existence that is eternal, 

immutable, and incomparable (perfection par excellence), I will 

articulate this SamayaprābhÃta, which has been expounded by the 

all-knowing Master of the Scripture – śrutakevalī.

This establishes that Ācārya Kundakunda was a disciple (śiÈya), most 

likely through lineage (paramparā), of śrutakevalī Bhadrabāhu and thus 

had access to the true Doctrine of Lord Jina.

There is another aspect of the glory of Ācārya Kundakunda. In the same 

treatise (‘Samayasāra’), he avers that this composition is based on direct 
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experience of the ineffable glory of own soul. Only the advanced ascetics 

(muni), established in pure-cognition (śuddhopayoga), are able to attain 

such experience of the soul; Ācārya Kundakunda, certainly, had this 

ability which is the gateway to liberation (nirvāõa, mokÈa).

 ra ,;ÙkfogÙka nk,ga vIi.kks lfogos.k A

 tfn nk,WTt iek.ka pqDdsWTt Nya .k ?ksWÙkOoa AA1&5&5AA

I will reveal that unified (ekatva) soul [established in pure-

cognition, i.e., indiscrete ‘Three-Jewels’ (abheda ratnatraya)] with 

the glory of my own soul. If I succeed, accept it as valid knowledge 

(pramāõa) and if I miss out, do not misconstrue my intent.

Ācārya Kundakunda is known by four other names: Padmanandī, 
1Vakragrīvācārya, Elācārya and GÃdhrapicchācārya.

Traditional Story About the Life of Ācārya Kundakunda

Jaina literature (see ‘Puõyāsrava-kathākoÈa’) carries a story about the 

life of Ācārya Kundakunda. The gist of the story is given here; the veracity 

of it cannot be fully established. However, since taken from a trustworthy 

and dispassionate source, we would rather go with it.

In the town of Kurumarai lived a wealthy merchant Karamaõçu and his 

wife Śrīmatī. They had a cowherd, Mativaraõa by name, who tended their 

cattle. Once that boy happened to pass through an adjoining forest that 

was consumed by forest fire. To his great surprise, he saw a spot in the 

centre of the forest with few trees retaining their green foliage. This 

roused his curiosity and he inspected the place closely. He conjectured 

that the spot must have been the abode of a great muni as he also found a 

box containing some sacred texts – śāstra – or the Jaina Scripture 

(āgama). The credulous and illiterate boy attributed the exclusion of the 

spot from the devastating blaze to the presence there of these sacred 

texts. As the boy thought these texts to be holy, he carried these home 

with awe and reverence. He placed these in a sanctified place of his 

master’s house. He worshipped these sacred texts daily.

1.  Ācārya Śrutasāgara (circa fifteenth century A.D.) in the concluding colophons of 

the Sanskrit commentary on six ‘pāhuça’ of Ācārya Kundakunda.
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The story further turns to the religious pursuits of Śrī Kundakunda. The 

mention of his name in the samavasaraõa of Lord Sīmandharasvāmi in 
1Pūrva-Videha  as the wisest of mortals, the visit of two cāraõa saints to 

have it verified, Śrī Kundakunda’s indifference to them on account of his 

deep meditation, their return in disgust, the misunderstanding cleared 

and reconciliation between the cāraõa saints and Śrī Kundakunda, and 

the latter’s visit to the samavasaraõa of Lord Sīmandharasvāmi in Pūrva-

Videha with the two cāraõa saints. The merit of śāstradāna made him a 

great leader of thought and organizer of institutions. He secured the 

throne of Ācārya and spent his life in usefulness and glory. [adapted from 

A. Chakravarti Nayanar (2009), “Ācārya Kundakunda’s Paôcāstikāya-

sāra”, Third Edition, p. xix-xx.]

Sometime later, a monk happened to visit the merchant’s house. The 

merchant offered him food with great veneration. The cowherd boy gifted 

those texts to the great monk. For their acts of piety, the master and the 

boy received blessings from the monk. The master couple had no children. 

It so happened that the faithful boy died after some time. Due to his act of 

giving the gift of sacred texts to the monk, the boy was born as a son to the 

merchant. As time passed, this intelligent son became a great philosopher 

and religious teacher, Kundakunda by name.

Ācārya Kundakunda’s Time

 “In the light of this long discussion on the age of Kundakunda 

wherein we have merely tried to weigh the probabilities after 

approaching the problem from various angles and by thoroughly 

thrashing the available traditions, we find that the tradition puts 

A.N. Upadhye (1935), in his exhaustive and scholarly Introduction to 

‘Pracvacanasāra’ has summarized as under:

1.  As per the Jaina cosmology, there are five Meru and five Videha in the human 

region. Each Videha is divided into four regions formed due to division by rivers 

Sītā and Sītodā. In five Meru of Videha there are twenty regions; if one 

Tīrthaôkara is present in each region, there would be a minimum of 20 

Tīrthaôkara in five Videha-regions. Lord Sīmandharasvāmi is the Tīrthaôkara 

present in the Pūrva-Videha region of Jambūdvīpa.
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 “I am inclined to believe, after this long survey of the available 

material, that Kundakunda’s age lies at the beginning of the 

Christian era.”

It seems highly appropriate to go with this conclusion. Ācārya 

Vidyānanda, too, in his Foreword to ‘Samayasāra’, concurs with this time 

of Ācārya Kundakunda, “He graced the country with his divine presence 

in the first century B.C.” [Vijay K. Jain (2012), “Ācārya Kundakunda’s 

Samayasāra”, p. v.]

his age in the second half of the first century B.C. and the first half 

of the first century A.D. …”

He concludes:

Ācārya Kundakunda’s Works

Ācārya Kundakunda, who had great penchant for spiritual exposition, is 

universally accepted as the author of the following treatises:

1. Paôcāstikāyasāra or Paôcāstikāya-saÉgraha

3. Pravacanasāra

 2. Samayasāra or SamayaprābhÃta 

 5. Bārasa Aõuvekkhā

  ii)   Suttapāhuça or Sūtrapāhuça (27 gāthā)

 4. Niyamasāra

   iii)   Carittapāhuça or Cāritrapāhuça (45 gāthā)

   i)   Dańśaõapāhuça or Darśanapāhuça (36 gāthā)

7. AÈÇapāhuça or AÇÇhapāhuça 

   v)   Bhāvapāhuça (165 gāthā)

1 6. Rayaõasāra

  vi)   Mokkhapāhuça (106 gāthā)

  iv)   Bohipāhuça or Bodhapāhuça (62 gāthā)

1. The authorship of ‘Rayaõasāra’ is generally attributed to Ācārya Kundakunda. 

However, as its several extant versions contain different number and order of 

verses (gāthā) with content-variation too, some scholars are indecisive about 

attributing its authorship to Ācārya Kundakunda.
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   vii) L ińgapāhuça (22 gāthā)

Ācārya Kundakunda is said to have written 84 pāhuça but only the ones 

mentioned above are existent today. All his compositions are in Prākrit 

language.

  viii)  Śīlapāhuça (40 gāthā)

Every treatise mentioned above is a profound masterpiece, composed on 

the strength of knowledge (jñāna) that is beyond-the-senses (atīndriya). 

Even the best of brains found it difficult to comprehend and assimilate the 

Truth contained in these. This prompted some prominent and learned 

ācārya, including Ācārya AmÃtacandra and Ācārya Jayasena, to write 

elaborate commentaries on some of Ācārya Kundakunda’s works to help 

the ascetics as well as the laymen understand the concepts and tenets 

contained in these texts. Fortunate are those who are able to reach, read 

and assimilate the teachings contained in these Scripture.

‘Rayaõasāra’ of Ācārya Kundakunda

The Three Jewels (ratnatraya) of right-faith, right-knowledge, and right-

conduct, together, constitute the path to liberation. Belief in substances, 

ascertained as these are, is right-faith (samyagdarśana). With the 

addition of the adjective ‘samyak’, faith becomes ‘right’ or ‘laudable’; 

faith that is knowledge-based is right-faith (samyagdarśana). Knowledge 

of substances, the soul (jīva) and the others, as these are, is right-

knowledge (samyagjñāna). The use of the adjective ‘samyak’ with 

knowledge wards off faults in knowledge due to delusion (vimoha or 

anadhyavasāya), doubt (saÉśaya) and error (viparyaya). The 

knowledgeable man who is keen to demolish the causes of worldly 

existence, i.e., transmigration, sheds activity that engenders karmic 

influx; this shedding of activity is right-conduct (samyakcāritra). The 

adjective ‘samyak’ with conduct rules out the conduct not based on right 

R
The Three-Jewels (ratnatraya) and the

Glory of Right-faith (samyagdarśana) in the Jaina Doctrine

XIII
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knowledge. [see, Vijay K. Jain (2018), Ācārya Umāsvāmī’s Tattvārtha-

sūtra, sūtra 1-1, p. 4.]

Only those who are born in the middle world in the regions of labour 

attain liberation, as liberation is possible only in this terrestrial world of 

human effort. In the lands of paradise and in celestial regions, the desires 

are fulfilled instantaneously without any effort. Hence there is no room 

for observing the right-conduct, one of the three prerequisites to attain 

liberation.

Omniscience (kevalajñāna) is attained on destruction of the deluding 

(mohanīya), the knowledge-obscuring (jñānāvaraõīya), the perception-

obscuring (darśanāvaraõīya) and the obstructive (antarāya) karmas. As 

long as the deluding karmas are very powerful, spiritual progress is very 

slow, if not impossible. How are the deluding karmas destroyed? The 

potential soul becomes a right-believer (samyagdÃÈÇi) and with growing 

purity of thought activity starts its journey of spiritual progress.

From the empirical point of view, the souls are divided into fourteen 

classes or spiritual stages (guõasthāna). It is clear that the real spiritual 

progress starts only after the acquisition of right-faith. Right-faith arises 

from innate disposition or by acquisition of knowledge. In both instances 

of right-faith the internal cause is the same, namely the subsidence, 

destruction, or destruction-cum-subsidence of the faith-deluding karmas. 

Right-faith is characterized by eight qualities: freedom from doubt 

(niÍśaôkitatva), freedom from worldly desire (niÍkāôkÈitā), freedom from 

revulsion (nirvicikitsitatva), freedom from superstitions (amūçhadÃÈÇitā), 

development of one’s spiritual capacity (upabÃôhaõa), ensuring 

steadiness of right-faith and conduct (sthitikaraõa), joy and affection 

towards those following the path (vātsalya), and propagation of the true 

path (prabhāvanā).

Persons with right-faith, till they finally attain liberation, are 

destined to superior states of existence thereby getting reborn in 

The Three-Jewels (ratnatraya) of right-faith, knowledge, and conduct 

certainly lead to liberation, and not to any other state of existence. 

However, due to the Self getting involved in virtuous dispositions 

(śubhopayoga) bondage of virtuous karmas takes place leading to birth in 

auspicious abodes including the heavens.
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Ācārya Samantabhadra in Ratnakaraõçaka-śrāvakācāra highlights the 

propitious outcomes of being endowed with the right-faith:

auspicious environments only. It is said in the Scripture that 

persons with right faith will be reborn among the fourth order of 

devas – heavenly (vaimānika) devas – and not among the three 

lower orders, namely the residential (bhavanavāsī), the peripatetic 

(vyantara), and the stellar (jyotiÈka) devas. Those persons who are 

characterized by right belief and practice restraint with 

attachment, and restraint-cum-non-restraint, will also be reborn in 

the higher heavens of Saudharma kalpa and so on and not among 

the three lower orders of celestial beings.

Adapted from: Jain, S.A. (1960), “Reality: English Translation of

Shri Pujyapada’s Sarvārthasiddhi”, Vira Sasana Sangha,

Calcutta-37, sūtra 6-21, p. 183.

v"Vxq.kiqf"Vrq"Vk n`f"Vfof'k"Vk% izÑ"V'kksHkktq"Vk% A

vejkIljlka ifj"kfn fpja jeUrs ftusUæHkÙkQk% LoxsZ A37AA

èkesZUæpØeèkjhÑrloZyksde~

 yCèok f'koa p ftuHkfÙkQ:iSfr HkO;% AA41AA

The bhavya (having the inherent capacity to attain liberation, and 

equipped with right-faith) devotee of Lord Jina attains the supreme 

glory and knowledge appertaining to the congregation of the lords 

of the devas, the divine cakraratna of the king-of-kings (i.e., 

cakravartī) in front of whom the crowned kings must bow down, 

the divine wheel of dharma (dharmacakra) of the Tīrthaôkara, and 

finally, liberation (mokÈa).

nsosUæpØefgekuees;ekue~

 jktsUæpØeouhUæf'kjkspZuh;e~ A

Devout followers of Lord Jina possessing right-faith are reborn as 

heavenly beings (devas) with extraordinary splendour and enjoy 

millions of millenniums in the company of other devas and devis 

(celestial nymphs). Due to their eight divine accomplishments such 

as the ability to contract their body to a miniscule size, and physical 

grandeur, they remain extremely contented.
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Those with right-belief (samyagdÃÈÇi) consider worldly happiness as 

counterfeit happiness and sense-pleasures as happiness only by 

convention (vyavahāra). They believe that only the sense-independent 

(atīndriya) happiness, born on destruction of inimical (ghātī) karmas, of 

the Omniscient is the real (niÈcaya) happiness, as it accompanies no 

anxiety. Those with false-belief (mithyādÃÈÇi) can never enjoy the supreme 

happiness of the Omniscient; mistaking sense-pleasures for real 

happiness, they keep on chasing sense-pleasures, as the deer chases a 

mirage. The sense-objects that the world portrays as sources of 

happiness do not provide happiness to the soul; the soul, by its own 

nature, is happiness.

Ācārya Kundakunda in Pravacanasāra makes an important distinction 

between those who rely on the impure soul-nature and the Pure Self:

ts iTt;slq f.kjnk thok ijlebx fÙk f.kfíêkò A 

vknlgkofEe fBnk rs lxle;k eq.ksnOOkk AA2&2AA

Lord Jina has expounded that those who rely solely on the modes 

(paryāya), like the human being, are the wrong-believers 

(mithyādÃÈÇi); such souls are engaged in impure-soul nature 

(parasamaya). Those who rely on own soul-nature, like knowledge 

(jñāna) and perception (darśana), are the right-believers 

(samyagdÃÈÇi); such souls are engaged in pure-soul nature 

(svasamaya) and are worth knowing.

Ācārya Kundakunda further avers in Pravacanasāra that only the ascetic 

(śramaõa) who is established in the Three-Jewels (ratnatraya) is said to 

have attained concentration (ekāgratā):

The soul with capacity for attaining emancipation, on attaining birth 

with the five senses, the mind, and complete-development (paryāptaka) 

gradually becomes pure in thought. Assisted by other factors such as the 

favourable-time (kālalabdhi), it attains the first right-faith (samyaktva). 

The person with the first right-faith (samyaktva) is called a right-believer 

– samyagdÃÈÇi.
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The ascetic (muni, śramaõa), who is well-established in the trio of 

right-faith (samyagdarśana), right-knowledge (samyagjñāna) and 

right-conduct (samyakcāritra), simultaneously, is said to have 

attained concentration (ekāgratā). And, only such an ascetic follows 

perfect asceticism.

Ācārya Kundakunda’s Rayaõasāra makes it clear that the right-faith 

(samyagdarśana) is the beginning as well as the culmination of the path 

to liberation – mokÈa-mārga. The householder (śrāvaka) must first 

acquire the right-faith – the Quintessential Jewel (Rayaõasāra) – to be 

able to establish his Self on to the path to liberation. As he acquires the 

right-faith he begins to appreciate the reality of the world and the 

worldly-existence. He then exerts to acquire the true knowledge (jñāna) 

as expounded in the Doctrine (siddhānta), and adopts the laudable 

conduct (cāritra) by becoming a digambara-ascetic (nirgrantha muni). 

He ascends the spiritual-stages (guõasthāna) and ultimately, through 

pure-meditation (śukla-dhyāna), attains the ineffable and eternal bliss 

appertaining to liberation (mokÈa).

The Right-faith (samyagdarśana) is the

Quintessential Jewel or the ‘Rayaõasāra’

Ācārya Kundakunda, all through this Holy Scripture Rayaõasāra, 

underscores the importance of the right-faith (samyagdarśana) for the 

householder (śrāvaka) as well as the ascetic (muni, śramaõa). Some 

salient assertions that the Ācārya makes in this regard are given below.

The one who veritably utters only the original Words of Lord Jina, as 

expounded by His apostles (chief-disciples, gaõadhara) and obtained 

subsequently through the sequential convention of the ancient-

preceptors (pūrvācārya) is the right-believer (samyagdÃÈÇi).  (verse-2)

The external mark of the right-believer (samyagdÃÈÇi)

nal.k.kk.kpfjÙkslq rhlq tqxoa leqfênò ks tks nq A

,;Xxxnks fÙk enks lke..ka rLl ifMiq..ka AA3&42AA
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The soul with the purity of right-faith (samyaktva) – the right-believer 

(samyagdÃÈÇi) – is free from the (seven kinds of) fear (bhaya), the (seven 

kinds of) addictions (vyasana), and the (twenty-five kinds of) 

contaminations (mala). It is detached from the world, the body and the 

pleasures of the senses. It is equipped with the eight limbs (of right-

faith) and is endowed with devotion to the five Supreme-Beings.  

(verse-5)

The marks of right-faith

The knowledgea  right-believer is incessantly ble (jñānī) (samyagdÃÈÇi) 

engaged in own pure-soul, remains disenchanted with the state 

appertaining to the extroverted-soul , puts his faith (and (bahirātmā)

devotion) on Lord Jina, the (  digambara, free from attachment-to-

possessions) ascetic and the dharma, and is rid of miseries.  (verse-6)

The right-believer is not an extroverted soul

Those free from the following forty-four imperfections (doÈa) are the 

right-believers (samyagdÃÈÇi): eight kinds of pride (mada); three kinds 

of follies (mūçhatā); six kinds of denigrating-abodes (anāyatana); eight 

kinds of imperfections like doubt (śaôkā); seven kinds of addictions 

(vyasana); seven kinds of fear (bhaya); and five kinds of transgressions 

(aticāra).  (verse-7)

The right-believer is free from these imperfections

These seventy-seven attributes (guõa) have been said in regard to the 

right-believer (samyagdÃÈÇi) householder (śrāvaka):  he is endowed with 

these two attributes:  eight primary vows and  twelve secondary  vows ; 

Seventy-seven attributes of the householder right-believer

The right-faith (samyaktva) is the quintessence of all jewels; it is the 

root of the grand tree that is liberation (mokÈa). This right-faith 

(samyaktva) should be known as comprising two kinds, real (niścaya) 

and empirical (vyavahāra).  (verse-4)

Right-faith is the quintessence of all jewels
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For the soul endowed with the right-faith (samyagdarśana) the giving-

of-gift (dāna), worship (pūjā), celibacy (śīla), fasting (upavāsa) and 

many kinds of activities (like vows) aimed at the destruction of the 

karmas result in the bliss appertaining to liberation (mokÈa); in the 

absence of right-faith, the same result only in the extension of worldly-

existence (saÉsāra).  (verse-10)

Absence of right-faith only extends worldly-existence

The one who, according to own-strength, worships Lord Jina and gives 

gift (dāna) to the ascetics is the right-believer (samyagdÃÈÇi) engaged in 

the dharma of the householder (śrāvaka) and is set on the path to 

liberation (mokÈa).  (verse-13)

The right-believer is set on the path to liberation

The one who does not know what is worth doing and not worth doing, 

beneficial and harmful, merit (puõya) and demerit (pāpa), reality 

(tattva) and non-reality (atattva), and dharma and evil (adharma), 

certainly is devoid of the right-faith (samyaktva). The one who does not 

know what is worthy (yogya) and unworthy (ayogya), permanent (nitya) 

and transient (anitya), worth-discarding (heya) and worth-accepting 

(upādeya), truth (satya) and untruth (asatya), and potential (bhavya – 

capable of attaining liberation) and non-potential (abhavya – incapable 

of attaining liberation) is devoid of the right-faith (samyaktva).  

(verses-40-41)

The men without right-faith lack discrimination

The one who is wrathful, carries intense passions (kaÈāya), is vicious, is 

The nature of the man rid of the right-faith

he is free from the following (forty-four) imperfections (doÈa): seven 

kinds of addictions (vyasana), seven kinds of fear (bhaya), twenty-five 

kinds of contaminations (maladoÈa), and five kinds of transgressions 

(aticāra); he is endowed with twelve contemplations (bhāvanā) that 

strengthen worldly-detachment (vairāgya), and (one) incessant 

devotion (bhakti).  (verse-8)
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As a rule, right-knowledge (samyagjñāna) and right-conduct 

(samyakcāritra) do not exist without right-faith (samyagdarśana); 

therefore, the quality of right-faith (samyagdarśana) gets preeminence 

among the Three-Jewels (ratnatraya), this has been promulgated by 

Lord Jina.  (verse-46)

The preeminence of right-faith among the Three-Jewels

Can the true nature of the deity (āpta or deva), the preceptor (guru), 

the dharma (dharma), the virtues (guõa), the conduct (cāritra), the 

observances in regard to austerities (tapācāra) and the Word of Lord 

Jina or the Scripture (jinavāõī or āgama) be seen and known without 

being a right-believer (samyagdÃÈÇi)? (No, it is not possible.)  (verse-49)

Only the right-believer knows truly the dharma, etc.

The disposition or thought-activity (bhāva) arising from the subsidence 

(upaśama) causes the destruction (kÈaya) of the earlier-bound karmas, 

does not allow entry to the fresh karmas – saÉvara – and, as a result, 

provides the soul preeminence in this world and hereafter.  (verse-52)

stoppage and destruction of the karmas

The thought-activity arising from subsidence causes

In the Bharata region (kÈetra), during the present fifth-era (paôcama-

kāla) of descending-half-cycle (avasarpiõī), there is an abundance of 

During this fifth-era, there is scarcity of those having the 

right-faith

wicked, listens to false scriptures, is foul-mouthed, is filled with false 

pride, and commits contravention of the soul-dharma or else acts 

against the directives of the Deity-Scripture-Preceptor, such a man is 

rid of the right-faith (samyagdarśana). The one who is mean-spirited, 

cruel, enraged, belittling backbiter, haughty, and jealous; further, who 

engages in singing and playing music, is a suppliant, causes strife, and 

subjects others to calumny – such a man is rid of the right-faith 

(samyagdarśana).  (verses-43-44)
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In the Bharata region (kÈetra), during the present descending-half-cycle 

(avasarpiõī), virtuous-meditatation (dharmya-dhyāna) that is rid of 

negligence (pramāda) does happen, this has been proclaimed by Lord 

Jina; the one who does not accept this fact is certainly a wrong-believer 

(mithyādÃÈÇi).  (verse-56)

During this fifth-era, virtuous-meditation without negligence 

does happen

As a rule, the attribute of right-faith (samyaktva) causes a laudable 

state-of-existence – sugati – and wrong-belief (mithyātva) a wretched 

state-of-existence – durgati. Know this; there is no need to elaborate 

further. Do what pleases you.  (verse-62)

Right-faith causes a laudable state-of-existence

The snake, howsoever poisonous, in form of greed, including for the 

land, the woman and the gold, can be subjugated by the medicine or 

the mantra in form of the right-faith (samyaktva), the knowledge 

(jñāna), and the detachment (vairāgya); this has been proclaimed by 

Lord Jina.  (verse-75)

Right-faith, knowledge, detachment, etc., are great medicines

The ascetic who is devoid of the right-faith and is ignorant (samyaktva) 

of the Supreme or the Pure-soul , does not attain the (paramātmā)

destruction of the karmas. Such a soul fails to mend its present as well 

as the future (state-of-existence). What does he do after adopting (just) 

the external insignia ( ô the nude form of the ascetic)?  (verse-83)li ga, 

No destruction of the karmas without right-faith

those [souls (jīva)] having the wrong-belief (mithyātva) – i.e., of the 

wrong-believers (mithyādÃÈÇi) – but there is a scarcity of those, both 

among the householders (sāgāra, gÃhastha) and the (homeless) ascetics 

(anagāra, muni), having the right-faith (samyaktva) – i.e., of the right-

believers (samyagdÃÈÇi).  (verse-55)
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As a rule, without accomplishing the own soul substance, the right-

faith (samyaktva) cannot be accomplished. As a rule, without 

accomplishing the right-faith (samyaktva), the liberation (nirvāõa) 

cannot be attained.  (verse-86)

No accomplishment of the right-faith without accomplishing 

the own-soul-substance

Study (of the Scripture), indeed, is meditation (dhyāna); it results in 

the subjugation of the five-senses (paôcendriya) as well as of the 

passions (kaÈāya). Therefore, in the (present) fifth era (of the 

descending half-cycle – avasarpiõī) the essence of the Doctrine – the 

Scripture – should constantly be studied.  (verse-90)

During the present fifth-era, the study (of the Scripture)

is meditation

Of what use are the knowledge (jñāna) of all the objects of the reality 

(tattva) and the observation of many kinds of austerities (tapa)? Know 

that without purity of the right-faith (samyaktva), the knowledge and 

the austerities are but the seeds of worldly-existence.  (verse-120)

the seeds of worldly-existence

Without right-faith, even knowledge and austerity are

The vows (vrata), the virtues (guõa), the supplementary-vows (śīla), 

the conquest of (twenty-two) afflictions (parīÈaha-jaya), the conduct 

(cāritra), the austerities (tapa), the six essential duties (ÈaÇ-āvaśyaka), 

the meditation (dhyāna) and the study (adhyayana) – know that all 

these without the right-faith (samyaktva) are but the seeds of worldly-

existence (saÉsāra).  (verse-121)

Without right-faith, even vows, etc., are the causes of

worldly-existence

The man who is a right-believer (samyagdÃÈÇi) and knowledgeable 

(jñānī) enjoys the sensual-pleasures with a sense of detachment; it is 

The right-believer enjoys sensual-pleasures with a sense of 

detachment
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He only knows the own soul (ātmā) who knows the distinction between 

the soul that is the Real Self (svasamaya) and the soul that is the 

impure-self (parasamaya), and knows the soul with regard to its 

substance (dravya), qualities (guõa), and modes (paryāya); he is the 

torchbearer of the path to liberation (mokÈa-mārga).  (verse-139)

The torchbearers of the path to liberation know the soul by

its substance, qualities and modes

The supreme-ascetic (yogī, munirāja) who adorns the naked-insignia 

(jinaliôga, digambaratva), who is endowed with detachment (vairāgya) 

and right-faith (samyaktva), who is knowledgeable (jñānī), and who has 

the disposition of supreme equanimity (upekÈā) – is the torchbearer of 

the path to liberation (mokÈa-mārga).  (verse-144)

The naked insignia, too, is essential in the path to liberation

The right-fath (samyaktva) which causes the destruction of the 

(re)birth, the old-age, the death, the evil and poisonous snake in the 

form of misery, and bestows the bliss appertaining to liberation 

(mokÈa), the ascetic (sādhu) only contemplates on it, hears about it and 

practices it.  (verse-146)

The ascetic remains ever engaged in the practice and 

observance of right-faith

akin to not discontinuing the intake of medicine (by the patient) for the 

sake of curing the disease.  (verse-135)

O worthy soul! Why to go on and on? Know that the worship of the 

Supreme Lord (paramātmā) [or else, the Pure-soul] by the lords of the 

devas – Devendra, Nāgendra and Narendra – besides by the lords of the 

apostles (chief-disciples, gaõadhara) is to be attributed primarily to His  

quality of right-faith (samyaktva).  (verse-147)

Only the right-faith is worshipped by the whole world

Due to the faulty-nature of the present [the fifth-era (paôcama-kāla)] 

Due to the faulty-nature of the descending-half-cycle,

the right-faith gets smeared again and again
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Through knowledge (jñāna) is accomplished meditation (dhyāna), 

through meditation (dhyāna) is accomplished the destruction (nirjarā) 

of all the karmas, and the fruit of the destruction of the karmas is 

liberation (mokÈa). Therefore, the practice of the study (of the 

Scripture) – jñānābhyāsa – is recommended.  (verse-150)

Conventionally, the study of the Scripture leads to liberation

For sure, as this soul acquires the right-faith (samyagdarśana) soon it 

attains happiness; for sure, as this soul does not acquire the right-faith 

(samyagdarśana) soon it attains misery.  (verse-153)

Right-faith leads to happiness

As the sun destroys the pitch-darkness, the wind destroys the cloud, 

the fire destroys the expansive forest, and the thunderbolt (mythical 

weapon of Indra) destroys the mountain, similarly the right-faith 

(samyagdarśana) destroys the karmas.  (verse-159)

Right-faith is the cause of the destruction of the karmas

The one (worthy ascetic) who, having got rid of the darkness of the 

wrong-belief (mithyātva), lights in his heart the assemblage of lamps in 

form of the jewel that is the right-faith (samyaktva), is able to see the 

true nature of the three-worlds; this has been proclaimed by the 

‘Jinendra-deva’.  (verse-160)

Right-faith is like the lamp that illumines the three worlds

descending-half-cycle (avasarpiõī) and due to the strong leanings 

toward the wrong-belief (mithyātva), the subsidential belief 

(aupaśamika samyaktva) of the souls gets destroyed and the passions 

(kaÈāya) re-emerge.  (verse-148)

Constant study of the essence of the Doctrine (of Lord Jina) – 

pravacansāra or jināgama or śruta – is the cause of the meditation 

(dhyāna) on the Supreme-soul (paramātmā); the meditation on the 

Constant study of the Scripture leads to the bliss appertaining 

to liberation
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Know that as the lucky man who has access to the cow-of-plenty 

(kāmadhenu), the miraculous wish-fulfilling-tree (kalpataru), the 

magical-gem (cintāmaõi) or the elixir-of-life (rasāyana) gets to enjoy 

excellent worldly happiness, in the same way, the possessor of the 

right-faith (samyagdarśana) gets to enjoy the best of happiness.  

(verse-164)

Right-faith is the bestower of excellent happiness

Supreme-soul is the cause of the destruction of the karmas and the 

destruction of the karmas, for sure, leads to the bliss appertaining to 

liberation (mokÈa).  (verse-161)

R
It is imperative that due to the lack of my understanding and also to my 

inadvertence, but certainly not due to my intention and wrong-belief 

(mithyātva), learned scholars would be able to find in this text errors and 

omissions in respect of typos, grammar and expression; I shall remain 

ever apologetic for such imperfections and seek from them forbearance 

and forgiveness.

A Submission

I seek forgiveness from all noble souls for any errors due to missing 

letters, accents, words, vowels, consonants, compounds, and phonetic 

requisites in this text. The Scripture is like an ocean; who can swim 

across it?

Traditionally, the following verse is found at the end of most editions of 

the great Scripture Ācārya Umāsvāmī’s Tattvārthasūtra:

(^rÙokFkZlw=k* ds lekiu ij izpfyr KfIr)

v{kjek=kinLojghua O;×tulfUèkfoo£trjsiQe~ A

lkèkqfHkj=k ee~ {kferO;a dks u foeqáfr 'kkL=kleqæs AA

As any number divided by infinity gives a result that approaches naught, 

my partial, indirect, dependent and graded knowledge comes to naught 

when viewed in reference to the infinite, direct, self-generated, and 
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1. Omniscience or perfect-knowledge (kevalajñāna) is attained on destruction of 

delusion (moha), and on destruction of knowledge-covering (jñānāvaraõa), 

perception-covering (darśanāvaraõa) and obstructive (antarāya) karmas. (see, 

sūtra 10 : 1; Ācārya Umāsvāmī’s Tattvārthasūtra.)

simultaneous (without gradation) knowledge appertaining to the 
1omniscience (kevalajñāna) . Still, it is due to my devotion to the Scripture 

(āgama, jinavāõī) and my hope that the outcome will help in propagation 

of the true Doctrine, so scarce in modern-day literature, that I have 

embarked on this project. The Doctrine expounded here, excerpted from 

the most profound texts by the Ancient-Preceptors (pūrvācārya), is worth 

assimilation by all for self-development and self-realization.

2.  Digambara Jina-ordination (jinadīkÈā) – 21 November, 1991.

2A digambara ascetic (nirgrantha muni) since the last thirty-two  years, 

Ācārya Viśuddhasāgara (born 18 December, 1971) performs four major 

activities: 1) to dwell in own-soul through the fire of concentration 

(ekāgratā, dhyāna), 2) to study the Scripture (jinavāõī, āgama), 3) to 

deliver discourses (pravacana) on the nature of the Reality (tattva, 

vastutva, vastu-svabhāva), and 4) to compose sacred texts, in prose and 

verse, strictly in accordance with the Jaina Doctrine expounded in the 

Scripture, for the benefit of the inquisitive readers who by themselves 

find it difficult to comprehend the complexities of the nature of the 

Reality.

Ācārya Viśuddhasāgara meditates on the pure, effulgent soul through the 

medium of his soul imbued with the ‘Three-Jewels’ (ratnatraya). The 

‘Three-Jewels’, both discrete (bheda) and indiscrete (abheda), constitute 

the path to liberation (mokÈa-mārga). He reckons that no substance other 

than the soul is potent enough to either assist or obstruct the functioning 

of the soul. By thus renouncing attachment (rāga) and aversion (dveÈa), 

he has built a shield around his soul to protect it from extraneous 

influence. Conventionally, concentration is to establish the soul in the 

Ācārya Viśuddhasāgara
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5. vuoLFkk – anavasthā – To make a never-ending assumption. 

‘Everything must have a creator; God is the creator of the world.’ 

Then, who is the creator of God? This goes on ad infinitum.

Ācārya Viśuddhasāgara, through his discourses (pravacana), provides an 

opportunity to hundreds of thousands of souls (jīva) to know the nature of 

the Reality, as expounded in the Scripture. His discourses are beneficial 

(hitakārī), pleasing (madhura) and unambiguous (nirmala). He has 

mastered the science-of-thought (nyāya), and his grip on the complex 

concepts of the Jaina epistemology, including anekāntavāda and 

syādvāda, is amazing. He is able to shatter the absolutist (ekānta) views – 

called durnaya or faulty points-of-view – of the wrong-believers 

(mithyādÃÈÇi) with the sharp sword of ‘syādvāda’.

The study of the Scripture bears the fruit of meditation through the 

subjugation of the senses (indriya) and the passions (kaÈāya). As a rule, 

the study of the Scripture destroys the heap of delusion (moha). This 

explains his deep inclination toward the study of the Scripture.

1.  ladj – saÉkara – To assume that one substance can become the 

other substance. ‘The soul is the body.’

‘Three-Jewels’ (ratnatraya), or the three limbs (aôga) of the soul. From 

the real point-of-view, however, the soul is one whole (aôgī), comprising 

indiscrete ‘Three-Jewels’ – abheda ratnatraya. Concentration is the 

means to savour the nectar present in own-soul.

3. fojks/ – virodha – To accept the quality in a substance that is 

opposite to its nature. ‘The matter (pudgala) has consciousness 

(cetanā).’

His discourses are rid of these eight faults associated with the absolutist 
1(ekānta) views – durnaya:  

2. O;frdj – vyatikara – To transmute the specific quality of one 

substance to the other substance. ‘I’ve heard it with my own eyes.’

4. oS;f/dj.k – vaiyadhikaraõa – To assume that opposing attributes 

can persist in a substance at one and the same time. ‘The water in 

the lake is hot and cold.’

1.  See, Ācārya Devasena’s Ālāpapaddhati, verse 8, sūtra 127, p. 158-159.
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An ardent propagator of the Jaina Doctrine, Ācārya Viśuddhasāgara is 

ever-ready to whole-heartedly gift every potential (bhavya) right-believer 

(samyagdÃÈÇi), the ascetic (mahāvratī, muni) as well as the householder 

with or without the minor-vows (aõuvrati and śrāvaka), the ‘nectar’ out 

of all the four constituents (anuyoga) – prathamānuyoga (the study of the 

stories of epochal personages), karuõānuyoga (the study of the universe 

and beyond, the time-cycle, and the stages of soul-existence), 

caraõānuyoga (the foundation for origination, growth and protection of 

conduct for the householder and the ascetic), and dravyānuyoga (the 

study of the objects of the Reality) – of the Holy Scripture. It rests entirely 

on our own interest, intellect, effort, and subsidence-cum-destruction 

(kÈayopaśama) of the knowledge-obscuring (jñānāvaraõīya) karmas to 

draw the ‘nectar’ out of this free-flowing knowledge-river.

6. la'k; – saÉśaya – To have doubt over the nature of the object. ‘It 

may not be true that virtuous karmas lead to birth in heaven.’ Or, 

‘Is it silver or nacre?’

Further, his discourses are rid of the three faults of the mark (lakÈaõa) 
1that is employed to define the object (lakÈya):

3. vlaHkfo – asaÉbhavi – impossible – The mark (lakÈaõa) cannot be 

found in the object (lakÈya). ‘Winged (lakÈaõa) animals are cows.’

1. vO;kfIr – avyāpti – non-pervasiveness – The mark (lakÈaõa) is not 

universally found in the object (lakÈya). ‘Cows are white (lakÈaõa).’

2. vfrO;kfIr – ativyāpti – over-pervasiveness – The mark (lakÈaõa) is 

also found outside the object (lakÈya). ‘Milk-producing (lakÈaõa) 

animals are cows.’

7. vizfrifÙk – apratipatti – To be ignorant about the nature-of-the-

object (vastu-svabhāva). ‘The space (ākāśa) assists in the motion of 

the soul and the matter.’

8. vHkko – abhāva – To assume something that does not exist. ‘The 

horns of the hare.’

1.  See, Ācārya AbhinavadharmabhūÈaõayati’s Nyāyadīpikā, p. 143.
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October, 2023

Dehradun, Bharat
– Vijay K. Jain

] ] ]

I make worshipful obeisance not only to Ācārya Viśuddhasāgara but to 

each of the 8,99,99,997 supreme-ascetics (bhāvaliôgī-muni), from the 

sixth (pramatta-saÉyata) to the fourteenth (ayogakevalī) stage-of-

spiritual-development (guõasthāna), present in the human-world 

(manuÈya-loka) comprising the two-and-a-half continents, starting from 

Jambūdvīpa and up to the mountain range of MānuÈottara in the centre 
2of PuÈkaradvīpa.

2.  See, Ācārya Nemicandra’s GommaÇasāra Jīvakāõça, Part-2, p. 869-870.

R

Ācārya Viśuddhasāgara has showered me with his divine blessings in this 

project. His divine blessings have had wondrous effect in making both, 

the process and the end-result, most gratifying.

Ācārya Viśuddhasāgara maintains that the mark (lakÈaõa) or the 

‘dharma’ of the true ascetic (muni, śramaõa) is the disposition (bhāva) 

of equanimity (sāmya). Since the words of the true ascetic are incontro-

vertible, it follows that, for him, enemy (śatru) and kinsfolk (bandhu-

varga), happiness (sukha) and misery (duÍkha), praise (praśaÉsā) and 

censure (nindā), iron (lohā) and gold (svarõa), and life (prāõa-dhāraõa) 
1and death (prāõa-tyāga) are alike.

An epitome of laudable conduct (cāritra), Ācārya Viśuddhasāgara has 

renounced, for life, the intake of salt, sugar, curd and edible-oil. Know 

that the digambara ascetic (muni, śramaõa) accepts food (āhāra) that is 

pure, simple and free from faults only once in 24-hours. And that too he 

accepts only in order to maintain the steadiness of his body which he 

reckons as instrumental to the performance of austerities (tapa), self-

restraint (saÉyama) and meditation (dhyāna).

1.  See, Ācārya Kundakunda’s Pravacanasāra, verse 3-41, p. 300-301.
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dkj.kdk;Zfo/kua ledkya tk;eku;ksjfi fg A

nhiizdk'k;ksfjo lE;DRoKku;ks% lq?kVe~ AA34AA

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

leku dky esa vFkkZr~ ,d dky esa mRiÂ gq, Hkh lE;Xn'kZu 
vkSj lE;XKku esa dkj.k&dk;Z Hkko] nhi vkSj izdk'k ds leku 
Hkys izdkj ?kfVr gksrk gSA

Surely right-faith (samyagdarśana) and right-

knowledge (samyagjñāna) arise in the soul 

simultaneously, still there exists sound relationship of 

the cause (kāraõa) and the effect (kārya) between the 

two, as between the lamp and the light.



¬

vkpk;Z dqUndqUn fojfpr

j;.klkj

vg eaxyk;j.ka

Making obeisance to the Supreme-soul (Paramātmā) of (Lord) 

Vardhamāna – the ‘Jina’ (the Tīrthaôkara) – with the three-fold 

purity (of the mind, the speech and the body), I shall articulate 

the Rayaõasāra (The Quintessential Jewel) that expounds 

the dharma for the householder (sāgāra, gÃhastha) and the 

(homeless) ascetic (anagāra, śramaõa, muni, sādhu).

INVOCATION

oksPNkfe j;.klkja lk;kj.k;kj /Eeh.ka AA1AA

.kfemQ.k oîeô k.ka ijeIik.ka ft.ka frlq¼s.k A

••••••••••••••••••••••••
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Ācārya Kundakunda’s

Rayaõasāra
The Quintessential Jewel

vUo;kFkZ ¹ º ¹ î º ¹ft.kaº & ijeIik.ka ijekRek o eô k.ka o/Zeku 
ftu&rhFk±dj dks frlq¼s.k (eu&opu&dk; dh) f=k'kqf¼ ds lkFk ¹ º 
¹ º ¹ º .kfemQ.k ueLdkj djds lk;kj.k;kj lkxkj (x`gLFk) o vuxkj 
(Je.k] eqfu vFkok lk/q) /Eeh.ka /eZ;qDr j;.klkja j;.klkj ¹ º ¹ º 
vFkok jRulkj (xzUFk) dks oksPNkfe dgw¡xkA¹ º 



 The eighteen imperfections (doÈa) are: hunger (kÈudhā), thirst 

(tÃÈā), fear (bhaya), displeasure (roÈa, krodha, arati), attachment 

(rāga), delusion (moha), anxiety (cintā), old-age (żarā), sickness 

(roga), death (mÃtyu), perspiration (sveda), regret (kheda), pride 

(mada), liking (rati), astonishment (vismaya), sleep (nidrā), 

rebirth (janma), and despondency or grief (viÈāda, śoka, 

udvega).

The Supreme-soul (the Tīrthaôkara, Arhanta, Āpta, 

Paramātmā)

The genuine (trustworthy) Supreme-soul (the Tīrthaôkara, Arhanta, 

Āpta, Paramātmā) is free from the eighteen imperfections (doÈa).

 Ācārya Kundakunda’s Niyamasāra:

  Nqgr.gHkh#jkslks jkxks eksgks ̄prk tjk #tk fePpw A

{kq/k] r`".kk (r`"kk)] Hk;] jks"k (Øks/)] jkx] eksg] fpUrk] tjk (cq<+kik)] 
jksx] e`R;q] Losn (ilhuk)] [ksn] en] jfr] foLe;] fuæk] tUe vkSj m}sx 
(fo"kkn) & ;s vBkjg nks"k gSaA

 lsna [ksn enks jb fofEg; f.kík t.kqOosxks AA6AA

With total absence of the deluding (mohanīya) karmas and in presence 

of the ocean of pleasant-feeling (sātāvedanīya) karmas, the 

insignificant unpleasant-feeling (asātāvedanīya) karmas are unable 

All mundane souls in the three worlds suffer due to these eighteen 

imperfections. The Omniscient Lord who has destroyed, from its very 

root, all delusion (moha) and attachment (rāga) is absolutely free from 

these imperfections.

On destruction of the inimical (ghātī) karmas, these eleven 

imperfections must vanish: fear (bhaya), displeasure (roÈa, krodha, 

arati), attachment (rāga), delusion (moha), anxiety (cintā), regret 

(kheda), pride (mada), liking (rati), astonishment (vismaya), sleep 

(nidrā), and despondency or grief (viÈāda, śoka, udvega).

EXPLANATORY NOTE

Rayaõasāra j;.klkj
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The supremely auspicious body – paramaudārika śarīra – of the Lord 

does not have the imperfections of old-age (jarā), sickness (roga) and 

perspiration (sveda). Without the dispositions (bhāva), auspicious and 

inauspicious that cause the soul to wander in worldly existence, the 

Lord is free from rebirth (janma). And since there is no rebirth 

(janma), the final separation of the body from the soul is not termed 

death; the Lord is, thus, free from death (maraõa). [see also, Vijay K. 

Jain (2016), Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra, 

verse 6, p.21.]

to cause imperfections of hunger (kÈudhā) and thirst (tÃÈā). The Lord 

does not take morsels-of-food (kavalāhāra). The most auspicious 

atomic particles of the matter (pudgala), fit to turn into the physical-

body – nokarma – help incessantly in maintaining the body.

f.kLlslnksljfgvks dsoy.kk.kkbijefoHkotqnks A

lks ijeIik mPpb rfOoojhvks .k ijeIik AA7AA

tks (iwoksZDr) LkeLr (lHkh vBkjg) nks"kksa ls jfgr gS rFkk dsoyKku vkfn 
ije oSHko ls ;qDr gS] og ijekRek dgykrk gSA mlls tks foijhr gS og 
ijekRek ugha gSA

 1. anantasukha – infinite bliss;

 The one who is rid of (above mentioned) all (eighteen) 

imperfections in totality and is endowed with the supreme 

grandeur of omniscience (kevalajñāna), etc., is called the 

Supreme-soul (Paramātmā). The one who is not such qualified is 

not the Supreme-Soul (Paramātmā).

 2. anantajðāna – infinite knowledge;

The Arhanta or the Sect-founder (Āpta) or the Supreme-soul 

(Paramātmā) is free from all eighteen imperfections. He is rid of the 

four inimical (ghātī) karmas – deluding (mohanīya), knowledge-

obscuring (jðānāvaraõīya), perception-obscuring (darśanāvaraõīya), 

and obstructive (antarāya). On destruction of these karmas manifest 

the following four infinitudes (ananta catuÈÇaya):

••••••••••••••••••••••••
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 3.   anantadarśana – infinite perception; and

 4. anantavīrya – infinite energy.

vkIrsuksfPNUunks"ks.k loZKsukxesf'kuk A

HkforO;a fu;ksxsu ukU;Fkk ákIrrk Hkosr~ AA5AA

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

fu;e ls vkIr dks nks"kjfgr&ohrjkx] loZK] vkSj vkxe dk Lokeh (gs; 
vkSj mikns; rÙoksa dk Kku djkus okys vkxe dk ewy izfriknd) gksuk 
pkfg;s D;ksafd vU; izdkj ls vkIriuk ugha gks ldrk gSA

As a rule, the Sect-founder (Āpta) or deity must be free from 

imperfections, all-knowing or Omniscient, and his teachings 

should become the basis of the (holy) Scripture; without these 

attributes the trustworthiness of the sect-founder cannot be 

established.

iD[kh.k?kkfndEeks v.karojohfjvks vfg;rstks A

tknks v¯nfnvks lks .kk.ka lksD[ka p ifj.kefn AA1&19AA

Ācārya Kundakunda’s Pravacanasāra:

og Lo;aHkw Hkxoku~ vkRek vrhfUæ; & bfUæ; Kku ls ijs & gksrk gqvk vius 
vkSj ij ds izdk'kus (tkuus) okyk Kku rFkk vkdqyrk jfgr viuk lq[k] 
bu nksuksa LoHkko:i ifj.kerk gSA dSlk gS Hkxoku~\ loZFkk uk'k fd;s gSa pkj 
?kkfr;k deZ ftlus vFkkZr~ tc rd ?kkfr;k deZ lfgr Fkk rc rd 
{kk;ksi'kfed eR;kfn Kku rFkk p{kqjkfn n'kZu lfgr FkkA ?kkfr;k deks± ds 
uk'k gksrs gh vrhfUæ; gqvkA fiQj dSlk gS\ e;kZnk jfgr gS mRd̀‘ cy 
ftlds vFkkZr~ varjk; ds nwj gksus ls vuUrcy lfgr gSA fiQj dSlk gS\ 
vuUr gS Kkun'kZu&:i izdk'k ftlds vFkkZr~ Kkukoj.k n'kZukoj.k deZ ds 
tkus ls vuUrKku] vuUrn'kZue;h gSA vkSj leLr eksguh; deZ ds uk'k ls 
fLFkj vius LoHkko dks izkIr gks x;k gSA

6
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On destruction of the four inimical (ghātī) karmas, the soul no longer 

depends on the five senses; it becomes atīndriya. It then is 

characterized by infinite knowledge – kevalajñāna (on destruction of 

the jñānāvaraõīya karma), infinite perception – kevaladarśana (on 

destruction of the darśanāvaraõīya karma), infinite faith or belief in 

the essential principles of Reality – kÈāyika-samyaktva (on destruction 

of the mohanīya karma), and infinite power – anantavīrya (on 

destruction of the antarāya karma). The own-nature (svabhāva) of the 

soul is knowledge-bliss (jñānānanda), manifested on attainment of its 

pure state of perfection, rid of all external influence. Just as the 

brightness of the sun gets diffused on emergence of the clouds but 

regains intensity as the clouds fade away, similarly, on destruction of 

the inimical (ghātī) karmas, the soul regains its own-nature of infinite 

knowledge-bliss (jñānānanda).

On destruction of the four inimical (ghātī) karmas, the self-

dependent soul – ‘svayambhū’ – attains infinite knowledge (that 

illumines the self as well as all other objects) and indestructible 

happiness, both beyond the five senses (as such, termed 

atīndriya). On destruction of the obstructive (antarāya) karma, 

it is endowed with infinite strength. Thus, as the four inimical 

(ghātī) karmas are destroyed, the soul attains supreme lustre 

(teja) that is its own-nature (svabhāva).

••••••••••••••••••••••••
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The one who veritably utters only the original Words of Lord 

Jina, as expounded by His apostles (chief-disciples, gaõadhara) 

and obtained subsequently through the sequential convention 

of the ancient-preceptors (pūrvācārya) is certainly the right-

believer (samyagdÃÈÇi).

iqOokbfj;Ddeta ra cksYyb tks gq lfíêhò  AA2AA

iqOoa ft.ksfg Hkf.k;a tgfê;ò a x.kgjsfg foRFkfj;a A

lE;Xn`f‘ dk cká fpÉ &
The external mark of the right-believer –

vUo;kFkZ & ¹ º ¹iqOoaº ¹ft.ksfgº tks tks iwoZdky esa ftunso ds }kjk 
¹Hkf.k;aº ¹x.kgjsfgº ¹foRFkfj;aº dgs x,] x.k/jksa ds }kjk foLr`r 
fd;s x, vkSj iwokZpk;ks± dh Øfed ijEijk ls izkIr ¹iqOok bfj;Ddetaº 
¹raº  ¹tgfê;ò aº ¹cksYybº mlh (lR;) dks T;ksa dk R;ksa (okLrfod) 
cksyrk gS (dgrk gS)] fu'p; ls (og) lE;Xn`f‘ gSA¹gqº  ¹lfíêhò º 

The right-believer (samyagdÃÈÇi) has absolute devotion to the Words of 

Lord Jina. He utters the following verse in his daily prayer:

Unshakeable devotion to the Words of Lord Jina

EXPLANATORY NOTE

vjgarHkkfl;RFka x.kgjnsos¯g xafFk;a lEea A

i.kekfe HkfÙktqÙkks lqn.kk.kegkso¯g fljlk AA2AA     (y?kqJqrHkfÙkQ%)

vgZUrnso ds }kjk dfFkr vkSj x.k/jnso ds }kjk lehphu xzaFk :i ls xqafFkr 
gqvk] ,sls JqrKku :i egkleqnz dks eSa HkfÙkQ ls ;qÙkQ gqvk] eLrd >qdkdj 
ueLdkj djrk gw¡A

Rayaõasāra j;.klkj
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Words emanating from the mouth of the Supreme-soul or Lord 

Jina (Āpta, Paramātmā), free from the fault of inconsistency – 

contradiction between an earlier and a subsequent statement – 

and pure, constitute the Scripture (āgama). The Scripture 

expounds the nature of the substances – tattvārtha.

rLLk eqgqXxno;.ka iqOokojnkslfojfg;a lq¼a A

vkxefefn ifjdfg;a rs.k nq dfg;k goafr rPpRFkk AA8AA

mu ijekRek (vkIr) ds eq[k ls fudyk gqvk opu] tks fd iwokZij & vkxs 
vkSj ihNs & nks"k ls jfgr gS vkSj Àkq¼ gS] mls ^vkxe* dgk x;k gS vkSj 
ml (vkxe) ds }kjk dgs gq, gh rÙokFkZ (æO;) gksrs gSaA

Ācārya Kundakunda’s Niyamasāra:

I adore, with devotion and by bowing down my head, the great 

ocean in form of the scriptural-knowledge (śrutajñāna) that has 

been promulgated by Lord Jina (the Arhanta) and composed 

veritably (in form of the Scripture) by the Supreme Apostles 

(gaõadhara deva).

The right-believer (samyagdÃÈÇi) knows that only the true Scripture 

(āgama) is able to expound the nature of the substances – tattvārtha – 

and that it (the Scripture) contains the Words emanating from the 

mouth of Lord Jina.

••••••••••••••••••••••••
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The one who makes whimsical statements about the nature of 

the Reality expounded by Lord Jina on the strength of his own 

sensory (mati) and scriptural (śruta) knowledge is the wrong-

believer (mithyādÃÈÇi); the one treading the path to liberation as 

shown by Lord Jina does not make such statements.

tks lks gksb dqfífê ò .k gksb ft.keXxyXxjoks AA3AA

efnlqn.kk.kcys.k nq lPNana cksYyb ft.kqfíêa ò A

feF;kn`f‘ dk cká fpÉ &
The external mark of the wrong-believer –

vUo;kFkZ & ¹tksº tks (tho) ¹ íêaº ftunso ds }kjk dfFkr rÙo ft.kqf ò
dks ¹ º efrKku vkSj JqrKku ds cy ls ¹ º efn&lqn&.kk.k&cys.k lPNana
LoPNUn (LosPNkuqlkj) ¹ º cksyrk gS ¹  nqº og rks ¹ fêº cksYyb lks dqfí ò
feF;kn`f‘ ¹ º gksrk gS_ (mldk dFku) ¹ º gksb ft.k&eXx&yXxjoks
ftu&ekxZ esa layXu tho dk dFku ¹ º ugha gksrk gSA.k gksb

The sensory knowledge and scriptural knowledge can be erroneous 

when these co-exist in the soul with wrong belief (mithyādarśana).

Sensory knowledge and scriptural knowledge can be 

erroneous

EXPLANATORY NOTE

Ācārya Umāsvāmī’s Tattvārthasūtra:

efrJqrkoèk;ks foi;Z;ÜÓ AA1&31AA

efr] Jqr vkSj vof/ & ;s rhu Kku foi;Z; Hkh gksrs gSaA

Rayaõasāra j;.klkj

••••••••••••••••••••••••
10



These three kinds of knowledge – sensory (mati), scriptural 

(śruta), and clairvoyance (avadhi) – are erroneous also.

lnlrksjfo'ks"kk|n`PNksiyCèks#UeÙkor~ AA1&32AA

viuh bPNk ls pkgs tSlk xzg.k djus ds dkj.k fo|eku vkSj vfo|eku 
inkFkks± dk Hksn:i Kku (;FkkFkZ foosd) u gksus ls ikxy ds Kku dh Hkk¡fr 
feF;kn`f"V dk Kku foijhr vFkkZr~ feF;kKku gh gksrk gSA

Owing to lack of discernment between the real (sat – that exists) 

and the unreal (asat – that does not exist), wrong knowledge is 

whimsical as that of the lunatic.

Without proper discernment, knowledge becomes erroneous. 

Sometimes, owing to the operation of wrong belief (mithyādarśana), 

when colour, form, etc., are present, these are apprehended as not 

present; when not present, these are apprehended as present. Also, at 

certain times, what exists is apprehended as existing, and what does 

not exist is apprehended as non-existing. For instance, the person 

whose mind is deranged due to disturbed bile indiscriminately 

considers the mother as the wife and the wife as the mother. At certain 

times, he may also consider, according to his whims, the mother as the 

mother and the wife as the wife. Even the latter is not true knowledge 

as it is only accidental and not based on discrimination. Similarly, 

error arises in case of sensory knowledge, etc., while ascertaining 

shape, colour, etc., of objects. It is as follows. Owing to the operation of 

wrong belief (mithyādarśana) three kinds of error arise: error of cause 

– kāraõaviparyāsa, error of difference or non-difference – 

bhedābheda-viparyāsa, and error of nature – svarūpaviparyāsa, while 

apprehending colour, etc.

••••••••••••••••••••••••
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It has been said that right-faith (samyaktva) is the quintessence 

of all jewels; it is the root of the grand tree that is liberation 

(mokÈa). This right-faith (samyaktva) should be known as 

comprising two kinds, real (niścaya) and empirical (vyavahāra).

ra tkf.kTtb f.kPN;&oogkj&l:o&nksHks;a AA4AA

lEeÙk&j;.klkja eksD[kegk#D[kewyfefn Hkf.k;a A

lE;DRo lc jRuksa dk lkj gS &
Right-faith is the quintessence of all jewels –

vUo;kFkZ & ¹lEeÙk&j;.klkjaº lE;DRo lc jRuksa dk lkj gS vkSj 
¹eksD[kegk#D[kewye~º eks{k :ih egku~ o`{k dk ewy gS] ¹bfn Hkf.k;aº 
,slk dgk x;k gSA ¹raº og (lE;DRo) ¹f.kPN;&oogkj&l:oº 
fu'p; vkSj O;ogkj :i ls ¹nksHks;aº nks Hksnksa okyk ¹tkf.kTtbº tkuuk 
pkfg;sA

The Scripture gives utmost importance to the acquisition of right-

faith (samyaktva) for the worthy soul treading the path to liberation.

The grandeur of right-faith (samyaktva)

EXPLANATORY NOTE

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

n'kZua Kkupkfj=kkRlkf/ekueqik'uqrs A

n'kZua d.kZ/kja rUeks{kekxsZ izp{;rs AA31AA

lE;Xn'kZu ftl dkj.k ls Kku vkSj pkfj=k dh vis{kk Js"Brk ;k mRÑ"Vrk 
dks izkIr gksrk gS ml dkj.k ls lE;Xn'kZu dks eks{kekxZ ds fo"k; esa d.kZ/kj 
vFkok [ksofV;k dgrs gSaA

Rayaõasāra j;.klkj

••••••••••••••••••••••••
12



There is reason why right-faith is entitled to preeminence over 

knowledge and conduct; for the same reason it is called the 

helmsman that steers the ship sailing in the path to liberation.

u lUR;lfr lE;DRos chtkHkkos rjksfjo AA32AA

fo|ko`ÙkL; lEHkwfrfLFkfro`f¼iQyksn;k% A

cht ds vHkko esa o`{k (ds vHkko) dh rjg] lE;Xn'kZu ds u gksus ij Kku 
vksj pkfj=k dh mRifÙk] fLFkfr] o`f¼ vkSj iQy dh mn~Hkwfr ugha gksrh gSA

Just as it is not possible to have a tree in the absence of a seed, 

there cannot be origination, steadiness, growth, and fruition of 

(right) knowledge and (right) conduct without having right-faith 

in the first place.

u lE;DRolea fdf×pR=kSdkY;s f=ktxR;fi A

Js;ks¿Js;'Pk feF;kRolea ukU;ÙkuwHk`rke~ AA34AA

izkf.k;ksa ds rhuksa dkyksa esa vkSj rhuksa yksdksa esa Hkh lE;Xn'kZu ds leku 
dY;k.k&:i] vkSj feF;kn'kZu ds leku vdY;k.k&:i nwljk dksbZ ugha gSA

For the living beings there is nothing in the three worlds and 

the three times that brings about more propitiousness than 

right-faith; there is nothing that brings about more 

unpropitiousness than wrong-faith.

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

lE;XKkua dk;± lE;DRoa dkj.ka onfUr ftuk% A 

Kkukjk/ufe‘a lE;DRokuUrja RkLekr~ AA33AA

ftusUnznso lE;XKku dks dk;Z vkSj lE;Xn'kZu dks dkj.k dgrs gSa] blfy;s 
lE;XKku dk vkjk/u lE;Xn'kZu ds ihNs Bhd gSA

13
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The Omniscient Lord has called right-knowledge (samyagjñāna) 

as the effect and right-faith (samyagdarśana) as the cause. 

Therefore, it is appropriate to venerate and acquire right-

knowledge after the acquisition of right-faith.

Ācārya Guõabhadra’s Ātmānuśāsana:

Àkecks/o`Ùkrilka ik"kk.kL;so xkSjoa iqal% A

iwT;a egke.ksfjo rnso lE;DRola;qDre~ AA15AA

iq#"k ds lE;DRo ls jfgr ÀkkfUr ('ke)] Kku] pkfj=k vkSj ri budk egÙo 
(xkSjo) iRFkj ds Hkkjhiu ds leku O;FkZ gSA ijUrq ogh egÙo (xkSjo) ;fn 
;s lE;DRo ls lfgr gSa rks egkef.k ds leku ewY;oku~] iwTkuh; gks tkrk gSA

In the man without right-faith (samyagdarśana), these – 

calmness (śama), knowledge (jñāna), conduct (cāritra) and 

austerity (tapa) – do not have much value, like the heavy stone; 

in the man with right-faith, these become adorable (valuable), 

like the precious gem.

Kkuh ds pkfj=k] n'kZu] Kku ;s rhu Hkko O;ogkj u; ls dgs x;s gSaA fu'p; u; ls 
u gh Kku gS] u pkfj=k gS] u n'kZu gSA og rks 'kq¼ Kk;d Hkko gSA

Conduct (cāritra), faith (darśana), and knowledge (jñāna) have 

been said to be the attributes of the knowing Self from the 

empirical (vyavahāra) point-of-view (naya). From the real 

(niścaya) point-of-view (naya), there is no knowledge, conduct or 

faith; there is just the disposition of the pure knower (jñāyaka).

.k fo .kk.ka .k pfjÙka .k nal.ka tk.kxks lq¼ks AA1&7&7AA

oogkjs.kqofnLlfn .kkf.kLl pfjÙk nal.ka .kk.ka A

Ācārya Kundakunda’s Samayasāra:

The real (niścaya) and the empirical (vyavahāra) points-of-

view (naya)

Rayaõasāra j;.klkj
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The soul with the purity of right-faith (samyaktva) – the right-

believer (samyagdÃÈÇi) – is free from the (seven kinds of) fear 

(bhaya), the (seven kinds of) addictions (vyasana), and the 

(twenty-five kinds of) contaminations (mala). It is detached 

from the world, the body and the pleasures of the senses. It is 

equipped with the eight limbs (of right-faith) and is endowed 

with devotion to the five Supreme-Beings.

vêxò q.kaxleXxks nal.klq¼ks gq iapxq#HkÙkks AA5AA

Hk;ol.keyfoofTt; lalkjljhjHkksxf.kfOo..kks A

lE;DRo ds y{k.k &
The marks of right-faith –

vUo;kFkZ & ¹nal.klq¼ksº lE;Xn'kZu ls 'kq¼ tho vFkkZr~ lE;Xn`f‘ ¹gqº 
oLrqr% ¹Hk;&ol.k&ey&foofTt;º (lkr) Hk;ksa] (lkr) O;luksa vkSj 
(iPphl) eyksa ls jfgr gksrk gSA ¹lalkj&ljhj&Hkksx&f.kfOo..kksº 
lalkj] 'kjhj vkSj Hkksxksa ls fojDr gksrk gSA ¹vêxò q.kax&leXxksº v‘kax xq.kksa 
ls ifjiw.kZ rFkk ¹iapxq#HkÙkksº iapxq# vFkkZr~ iap&ijes’h dk HkÙkQ gksrk gSA

The seven kinds of fear (bhaya)

EXPLANATORY NOTE

Ācārya Kundakunda’s Samayasāra:

lÙkHk;foIieqDdk tEgk rEgk nq f.kLladk AA7&36&228AA

lEekfnV~Bh thok f.kLladk gksafr f.kCHk;k rs.k A

lE;Xn`f"V tho fu%'kad gksrs gSa] blfy;s os fuHkZ; gksrs gSa_ D;ksafd os lIrHk; 
ls jfgr gksrs gSa] blfy, os fu'p; gh fu%'kad gksrs gSaA

••••••••••••••••••••••••
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The right-believer (samyagdÃÈÇi) living-beings (jīva) are free-

from-doubt (niÍśaôka) and, therefore, they are free-from-fear 

(nirbhaya). Since they are free from the seven kinds of fear, they 

certainly are free-from-doubt.

The seven kinds of fear are: 1) fear relating to this life – ihalokabhaya, 

2) fear relating to the next life – paralokabhaya, 3) fear of being 

without protection – atrāõabhaya, 4) fear of losing what is possessed – 

aguptibhaya, 5) fear of pain – vedanābhaya, 6) fear of accident – 

ākasmikabhaya, and 7) fear of death – maraõabhaya.

The seven kinds of addictions (vyasana)

Ācārya Vasunandi’s Śrāvakācāra:

tw;a eTta eala oslk&ikjf¼&pksj&ij;kja A

nqXxb&xe.kLls.kkfn gsmHkwnkf.k ikokf.k AA59AA

tqvk [ksyuk] efnjkiku] ekal [kkuk] os';k&lsou] f'kdkj [ksyuk] pksjh djuk] 
ijnkj&lsou_ ;s lc nqxZfr xeu ds dkj.kHkwr iki gSaA

These (seven) addictions – 1) gambling, 2) drinking alcohol, 3) 

eating flesh, 4) sexual intercourse with a harlot, 5) hunting, 6) 

stealing. and 7) sexual intercourse with wife of another – are the 

evils (pāpa) that cause the soul fall into the degraded states-of-

existence.

The twenty-five kinds of contamination (mala)

Nineteen contaminations are enumerated in the following verse by 

Ācārya Samantabhadra:

J¼ku a ijekFkkuZ kekIrkxerikHs kr̀ke ~ A

f=kew<kiks<e"VkÄ~xa lE;Xn'kZueLe;e~ AA1&4AA

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

Rayaõasāra j;.klkj

••••••••••••••••••••••••
16



To have belief, as per the Reality, in the sect-founder or deity 

(āpta or deva), the scripture (āgama or śāstra), and the 

preceptor (tapobhÃt or guru) is right faith. This right faith must 

be rid of three kinds of follies (mūçhatā), endowed with eight 

limbs (aÈÇāôga) of right-faith, and free from eight kinds of pride 

(mada).

ijekFkZHkwr & okLrfod vFkok lPps vFkZ esa & vkIr (nso)] vkxe 
('kkL=k) vkSj riksHk`r~ (xq#) dk rhu ew<+rkvksa ls jfgr] vkB vaxksa ls lfgr 
vkSj vkB izdkj ds enksa ls jfgr J¼ku djuk lE;Xn'kZu dgykrk gSA

 1) folly relating to worldly customs (lokamūçhatā),

 3) folly relating to preachers (gurumūçhatā).

The three kinds of follies (mūçhatā) that a householder with right 

faith must assiduously guard against are:

Right faith must be strengthened by these eight limbs (aÈÇāôga):

 1) freedom from doubt (niÍśaôkita),

 2) freedom from worldly desire (niÍkāôkÈita),

 3) freedom from revulsion (nirvicikitsā),

 5) charitable forbearance and concealment of defects in others 

(upagūhana),

 6) ensuring steadfastness of right faith and conduct so as not to 

swerve from the path to liberation (sthitikaraõa),

 7) propagation of the true path (prabhāvanā),

 2) folly relating to deities (devamūçhatā),

 4) freedom from superstitions (amūçhadÃÈÇi),

The absence of these eight limbs of right-faith are the eight 

contaminations.

 8) joy and affection towards the right path and its followers 

(vātsalya).

 1) pride of knowledge (jðāna mada),

The person with right faith must be free from eight kinds of pride 

(mada):

••••••••••••••••••••••••
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 8) pride of beauty (śarīra mada).

 4) pride of caste (jāti mada),

 2) pride of veneration (pūjā mada),

 5) pride of strength (bala mada),

 7) pride of austerities (tapa mada),

 3) pride of lineage (kula mada),

 6) pride of accomplishments (Ãddhi mada),

Beside these nineteen imperfections – three kinds of follies (mūçhatā), 

absence of eight limbs (aÈÇāôga), and eight kinds of pride (mada) – the 

person with right faith (samyagdarśana) must shed adoration of the 

following six denigrating-abodes (anāyatana) that vitiate faith (see, 

Pt. Āśādhara’s DharmāmÃta Anagāra, verse 84, p. 174):

 1) wrong belief (mithyādarśana),

 2) wrong knowledge (mithyājñāna),

 3) wrong conduct (mithyācāritra),

 4) possessor of wrong belief (mithyādÃÈÇi),

 6) possessor of wrong conduct (mithyācāritrī).

The six anāyatana have also been defined as 1) false preacher 

(kuguru), 2) false deity (kudeva), 3) false doctrine (kudharma), and 4-

6) adoration of the above three. (see Ācārya Guõabhadra’s 

ĀtmānuśāsanaÉ, verse 10, p. 12)

 5) possessor of wrong knowledge (mithyājñānī),

The eight limbs of right-faith have already been described in the above 

description.

Devotion to the five Supreme-Beings

Ācārya Pūjyapāda’s Bhakti SaÉgraha:

vgZfRl¼kpk;ksZikè;k;k% loZlk/o% A

dqoZUrq eÄyk% losZ fuokZ.k ijefJ;e~ AA8AA  (Jh i×pegkxq# HkfÙkQ)õ

Rayaõasāra j;.klkj
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The  (the embodied perfect souls), the (the Arhanta Siddha 

liberated souls), the (the masters of ascetics), the Ācārya 

Upādhyāya Sādhu  (the teachers of ascetics), and all the (the 

ascetics) are embodiments of propitiousness. May they engender 

me the splendor of liberation (mokÈa, nirvāõa)!

ikUrq JhikniÁkfu i×pkuka ijesf’uka A

ykfyrkfu lqjk/h'k pwMkef.k ejhfpfHk% AA10AA

(Jh i×pegkxq# HkfÙkQ)

tks bUnzksa ds eqdqVksa esa yxs gq, pwM+kef.k jRu dh fdj.kksa ls vR;Ur lq'kksfHkr 
gks jgs gSa] ,sls ik¡pksa ijesf’;ksa ds Jhpj.k&dey esjh j{kk djsaA

Those that are glowing magnificently by the rays emanating 

from the crest-jewels in the diadems of the Indras, may such 

Lotus-Feet of the five (paôca) Supreme-Beings (parameÈÇhī) keep 

me secure!

vgZUr] fl¼] vkpk;Z] mikè;k; rFkk loZ lk/q] ;s (ik¡pksa ijes’h) eaxy&:i 
gSa_ ;s lHkh esjs fy, fuokZ.k vFkkZr~ eks{k&:ih ije&y{eh dks (iznku) djsaA

19
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The knowledgea  right-believer i) is ble (jñānī) (samyagdÃÈÇ

incessantly engaged in own pure-soul, remains disenchanted 

with the state appertaining to the extroverted-soul , (bahirātmā)

puts his faith (and devotion) on Lord Jina, the (  free digambara,

from attachment-to-possessions) ascetic and the dharma, and is 

rid of miseries.

f.k;lq¼Ii.kqjÙkks cfgjIikoRFk&ofTtvks .kk.kh A

ft.k&eqf.k&/Eea e..kb x;&nqD[kks gksb lfíêhò  AA6AA

lE;Xn`f‘ tho cfgjkRek ugha gksrk gS &
The right-believer is not an extroverted soul –

vUo;kFkZ & ¹.kk.khº Kkuh ¹lfíêhò º lE;Xn`f‘ ¹f.k;&lq¼Ii.kqjÙkksº 
fut&'kq¼kRek esa vuqjDr jgrk gS] ¹cfgjIikoRFkº cfgjkRek dh voLFkk 
ls ¹ofTtvksº ijkÄ~eq[k gksrk gS] ¹ft.k&eqf.k&/Eeaº ftusUnz nso] 
(fnxEcj] ifjxzg&jfgr) eqfu vkSj /eZ dks ¹e..kbº ekurk gS (HkfÙkQ 
djrk gS)] vkSj ¹x;&nqD[kksº nq%[kksa ls jfgr ¹gksbº gksrk gSA

Let go of the extroverted-soul (bahirātmā)

EXPLANATORY NOTE

mis;kÙk=k ijea eè;ksik;kn~cfgLR;tsr~ AA4AA

cfgjUr% ij'psfr f=k/kRek loZnsfg"kq A

loZ izkf.k;ksa esa cfgjkRek] vUrjkRek vkSj ijekRek bl izdkj rhu izdkj dh 
vkRek gSA vkRek ds mu rhu Hksnksa esa ls vUrjkRek ds mik; }kjk ijekRek 
dks vaxhdkj djsa & lk/u djsa & vkSj cfgjkRek dk R;kx djsaA

Ācārya Pūjyapāda’s Samādhitaôtram:

Rayaõasāra j;.klkj
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All living beings have three kinds of souls – the extroverted-soul 

(bahirātmā), the introverted-soul (antarātmā), and the pure-soul 

(paramātmā). Out of these, have recourse to the introverted-soul 

(antarātmā) to attain the pure-soul (paramātmā), and let go of 

the extroverted-soul (bahirātmā).

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

The glory of right-faith (samyagdarśana)

ekgkdqyk egkFkkZ ekuofrydk HkOkfUr n'kZuiwrk% AA36AA

vkstsLrstksfo|kohÕ;Z;'kkso`f¼fot;foHkolukFkk% A

lE;Xn'kZu ls ifo=k tho mRlkg] izrki&dkfUr] fo|k] cy&ijkØe] 
;'k&dh£r] o`f¼&mUufr] fot; vkSj oSHko&lEifÙk ds Lokeh] mPpdqyksRiUu 
vkSj (/eZ&vFkZ&dke&eks{k :i) iq#"kkFkZ ls lfgr] euq";ksa esa Js"B gksrs gSaA

Persons whose souls are purified with right-faith 

(samyagdarśana) are endowed with vigour, lustre, learning, 

strength, glory and renown, growth and advancement, success, 

grandeur, high caste, and right human-effort [for the sake of 

righteousness (dharma), wealth (artha), enjoyment (kāma), and 

liberation (mokÈa)]. They are the best of human beings.

••••••••••••••••••••••••
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ts¯l pmnkysnks .k lafr rs gksafr lfíêhò  AA7AA

e;ew<e.kk;n.ka ladkbol.k Hk;ebZ;kja A

lE;Xn`f‘ tho bu nks"kksa ls eqDr gksrk gS &
The right-believer is free from these imperfections –

vUo;kFkZ & ¹ts¯lº ftuds ¹e;&ew<e.kk;n.kaº (vkB) en] (rhu) 
ew<+rk] (N%) vuk;ru] ¹ladkbol.kº (vkB) 'kadk vkfn nks"k] (lkr) 
O;lu] ¹Hk;e~ vbZ;kjaº (lkr) Hk;] (ik¡p) vfrpkj & ;s ¹pmnkysnksº 
pkSokyhl (nks"k) ¹.k lafrº ugha gksrs ¹rsº os ¹lfíêhò º lE;Xn`f‘ 
¹gksafrº gksrs gSaA

The five kinds of transgressions (aticāra) 

EXPLANATORY NOTE

2)  three kinds of follies (mūçhatā);

3)  six kinds of denigrating-abodes (anāyatana);

Those free from the following forty-four imperfections (doÈa) are 

the right-believers (samyagdÃÈÇi):

1)  eight kinds of pride (mada);

4)  eight kinds of imperfections like doubt (śaôkā);

5)  seven kinds of addictions (vyasana);

6)  seven kinds of fear (bhaya); and

7)  five kinds of transgressions (aticāra).

Sr. Nos. 1 to 6 have been described under the Explanatory Note to 

verse 5 (see, pp. 15-18, ante). The five kinds of transgressions (aticāra) 

are now described.

The five kinds of transgressions (aticāra) that vitiate partially the 

Rayaõasāra j;.klkj
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c) Revulsion (vicikitsā). It is to have a sense of revulsion for 

objects that seem to be impure and disagreeable. Example: ‘The 

body of the saint is filthy.’

e) Adoration of the six denigrating-abodes (anāyatana sevā). It is 

to adore/worship the six denigrating-abodes (as mentioned on p. 

18, ante). Example: ‘To worship the so-called deity decorated 

with clothes, ornaments and weapons.’

b) Worldly desire (kāôkÈā). It is to engender wish for worldly 

happiness and enjoyment. Example: ‘My devotion to Lord Jina 

will bestow on me the happiness of the heavens.’

d) Praise of other’s viewpoint (paradÃÈÇi praśaÉsā). It is to 

praise someone else’s absolutistic (ekāntika) viewpoint. 

Example: ‘The doctrine that all world is transitory makes great 

sense.’

 (see, Pt. Āśādhara’s DharmāmÃta Anagāra, p. 166-174.)

a) Doubt (saÉśaya or śaôkā). It is vacillation in mind, due to the 

rise of the perception-obscuring (darśana-mohanīya) karma, 

about the true nature of a substance. Example: ‘Whether it is a 

rope or a snake?’

right-faith (samyagdarśana) are:

••••••••••••••••••••••••
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mg;xq.k&ol.k&Hk;&ey&osjXxkbpkj&HkfÙk¿foX?ka ok A

,ns lÙkÙkfj;k nal.k&lko;&xq.kk Hkf.k;k AA8AA

lE;Xn`f‘ Jkod ds lrgÙkj xq.k &
Seventy-seven attributes of the householder right-believer –

(og buls ;qÙkQ gksrk gS&) ¹osjXxº (ckjg) oSjkX; Hkkouk,¡ 
¹okº vkSj ¹HkfÙk¿foX?kaº fu£o?u HkfÙkQ&HkkoukA

(og bu nks"kksa ls jfgr gksrk gS&) ¹ol.kº (lkr) O;lu] 
¹Hk;º (lkr) Hk;] ¹eyº (iPphl) eynks"k] ¹vbpkjº 
(ik¡p) vfrpkj_

vUo;kFkZ & ¹,nsº ;s ¹lÙkÙkfj;k xq.kkº lrgÙkj xq.k ¹nal.k&lko;º 
nk'kZfud (lE;Xn`f‘) Jkod ds ¹Hkf.k;kº dgs x;s gSa& 

¹mg;xq.kº mHk; (nks) izdkj ds xq.k (vkB ewyxq.k vkSj ckjg 
mÙkjxq.k ls ;qÙkQ)_

These seventy-seven attributes (guõa) have been said in regard 

to the right-believer (samyagdÃÈÇi) householder (śrāvaka):

 He is endowed with these two attributes:  eight primary 

vows and  twelve secondary  vows ;

He is endowed with twelve contemplations (bhāvanā) that 

strengthen worldly-detachment (vairāgya), and (one) 

incessant devotion (bhakti).

He is free from the following (forty-four) imperfections 

(doÈa): seven kinds of addictions (vyasana), seven kinds 

of fear (bhaya), twenty-five kinds of contaminations 

(maladoÈa), and five kinds of transgressions (aticāra);

Rayaõasāra j;.klkj
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EXPLANATORY NOTE

Observance of the eight primary vows

The right-believer (samyagdÃÈÇi) householder (śrāvaka) observes the 

eight primary vows.

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

e|a ekala {kkSæa i×pksnqEcjiQykfu ;Rusu A 

¯glkO;qijfrdkeSeksZDrO;kfu izFkeeso AA61AA

¯glk dks NksM+us dh bPNk djus okys iq#"kksa dks lcls igys iz;RuiwoZd 

vFkok lko/kuh ds lkFk efnjk] ekal] e/q vkSj ik¡p mnqEcj iQyksa & xwyj 
(Åej)] dBwej (vathj)] ikdj] cM+ vkSj ihiy & dks NksM+ nsuk 
pkfg;sA

Those who wish to renounce hiÉsā must, first of all, make effort 

to assiduously give up the consumption of wine, flesh, honey, 

and the five udumbara fruits – gūlara (ūmara), kaÇhūmara 

(aôjīra), pākara, baça, and pīpala (all belonging to the fig class).

Observance of the twelve secondary vows

The right-believer (samyagdÃÈÇi) householder (śrāvaka) observes the 

twelve secondary vows comprising five minor-vows (aõuvrata) and 

seven supplementary vows – three ‘guõavrata’ and four ‘śikÈāvrata’.

Ācārya Umāsvāmī’s Tattvārthasūtra:

¯glk¿u`rLrs;kczãifjxzgsH;ks fojfroZzre~ AA7&1AA

¯glk] vlR;] pksjh] eSFkqu vkSj ifjxzg (vFkkZr~ inkFkks± ds izfr eeRo:i 
ifj.keu) & bu ik¡p ikiksa ls (cqf¼iwoZd) fuo`Ùk gksuk lks ozr gSA

25
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Desisting (virati) from injury (hiÉsā), falsehood (anÃta), stealing 

(steya), unchastity (abrahma) and attachment-to-possessions 

(parigraha) is the (fivefold) vow (vrata).

fnXns'kkuFkZn.Mfojfrlkekf;dizks"kèkksioklksiHkksx&
ifjHkksxifjek.kkfrfFklafoHkkxozrlaiÂÜÓ AA7&21AA

vkSj fiQj og fnXozr] ns'kozr rFkk vuFkZn.Mozr (;s rhu xq.kozr)] 
lkekf;d] izks"k/ksiokl] miHkksx&ifjHkksx ifjek.k rFkk vfrfFklafoHkkxozr (;s 
pkj f'k{kkozr) lfgr Hkh gksrk gS] vFkkZr~ ozr/kjh Jkod ik¡p v.kqozr] rhu 
xq.kozr vkSj pkj f'k{kkozr & bu ckjg ozrksa lfgr gksrk gSA

The householder with minor-vows (aõuvrata) is also equipped 

with these supplementary vows: withdrawing from activity with 

regard to the direction – digvirati, withdrawing from activity 

with regard to the country – deśavirati, withdrawing from 

purposeless sin – anartha-daõçavirati, periodic concentration – 

sāmāyikavrata, fasting at regular intervals – proÈadhopavāsa-

vrata, limiting consumable and non-consumable things – 

upabhogaparibhogapaimāõavrata, and partaking of one’s food 

after feeding the ascetic – atithisaÉvibhāgavrata.

The first three are called ‘guõavrata’ and the remaining four are 

called ‘śikÈāvrata’.

Freedom from the forty-four imperfections

As mentioned in verse 7 (see, p. 22, ante) the right-believer (samyag-

dÃÈÇi) householder (śrāvaka) is free from the following forty-four 

imperfections (doÈa):

Seven kinds of addictions (vyasana), seven kinds of fear (bhaya), 

twenty-five kinds of contaminations (maladoÈa), and five kinds 

of transgressions (aticāra). These have already been explained 

(see, Explanatory Notes under verses 5 and 7, ante).

Rayaõasāra j;.klkj
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Observance of the twelve contemplations (bhāvanā)

in order to strengthen worldly-detachment (vairāgya), the right-

believer (samyagdÃÈÇi) householder (śrāvaka) observes the twelve 

contemplations (bhāvanā). The two major Jaina texts, Bārasa 

Aõuvekkhā of Ācārya Kundakunda and Tattvārthasūtra of Ācārya 

Umāsvāmī, enumerate the twelve contemplations as under:

The (one) attribute of incessant devotion (bhakti)

The right-believer (samyagdÃÈÇi) householder (śrāvaka) is incessantly 

engaged in devotion (bhakti) to the five (paôca) Supreme-Beings 

(parameÈÇhī).

No. Bārasa Aõuvekkhā Tattvārthasūtra

 1. adhruva – transitoriness anitya – transitoriness

 2. aśaraõa – helplessness aśaraõa – helplessness

 3. ekatva – solitariness saÉsāra – transmigration

 4. anyatva – distinctness ekatva – solitariness 

 5. saÉsāra – transmigration anyatva – distinctness

 12. bodhidurlabha – rarity of 
enlightenment

dharmasvākhyātatva – 
dharma (the truth 
proclaimed by religion)

 6. loka – the universe aśucitva – impurity 

 7. aśucitva – impurity āsrava – influx 

 8. āsrava – influx saÉvara – stoppage 

 9. saÉvara – stoppage nirjarā – dissociation 

 10. nirjarā – dissociation loka – the universe 

 11. dharmasvākhyātatva – 
dharma (the truth 
proclaimed by religion)

bodhidurlabha – rarity of 

enlightenment

27
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nso&xq#&le;&HkÙkk lalkj&ljhj&Hkksx&ifjpÙkk A

j;.kÙk;latqÙkk rs e.kq;k flolqga iÙkk AA9AA

f'ko (eks{k) lq[k dh izkfIr ds ik=k euq"; &
The men who attain the bliss of liberation –

vUo;kFkZ & tks ¹nso&xq#&le;&HkÙkkº nso (vkIr)] xq# vkSj 'kkL=k 
(vkxe) ds ¹HkÙkkº HkÙkQ gksrs gSa] ¹lalkj&ljhj&Hkksxº lalkj] 'kjhj vkSj 
Hkksxksa ds ¹ifjpÙkkº ifjR;kxh gksrs gSa] vkSj ¹j;.kÙk;&latqÙkkº jRu=k; ls 
¹latqÙkkº la;qÙkQ gksrs gSa] ¹rs e.kq;kº os euq"; ¹flolqgaº f'kolq[k 
vFkkZr~ eks{klq[k dks ¹iÙkkº izkIr djrs gSaA

Those who have devotion to the Deva (Arhanta, Āpta), the 

Preceptor (guru), and the Scripture (śāstra, āgama); who 

renounce attachment for the worldly-existence (saÉsāra), the 

body (śarīra), and the sensory-pleasures (bhoga); and who are 

equipped with the Three-Jewels (ratnatraya) – such men attain 

the bliss appertaining to liberation (mokÈa).

The Three-Jewels (ratnatraya) 

EXPLANATORY NOTE

The Three-Jewels (ratnatraya) of right-faith (samyagdarśana), right-

knowledge (samyagjñāna), and right-conduct (samyakcāritra), 

together, constitute the path to liberation. Belief in the seven realities 

(tattva), as these are, is right-faith. Knowledge of substances without 

doubt (saÉśaya), indefiniteness (vimoha or anadhyavasāya) and 

perversity (viparyaya or vibhrama) is right-knowledge. Being free 

from delusion (moha) and passions (kaÈāya) is right-conduct.

Rayaõasāra j;.klkj

••••••••••••••••••••••••
28



nk.ka iw;k lhya mookla cgqfogafi [ko.ka fi A

lEetqna eksD[klqga lEefo.kk nhglalkja AA10AA

lE;DRo ds vHkko esa nh?kZ lalkj &
Absence of right-faith only extends worldly-existence –

vUo;kFkZ & ¹lEetqnaº lE;Xn'kZu ls ;qÙkQ ¹nk.ka iw;k lhya mooklaº 
nku] iwtk] 'khy (czãp;Z)] miokl rFkk ¹cgqfogafiº vusd izdkj dh 
¹[ko.ka fiº deZ{k; dh fØ;k,¡ (ozr vkfn) ¹eksD[klqgaº eks{k&lq[k ds 
dkj.k gSa] (vkSj) ¹lEefo.kkº lE;Xn'kZu ds fcuk (os gh) ¹nhglalkjaº 
nh?kZ lalkj ds dkj.k gSaA

EXPLANATORY NOTE

tks ijekFkZ esa rks fLFkr ugha gS] fdUrq ri djrk gS vkSj ozr /kj.k djrk gS] mlds 
ml leLr ri vkSj ozr dks loZKnso ckyri vkSj ckyozr dgrs gSaA

Anyone who has not positioned himself in the divine state of the 

soul, but performs austerities and observes vows, the 

ijeêfò Ee nq vfBnks tks dq.kfn roa ona p /kj;fnA

ra lOoa ckyroa ckyona ¯ofr lOo.gw AA4&8&152AA

Ācārya Kundakunda’s Samayasāra:

For the soul endowed with the right-faith (samyagdarśana) the 

giving-of-gift (dāna), worship (pūjā), celibacy (śīla), fasting 

(upavāsa) and many kinds of activities (like vows) aimed at the 

destruction of the karmas result in the bliss appertaining to 

liberation (mokÈa); in the absence of right-faith, the same result 

only in the extension of worldly-existence (saÉsāra).

••••••••••••••••••••••••
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Omniscient Lords call his austerities and observance of vows as 

childish-austerities (bālatapa) and childish-observance-of-vows 

(bālavrata).

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

,oa lE;Xn'kZucks/pfj=k=k;kRedks fuR;e~ A 

RkL;kfi eks{kekxksZ Hkofr fu"ksO;ks ;Fkk'kfDr AA20AA

bl izdkj lE;Xn'kZu] lE;XKku] lE;d~pkfj=k Lo:Ik eks{k dk ekxZ lnk ml 
mins'k xzg.k djus okys ik=k dks Hkh viuh 'kfDr ds vuqlkj lsou djus 
;ksX; gksrk gSA

So, a recipient of spiritual discourse should try to incessantly, 

and as per his capacity, follow the threefold path to liberation, 

consisting of right-faith (samyagdarśana), right-knowledge 

(samyagjńāna), and right-conduct (samyakcāritra).

r=kknkS lE;DRoa leqikJ;.kh;ef[ky;Rusu A

rfLeu~ lR;so ;rks Hkofr Kkua pfj=ka p AA21AA

mu rhukas eas igys lEiw.kZ iz;Rukas ls lE;Xn'kZu Hkys izdkj izkIr djuk pkfg, 
D;kasfd ml lE;Xn'kZu ds gksus ij gh lE;XKku vkSj lE;d~pkfj=k gksrk gSA

Out of the three constituents of the path to liberation 

mentioned above, sincere efforts should be made to first acquire 

right-faith (samyagdarśana). Only on the acquisition of right-

faith can knowledge and conduct become right-knowledge  

(samyagjñāna) and right-conduct (samyakcāritra).

Rayaõasāra j;.klkj
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nk.ka iw;k eqD[ka lko;/Ees .k lko;k rs.k fo.kk A

>k.kkT>;.ka eqD[ka tb/Ees ra fo.kk rgk lks fo AA11AA

Jkod vkSj eqfu /eZ ds eq[; vax &
The essentials for the laity and the ascetic –

vUo;kFkZ & ¹lko;/Eesº Jkod&/eZ esa ¹nk.ka iw;kº nku vkSj iwtk 
¹eqD[kaº eq[; (drZO;) gSa] ¹rs.k fo.kkº mlds fcuk og ¹lko;kº 
Jkod (/eZ) ¹.kº ugha gksrk gSA ¹>k.kkT>;.kaº è;ku vkSj vè;;u 
¹tb/Eesº ;fr&/eZ esa ¹eqD[kaº eq[; (drZO;) gSa] ¹ra fo.kkº mlds 
fcuk ¹lks foº og (;fr&/eZ) Hkh ¹rgkº oSlk gh (v;FkkFkZ) gSA

EXPLANATORY NOTE

fo}Ttu vkgkj] vkS"k/ vkSj midj.k rFkk vkokl ds Hkh nku ls oS;ko`R; 
dks pkj izdkj dk dgrs gSaA

vkgkjkS"k/;ksjI;qidj.kkokl;ks'p nkusu A

oS;ko`R;a czqors prqjkReRosu prqjÏk% AA117AA

As regard the dharma of the householder (śrāvaka), the giving-

of-gift (dāna) and worship (pūjā) are its main constituents; 

without these (the dharma of) the householder does not exist. As 

regard the dharma of the ascetic (yati), the meditation (dhyāna) 

and study (svādhyāya) are its main constituents; without these 

(the dharma of) the ascetic, likewise, does not exist.

The giving-of-gift (dāna)

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

••••••••••••••••••••••••
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The learned ascetics say that the vow of serving the noble ones – 

vaiyāvÃtya – comprises four kinds of gift (dāna) : giving of food 
1(āhāra), medicine (auÈadha), implements  (upakaraõa), and 

shelter (āvāsa).

1. The digambara ascetic is without possessions and does not require any 

worldly implements; his only companions are three implements 

(upakaraõa): the feather-whisk (picchī) – implement of compassion, the 

water-pot (kamaõçalu) – implement of purity, and the Scripture (śāstra) 

– implement of knowledge.

tks jkx] }s"k] vla;e] en] nq%[k] Hk; vkfn dks ugha djrk gS] lqri djus 
esa] Lokè;k; djus eas tks o`f¼ djus okyk gks ogh æzO; nsus ;ksX; gSA

jkx}s"kkla;eennq%[kHk;kfnda u ;Rdq#rs A 

æO;a rnso ns;a lqri%Lokè;k;o`f¼dja AA170AA

Ācārya AmÃtacandra’s PuruÈārthasiddhyupāya:

Objects that do not cause arousal of the passions of attachment 

and aversion, do not bring about non-restraint, pride, pain and 

fear, etc., and result in advancement of austerities and study, are 

worth giving.

¯glk;k% Ik;kZ;ks yksHkks¿=k fujL;rs ;rks nkus A 

rLeknfrfFkforj.ka ¯glkO;qije.kesos"Ve~ AA172AA

Giving-of-gift (dāna) wipes out greed (lobha) which is a form of 

injury (hiÉsā); therefore, giving-of-gift to a worthy-recipient has 

been said to be the renunciation of hiÉsā.

dkj.k fd yksHk ¯glk dk gh Ik;kZ; gS vFkkZr~ ¯glk:Ik gh gSA og yksHk bl 
nku dks nsus eas nwj fd;k tkrk gS] blfy;s vfrfFk dks nku nsuk ¯glk dk 
R;kx gh fl¼ gks tkrk gSA

Rayaõasāra j;.klkj
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tks fo"k;ksa dh vk'kk ds o'k ls jfgr gks] vkjEHk jfgr gks] ifjxzg jfgr gks 
vkSj Kku] è;ku rFkk ri :ih jRuksa ls lfgr gks vFkkZr~ bu rhuksa esa yoyhu 
gks] og riLoh vFkkZr~ xq# iz'kaluh; gSA

1Kkuè;kuriksjDrLriLoh  l% iz'kL;rs AA10AA

fo"k;k'kko'kkrhrks fujkjEHkks¿ifjxzg% A

The laudable ascetic (yati)

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

That preceptor or guru is laudable who is not controlled by the 

desires of the senses, who has renounced all worldly 

occupations, is without attachment to possessions, and is ever 

engaged in the trio of knowledge-acquisition (jñāna), meditation 

(dhyāna) and austerity (tapa).

1- ikBkUrj % Kkuè;kuriksjRuLriLoh

••••••••••••••••••••••••
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nk.kq .k /Eeq .k pkxq .k Hkksxq .k cfgjIi tks i;axks lks A

yksg&dlk;fXx&eqgs ifM;ks efj;ks .k lansgks AA12AA

cfgjkRek dh nqxZfr &
The deplorable state of the extroverted-soul –

vUo;kFkZ & ¹tksº tks (Jkod) ¹nk.kq .k /Eeq .k pkxq .k Hkksxq .kº 
nku ugha nsrk] /eZ ugha djrk] R;kx ugha djrk] vkSj (uhfriwoZd) Hkksx ugha 
djrk] ¹lksº og ¹cfgjIiº cfgjkRek ¹i;axksº iraxk (tSlk) gSA (og) 
¹yksg&dlk;fXx&eqgsº yksHk&d"kk; :ih vfXu ds eq[k esa ¹ifM;ksº iM+ 
dj ¹efj;ksº ej tkrk gS] ¹lansgksº blesa lUnsg ¹.kº ugha gSA

The one [householder (śrāvaka)] who does not engage himself in 

the giving-of-gift (dāna), the dharma (dharma), the 

renunciation (tyāga), and (restraint in) the enjoyment of 

sensual-pleasures (bhoga) is an extroverted-soul (bahirātmā), 

akin to a moth (pataôgā). It (the moth) kills itself by falling into 

the mouth of the fire of the greed-passion (lobha-kaÈāya); there 

is no doubt about this.

EXPLANATORY NOTE

Dharma is the key to happiness

Ācārya Guõabhadra’s Ātmānuśāsana:

lqf[krL; nq%f[krL; p lalkjs /eZ ,o ro dk;Z% A

lqf[krL; rnfHko`¼ÔS nq%[kHkqtLrnqi?kkrk; AA18AA

gs tho! rw pkgs lq[k dk vuqHko dj jgk gks vkSj pkgs nq%[k dk] fdUrq 
lalkj esa bu nksuksa gh voLFkkvksa esa rsjk ,dek=k dk;Z /eZ gh gksuk pkfg;sA 

Rayaõasāra j;.klkj
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dkj.k ;g gS fd ;fn rw lq[k dk vuqHko dj jgk gS rks og /eZ rsjs ml 
lq[k dh o`f¼ dk dkj.k gksxk] vkSj ;fn rw nq%[k dk vuqHko dj jgk gS rks 
og /eZ rsjs ml nq%[k ds foukÀk dk dkj.k gksxkA

O soul! In this world, whether you are happy or miserable, 
1dharma  should be your only pursuit. If you are happy, dharma 

will increase your happiness; if you are miserable, it will remove 

your misery.

1. Dharma implies piety or laudable conduct. In real sense, however, 

dharma is the disposition of equanimity (sāmya). And, equanimity is the 

soul’s nature when it is rid of delusion (moha) and agitation (kÈobha). 

(see, Vijay K. Jain (2018), Ācārya Kundakunda’s Pravacanasāra – 

Essence of the Doctrine, verse 1-7, p. 9.)

vkfPN| r:u~ ewykr~ iQykfu x`ÊfUr rs ikik% AA24AA

ÑRok /eZfo?kkra fo"k;lq[kkU;uqHkofUr ;s eksgkr~ A

tks izk.kh eksg ls (vKkurkiwoZd) /eZ dks u"V djds fo"k;lq[kksa dk vuqHko 
djrs gSa os ikih o`{kksa dks tM+ ls m[kkM+ dj iQyksa dks xzg.k djuk pkgrs 
gSaA

The men who, out of delusion (moha), wipe out dharma while 

indulging in sensual-pleasures are like those vicious men who 

uproot the tree for the sake of fruits.

Observe restraint while indulging in sensual-pleasures

••••••••••••••••••••••••
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ft.kiw;k eqf.knk.ka djsb tks nsb lfÙk:os.k A

lEekbêhò  lko;/Eeh lks gksb eksD[keXxjvks AA13AA

lE;Xn`f‘ (Jkod) eks{kekxZ esa jr gS &
The right-believer is set on the path to liberation –

vUo;kFkZ & ¹tksº tks (Jkod) ¹lfÙk:os.kº 'kfDr ds vuqlkj 
¹ft.kiw;k djsbº ftunso dh iwtk djrk gS] ¹eqf.knk.ka nsbº eqfu;ksa dks 
nku nsrk gS] ¹lksº og ¹lEekbêhò º lE;Xn`f‘ ¹lko;/Eehº Jkod&/eZ 
dk ikyu djus okyk ¹eksD[keXxjvksº eks{k&ekxZ esa jr ¹gksbº gksrk gSA

The one who, according to own-strength, worships Lord Jina 

and gives gift (dāna) to the ascetics is the right-believer 

(samyagdÃÈÇi) engaged in the dharma of the householder 

(śrāvaka) and is set on the path to liberation (mokÈa).

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

nsokf/nsopj.ks ifjpj.ka loZnq%[kfugZj.ke~ A

dkenqfg dkenkfgfu ifjfpuq;knkn`rks fuR;e~ AA119AA

Jkod dks vknj ls ;qDr gksdj izfrfnu euksjFkksa dks iw.kZ djus okys vkSj 
dke dks HkLe djus okys vfjgUr nso ds pj.kksa esa leLr nq%[kksa dks nwj 
djus okyh iwtk djuk pkfg,A

In order to get rid of all kinds of distress, a householder should, 

with great reverence, worship daily the Holy Feet of the 

Tīrthaôkara – wish-fulfilling, and destroyers of lustful cravings.

EXPLANATORY NOTE

Worship daily the Holy Feet of Lord Jina

Rayaõasāra j;.klkj
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 æ"VO;efLr ;fn eÄyeso oLrq Aõ

1 =kSyksD;eÄyfudsrueh{k.kh;e~ AA19AAõ

 vU;su ̄d rfng ukFk! roSo oD=ke~ 

 lqIrksfRFkrsu lqeq[ksu lqeÄyk; õ

Kavi Bhūpāla’s JinacaturviÉśatikā Stotra:

O Lord Jina! If there is anything that is worth looking at first 

after getting up in the morning by the noble householder 

seeking blessedness, he should only look at your pious face, the 

storehouse of all propitiousness that exists in the three worlds. 

Is there need for any other object?

gs Lokfeu~! lksdj mBs gq, lqUnj eq[k okys iq#"k ds }kjk dY;k.k dh izkfIr 
ds fy, ;fn eaxy:i gh oLrq ns[kh tkuh pkfg, rks vkSj ls D;k\ rhuksa 
yksdksa ds eaxyksa ds ?kj Lo:i vkidk eq[k gh ns[kuk pkfg,A

1- ns[ksa] vuqokndrkZ & ia- iUukyky lkfgR;kpk;Z] vuqokfndk & Jh L;k}knerh ekrkth 

(2004)] i×pLrks=k laxzg] Hkkjro"khZ; vusdkUr fo}r ifj"kn~] i`- 186&187-
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nk.kiQys.k fryks, lkjlqga Hkqat, f.k;na AA14AA

iw;iQys.k fryksDds lqjiqTtks gob lq¼e.kks A

iwtk o nku dk iQy &
The fruits of worship and giving-of-gift –

vUo;kFkZ & ¹lq¼e.kksº 'kq¼ eu okyk (Jkod) ¹f.k;naº fu'p; ls 
¹iw;iQys.kº iwtk ds iQy ls ¹fryksDdsº rhuksa yksdksa esa ¹lqjiqTtksº 
nsoksa ls iwT; ¹gobº gksrk gSA (vkSj) ¹nk.kiQys.kº nku ds iQy ls 
¹fryks,º rhu yksd esa ¹lkjlqgaº lkjHkwr lq[kksa dks ¹Hkqat,º Hkksxrk gSA

As the fruit of worship (pūjā), with pure heart, the householder 

(śrāvaka) certainly gets adored by the devas of the three worlds. 

And, as the fruit of giving-of-gift (dāna) he enjoys the most 

meaningful of all happiness in the three worlds.

Ācārya Samantabhadra’s Ratnakaraõçaka-śrāvakācāra:

EXPLANATORY NOTE

Giving-of-gift (dāna) yields results of great magnitude

HkDrs% lqUnj:ia LroukRdh£rLriksfuf/"kq AA115AA

mPpSxksZ=ka iz.krsHkksZxks nkuknqiklukRiwtk A

ri ds HkaMkj Lo:i eqfu;ksa dks iz.kke~&ueLdkj djus ls mPp xks=k] 
vkgkjkfn nku nsus ls Hkksx] izfrxzg.k (iM+xkguk vkfn) djus ls lEeku] 
HkfDr djus ls lqUnj :i vkSj Lrqfr djus ls dh£r&lq;'k izkIr fd;k tkrk 
gSA

The act of saluting the holy ascetics, repository of austerity, 

leads to birth in high or noble family, of giving food to prosperity 

Rayaõasāra j;.klkj
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iQyfr PNk;kfoHkoa cgqiQyfe"Va 'kjhjHk`rke~ AA116AA

f{kfrxrfeo oVchta ik=kxra nkueYiefi dkys A

mfpr le; esa ;ksX; ik=k ds fy;s fn;k gqvk FkksM+k Hkh nku mÙke i`Foh esa 
iM+s gq, oVo`{k ds cht ds leku izkf.k;ksa ds fy;s ekgkRE; vksj OkSHko ls 
;qDr] i{k esa Nk;k dh izpqjrk ls lfgr] cgqr Hkkjh vfHkyf"kr iQy dks 
iQyrk gS & nsrk gSA

Just as the seed of Indian fig-tree (vaÇa-vÃkÈa), lying in good soil, 

produces, in fullness of time, a magnificent and lofty tree that 

provides to living beings soothing shadow and fruits, the act of 

giving, at a proper time, even a small charity (dāna) to a worthy-

recipient (pātra) yields desirable results of great magnitude.

and fullness, of attending upon them to respect and honour, of 

offering them devotion to beauty of person, and of praising their 

virtues to glory and renown.

••••••••••••••••••••••••
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nk.ka Hkks;.kesÙka fn..kb /..kks gosb lk;kjks A

iÙkkiÙk&folsla líal.ks ¯d fo;kjs.k AA15AA

lk/q dh fnxEcj&eqæk dks ns[kus ek=k ls vkgkj&nku nsa &
Offer the gift-of-food just on seeing the digambara figure

of the ascetic –

vUo;kFkZ & ¹lk;kjksº Jkod ¹Hkks;.kesÙkaº Hkkstu&ek=k ¹nk.kaº nku  
¹fn..kbº nsrk gS rks og ¹/..kksº /U; ¹gosbº gks tkrk gSA ¹líal.ksº 
iz'kLr&n'kZu ikdj (fnxEcj&eqæk dks ns[kdj) ¹iÙkkiÙk&folslaº ik=k& 
vik=k fo'ks"k ds ¹fo;kjs.kº fopkj@fodYi ls ¹¯dº D;k djuk\

By giving the gift (dāna) of just the food, the householder 

(śrāvaka) gets blessed. After seeing the (pious) figure of the 

digambara ascetic, why to think about the worthiness or non-

worthiness of the recipient?

Rayaõasāra j;.klkj
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fn..kb lqiÙknk.ka folslnks gksb HkksxlXxegh A

f.kOok.klqga delks f.kfíêa ò ft.ko¯jns¯g A16AA

lqik=k nku dk iQy &
The fruit of giving gift to the worthy-recipient –

vUo;kFkZ & ¹ft.ko¯jns¯gº ftusUnz&nso us ¹f.kfíêºòa  crk;k gS fd 
¹lqiÙknk.kaº lqik=k&nku ¹fn..kbº fn;k tkrk gS rks ¹folslnksº fo'ks"k 
:i ls ¹HkksxlXxeghº HkksxHkwfe o LoxZ (iQy&:i) ¹gksbº (izkIr) 
gksrk gS] vkSj ¹delksº Øe'k% ¹f.kOok.klqgaº fuokZ.k&lq[k (izkIr) gksrk 
gSA

The ‘Jinendra-deva’ has expounded that the fruit of giving gift 

(dāna) to the worthy-recipient (pātra) is, in particular, the 

abodes of the land-of-enjoyment (bhogabhūmi) and of the 

heavens (svarga); subsequently, the fruit is the bliss of liberation 

(nirvāõa, mokÈa).

••••••••••••••••••••••••
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[ksÙk&folsls dkys ofo; lqoh;a iQya tgk fomya A

gksb rgk ra tk.kg iÙk&folslslq nk.kiQya AA17AA

lqik=k nku dh fo'ks"krk &
The speciality of giving gift to the worthy-recipient –

vUo;kFkZ & ¹tgkº ftl izdkj ¹[ksÙk&folslsº fo'ks"k vFkok mÙke {ks=k 
vkSj ¹dkysº (fo'ks"k&;ksX;) dky esa ¹ofo;º cks;k x;k ¹lqoh;aº 
mÙke cht ¹fomyaº foiqy ¹iQyaº iQy okyk ¹gksbº gksrk gS] ¹rgkº 
mlh izdkj ¹iÙk&folslslqº ik=k&fo'ks"k esa (mÙke ik=k dks) fn;s x, ¹raº 
ml ¹nk.kiQyaº nku ds iQy dks ¹tk.kgº tkuksA

Just as the excellent seed sown in the appropriate land and at the 

appropriate time yields fruits in abundance, know similarly that 

the gift (dāna) given to the specially deserving recipient (pātra) 

yields fruits (in abundance).

Specialities in the giving-of-gift (dāna)

EXPLANATORY NOTE

Ācārya Umāsvāmī’s Tattvārthasūtra:

fofèkæO;nkr`ik=kfo'ks"kkÙkf}'ks"k% AA7&39AA

fof/] æO;] nkr` vkSj ik=k dh fo'ks"krk ls nku eas fo'ks"krk gksrh gSA

The effect of giving of the gift (dāna) has distinctions based on 

the specific manner in which it is given – vidhiviśeÈa, the 

specific thing given – dravyaviśeÈa, the specific nature of the 

giver – dātÃviśeÈa, and the specific nature of the recipient – 

pātraviśeÈa.

Rayaõasāra j;.klkj
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lks frgqo.kjTtiQya Hkqatfn dYyk.kiapiQya AA18AA

bg f.k;lqfoÙkoh;a tks oob ft.kqÙklÙk[ksÙkslq A

nku ds fy, lkr fo'ks"k {ks=k &
The seven places for the giving-of-gift –

vUo;kFkZ & ¹tksº tks (iq#"k) ¹ft.kqÙkº ftusUnznso }kjk dgs x, 
¹lÙk[ksÙkslqº lkr fo'ks"k {ks=kksa esa ¹f.k;lqfoÙkoh;aº vius lehphu 
(U;k;ksik£tr) /u&:ih cht dks ¹oobº cksrk gS ¹lksº og ¹bgº bl 
yksd esa ¹rgqo.k&jTt&iQyaº f=kHkqou ds jkT; :ih iQy dks vkSj 
¹dYyk.k&iap&iQyaº iapdY;k.kd :ih iQy dks ¹Hkqatfnº Hkksxrk gSA

The one (the man) who sows the seed in form of his wealth that 

has been earned through just means in the seven places as 

mentioned by the ‘Jinendra-deva’ enjoys the fruit of sovereignty 

over the three worlds and of celebration of the five most 

auspicious events – paôca-kalyāõaka – in this world.

The five most auspicious events – paôca-kalyāõaka

EXPLANATORY NOTE

 1.  garbha kalyāõaka: when the soul of the Tīrthaôkara enters 

the Mother’s womb.

 2.  janma kalyāõaka: on the birth of the Tīrthaôkara.

 3.  dīkÈā kalyāõaka (or tapa-kalyāõaka): when the Tīrthaôkara 

renounces all worldly possessions and becomes an ascetic.

 4.  jðāna kalyāõaka: when the Tīrthaôkara attains omniscience 

(kevalajðāna).

The following five most auspicious events (paôca-kalyāõaka) must 

take place in the life of the Tīrthaôkara:

••••••••••••••••••••••••
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 5.  mokÈa-kalyāõaka (or nirvāõa-kalyāõaka): when the 

Tīrthaôkara finally attains liberation (mokÈa or nirvāõa) and 

becomes the Siddha.

The seven places worthy for the giving-of-gift (dāna)

ftufcEca ftukxkja ftu;k=kk egksRloa A
 1fturhFk± ftukxea ftuk;rukfu lIr/k AA

1) ftufcEc] 2) ftuefUnj] 3) ftu;k=kk] 4) iap&dY;k.kd egksRlo]
5) ftu rhFkksZ¼kj] 6) ftukxe izdk'ku vkfn] vkSj 7) ftu vk;ru & ;s 
lkr nku ds ;ksX; {ks=k gSaA

vk;ru & lE;Xn'kZukfn xq.kksa ds vk/kj@vkJ;@fufeÙkA

The seven places worthy for the giving-of-gift (dāna) are: 1) the 

idol of Lord Jina, 2) the temple of Lord Jina, 3) the pilgrimage to 

Holy places, 4) the celebration of the five most auspicious events 

(paôca-kalyāõaka), 5) the renovation or refurbishing of the Holy 

places, 6) the preservation and publication of the Scripture, and 

7) the abodes (āyatana) of the dharma (right-faith, etc.).

1- ns[ksa] vuqokfndk & xf.kuh vk£;dk L;k}knerh ekrkth (2015)] flfj dqUndqUnkbfj; 

fojb;a j;.klkj] Hkkjro"khZ; vusdkUr fo}r~ ifj"kn~] prqFkZ laLdj.k] i`- 11-

Rayaõasāra j;.klkj
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eknq&finq&iqÙk&feÙka dyÙk&/.k&/..k&oRFkq&okg.ka&fogoa A 

lalkjlkjlksD[ka lOoa tk.km lqiÙknk.kiQya AA19AA

lqik=k&nku ls lkalkfjd lq[k &
The worldly-happiness is due to the giving-of-gift –

vUo;kFkZ & ¹eknqº ekrk] ¹finqº firk] ¹iqÙkº iq=k] ¹feÙkaº fe=k] 
¹dyÙkº L=kh@/eZiRuh] ¹/.kº xk; vkfn i'kq] ¹/..kº /kU;@vukt] 
¹oRFkqº okLrq@edku] ¹okg.kaº okgu] ¹fogoaº oSHko (lksuk&pk¡nh 
vkfn) vkSj ¹lalkjlkjlksD[kaº lalkj ds mÙke lq[k & ¹lOoaº ;s lc 
¹lqiÙknk.kiQyaº lqik=k&nku dk iQy ¹tk.kmº tkuksA

The mother, the father, the son, the friend, the wife, the cattle 

(cow, etc.), the corn (staple food), the land and house, the vehicle, 

the objects of prosperity (gold and silver, etc.), and the best of 

worldly happiness – know that all these are the fruit of the 

giving-of-gift (dāna) to the worthy-recipient (pātra).
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lÙkaxjTt&.kof.kfg&HkaMkj laMaxcy&pmílj;.ka A

N..kofn lgfLlRFkh fogoa tk.kg lqiÙknk.kiQya AA20AA

lqik=k&nku ls pØorhZ ds oSHko dh izkfIr &
One becomes the king-of-kings due to the giving-of-gift –

vUo;kFkZ & ¹lÙkax&jTtº lIrkax (lkr vaxksa ls le`¼) jkT;] 
¹.kof.kfg&HkaMkjº uo&fuf/;ksa dk Hk.Mkj] ¹laMaxcyº N% izdkj dh 
lsuk] ¹pmíl&j;.kaº pkSng jRu] ¹N..kofn lgfLlRFkhº fN;kuos 
gtkj jkfu;k¡] vkSj ¹fogoaº (vU;) oSHko & (;s lc) ¹lqiÙknk.kiQyaº 
lqik=k&nku dk iQy ¹tk.kgº tkuksA

The seven-fold kingship, the treasure (nidhi) of nine kinds, the 

armed forces of six divisions, the fourteen jewels (ratna), the 

ninety-six thousand queens, and the (other) grandeurs – know 

that all these are the fruit of the giving-of-gift (dāna) to the 

worthy-recipient (pātra).

The grandeur of the king-of-kings (cakravartī)

EXPLANATORY NOTE

The king-of-kings (cakravartī) has unparalleled grandeur among all 

human beings.

The seven-fold kingship comprises: the king, the ministers, the 
1friends, the treasure, the nation, the fort, and the army.

1- ns[ksa] vuqokfndk & xf.kuh vk£;dk L;k}knerh ekrkth (2015)] flfj dqUndqUnkbfj; 

fojb;a j;.klkj] Hkkjro"khZ; vusdkUr fo}r~ ifj"kn~] prqFkZ laLdj.k] i`- 13-

Rayaõasāra j;.klkj
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 84,00,000 chariots;

 84,00,000 elephants;

 The cakravartī rules over 32,000 crowned kings.

 18,00,00,000 horses;

 Nine divine treasures (nidhi) called kāla, mahākāla, pāõçu, 

māõavaka, śaôkha, naisarpa, padma, piðgala and 

nānāratna;

1According to Trilokasāra , the cakravartī possesses:

 Fourteen jewels (ratna) – seven of these are inanimate 

possessions: cakra, asi, chatra, daõça, maõi, carma, and 

kākiõī;

– other seven are animate possessions: gÃahapati, senāpati, 

hāthī, aśva, śilpī, strī, and purohita;

 96,000 queens.

1. Ācārya Nemicandra’s Trilokasāra, verse 682, p. 555.
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ldq yq &l:q o&lyq D[k.k&leq b&lfq lD[kk llq hy&lxq .q k&lpq fjÙk a A

l;ya lqgk.kqgo.ka fogoa tk.kg lqiÙknk.kiQya AA21AA

lqik=k&nku ls ldy lq[kksa dh izkfIr &
All kinds of happiness are attained by the giving-of-gift –

vUo;kFkZ & ¹lqdqyº mÙke dqy] ¹lq:oº mÙke :i] ¹lqyD[k.kº 
'kqHk y{k.k] ¹lqebº Js’ cqf¼] ¹lqflD[kkº mÙke f'k{kk] ¹lqlhyº mÙke 
'khy] ¹lqxq.kº mRÑ‘ xq.k] ¹lqpfjÙkaº mÙke vkpj.k] ¹l;ya 
lqgk.kqgo.kaº leLr lq[kksa dh vuqHkwfr] vkSj ¹fogoaº oSHko & (;s lc) 
¹lqiÙknk.kiQyaº lqik=k&nku dk iQy ¹tk.kgº tkuksA

The excellent lineage (kula), the excellent appearance (rūpa), 

the excellent marks (lakÈaõa), the excellent intellect (buddhi), 

the excellent education (śikÈā), the excellent disposition (śīla), 

the excellent qualities (guõa), the excellent conduct (ācaraõa), 

the realisation of all kinds of happiness (sukha), and the 

grandeur (vaibhava) – know that all these are the fruit of the 

giving-of-gift (dāna) to the worthy-recipient (pātra).

Rayaõasāra j;.klkj
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tks eqf.kHkqÙkolsla Hkqatb lks Hkqat, ft.kqfíêa ò A

lalkjlkjlksD[ka delks f.kOok.kojlksD[ka AA22AA

vkgkj&nku ds vof'k‘ vUukfn dh egÙkk &
The importance of the residual food after the gift-of-food –

vUo;kFkZ & ¹tksº tks (HkO;kRek) ¹eqf.k&HkqÙkolslaº eqfu ds vkgkj ds 
i'pkr~ vof'k‘ (vUukfn) dks ¹Hkqatbº xzg.k djrk gS] ¹lksº og 
¹lalkjlkjlksD[kaº lalkj ds lkjHkwr lq[kksa dks] vkSj ¹delksº Øe'k% 
¹f.kOok.kojlksD[kaº fuokZ.k (eks{k) ds mÙke lq[k dks ¹Hkqat,º Hkksxrk 
gS & (,slk) ¹ft.kqfíêaºò  ftusUnz&nso us dgk gSA

The one (worthy being) who, after giving the gift-of-food (āhāra-

dāna) to the ascetic (muni), consumes the residual food enjoys 

the best of worldly happiness and, subsequently, enjoys the 

excellent bliss appertaining to the state of liberation (nirvāõa, 

mokÈa); this has been proclaimed by the ‘Jinendra-deva’.
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••••••••••••••••••••••••

Verse - 22



dk;fdyslqookla tkf.kTtk fn..k, nk.ka AA23AA

lhnq.g&okm&fimya flysflEea rg ifjlea ok¯g A

vkgkj&nku esa foosd &
Discretion while giving the gift-of-food –

vUo;kFkZ & ¹lhnq.gº 'khr ;k m".kdky ¹okm&fimya flysflEeaº okr] 
fiÙk vkSj diQ iz/ku izÑfr ¹rgº rFkk ¹ifjleaº ifjJe (fogkj vkfn)] 
¹ok¯gº O;kf/] ¹dk;fdyslqooklaº dk;Dys'k (ri) vkSj miokl & 
(bu lc dks) ¹tkf.kTtkº tkudj (lE;d~ fopkj djus ds mijkUr) 
¹nk.kaº nku ¹fn..k,º nsuk pkfg,A

The gift-of-food (āhāra-dāna) should be made after due 

consideration of the following elements: the cold or hot season, 

the primary nature of the food in terms of its wind (vāta), bile 

(pitta) and phlegm (kapha) tendencies, the exertion (pariśrama) 

of the ascetic (muni), the ailment (vyādhi) that he may be 

suffering from, his austerity regarding bodily-mortification 

(kāyakleśa tapa), and his vow of fasting (upavāsa).

Rayaõasāra j;.klkj
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The extroverted-soul (bahirātmā) adopts the external insignia 

(liôga), abandons external pleasures due to the senses, and 

engages in various activities (like adoption of the vows), but still 

continues to die and take birth, i.e., it does not attain liberation.

/fj;m ckfgj¯yxa ifjgfj;m ckfgjD[klksD[ka fg A

dfj;m fdfj;kdEea efj;m tfEe;m cfgjIi thoks AA64AA

cká¯yx eks{k dk dkj.k ugha gS &
The external insignia does not result in liberation –

vUo;kFkZ & ¹cfgjIi thoksº cfgjkRek tho ¹ckfgj¯yxaº cká¯yx 
vFkkZr~ ckáos"k (ek=k) dks ¹/fj;mº /kj.k dj ¹ckfgjD[klksD[kaº 
bfUnz;&tU; ckálq[k dk ¹ifjgfj;mº ifjR;kx dj rFkk ¹fdfj;k 
dEeaº fØ;kdk.M vFkkZr~ ozr vkfn ds vkpj.k dks ¹dfj;mº djrk gvk 
¹fgº Hkh ¹efj;m tfEe;mº ejrk gS vkSj tUerk gS vFkkZr~ lalkj ls eqÙkQ 
ugha gksrk gSA

EXPLANATORY NOTE

vusd izdkj ds lk/q&os"k vkSj x`gLFk&os"k /kj.k djds vKkuh tu ;g 
dgrs gSa fd os"k gh eks{k dk ekxZ gSA

iklafM;¯yxkf.k ; fxfg¯yxkf.k o cgqIi;kjkf.k A

?ksWÙkqa oanfr ew<k ¯yxfe.ka eksWD[keXxks fÙk AA10&101&408AA

Ācārya Kundakunda’s Samayasāra:

¯yxa eqbÙkq nal.k.kk.kpfjÙkkf.k lsoafr AA10&102&409AA

.k nq gksfn eksWD[keXxks ¯yxa ta nsgf.kEeek vfjgk A
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Ignorant persons adopt various kinds of external insignia (liôga) 

of the monks and the householders and claim that adoption of 

these insignias is the path to liberation.

But adoption of the external insignia cannot be the path to 

liberation as the Omniscient Lords, discarding all external 

symbols, and giving up attachment even to the body, get 

immersed only in the faith (darśana), knowledge (jñāna), and 

conduct (cāritra).

fdUrq nzO;¯yx eks{k dk ekxZ ugha gS_ D;ksafd vgZUrnso nsg ls eeRoghu gq, 
(cká) ¯yx dks NksM+dj n'kZu] Kku] pkfj=k dk lsou djrs gSaA

Rayaõasāra j;.klkj
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The extroverted-soul (bahirātmā), which keeps its eye on life 

hereafter, subjects itself to physical hardships and endures 

miseries for the sake of attaining liberation; but so long as it does 

not destroy the wrong-belief (mithyātva) how can it, by any 

means, attain the bliss of liberation?

eksD[kf.kfeÙka nqD[ka ogsb ijyks;fnfê ò r.kqnaMh A

fePNkHkko .k fNTtb ¯d ikob eksD[klksD[ka fg AA65AA

feF;kRo dks u‘ fd, fcuk eks{k ugha gksrk &
No liberation without first destroying the wrong-belief –

vUo;kFkZ & (feF;kn`f‘ dh) ¹ijyks;fnfêºò  n`f‘ rks ijyksd ij jgrh gS] 
og ¹r.kqnaMhº 'kjhj dks Dys'k nsrk gqvk ¹eksD[kf.kfeÙkaº eks{k ds 
fufeÙk ls ¹nqD[ka ogsbº nq%[k dks lgu djrk gS] (fdUrq) ¹fePNkHkko 
.k fNTtbº feF;kHkko vFkkZr~ feF;kRo dk uk'k ugha djrk gS & (rc og) 
¹eksD[klksD[kaº eks{k ds lq[k dks ¹fgº fu'p; ls ¹¯d ikobº dSls 
izkIr dj ldrk gS\

••••••••••••••••••••••••
103

Verse - 65



[The extroverted-soul (bahirātmā)–] He, who does not destroy 

anger (krodha), etc. [passions (kaÈāya) including anger (krodha), 

pride (māna), deceitfulness (māyā) and greed (lobha)] but 

emaciates his body instead, how can he destroy the karmas? In 

the world, can the snake be killed by destroying the snake-hole 

instead?

.k gq naMb dksgkba nsga naMsb dga [kob dEea A

lIiks ¯d eqob rgk oEeh, ekfjns yks, AA66AA

d"kk;ksa dks u‘ fd, fcuk eks{k ugha gksrk &
No liberation without first destroying the passions –

vUo;kFkZ & (cfgjkRek tho) ¹dksgkbaº Øks/kfn vFkkZr~ Øks/] eku] ek;k] 
yksHk vkfn d"kk;ksa dks ¹.k gq naMbº nafMr vFkkZr~ {kh.k ugha djrk gS] vkSj 
¹nsga naMsbº 'kjhj dks nafMr vFkkZr~ {kh.k djrk gS] rks og ¹dgaº fdl 
izdkj ls ¹dEea [kobº deks± dk {k; dj ldrk gS\ ¹rgk yks,º tSls 
yksd esa ¹oEeh, ekfjnsº okeh vFkkZr~ liZ ds fcy dks u‘ djus ls ¹¯dº 
D;k ¹lIiks eqobº liZ ejrk gS\

Rayaõasāra j;.klkj
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When the knowledgeable (soul) is endowed with the disposition 

or thought-activity (bhāva) arising from the subsidence 
1(upaśama)  and austerity (tapa), at that time it is observing 

restraint (saÉyama). But when the knowledgeable (soul) is 

subjugated by the passions (kaÈāya), at that time it is observing 

non-restraint (asaÉyama).

moleroHkkotqnks .kk.kh lks rko latnks gksb A

.kk.kh dlk;olxks vlatnks gksb lks rko AA67AA

d"kk;ksa ds o'khHkwr Kkuh vkRek vla;eh gksrk gS &
The knowledgeable soul subjugated by the passions

loses restraint –

vUo;kFkZ & (tc) ¹.kk.khº Kkuh ¹mole&ro&Hkko&tqnksº mi'ke 
rFkk ri Hkko ls ;qÙkQ gS ¹rkoº rc ¹lksº og ¹latnks gksbº la;eh gksrk 
gSA (fdUrq tc) ¹.kk.khº Kkuh ¹dlk;&olxksº d"kk; ds o'k gks tkrk 
gS ¹rkoº rc ¹lksº og ¹vlatnks gksbº vla;eh gksrk gSA

1. See, verse 52 and its Explanatory Note, pp. 80-82, ante. 
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.kk.kh [kosb dEea .kk.kcys.ksfn cksYy, v..kk.kh A

osTtks HkslTtega tk.ks bfn .kLlns okgh AA68AA

ek=k Kku ls deks± dk {k; ugha gksrk &
Knowledge alone is not able to destroy the karmas –

vUo;kFkZ & ¹v..kk.khº vKkuh ¹bfn cksYy,º bl izdkj cksyrk gS] 
¹.kk.khº ̂ Kkuh (tho) ¹.kk.kcys.kº (vius) Kku ds cy ls ¹dEea 
[kosbº deks± dk {k; djrk gS*A ¹vga HkslTta tk.ksº ^eSa vkS"kf/ dks 
tkurk gw¡]* ¹bfnº brus (ek=k) ls D;k ¹osTtksº (Kkrk) oS| ¹okghº 
O;kf/ dks ¹.kLlnsº u‘ dj nsrk gS\

The ignorant (man) speaks thus, “The knowledgeable (soul) 

destroys the karmas on the strength of its knowledge.” Is the 

learned doctor able to cure the ailment by just speaking thus,“I 

know the medicine.”?

Rayaõasāra j;.klkj
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iPNk lsob dEeke;.kkl.k pfj;lEeHkslTta AA69AA

iqOoa lsob fePNk eylksg.kgsm lEeHkslTta A

(Kku ds vykok) lE;DRo rFkk pkfj=k dh vko';drk &
The necessity of right-faith and right-conduct

(besides knowledge) –

vUo;kFkZ & (Kku ds i'pkr~) ¹iqOoaº igys ¹fePNkº feF;kRo&:ih 
¹ey&lksg.k&gsmº ey dk 'kks/u djus gsrq ¹lEeHkslTtaº 
lE;DRo&:ih vkS"k/ dk ¹lsobº lsou fd;k tkrk gS_ ¹iPNkº mlds 
i'pkr~ ¹dEeke;.kkl.kº deZ&:ih jksx dk uk'k djus ds fy, 
¹lEe&pfj;&HkslTtaº lE;d~ pkfj=k&:ih vkS"k/ dk ¹lsobº lsou 
fd;k tkrk gSA

(After acquisition of knowledge–) First, to cleanse the dirt of 

wrong-belief (mithyātva), the medicine in form of right-faith 

(samyaktva) is to be taken; later on, to vanquish the ailment due 

to the karmas, the medicine in form of right-conduct (samyak-

cāritra) is to be taken.
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.kk.kh dlk;fojnks fol;klÙkks ft.kqfíêa ò AA70AA

v..kk.khnks fol;&fojÙkknks gksb l;lgLlxq.kks A

d"kk;ksa ls fojfDr Js’ gS &
Aversion to the passions is laudable –

vUo;kFkZ & ¹fol;&fojÙkknksº fo"k;ksa ls fojDr ¹v..kk.khnksº vKkuh 
dh vis{kk] ¹.kk.khº Kkuh tks ¹fol;klÙkksº fo"k;ksa esa vklDr gS fdUrq 
¹dlk;fojnksº d"kk;ksa ls fojDr gS] ¹l;lgLlxq.kksº yk[k xq.kk (iQy 
dks) ¹gksbº izkIr djrk gS] ¹ft.kqfíêaºò  ,slk ftusUnz&nso us dgk gSA

In comparison to the ignorant (man) who observes aversion to 

the sensual-pleasures (viÈaya), the knowledgeable (man) who, 

although involved in the sensual-pleasures, observes aversion to 

the passions (kaÈāya) gets hundred-thousand times better fruit; 

this has been proclaimed by Lord Jina.

Rayaõasāra j;.klkj
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pkxks osjXx fo.kk ,nsnks okfjvk Hkf.k;k AA71AA

fo.kvks HkfÙkfogh.kks efgyk.ka jksn.ka fo.kk .ksga A

oSjkX; ds fcuk R;kx fujFkZd gS &
Renunciation without detachment is futile –

vUo;kFkZ & ¹HkfÙkfogh.kksº HkfÙkQ ls foghu ¹fo.kvksº fou;] ¹.ksga 
fo.kkº Lusg ds fcuk ¹efgyk.ka jksn.kaº efgykvksa dk jksuk@#nu vkSj 
¹osjXx fo.kkº oSjkX; ds fcuk ¹pkxksº R;kx & ¹,nsnksº ;s lc 
¹okfjvkº fuf"k¼ vFkkZr~ fujFkZd ¹Hkf.k;kº dgs x, gSaA

The veneration (vinaya) without devotion (bhakti), the wailing 

(rudana) of women without affection (sneha), and the 

renunciation (tyāga) without detachment (vairāgya) – all these 

are said to be forbidden (or futile).
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lqgMks lwjÙk fo.kk efgyk lksgXxjfgn ifjlksgk A

osjXx&.kk.k&late gh.kk [ko.kk .k ¯d fi yCHkars AA72AA

oSjkX;&Kku&la;e ds fcuk eqfu dqN Hkh izkIr ugha djrs &
The ascetics do not attain anything without

detachment, knowledge and restraint –

vUo;kFkZ & ¹lwjÙk fo.kkº 'kwjrk ds fcuk ¹lqgMksº lqHkV vFkkZr~ ;ks¼k 
('kksHkk dks izkIr ugha gksrk)] ¹lksgXxjfgn efgykº lkSHkkX; vFkkZr~ lqgkx 
ls jfgr efgyk dk ¹ifjlksgkº J`axkj ('kksHkk dks izkIr ugha gksrk)] rFkk 
¹osjXx&.kk.k&lateº oSjkX;&Kku&la;e ¹gh.kkº ds fcuk ¹[ko.kkº 
{ki.k (eqfu) ¹¯d fiº dqN Hkh ¹.k yCHkarsº ugha izkIr djrsA

The warrior has no lustre if without valour; the widowed woman 

does not add to her beauty by applying adornments; and the 

ascetics (muni) do not attain anything if without detachment 

(vairāgya), knowledge (jñāna) and restraint (sa yama).É

Rayaõasāra j;.klkj
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oRFkqleXxks ew<ks yksgh yCHkb iQya tgk iPNk A

v..kk.kh tks fol;klÙkks ygb rgk pso AA73AA

fo"k;klÙkQ vKkuh dks (nq%[k&:i) iQy dh izkfIr &
The ignorant engaged in sensual-pleasures receives

fruit in form of misery –

vUo;kFkZ & ¹tgkº tSls ¹oRFkq&leXxksº leLr oLrqvksa ls ;qÙkQ vFkkZr~ 
le`¼ ¹ew<ks yksghº ew<+ rFkk yksHkh O;fDr ¹iQya iPNkº (nq%[kkfn) iQy 
dks ihNs (ckn esa) ¹yCHkbº izkIr djrk gS] ¹rgkº mlh izdkj 
¹v..kk.kh tksº vKkuh tks ¹fol;klÙkksº fo"k;ksa esa vklÙkQ gS] ¹pso 
ygbº ckn esa gh (nq%[kkfn iQy dks) izkIr djrk gSA

Just as the prosperous man who is stupid and greedy receives 

fruit (in form of misery) in due course of time, similarly, the 

ignorant man who indulges excessively in sensual-pleasures 

receives the same (fruit in form of misery) in due course of time.
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.kk.kleXxks fol;ifjpÙkks ygb rgk pso AA74AA

oRFkqleXxks .kk.kh lqikÙknk.kh iQya tgk ygb A

fo"k;ksa ls fojDr Kkuh dks iz'kLr iQy dh izkfIr &
The knowledgeable man detached from sensual-pleasures

receives fruit –laudable 

vUo;kFkZ & ¹tgkº tSls ¹oRFkq&leXxksº leLr oLrqvksa ls ;qÙkQ vFkkZr~ 
le`¼ ¹lqikÙk&nk.khº lqik=k dks nku nsus okyk ¹.kk.khº Kkuh O;fDr 
¹iQyaº (iz'kLr) iQy dks ¹ygbº izkIr djrk gS] ¹rgkº mlh izdkj 
¹fol;&ifjpÙkksº fo"k;ksa dk R;kx djus okyk ¹.kk.k&leXxkssº Kku ls 
le`¼ vFkkZr~ Kkuh O;fDr ¹pso ygbº oSlk gh (iz'kLr iQy dks) izkIr 
djrk gSA

Just as prosperous man the who is knowledgeable and gives gift 

(dāna) to the (pātra) receives (laudable) fruit, worthy-recipient 

similarly, the knowledgeable man who gets detached from the 

sensual-pleasures is rewarded in the same way (receives 

laudable fruit).

Rayaõasāra j;.klkj
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Hkw&efgyk&d.k;kb yksgkfg folgja dga fi gos A

lEeÙk&.kk.k&osjXxks ft.kqf a 5lgears.k AA7 AAíê ò

lE;DRo] Kku] oSjkX; vkfn egk vkS"kf/ &
Right-faith, knowledge, detachment, etc., are

great medicines –

vUo;kFkZ & ¹Hkw&efgyk&d.k;kbº i`Foh@Hkwfe] L=kh] rFkk Lo.kZ vkfn dk 
¹yksgkfgº yksHk :ih ¹dga fiº dSlk Hkh ¹folgjaº fo"k/j liZ ¹gosº 
gks] og ¹lEeÙk&.kk.k&osjXxkslgears.kº lE;DRo] Kku] oSjkX; :ih 
vkS"kf/ ;k ea=k ls (o'k esa fd;k tk ldrk gS)_ ,slk ¹ft.kqfíêaºò  ftunso 
ds }kjk dgk x;k gSA

The snake, howsoever poisonous, in form of greed, including for 

the land, the woman and the gold, can be subjugated by the 

medicine or the mantra in form of the right-faith (samyaktva), 

the knowledge (jñāna), and the detachment (vairāgya); this has 

been proclaimed by Lord Jina.
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iqOoa tks ia¯pfn; r.kq&e.k&ofp&gRFk&ik; eqaMkvks A

iPNk flj eqaMkvks floxbig.kk;xks gksb AA76AA

ik¡pksa bfUæ;ksa rFkk eu vkfn dks igys o'k esa djuk vko';d &
It is essential to first subdue the five senses

and the mind, etc. –

vUo;kFkZ & ¹tksº tks (euq";) ¹iqOoaº igys ¹ia¯pfn;º ik¡pksa bfUnz;ksa] 
¹r.kq&e.k&ofp&gRFk&ik;º 'kjhj] eu] opu] gkFk vkSj ik¡o dks 
¹eqaMkvksº eq¡Mkrk gS vFkkZr~ izHkkoghu (o'k esa) djrk gS] ¹iPNkº ihNs 
(i'pkr~) ¹flj eqaMkvksº flj eq¡Mkrk gS vFkkZr~ ds'k&yq×pu djrk gS 
(fnxEcj eqnzk dk cká y{k.k)] og ¹flo&xbº eks{kxfr@eks{kekxZ dk 
¹ig.kk;xksº iz/ku (usrk) ¹gksbº gksrk gSA

The man who first pulls out – meaning, controls – his five senses, 

the body, the mind, the speech, the hands and the feet, and then 

pulls out his hair on the head, i.e., adopts the external mark of 

the digambara asceticism, becomes the leader among those 

treading the path to liberation (mokÈa).

Rayaõasāra j;.klkj
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ifnHkfÙkfogh.k lnh fHkPpks ft.k&le;&HkfÙkgh.k tb.kks A

xq#HkfÙkgh.k flLlks nqXxfn&eXxk.kq&yXxvks f.k;na AA77AA

HkfÙkQ ds fcuk lc O;FkZ &
Everything is futile without devotion –

vUo;kFkZ & ¹ifnHkfÙkfogh.kº ifr dh HkfÙkQ ls jfgr lrh (lUukjh)] 
¹fHkPpksº (Lokeh dh HkfÙkQ ls jfgr) Hk`R; vFkkZr~ ukSdj] ¹ft.k&le;& 
HkfÙkgh.kº ftunso rFkk ftu&fl¼kUr ('kkL=k) dh HkfÙkQ ls jfgr 
¹tb.kksº tSuh] rFkk ¹xq#HkfÙkgh.kº xq# dh HkfÙkQ ls jfgr ¹flLlksº 
f'k"; & ;s lc ¹f.k;naº fu;e ls ¹nqXxfn&eXxk.kq&yXxvksº nqxZfr ds 
ekxZ esa layXu gSaA

The wife without devotion to her husband, the servant without 

devotion to his master, the follower of Jainism without devotion 

to Lord Jina and the Doctrine (or the Scripture), and the disciple 

(śiÈya) without devotion (bhakti) to his guru – all of them, as a 

rule, are following the path that leads to the evil state of 

existence.
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xq#HkfÙkfogh.kk.ka flLlk.ka lOolax&fojnk.ka A

mQlj[ksÙks ofo;a lqoh;lea tk.k lOo.kqêkò .ka AA78AA

xq#&HkfÙkQ foghu f'k"; ds lc vuq’ku fujFkZd &
The disciple without devotion to his guru

does not accomplish anything –

vUo;kFkZ & ¹lOolax&fojnk.kaº leLr ifjxzgksa ls fojr] fdUrq 
¹xq#HkfÙk&fogh.kk.kaº xq# dh HkfÙkQ ls foghu ¹flLlk.kaº f'k";ksa ds 
¹lOo.kqêkò .kaº loZ vuq’ku vFkkZr~ O;ogkj&pkfj=k (ri] ozr vkfn) 
¹mQlj&[ksÙksº mQlj Hkwfe esa ¹ofo;aº cks;s x;s ¹lqoh;leaº mÙke cht 
ds leku (fujFkZd) ¹tk.kº tkuksA

Know that the conventional (vyavahāra) conduct (cāritra) – like 

observance of the austerities (tapa) and the vows (vrata) – of the 

disciple (śiÈya) who although has renounced all attachment-to-

possessions (parigraha) but is without devotion (bhakti) to his 

guru does not yield any result, just as even the excellent seed 

sown in the sterile land does not yield any fruit.

Rayaõasāra j;.klkj
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xq#HkfÙkgh.k flLlk.kqêkò .ka .kLlns lOoa AA79AA

jTta igk.kgh.ka ifngh.ka nsl&xke&jê ò cya A

iqu%] xq#&HkfÙkQ foghu f'k"; ds lc vuq’ku fujFkZd &
Again, the disciple without devotion to his guru

does not accomplish anything –

vUo;kFkZ & ¹igk.k&gh.kaº iz/ku vFkok jktk ls ghu ¹jTtaº jkT;] 
¹ifngh.kaº Lokeh vFkok 'kkld ls ghu ¹nsl&xke&jê ò cyaº ns'k] xzke] 
jk‘ª] lSU;cy] vkSj ¹xq#HkfÙkgh.kº xq#&HkfÙkQ ls ghu ¹flLlk.kqêkò .ka 
lOoaº f'k"; ds lHkh vuq’ku vFkkZr~ ri] ozr vkfn ¹.kLlnsº uk'k dks 
izkIr gks tkrs gSaA

The kingdom without the king; the country, village, nation and 

army without the commander; and all kinds of conduct (cāritra) 

like the observance of austerities (tapa) and the vows (vrata) by 

the disciple (śiÈya) who is without devotion (bhakti) to his guru; 

all these get exterminated.
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xq#HkfÙk fo.kk ro&xq.k&pkfjÙka f.kIiQya tk.k AA80AA

lEek.k fo.kk #bZ HkfÙk fo.kk nk.ka n;k fo.kk /Eea A

iqu%] xq#&HkfÙkQ dk ekgkRE; &
Again, the importance of devotion to the guru –

vUo;kFkZ & ¹lEek.k fo.kkº lEeku vFkok vknj ds fcuk ¹#bZº #fp 
vFkok izse] ¹HkfÙk fo.kkº HkfÙkQ ds fcuk ¹nk.kaº nku] ¹n;k fo.kkº 
n;k vFkok v¯glk ds fcuk ¹/Eeaº /eZ] vkSj ¹xq#HkfÙk fo.kkº 
xq#&HkfÙkQ ds fcuk ¹ro&xq.k&pkfjÙkaº ri] xq.k (eqyxq.k) rFkk pkfj=k & 
(;s lc) ¹f.kIiQya tk.kº fu"iQy tkuksA

The affection without reverence; the giving-of-gift (dāna) 

without devotion (bhakti); the religion (piety) without 

compassion (dayā) [non-injury (ahiÉsā)]; and the observance of 

austerities (tapa), virtues (guõa) and conduct (cāritra) without 

devotion to the guru; all these are futile.

Rayaõasāra j;.klkj
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gk.kknk.k&fo;kj&fogh.kknks ckfgjD[k&lksD[ka fg A

¯d rft;a ¯d Hkft;a ¯d eksD[ka .k fnêa ò ft.kqfíêa ò AA81AA

gs; rFkk mikns; ds foosd dh vko';drk &
The necessity of the power of discrimination between

what needs to be abandoned and accepted –

vUo;kFkZ & (vKkuh tho ds) ¹gk.kknk.k&fo;kj&fogh.kknksº gku& 
vknku vFkkZr~ R;kT; vkSj xzká ds foosd dk vHkko gksrk gS] (og) ¹fgº 
fu'p; ls ¹ckfgjD[k&lksD[kaº cká (bfUnz;) inkFkks± esa lq[k ekurk gSA 
(og) ¹.k fnêaºò  ugha ns[krk (tkurk) gS fd ¹¯d rft;aº D;k gs; 
vFkkZr~ R;kxus ;ksX; gS] ¹¯d Hkft;aº D;k mikns; vFkkZr~ xzg.k djus ;ksX; 
gS] vkSj ¹¯d eksD[kaº eks{k D;k gS & ¹ft.kqfíêaºò  ,slk ftunso us dgk gSA

(The ignorant soul–) It lacks discrimination between things 

worth abandoning and worth accepting, and it certainly seeks 

happiness in external objects of the senses (indriya). It does not 

know what needs to be abandoned (heya), what needs to be 

accepted (upādeya), and the nature of the liberation (mokÈa). 

This has been proclaimed by Lord Jina.
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ra f.k;lq¼Ii#bZ ifjiq..ka psfn dEef.kEewya AA82AA

dk;fdyslqookla nq¼jro;j.k&dkj.ka tk.k A

cká ri dk ekgkRE; &
Importance of the external austerities –

vUo;kFkZ & ¹dk;fdyslqooklaº (cká ri) dk;Dys'k rFkk miokl 
(vu'ku)dks  nq¼Zj (dBksj) ri'pj.k ds dkj.k ¹nq¼jro;j.k&dkj.kaº
¹tk.kº tkuksA ¹raº ¹f.k;lq¼Ii#bZº os (cká ri) gh fut 'kq¼kRek esa 
#fp (J¼k) gksus ij ifjiw.kZ vFkkZr~ leLr ¹ifjiq..kaº ¹dEef.kEewyaº 
deks± dk {k; djrs gSa &  ,slk tkuksA¹psfnº

[These external austerities (tapa)–] The mortification of the 

body – kāyakleśa – and fasting – upavāsa, anaśana – are to be 

understood as the causes of the observance of severe austerities 

(tapaścaraõa). Know that when these external austerities (tapa) 

are accompanied by the inclination toward the own pure-soul 

(śuddhātmā), these result in the destruction of all the karmas.

Rayaõasāra j;.klkj

120
••••••••••••••••••••••••



vRFk .k rRFk .k thoks ¯yxa ?ksÙkw.k ¯d djsb AA83AA

dEea .k [kosb tks ijcãz .k tk.ksb lEe&mEeqDdks A

lE;DRo ls jfgr tho dk deZ {k; ugha gksrk &
No destruction of the karmas without right-faith –

vUo;k & ¹tksº ¹lEe&mEeqDdksº FkZ tks (lk/q) lE;DRo ls jfgr gS vkSj 
¹ijcãzº ã dks vFkkZr~ ¹.k tk.ksbºijcz  ijekRek dks  ugha tkurk gS og 
¹dEea .k [kosbº ¹thoksº ¹.k deks± dk {k; ugha djrk gSA (,slk) tho 
vRFk .k rRFkº u ;gk¡ dk gS vkSj u ogk¡ dk] vFkkZr~ viuk bgyksd vkSj 
ijyksd nksuksa fcxkM+rk gS_ ¹¯yxa ?ksÙkw.kº (og) ¯yx (uXu&:i ek=k) dks 
/kj.k djds ¹¯d djsbº D;k djrk gS\

The ascetic who is devoid of the right-faith and is (samyaktva) 

ignorant of the Supreme or the Pure-soul ā ā , does not (param tm )

attain the destruction of the karmas. Such a soul fails to mend its 

present as well as the future (state-of-existence). What does he 

do after adopting (just) the external insignia (liôga, the nude 

form of the ascetic)?
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vIik.ka fi .k isPNb .k eq.kb .k fo lígb .k Hkkosb A

cgqnqD[kHkkjewya 4¯yxa ?ksÙkw.k ¯d djsb AA8 AA

vkReKku ls jfgr dsoy ¯yx /kj.k fujFkZd gS &
Adoption of the external insignia without

soul-knowledge is worthless –

vUo;kFkZ & tks (lk/q) ¹vIik.kaº vkRek dks ¹i .k isPNbº u gh ns[krk 
(izs{kk djrk) gS] ¹.k eq.kbº u (mldk) euu djrk gS] ¹.k fo lígbº 
u gh J¼ku djrk gS] vkSj ¹.k Hkkosbº u Hkkouk Hkkrk gS] rks fiQj og 
¹cgqnqD[kHkkjewyaº vR;Ur@cgqy nq%[k&Hkkj dk dkj.k ¹¯yxa ?ksÙkw.kº 
¯yx (uXu&:i) dks /kj.k djds (Hkh) ¹¯d djsbº D;k djrk gS\

The ascetic who does not see the soul; who does not reflect on the 

soul; who does not have faith on the soul; and who does not 

contemplate on the soul – then what does he do after adopting 

the external insignia (liôga, the nude form of the ascetic) that is 

the cause of great load of sufferings?

Rayaõasāra j;.klkj
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tko .k tk.kb vIik vIik.ka nqD[keIi.kks rko A

rs.k v.karlqgk.ka vIik.ka Hkko, tksbZ AA85AA

;ksxh vuUr&lq[k LoHkkoh vkRek dh Hkkouk djs &
The ascetic should contemplate ison the soul that 

of the nature of infinite bliss –

vUo;kFkZ & ¹tkoº tc rd ¹vIikº (;g) vkRek ¹vIik.kaº (Lo;a) 
vkRek dks (mlds 'kq¼ Lo:i dks) ¹.kº ugha ¹tk.kbº tkurk gS] 
¹rkoº rc rd ¹vIi.kksº vkRek dks ¹nqD[kaº nq%[k gSA ¹rs.kº blfy, 
¹tksbZº ¹v.karlqgk.kaº vuUr&lq[k Lo:ih ¹vIik.kaº vkRek ;ksxh dks 
dh ¹Hkko,º Hkkouk djuk pkfg,A

So long as the soul (ātmā) does not know the (pure nature of the 

own) soul, the soul undergoes suffering. Therefore, the ascetic 

(yogī) should contemplate on the soul that is of the nature of 

infinite-bliss (ananta-sukha).

EXPLANATORY NOTE

Ckkák% la;ksxtk Hkkok eÙk% losZ¿fi loZFkk AA27AA

,dks¿ga fueZe% 'kq¼ks Kkuh ;ksxhUæxkspj% A

eSa ,d] eeRo&jfgr] 'kq¼] Kkuh] rFkk Js’ ;ksfx;ksa ds }kjk tkuus ;ksX; gw¡A 
la;ksxtU; lHkh inkFkZ eq>ls loZFkk fHkUu vFkok cká gSaA

Ācārya Pūjyapāda’s IÈÇopadeśa:

I am one, without infatuation, pure, all-knowing, and capable to 

be known by the Master Ascetics. All attachments, internal and 

external, are totally foreign to my nature.
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f.k;rPpqoyf¼ fo.kk lEeÙkqoyf¼ .kfRFk f.k;es.k A

lEeÙkqoyf¼ fo.kk f.kOok.ka .kfRFk f.k;es.k AA86AA

fcuk lE;DRo dh miyfC/ ds futkRe&rÙo dh miyfC/ ugha &
No accomplishment of the right-faith without

accomplishing the own-soul-substance –

vUo;kFkZ & ¹f.k;rPpqoyf¼ fo.kkº futkRe&rÙo dh miyfC/ ds 
fcuk ¹f.k;es.kº fu;e ls ¹lEeÙkqoyf¼º lE;DRo dh miyfC/ 
¹.kfRFkº ugha gksrhA ¹lEeÙkqoyf¼ fo.kkº lE;DRo dh miyfC/ ds 
fcuk ¹f.k;es.kº fu;e ls ¹f.kOok.kaº fuokZ.k dh ¹.kfRFkº (izkfIr) 
ugha gksrhA

As a rule, without accomplishing the own soul substance, the 

right-faith (samyaktva) cannot be accomplished. As a rule, 

without accomplishing the right-faith (samyaktva), the 

liberation (nirvāõa) cannot be attained.

Rayaõasāra j;.klkj
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lkyfogh.kks jkvks nk.k&n;k&/Ee&jfg; fxg lksgk A

.kk.kfogh.k roks fo ; tho fo.kk nsglksga .k AA87AA

Kku&foghu ri dh 'kksHkk ugha &
Austerities without knowledge have no lustre –

vUo;kFkZ & (tSls fd) ¹lkyfogh.kks jkvksº nqxZ ds fcuk jktk dh] 
¹nk.k&n;k&/Ee&jfg; fxg lksgkº nku] n;k rFkk /eZ ls jfgr x`gLFk 
dh 'kksHkk ¹;º vkSj ¹tho fo.kk nsglksgaº tho ds fcuk nsg ('kjhj) dh 
'kksHkk ¹.kº ugha gksrh] (oSls gh) ¹.kk.kfogh.k roks foº Kku ds fcuk 
ri dh Hkh 'kksHkk ugha gSA

Just as the king without the fort (durga), the householder 

(gÃahastha) without the (attributes of) giving-of-gift (dāna), 

compassion (dayā) and piety (dharma), and the body (deha) 

without the soul (jīva) have no lustre, similarly, the austerities 

(tapa) have no lustre without (the attribute of) knowledge 

(jñāna).

The external austerities

EXPLANATORY NOTE

Ācārya Umāsvāmī’s Tattvārthasūtra:

vu'kukoekSn;Zo`fÙkifjla[;kujlifjR;kxfofoÙkQ'kÕ;klu&
dk;Dys'kk ckáa ri% AA9&19AA

lE;d~ vu'ku] lE;d~ voekSn;Z] lE;d~ o`fÙkifjla[;ku] lE;d~ 
jlifjR;kx] lE;d~ fofoÙkQ'kÕ;klu vkSj lE;d~ dk;Dys'k & ;s Ng izdkj 
ds cká ri gSaA
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The internal austerities

izk;fÜÓÙkfou;oS;ko`Ù;Lokè;k;O;qRlxZè;kukU;qÙkje~ AA9&20AA

lE;d~ :i ls izk;f'pÙk] fou;] oS;ko`Ù;] Lokè;k;] O;qRlxZ vkSj è;ku & ;s 
Ng izdkj ds vkH;Urj ri gSaA

Expiation – prāyaścitta, reverence – vinaya, service – 

vaiyāvÃttya, study – svādhyāya, renunciation – vyutsarga, and 

meditation – dhyāna, are the internal (ābhyantara) austerities 

(tapa).

The six kinds of external (bāhya) austerities (tapa) are fasting – 

anaśana, reduced diet – avamaudarya, special restrictions for 

begging food – vÃttiparisaÉkhyāna, giving up stimulating and 

delicious food – rasaparityāga, lonely habitation – 

viviktaśayyāsana, and mortification of the body – kāyakleśa.

Rayaõasāra j;.klkj
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eD[kh flfyfEe ifMvks eqob tgk rg ifjXxgs ifMm A

yksgh ew<ks [ko.kks dk;fdyslslq v..kk.kh AA88AA

Je.k ds fy, ifjxzg nq%[k dk dkj.k &
Attachment-to-possessions is the cause of suffering

for the ascetic –

vUo;kFkZ & ¹tgkº tSls ¹eD[khº eD[kh ¹flfyfEeº 'ys"ek (di+Q) 
esa ¹ifMvksº iM+ dj (fxj dj) ¹eqobº ej tkrh gS] ¹rgº oSls gh 
¹ifjXxgsº ifjxzg esa ¹ifMmº iM+k gqvk ¹yksgh ew<ksº yksHkh] ew<+ rFkk 
¹v..kk.khº vKkuh ¹[ko.kksº Je.k ¹dk;fdyslslqº dk;Dys'k esa 
viuk thou xok¡ nsrk gSA

Just as the bee (makkhī) dies as it sits on and then gets stuck in 

the phlegm (śleÈmā), similarly, the greedy (lobhī), dumb (mūçha) 

and ignorant (ajñānī) ascetic (śramaõa) engrossed in the 

attachment-to-possessions (parigraha) squanders his life in 

mortification of the body – kāyakleśa.
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>k.k a rLl .k gkbs  g q rko .k dEe a [kobs  .k g q ekDs [k a AA89AA

.kk.kkCHkkl&fogh.kks lija rPpa .k tk.kns ¯d fi A

KkukH;kl deZ {k; ds fy, vko';d gS &
Keenness to acquire knowledge is essential to

destruction of the karmas –

vUo;kFkZ & ¹.kk.kkCHkkl&fogh.kksº KkukH;kl ls jfgr (tho) ¹lija 
rPpaº Lo vkSj ij rÙo dks ¹¯d fiº dqN Hkh ¹.k tk.knsº ugha tkurk 
gSA ¹rLl gqº mlds fu'p; ls ¹>k.kaº è;ku ¹.k gksbº ugha gksrk gS] 
vkSj ¹rkoº (tc rd è;ku ugha gksrk) rc rd og ¹.k dEea [kosbº 
deks± dk {k; ugha djrk gS rFkk ¹.k gq eksD[kaº u gh eks{k gksrk gSA

The man who lacks keenness to acquire knowledge knows 

nothing about the reality of the self (sva) and the non-self (para). 

He certainly is not able to engage himself in meditation 

(dhyāna). Till then (so long as he does not engage himself in 

meditation) he does not destroy the karmas and, as a result, does 

not attain liberation (mokÈa).

Rayaõasāra j;.klkj
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rÙkks iape;kys io;.klkjCHkkleso dqTtkg AA90AA

vT>;.keso >k.ka iapsafn;f.kXxga dlk;a fi A

bl iape dky esa vè;;u gh è;ku gS &
During the present fifth-era, the study (of the Scripture)

is meditation –

vUo;kFkZ & ¹ º vè;;u gh ¹ º è;ku gS_ (bl è;ku vT>;.keso  >k.ka  
ls) ¹ º iapsfUæ;ksa dk fuxzg rFkk ¹ º d"kk;ksa dk iapsafn;f.kXxga  dlk;a fi  
Hkh (fuxzg gksrk gS)_ ¹ º blfy;s ¹ º (orZeku vol£i.kh rÙkks  iape;kys  
ds) iape dky esa ¹  dqTtkgº izopulkj & ftukxe io;.klkjCHkkleso  
vFkok ftuok.kh & dk vH;kl djuk gh pkfg;sA

Study (of the Scripture), indeed, is meditation (dhyāna); it 

results in the subjugation of the five-senses (paôcendriya) as 

well as of the passions (kaÈāya). Therefore, in the (present) fifth 

era (of the descending half-cycle – avasarpiõī) the essence of the 

Doctrine – the Scripture – should constantly be studied.
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ikokjaHk&f.kfoÙkh iq..kkjaHks imfÙkdj.ka fi A

.kk.ka /EeT>k.ka ft.kHkf.k;a lOothok.ka AA91AA

lE;d~ Kku gh /E;Zè;ku gS &
Right knowledge itself is virtuous-meditation –

vUo;k ¹ ºFkZ & ikokjaHk&f.kfoÙkh  iki&vkjEHk (¯glk] vu`r vkfn ik¡p 
iki&:ih dk;Z) ls fuo`fÙk vkSj iq..kkjaHks  iq.; ("kV~&vko';d :i) ¹ º
dk;Z esa imfÙkdj.ka  izo`fÙk djuk .kk.ka  (lE;d~) Kku gh gS_ ¹ º ¹  fiº
¹ º ¹ ºlOo& thok.ka  lHkh thoksa ds fy, /EeT>k.ka  (blh Kku dks) 
/E;Zè;ku ft.kHkf.k;a  ftunso us dgk gSA¹ º

Desisting from (five kinds of) inauspicious or non-commendable 

activities [evil activities like injury  and falsehood (hiÉsā)

(anÃta)] and engaging in auspicious or commendable activities 

[like the six essential duties ] certainly constitute (ÈaÇ-āvaśyaka)

the (right) knowledge . For all the living-beings, (samyagjñāna)

Lord Jina has said that only this (right) knowledge is virtuous-

meditatation (dharmya-dhyāna).

Rayaõasāra j;.klkj
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lqn.kk.kCHkkla tks .k dq.kb lEea .k gksb ro;j.ka A

dqOoarks ew<ebZ lalkj&lqgk.kqjÙkks lks AA92AA

JqrKku vH;kl ds mijkUr gh lehphu ri gksrk gS &
Only after right ascertainment of the scriptural-knowledge

can one observe right austerities –

vUo;kFkZ & ¹tksº tks (tho) ¹lqn.kk.kCHkkla .k dq.kbº JqrKku dk 
vH;kl ugha djrk gS mldk ¹ro;j.ka lEea .k gksbº ri'pj.k lE;d~ 
ugha gksrk gSA ¹lksº og ¹ew<ebZº ew<+efr vFkkZr~ vKkuh ¹dqOoarksº 
(ri'pj.k dks) djrs gq, (Hkh) ¹lalkj&lqgk.kqjÙkksº lalkj&lq[k esa 
vuqjÙkQ gSA

For the one who does not acquire right knowledge by engaging 

himself in the study of the Scripture, his observance of 

austerities (tapaścaraõa) is not meaningful. Such an ignorant 

person (while he observes severe penance) remains inclined 

towards the worldly pleasures.

••••••••••••••••••••••••
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v.koj;a /Eedgkilaxvks gksb eqf.kjkvks AA93AA

rPpfo;kj.klhyks eksD[kigkjkg.kklgkotqnks A

eqfujkt fujUrj rÙo dk fpUru djrs gSa &
The supreme-ascetics contemplate constantly on the

objects of the reality –

vUo;kFkZ & ¹rPpfo;kj.klhyksº rÙo dh fopkj.kk (fpUru) djuk 
(ftudk) 'khy ;k LoHkko gS] ¹eksD[kigkjkg.kklgkotqnksº eks{kiFk dh 
vkjk/uk ds LoHkko ls (tks) ;qÙkQ gSa] rFkk ¹v.koj;a /Eedgkilaxvksº 
vuojr /eZdFkk ds vuqjkx ls (tks) lfgr gSa & ,sls ¹eqf.kjkvksº eqfujkt 
¹gksbº gksrs gSaA

Whose nature is to contemplate on the objects of the reality 

(tattva); who are endowed with the nature that comprises the 

adoration (ārādhanā) of the path to liberation (mokÈa); and who 

are incessantly inclined towards the tales concerning the 

dharma – these are the (attributes of the) supreme-ascetics 

(munirāja).

Rayaõasāra j;.klkj
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/Eeqísl.kdqlyks v.kqisgk&Hkko.kktqnks tksbZ AA94AA

fodgkfn&foIieqDdks vkgkdEekb&fojfgvks .kk.kh A

;ksxh eqfujktksa dk Lo:i &
The nature of the supreme-ascetics –

vUo;kFkZ & ¹tksbZº (os) ;ksxh (eqfujkt) ¹fodgkfn&foIieqDdksº 
fodFkk vkfn ls eqÙkQ gksrs gSa] ¹vkgkdEekb&fojfgvksº v/%deZ vkfn 
(nks"kiw.kZ fØ;kvksa) ls jfgr gksrs gSa] ¹.kk.khº (lE;d~) Kkuh gksrs gSa] 
¹/Eeqísl.kdqlyksº /eksZins'k djus esa dq'ky gksrs gSa] rFkk ¹v.kqisgk& 
Hkko.kktqnksº (ckjg) vuqizs{kkvksa dh Hkkouk (fpUru) esa vuojr yxs 
jgrs gSaA

lqg>k.kT>;.kjnks x;laxks gksb eqf.kjkvks AA95AA

¯.knkop.kanwjks ifjlg&molXx&nqD[k lgek.kks A

vfo;Iiks f.kíanks f.kEeksgks f.kDdyadvks f.k;nks A

f.kEey&lgkotqÙkks tksbZ lks gksb eqf.kjkvks AA96AA

¹eqf.kjkvksº (os ;ksxh) eqfujkt ¹¯.knkop.kanwjksº ijfuUnk o oapuk 
(Bxuk&:i izo`fÙk) ls nwj jgrs gSa] ¹ifjlg&molXx&nqD[kº ijh"kg vkSj 
milxZ ds nq%[kksa dks ¹lgek.kksº lgu djrs gSa] ¹lqg>k.kT>;.kjnksº 
'kqHk&è;ku rFkk vè;;u esa jr gksrs gSa] rFkk ¹x;laxks gksbº (cká vkSj 
vUrjax) ifjxzgksa ls jfgr gksrs gSaA

¹lksº os ¹tksbZº ;ksxh ¹eqf.kjkvksº eqfujkt ¹vfo;Iiksº fodYi&jfgr 
(fu£odYi)] ¹f.kíanksº fu}ZU}] ¹f.kEeksgksº fueksZgh] ¹f.kDdyadvksº 
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133

Verses - 94, 95, 96



The supreme-ascetics (yogī, munirāja) desist themselves from 

evil narratives (vikathā), are free from the imperfections of 

activities – adhaÍkarma – like those appertaining to food-

preparation, are knowledgeable, are apt in giving discourses on 

the true dharma, and concentrate incessantly on the (twelve) 

contemplations (anuprekÈā).

fu"dyad] ¹f.k;nksº fu;r vFkkZr~ fLFkj&LoHkkoh] rFkk ¹f.kEey& 
lgko&tqÙkksº fueZy LoHkko ls ;qÙkQ ¹gksbº gksrs gSaA

The supreme-ascetics (yogī, munirāja) desist themselves from 

the acts of censuring (nindā) and deceiving (vaôcanā) others, 

endure sufferings due to afflictions (parīÈaha) and calamities 

(upasarga), remain ever-engaged in pious (śubha) meditation 

(dhyāna) and study (adhyayana),  and are free from all (axternal 

and internal) attachment-to-possessions (parigraha).

The supreme-ascetics (yogī, munirāja) are free from inquisitive-
1ness (vikalpa) , are without-contradictions (nirdvandva), are 

without attachment (nirmohī), are without-blemish (niÈ-

kalaôka), are steady (niyata), and are endowed with pristine 

(nirmala) nature (svabhāva).

1. Inquisitiveness (vikalpa) is the thought-activity based on the objects-of-

knowledge (jñeya) and the passions (kaÈāya). Thoughts like, “I am feeling 

happy,” and “I am the king,” constitute inquisitiveness (vikalpa).

A word complementary to inquisitiveness (vikalpa) is volition (saÉkalpa); 

it is the thought-activity that assumes ‘sense-of-mine’ in external objects 

– animate, inanimate and mixed. Thoughts like, “I am the body,” and 

“The son is mine,” constitute volition (saÉkalpa).

Rayaõasāra j;.klkj
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frOoa dk;fdysla dqOoarks fePNHkko&latqÙkks A

lOo.gqonsls lks f.kOok.klqga .k xPNsb AA97AA

feF;kRo&lfgr eqfDr ugha &
No liberation is possible in association with wrong-faith –

vUo;kFkZ & (tks) ¹frOoa dk;fdysla dqOoarksº rhoz dk;Dys'k djrs gq, 
Hkh ¹fePNHkko&latqÙkksº feF;kRo&Hkko ls ;qÙkQ gS] ¹lksº og 
¹f.kOok.k&lqgaº fuokZ.k&lq[k dks ¹.k xPNsbº izkIr ugha djrk gS & ,slk 
¹lOo.gqonslsº (loZK) Hkxoku ds mins'k esa dgk x;k gSA

The one who although undertakes severe bodily-mortification 

(kāyakleśa) but engages himself in thoughts based on wrong-

faith (mithyātva) does not attain the bliss appertaining to 

liberation (nirvāõa); this has been said by the Omniscient Lord 

in his discourse.
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jk;kfneytqnk.ka f.k;Ii:oa .k fnLlns ¯d fi A

leyknfjls :oa .k fnLl, tg rgk .ks;a AA98AA

jkxkfn ls ;qÙkQ thoksa dks fut vkRe&Lo:i dk n'kZu ugha gksrk &
The living-beings sullied with the dirt of attachment, etc.,

are not able to see their own pure souls –

vUo;kFkZ & ¹jk;kfn&ey&tqnk.kaº jkxkfn ey ls ;qÙkQ (thoksa dks) 
¹f.k;Ii:oaº fut vkRek&Lo:i ¹¯d fiº dqN Hkh ¹.k fnLlnsº 
fn[kkbZ ugha nsrk gSA (bldks) ¹rgk .ks;aº oSls gh tkuuk pkfg, ¹tgº 
tSls ¹leyknfjlsº efyu niZ.k esa ¹:oaº :i ¹.k fnLl,º fn[kkbZ ugha 
nsrk gSA

The living-beings who are sullied with the dirt of attachment 

(rāga), etc., are not able to see, at all, the nature of their own 

souls (ātmā). This should be understood (through a simile) as 

one is not able to see in a dirty mirror (the true nature of) the 

object (reflected).

Rayaõasāra j;.klkj
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naMÙk; lYyÙk; eafMnek.kks vlw;xks lkgw A

HkaM.ktk;.klhyks ¯gMb lks nhglalkjs AA99AA

nh?kZlalkjh lk/q dk Lo:i &
The nature of the ascetic with extended worldly-existence –

vUo;kFkZ & tks ¹lkgwº lk/q ¹naMÙk;º rhu n.M (eu&opu&dk; dh 
v'kqHk fØ;k ls ;qÙkQ)] ¹lYyÙk;º rhu 'kY; (ek;k&feF;k&funku ls 
;qÙkQ)] ¹eafMnek.kksº eku (d"kk;) ls ef.Mr] ¹vlw;xksº bZ";kZyq 
vFkkZr~ ijdh; xq.kksa esa nks"k ns[kus okyk] ¹HkaM.ktk;.klhyksº dyg ds 
rFkk ;kpuk ds LoHkko okyk gS] ¹lksº og ¹nhglalkjsº nh?kZlalkj esa 
¹¯gMbº ifjHkze.k djrk gSA

The (sādhu) ascetic who is marked by the following attributes 

has extended ī worldly-existence : three evil (d rgha) (saÉsāra)

activities of the mind, the speech and the body called da a; õç
1three karma-generated harmful dispositions called śalya ; is 

taken up with the passion (ka ya) of pride (m na); censures Èā ā

others and conceals their good qualities – asūyā; causes strife 

(kalaha) and solicits favours (y can ).ā ā

1. anteSee, Explanatory Note to verses 58 & 59, p. 90, . 
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nsgkfnlq v.kqjÙkk fol;klÙkk dlk;latqÙkk A

vknlgkos lqÙkk rs lkgw lEeifjpÙkk AA100AA

lE;DRoghu lk/q dk Lo:i &
The nature of the ascetic without right-faith –

vUo;kFkZ & (tks) ¹nsgkfnlq v.kqjÙkkº 'kjhj vkfn esa vuqjÙkQ gSa] 
¹fol;klÙkkº fo"k;ksa esa vklÙkQ gSa] ¹dlk;latqÙkkº d"kk;ksa ls la;qÙkQ gSa] 
vkSj ¹vknlgkos lqÙkkº vkRe&LoHkko esa lqIr vFkkZr~ vkRe&LoHkko ds 
izfr #fpghu vFkok izeknh gSa & ¹rsº os ¹lkgwº lk/q ¹lEeifjpÙkkº 
lE;DRo ls jfgr (gh) gSaA

Those ascetics (sādhu) who have fondness for their bodies, etc., 

who are overwhelmed by the pleasures of the senses, who carry 
1with them the passions (kaÈāya) , and who remain unconscious 

– uninterested and apathetic – about the (true) soul-nature 

(ātma-svabhāva), are devoid of the right-faith (samyaktva).

1. The passions (kaÈāya) stain the soul through the influx (āsrava) of the 

karmic matter. The four basic passions (kaÈāya) are anger (krodha), pride 

(māna), deceitfulness (māyā) and greed (lobha).

Rayaõasāra j;.klkj
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vkjaHks /.k&/..ks mo;j.ks daf[k;k rgklw;k A

o;xq.klhyfogh.kk dlk;&dygfIi;k eqgjk AA101AA

ftu /eZ ds fojk/d lk/q dk Lo:i &
The nature of the ascetics who denigrate the dharma

promulgated by Lord Jina –

vUo;k & (tks) ¹lkgwº lk/q ¹vkjaHksº vkjEHk (O;kikj vkfn) esa] FkZ 
¹/.k&/..ksº /u&/kU; esa] vkSj ¹mo;j.ksº midj.kksa esa ¹daf[k;kº 
vkdka{kk j[krs gSa_ ¹rgklw;kº rFkk tks bZ";kZyq gSa] ¹o;xq.klhyfogh.kkº 
ozr&xq.k&'khy ls jfgr gSa] ¹dlk;&dygfIi;kº d"kk; rFkk dyg esa 
izhfr j[krs gSa] ¹eqgjkº eq[kj vFkkZr~ okpky gSa] ¹la?k&fojksgdqlhykº 
la?k dk fojks/ djus esa tks dq'ky gSa] ¹lPNankº LoPNUn (ve;kZfnr) 
izo`fÙk okys gSa] ¹jfg;xq#dqykº xq#dqy ls jfgr gSa (xq# dh vkKk fcuk 
xq#dqy esa ugha jgrs gSa)] ¹ew<kº ew<+ vFkkZr~ vKkuh gSa] rFkk ¹jk;kfn& 
lso;kº jktk vkfn dh lsok djrs gSa] ¹rsº os ¹ft.k/Ee&fojkfg;kº 
ftu&/eZ dh fojk/uk djus okys (lk/q) gSaA

Those ascetics (sādhu) who get involved in worldly occupations; 

who long for the cattle and corn, and for various kinds of 

implements; who censure others and conceal good qualities 

present in others; who are devoid of vows (vrata), virtues (guõa) 

and supplementary-vows (śīla); who have fondness for the 

passions (kaÈāya) (kalaha) and strife ; who are garrulous 

(mukhara); who habitually protest against the congregation; 

la?k&fojksgdqlhyk lPNank jfg;xq#dqyk ew<k A

jk;kfnlso;k rs ft.k/Ee&fojkfg;k lkgw AA102AA
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who prefer unrestrained living; who leave the congregation 

(without the guru’s permission); who are dumb and ignorant; 

and who are ready to service the king, etc. – (such ascetics) 

denigrate the dharma promulgated by Lord Jina.

Rayaõasāra j;.klkj

140
••••••••••••••••••••••••



/.k&/..k&ifjXxg.ka le.kk.ka nwl.ka gksb AA103AA

tksblosTtkearksotho.ka ok;oLl oogkja A

Je.kksa esa nks"k mRiUu djus okys dk;Z &
The occupations that bring blemish to the ascetics –

vUo;kFkZ & ¹tksbl&osTtk&earkso&tho.kaº T;ksfr"k] oS|d rFkk ea=kkfna 
}kjk thfodk pykuk] ¹ok;oLl oogkjaº okrfodkj vFkkZr~ Hkwr&izsr vkfn 
ck/kvksa dks nwj djus dk O;ogkj (O;kikj) djuk] rFkk ¹/.k&/..k& 
ifjXxg.kaº /u&/kU; vkfn ifjxzgksa dks xzg.k djuk & ;s lc ¹le.kk.ka 
nwl.ka gksbº Je.kksa ds fy, nw"k.k gksrs gSaA

To earn a living through the use of one’s learnings including in 

soothsaying (jyotiÈa), medicine (vaidya) and chanting-of-

mantras; to make commercial use of skills in removing obstacles 

caused by the demons and evil-spirits; and to acquire objects like 

the cattle and corn – these occupations bring blemish to the 

ascetics (śramaõa).

lks yksfxxks fÙk Hkf.knks laterolaitqÙkks fo AA3&69AA

f.kXxaFka iOobnks oêfð n tfn ,fgxsfg dEesfga A

Ācārya Kundakunda’s Pravacanasāra:

fuxz±Fk eqfuin dks /kj.k dj nhf{kr gqvk eqfu tks bl yksd&lEca/h lalkjh 
deZdj & T;ksfr"k] oS|d] ea=k&;a=kkfn izorsZ rks og Hkz‘ eqfu la;e&riL;kdj 
lfgr gqvk Hkh ykSfdd ,sls uke ls dgk gSA

EXPLANATORY NOTE
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If the ascetic who has adopted the form (rūpa) that is natural-

by-birth (nāgnya, yathājāta) – nirgrańtha – even though he may 

be observing restraint (saÉyama) and austerities (tapa) but gets 

involved in worldly occupations – like soothsaying (jyotiÈa), 

medicine (vaidya), chanting of prayers (māôtrika), and 

invocation of spells (tāôtrika) – he is a worldly being.

Rayaõasāra j;.klkj
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ts ikokjaHkjnk dlk;tqÙkk ifjXxgklÙkk A

yks;&oogkjimjk rs lkgw lEe&mEeqDdk AA104AA

lE;DRo&jfgr lk/q dh fØ;k,¡ &
The activities of the ascetic without right-faith –

vUo;kFkZ &  ¹tsº tks ¹ikokjaHkjnkº ikikjEHkksa (iki fØ;kvksa) esa yxs 
jgrs gSa] ¹dlk;tqÙkkº d"kk;ksa ls ;qÙkQ gSa] ¹ifjXxgklÙkkº ifjxzg esa 
vklÙkQ gSa] vkSj ¹yks;&oogkjimjkº yksd&O;ogkj esa layXu jgrs gSa & 
¹rsº os ¹lkgwº lk/q ¹lEe&mEeqDdkº lE;DRo ls jfgr gSaA

Those who remain engaged in evil activities, who are full of the 

passions (kaÈāya), who have fondness for the external objects-of-

possession (parigraha), and who remain engrossed in worldly 

occupations – such ascetics (sādhu) are devoid of the right-faith 

(samyaktva).

The (ten) external objects-of-possession (parigraha)

EXPLANATORY NOTE

Ācārya Umāsvāmī’s Tattvārthasūtra – With Explanation in English 

from Ācārya Pūjyapāda’s Sarvārthasiddhi, sūtra 7 : 29, p. 296.

The ten external (bāhya) possessions (parigraha) are: cultivable land 

and houses – kÈetra-vāstu, gold and silver coins and ornaments – 

hiraõya-suvarõa, cattle and corn – dhana-dhānya, female and male 

servants – dāsī-dāsa, and clothes and utensils – kupya.

Note: The fourteen internal (ābhyāntara) possessions (parigraha) 

are enumerated on p. 199.
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.k lgafr bnjnIia Fkqoafr vIik.keIiekgIia A

ftCHkf.kfeÙka dq.kafr dTta rs lkgw lEe&mEeqDdk AA105AA

iqu%] lE;DRo&jfgr lk/q dh fØ;k,¡ &
Again, the activities of the ascetic without right-faith –

vUo;kFkZ &  (tks) ¹bnjnIiaº nwljksa ds cM+Iiu dks ¹.k lgafrº ugha 
lgrs gSa] ¹vIik.keIiekgIiaº Lo;a dh ,oa vius ekgkRE; dh ¹Fkqoafrº 
Lrqfr vFkkZr~ iz'kalk djrs gSa] vkSj ¹ftCHkf.kfeÙkaº viuh ftàk vFkkZr~ 
jlkLoknu ds fufeÙk (fy,) ¹dTtaº dk;Z ¹dq.kafrº djrs jgrs gSa & 
¹rsº os ¹lkgwº lk/q ¹lEe&mEeqDdkº lE;DRo ls jfgr gSaA

Those who have no tolerance the greatness of others, who praise 

themselves and own grandeur, and who keep on making efforts 

for the sake of their tongue (taste bud) – such ascetics (sādhu) 

are devoid of the right-faith (samyaktva).

Rayaõasāra j;.klkj
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pefê&ò eal&yoyq¼ks lq.kgks xTt, eq¯.k fnêkò  A

tg rg ikfoêkò s lks /fEeêa ò fnêkò  lxh;êkò s AA106AA

ikih euq"; /ekZRek dks ns[kdj vi'kCn cksyrk gS &
The vicious person lets loose undignified words on seeing

the men of virtues –

vUo;kFkZ & ¹tgº tSls ¹pefê&ò eal&yoyq¼ksº peZ] vfLFk vkSj ekal 
ds VqdM+ksa dk yksHkh ¹lq.kgksº 'oku (dqÙkk) ¹eq¯.k fnêkò º eqfu dks ns[k 
dj ¹xTt,º Hkksadrk gS] ¹rgº mlh izdkj (dk O;ogkj) ¹ikfoêkò sº tks 
ikih tho gS ¹lksº og ¹lxh;êkò sº LokFkZo'k (viuh nqcZqf¼&o'k) 
¹/fEeêa ò fnêkò º /ekZRek dks ns[k dj djrk gS vFkkZr~ vi'kCn cksyrk gSA

Just as the dog, greedy of the pieces of skin, bones and flesh, 

barks on seeing the (naked) ascetic (sādhu), in a similar manner, 

the vicious person, due to his own misconceptions, lets loose 

undignified words on seeing the men of virtues.
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Hkqatsb tgkykga ygsb tb .kk.klate&f.kfeÙka A

>k.k&T>;.k&f.kfeÙka v.k;kjks eksD[keXxjvks AA107AA

lk/q ;FkkyC/ (izklqd) vkgkj xzg.k djrk gS &
The ascetic accepts (unblemished) food as offered to him –

vUo;kFkZ & ¹tbº ¹.kk.klate&f.kfeÙkaº tks ;fr@lk/q Kku vkSj la;e 
ds fufeÙk rFkk è;ku vkSj vè;;u ds fufeÙk ¹>k.k&T>;.k&f.kfeÙkaº 
¹tgkykgaº ¹Hkqatsbº ;FkkyC/ (tks izkIr gks x;k) ,slk (izklqd) vkgkj 
¹ygsbº ¹v.k;kjksº ¹eksD[keXxjvksº xzg.k djrk gS] og vuxkj@lk/q 
eks{kekxZ esa jr gSA

The ascetic  who, for the sake of knowledge (yati, sādhu) (jñāna) 

acquisition and observance of restraint (sa yama) besides for É

the sake of meditation (dhy na) and study (adhyayana), accepts ā

(unblemished) food as offered to him – – is a yathālabdha 

(homeless) ascetic engaged in treading the path-to-(anagāra) 

liberation .(mokÈamārga)

Rayaõasāra j;.klkj
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.kkmQ.k rIi;kjs f.kPpsoa Hkqat, fHkD[kw AA108AA

mnjfXxle.k&eD[keD[k.k&xks;kj&lCHkiwj.k&Hkeja A

fHk{kk'kqf¼ ds izdkj &
The aspects of purity in receiving the gift-of-food –

vUo;kFkZ & ¹mnjfXxle.kº 1) mnjkfXu&iz'keu (mnjkfXu dks 'kkar  
djus ds fy, vkgkj ysuk)] ¹eD[keD[k.kº 2) v{kez{k.k ('kjhj :ih  
xkM+h dks pykus ds fy, vkgkj ysuk)] ¹xks;kjº 3) xkspkj vFkok xos"k.kk 
(xkS dh rjg dsoy vkgkj dk gh voyksdu djuk)] ¹lCHkiwj.kº 4) 
LoHkziwj.k (vUu }kjk isV :ih xîs ô dks Hkjuk) rFkk ¹Hkejaº 5) Hkzejkgkj 
vFkok Hkzkejh o`fÙk (dq'kyrk ls Hkzej dh rjg vkgkj ysuk) & ¹rIi;kjsº 
(fHk{kk ds bu ik¡p) izdkjksa dks ¹.kkmQ.kº tkudj ¹fHkD[kwº fHk{kq@lk/q 
¹f.kPpsoa Hkqat,º fuR; (ges'kk) vkgkj xzg.k djsA

(These terminologies have been elaborated in the Explanatory 

Note.)

The ascetic (bhikÈu, sādhu) should always accept food (āhāra) 

knowing that there are the following (five) manners of accepting 

it: 1) udarāgnipraśamana, 2) akÈamrakÈaõa, 3) gocāra or 

gaveÈaõā, 4) svabhrapūraõa, and 5) bhramarāhāra or bhrāmarī 

vÃtti.

Ācārya Akala kadeva in Tattv rthav rtikam has elaborated on the ô ā ā

five kinds of purity that need to be observed by the ascetic while 

accepting the gift-of-food:

1. goc ra or gave a : As the cow does not look at the beauty of ā È õā

EXPLANATORY NOTE
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5. svabhrapūraõa: As a pit is filled with all kinds of objects, 

similarly the ascetic accepts the gift-of-food without any 
1consideration whether the food is toothsome or otherwise.

3. udarāgni-praśamana: As when the storehouse catches fire it 

needs to be doused by pouring water, similarly, the ascetic 

accepts the gift-of-food to douse the fire of hunger.

the person offering her the fodder and of the container in which 

it is placed, similarly, the ascetic is unconcerned about the 

physical attributes of the person or of the container while 

accepting the gift-of-food.

2. akÈamrak aõa: As the businessman facilitates the movement È

of his vehicle laden with precious goods by lubricating its parts 

with oil or grease, similarly, the ascetic accepts the gift-of-food 

thinking that it is essential for his body that is laden with 

precious jewels like the right-faith (samyagdarśana) and the 

right-knowledge (samyagjñāna).

4. bhramarāhāra or bhrāmarī vÃtti: As the bee takes away 

pollen from the flower without damaging it in any way, similarly 

the ascetic accepts the gift-of-food without putting the donor to 

any kind of unease.

1. ns[ksa] izks- egsUædqekj tSu] U;k;kpk;Z (1982)] HkV~Vkdyadnsofojfpre~ rÙokFkZok£rde~ 

(jktok£rde~)] Hkkjrh; KkuihB] ubZ fnYyh&110003] f}rh;ks Hkkx%] vkBok¡ laLdj.k]

lw=k 9&6&16] i`- 767&768-

Rayaõasāra j;.klkj
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jl#fgjealesnfê&ò lqfdyeyeqÙkiw;fdfecgqya A

nqXxa/elqbpEee;ef.kPpeps;.ka iM.ka AA109AA

'kjhj Hkh /eZ&lsou dk dkj.k gksus ls lk/q vkgkj xzg.k djrk gS &
The ascetic accepts food as the body too is

a facilitator for observing the dharma –

vUo;kFkZ & ¹nsgaº (bl) nsg ('kjhj) esa ¹jl&#fgj&eal&esnfê&ò  
lqfdy&ey&eqÙk&iw;&fdfe&cgqyaº jl] #f/j] ekal] esn] vfLFk] 'kqØ] 
ey] ew=k] iw; (iho)] d`fe (dhV) dh cgqyrk gSA ¹nqXxa/elqb& 
pEee;ef.kPpeps;.kaº (;g) nqxZU/e; gS] vifo=k gS] peZe; gS] 
vfuR; gS] vpsru gS vkSj ¹iM.kaº uk'koku gSA ¹cgqnqD[kHkk;.kaº vusd 
izdkj ds nq%[kksa dk ik=k gS] ¹dEedkj.kaº deks± (ds vkÏo) dk dkj.k gS] 
rFkk ¹fHk..keIi.kksº vkRek ls (vR;Ur) fHkUu gSA ¹ra nsgaº ml 'kjhj 
dk (Hkh) ¹/Eek.kqêkò .kdkj.kaº (og) /ekZuq’ku dk dkj.k gS] ¹psfnº 
,slk tkudj ¹fHkD[kwº fHk{kq@lk/q ¹iksl,º (vkgkj }kjk+) iks"k.k djrs gSaA

The body ś ī mainly comprises fluid, blood, flesh, (deha, ar ra) 

marrow, bones, semen, faeces, urine, pus, and bacterium. It is 

foul-smelling, impious, , impermanent, inanimate and leathern

perishable. It is recepta le for many kinds of misery, cause of the c

(the influx of) the karmas, and is distinct from the soul. Knowing 

that (even) body is a facilitator of the activities of the such 

dharma, ascetics (bhik u, sādhu) accepting the È nourish it (by 

food).

cgqnqD[kHkk;.ka dEedkj.ka fHk..keIi.kks nsga A

ra nsga /Eek.kqêkò .kdkj.ka psfn iksl, fHkD[kw AA110AA
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The impure nature of the body

The Holy Scripture considers the body extremely impure and, 

therefore, it is not worthy of attachment.

EXPLANATORY NOTE

Ā ā Samantabhadra’s Svayambh stotrc rya a:ū

vtÄea tÄeus;;U=ka ;Fkk rFkk tho/`ra 'kjhje~ Aõ õ

chHkRlq iwfr {kf; rkida p Lusgks o`Fkk=ksfr fgra Roek[;% AA7&2&32AA

tSls cqf¼iwoZd u pyus okyk tM+ (xfr jfgr) ;U=k (xkM+h vkfn) mldks 
pykus okys (euq";) ds }kjk lapkfyr gksrk gS oSls gh ;g tM+ 'kjhj Lo;a 
cqf¼iwoZd fØ;k ugha dj ldrk gS ijUrq psru tho ds }kjk lapkfyr gksrk 
gSA fiQj ;g 'kjhj vfr f?kukouk gS] nqxZU/e; gS] u'oj gS vkSj larki dk 
dkj.k gSA bl 'kjhj ls vuqjkx djuk fu"iQy gSA ,slk fgrksins'k vkius fn;k 
gSA

As an inanimate equipment (a vehicle, for example) requires an 

animate being (a man) for its operation, so does the body, that 

the soul adopts as its encasement, require the soul for its 

functioning. The body is repugnant, foul-smelling, perishable, 

and a source of anxiety and, therefore, it is futile to have 

attachment towards it. O Lord Supārśvanātha, this is your 

benign precept.

bl tM+ 'kjhj esa vkRecqf¼ dk gksuk gh lalkj ds nq%[kksa dk dkj.k gSA 
blfy, 'kjhj esa vkReRo dh feF;k dYiuk dks NksM+dj cká fo"k;ksa esa 
bfUnz;ksa dh izo`fÙk dks jksdrk gqvk vUrjax esa vFkkZr~ vkRek esa gh izos'k djsA

ewya lalkjnq%[kL; nsg ,okRe/hLrr% A

R;DRoSuka izfo'ksnUrcZfgjO;ki`RksfUæ;% AA15AA

Ācārya Pūjyapāda’s Samādhitaôtram:

Rayaõasāra j;.klkj
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flolqgtkga lEea laHkkob lq.kb lkg, lkgw AA146AA

ta tkbtjkej.ka nqgnqê ò folkfgfolfo.kkl;ja A

lk/q fur lE;DRo dh gh lk/uk djrk gS &
The ascetic remains ever engaged in the practice and

observance of right-faith –

vUo;kFkZ & ¹taº tks ¹tkbtjkej.kaº tUe] tjk (cq<+kik)] e`R;q dk rFkk 
¹nqgnqê ò folkfgfolfo.kkl;jaº nq%[k&:ih nq‘ fo"k/j liZ dk fouk'k 
djus okyk gS] vkSj ¹flolqgtkgaº f'kolq[k (eks{klq[k) dk iznkrk gS] 
¹lkgwº lk/q ¹lEea laHkkobº (mlh) lE;DRo dh Hkkouk djrk gS] 
¹lq.kbº (mlh dks) lqurk gS] ¹lkg,º (mlh dh) lk/uk djrk gSA

The right-fath (samyaktva) which causes the destruction of the 

(re)birth, the old-age, the death, the evil and poisonous snake in 

the form of misery, and bestows the bliss appertaining to 

liberation (mokÈa), the ascetic (sādhu) only contemplates on it, 

hears about it and practices it.
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lE;DRo gh yksdiwT; gS &
Only the right-faith is worshipped by the whole world –

¯d cgq.kk gks ns¯onk¯gn.k¯jn&x.kg¯jns¯g A

iqTtk ijeIik ts ra tk.k igk.klEexq.ka AA147AA

vUo;kFkZ & ¹gksº vgks (gs HkO;kRek)! ¹¯d cgq.kkº cgqr dgus ls D;k\ 
¹tsº tks ¹ijeIikº ijekRek ¹ns¯onk¯gn.k¯jn&x.kg¯jns¯gº nsosUnz] 
ukxsUnz] ujsUnz rFkk x.k/jsUnzksa ls ¹iqTtkº iwftr gS ¹raº mlesa 
¹igk.klEexq.kaº lE;DRo&xq.k dh gh iz/kurk ¹tk.kº tkuksA

O worthy soul! Why to go on and on? Know that the worship of 

the Supreme Lord (paramātmā) [or else, the Pure-soul] by the 

lords of the devas – Devendra, Nāgendra and Narendra – besides 

by the lords of the apostles (chief-disciples, gaõadhara) is to be 

attributed primarily to His  quality of right-faith (samyaktva).

Rayaõasāra j;.klkj
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moleb lEeÙka fePNÙkcys.k isYy, rLl A

ifjoêafð r dlk;k volfIi.kh dkynksls.k AA148AA

vol£i.kh ds dkynks"k ls lE;DRo iqu%&iqu% u‘ gks tkrk gS &
Due to the faulty-nature of the descending-half-cycle,

the right-faith gets smeared again and again –

vUo;kFkZ & ¹volfIi.kh dkynksls.kº vol£i.kh ds (bl i×pe) 
dky&nks"k ls ¹fePNÙkcys.kº feF;kRo dh izcyrk ds dkj.k ¹rLlº 
mudk (mu thoksa dk) ¹moleb lEeÙkaº mi'ke&lE;DRo ¹isYy,º 
ihfM+r gksrk gS vFkkZr~ u‘ gks tkrk gS] vkSj ¹dlk;k ifjoêafð rº d"kk; 
iqu% mRiUu gks tkrh gSA

Due to the faulty-nature of the present [the fifth-era (paôcama-

kāla)] descending-half-cycle (avasarpiõī) and due to the strong 

leanings toward the wrong-belief (mithyātva), the subsidential 

belief (aupaśamika samyaktva) of the souls gets destroyed and 

the passions (kaÈāya) re-emerge.
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Jkod dh =ksiu fØ;k,¡ &
Fifty-three activities of the householder –

xq.k&o;&ro&le&ifMek&nk.ka&tyxky.ka&v.kRFkfe;a A

nal.k&.kk.k&pfjÙka fdfj;k rso..k lko;k Hkf.k;k AA149AA

vUo;kFkZ & ¹xq.kº (vkB ewy) xq.k] ¹o;º (ckjg) ozr] ¹roº 
(ckjg) ri] ¹leº lerk Hkko] ¹ifMekº (X;kjg) izfrek] ¹nk.kaº 
(pkj) nku] ¹tyxky.kaº tyxkyu vFkkZr~ ikuh Nkudj ihuk] 
¹v.kRFkfe;aº lw;kZLr ds ckn Hkkstu&R;kx] ¹nal.k&.kk.k&pfjÙkaº 
lE;Xn'kZu] lE;XKku rFkk lE;d~pkfj=k & ;s ¹lko;kº Jkod dh 
¹rso..kº =ksiu ¹fdfj;kº fØ;k,¡ ¹Hkf.k;kº dgh xbZ gSaA

(Eight primary) Vows or essential qualities (guõa), (twelve 

secondary) vows (vrata), (twelve) austerities (tapa), equanimity 

(samatā bhāva), (eleven) stages (pratimā), (four kinds of) giving-

of-gift (dāna), drinking only filtered water, renouncing all food 

after sunset, right faith (samyagdarśana), right knowledge 

(samyagjñāna), and right conduct (samyakcāritra) – these have 

been said to be the fifty-three activities of the householder 

(śrāvaka).

EXPLANATORY NOTE

The fifty-three activities of the householder (śrāvaka)

The following are the fifty-three activities of the householder 

(śrāvaka):

(see, p. 25, ante)

Primary vows or essential qualities (guõa) 8

Rayaõasāra j;.klkj
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(see, pp. 25-26, ante)

Secondary vows (vrata) 12

Austerities (tapa); six external and six internal

(see, pp. 125-126, ante)

12

Equanimity (samatā bhāva) 1

Stages (pratimā): The eleven stages of the householder 

are: 1) darśanika śrāvaka (first stage); 2) vratika śrāvaka 

(second stage); 3) sāmayika śrāvaka (third stage); 4) 

proÈadha śrāvaka (fourth stage); 5) sacittatyāga śrāvaka 

(fifth stage); 6) rātribhuktivirata śrāvaka (sixth stage); 7) 

brahmcārī śrāvaka (seventh stage); 8) ārambhavinivÃtta 

śrāvaka (eighth stage); 9) parigrahavirata śrāvaka 

(ninth stage), 10) anumativirata śrāvaka (tenth stage); 

and 11) uddiÈÇavirata śrāvaka (eleventh stage).

[See, Vijay K. Jain (2016), Ācārya Samantabhadra’s 

Ratnakaraõçaka-śrāvakācāra, Section 7, pp. 221-236.]

11

Giving-of-gift (dāna)

(see, pp. 31-32, ante)

4

Drinking only filtered water 1

Renouncing all food after sunset 1

Right faith (samyagdarśana), right knowledge 

(samyagjñāna), and right conduct (samyakcāritra)

53Total

3
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KkukH;kl ijEijk ls eqfÙkQ dk dkj.k &
Conventionally, the study of the Scripture

leads to liberation –

.kk.ks.k >k.kflT>h >k.kknks lOodEef.kTtj.ka A

f.kTtj.kiQya eksD[ka .kk.kCHkkla rnks dqTtk AA150AA

vUo;kFkZ & ¹.kk.ks.kº Kku ls ¹>k.kflT>hº è;ku dh flf¼ gksrh gS] 

¹>k.kknksº è;ku ls ¹lOodEef.kTtj.kaº lc deks± dh futZjk gksrh gS] 

vkSj ¹f.kTtj.kiQya eksD[kaº futZjk dk iQy eks{k gSA ¹rnksº blfy, 
¹.kk.kCHkklaº KkukH;kl ¹dqTtkº djuk pkfg;sA

Through knowledge (jñāna) is accomplished meditation 

(dhyāna), through meditation (dhyāna) is accomplished the 

destruction (nirjarā) of all the karmas, and the fruit of the 

destruction of the karmas is liberation (mokÈa). Therefore, the 

practice of the study (of the Scripture) – jñānābhyāsa – is 

recommended.

Rayaõasāra j;.klkj
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Jqr&Hkkouk ls ri] la;e vkSj oSjkX; fl¼ gksrs gSa &
The study of the Scripture leads to the accomplishment of

austerities, restraint and detachment –

lqnHkko.ks.k rfÙk; rEgk lqnHkko.ka dq.kg AA151AA

dqlyLl roks f.koq.kLl lateks leijLl osjXxks A

vUo;kFkZ & ¹dqlyLlº dq'ky (lk/d) dks ¹roksº ri gksrk gS] 
¹f.koq.kLlº fuiq.k dks ¹lateksº la;e gksrk gS] vkSj ¹leijLlº 
lerk&Hkkoh dks ¹osjXxksº oSjkX; gksrk gS] fdUrq ¹lqnHkko.ks.kº Jqr dh 
Hkkouk (KkukH;kl) ls ¹rfÙk;º ;s rhuksa gksrs gSa & ¹rEgkº blfy, 
¹lqnHkko.kaº Jqr dh Hkkouk (vH;kl) ¹dq.kgº djksA

The one (the ascetic) who is adept (in enduring afflictions, etc.) 

accomplishes austerities (tapa), who is skilled (in vanquishing 

the senses) accomplishes restraint (saÉyama), and who is able to 

maintain composure accomplishes detachment (vairāgya); but 

all these three are accomplished through the practice of the 

study of the Scripture (śruta). Therefore, practice the study of 

the Scripture.
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feF;kRo lalkj ifjHkze.k dk dkj.k gS &
Wrong-belief is the cause of incessant whirling-round

in worldly-existence –

dkye.kara thoks fePNÙkl:os.k iaplalkjs A

¯gMfn .k ygb lEea lalkjCHke.kikjaHkks AA152AA

vUo;kFkZ & ¹thoksº (;g) tho ¹fePNÙkl:os.kº feF;kRo Lo:i 
gksus ls ¹v.kara dkyaº vuUr dky ls ¹iaplalkjsº i×p&ijkorZu :i 
lalkj esa ¹¯gMfnº Hkze.k djrk gSA ¹lEea .k ygbº lE;DRo ugha izkIr 
dj ikus ls ¹lalkjCHke.kikjaHkksº (mldk) lalkj Hkze.k gksrk jgrk gSA

Due to its (acquired) nature of wrong-belief (mithyātva) the soul 

(jīva), since beginningless time, has been whirling-round in 

worldly-existence (saÉsāra) that consists of five subdivisions  

(paôca-parāvartana). So long as it does not acquire right-faith 

(samyaktva) its whirling-round in worldly-existence continues.

The five subdivisions of whirling-round in worldly-

existence – paôca-parāvartana

EXPLANATORY NOTE

Transmigration (metempsychosis) is saÉsāra, the cycle of wandering. 

Those, who undergo the cycle of wandering, are the transmigrating 

souls. This whirling-round has five subdivisions: the cycle of matter 

(dravyaparivartana), the cycle of place (kÈetraparivartana), the cycle 

of time (kālaparivartana), the cycle of being (bhavaparivartana), and 

the cycle of thought-activity (bhāvaparivartana). [see, Vijay K. Jain 

(2018), Ācārya Umāsvāmī’s Tattvārthasūtra,  sūtra 2-10, p. 72.]

Rayaõasāra j;.klkj
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lE;Xn'kZu lq[k dk dkj.k gS &
Right-faith leads to happiness –

lEeíal.klq¼a tko nq yHkns fg rko lqgh A

lEeíal.klq¼a tko .k yHkns fg rko nqgh AA153AA

vUo;kFkZ & ¹fgº fu'p; ls ¹tkoº tc (;g tho) ¹lq¼a lEeíal.kº 
'kq¼ lE;Xn'kZu ¹yHknsº izkIr djrk gS ¹rko nqº rc rd rks ¹lqghº 
lq[kh gksrk gS] vkSj ¹fgº fu'p; ls ¹tkoº tc (;g tho) ¹lq¼a 
lEeíal.kº 'kq¼ lE;Xn'kZu ¹.k yHknsº ugha izkIr djrk gS ¹rkoº rc 
¹nqghº nq%[kh gksrk gSA

For sure, as this soul acquires the right-faith (samyagdarśana) 

soon it attains happiness; for sure, as this soul does not acquire 

the right-faith (samyagdarśana) soon it attains misery.
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lE;DRo ds fcuk lc nq%[k gh gS &
Without right-faith everything is but misery –

¯d cgq.kk o;os.k nq lOoa nqD[kso lEeÙk fo.kk A

lEeÙks.k fo tqÙka lOoa lksD[kso tk.ka [kq AA154AA

vUo;kFkZ & ¹¯d cgq.kk o;os.kº cgqr dgus ls D;k\ ¹[kqº fu'p; ls 
¹lEeÙk fo.kkº lE;DRo ds fcuk ¹nq lOoaº rks lc ¹nqD[ksoº nq%[k gh 
gSA ¹lEeÙks.k fo tqÙkaº lE;DRo ls ;qÙkQ ¹lOoaº lc ¹lksD[ksoº lq[k 
gh ¹tk.kaº tkuksA

Why to keep on elaborating? For sure, without the right-faith 

(samyaktva) everything is but misery. With the right-faith 

(samyaktva) everything is but happiness.

Rayaõasāra j;.klkj
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lE;DRo ds fcuk lc fØ;k,¡ nh?kZ&lalkj dk dkj.k gSa &
All activities without right-faith extend worldly-existence –

f.kD[kso&.k;&iek.ka líkyadkj&Nan yfg;k.ka A

ikM;iqjk.k dEea lEe fo.kk nhglalkja AA155AA

vUo;kFkZ & ¹f.kD[kso&.k;&iek.kaº fu{ksi&u;&izek.k] ¹líkyadkj& 
Nanº 'kCnkyadkj&NUn] ¹ikM;iqjk.kº (vkSj) ukVd&iqjk.k (vkfn dk 
Kku) ¹yfg;k.kaº izkIr djds ¹dEeaº lc fØ;k,¡ dha] (fdUrq) ¹lEe 
fo.kkº lE;DRo ds fcuk (os) ¹nhglalkjaº nh?kZ&lalkj dk gh dkj.k gSaA

All kinds of activities were performed after acquiring adeptness 

in fields including installation (nikÈepa), standpoint (naya), 

comprehensive-knowledge (pramāõa), elegant use of the words 

(śabdālaôkāra), metre (chanda), drama (nāÇaka), and 

mythology (purāõa); however, without the right-faith 

(samyaktva) these only extended worldly-existence (saÉsāra).

The meaning of installation (nikÈepa)

EXPLANATORY NOTE

Ācārya Umāsvāmī’s Tattvārthasūtra:

ukeLFkkiukæO;HkkorLrUU;kl% AA1&5AA

uke] LFkkiuk] nzO; vkSj Hkko ls mu lkr rÙoksa rFkk lE;Xn'kZukfn dk yksd 
O;ogkj gksrk gSA

These are installed – nyāsa or nikÈepa – (in four ways) by name 

– nāma, representation – sthāpanā, substance and its 

potentiality – dravya, and actual state – bhāva.
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The meaning of standpoint (naya) and comprehensive-

knowledge (pramāõa)

izek.ku;Sjfèkxe% AA1&6AA

lE;Xn'kZukfn jRu=k; vkSj thokfn rÙoksa dk Kku izek.k vkSj u;ksa ls gksrk gSA

The knowledge (of the seven categories) is attained by means of 

pramāõa and naya.

Naya is of two kinds, dravyārthika naya and paryāyārthika naya. 

Paryāyārthika naya is concerned with bhāva nikÈepa – the present 

mode (paryāya) or actual state (bhāva) of the substance. Since bhāva 

nikÈepa refers to the mode (paryāya) of the substance, it is specific and 

falls under paryāyārthika naya. Dravyārthika naya is concerned with 

the other three nikÈepa – nāma, sthāpanā, and dravya – which are 

general in nature. Dravyārthika naya refers to the general attributes 

of the substance, and paryāyārthika naya to the constantly changing 

states or modes (paryāya) of the substance. That which has the 

substance as its object is the standpoint of substance – dravyārthika 

naya. That which has the mode (paryāya) as its object is the standpoint 

of modes – paryāyārthika naya. Both the substance and the modes are 

ascertained by pramāõa (comprehensive knowledge).

The naya(s) are divisions of pramāõa.

The true nature of substances (soul, etc.) described in detail through 

the rule of installation (nāma), etc., can be ascertained through 

pramāõa and multitude of naya.

Pramāõa is of two kinds, namely, for oneself (svārtha) and for others 

(parātha). All forms of knowledge, except scriptural knowledge, 

constitute pramāõa for oneself. But scriptural knowledge is of both 

kinds – for oneself and for others. Valid knowledge or knowledge itself 

constitutes pramāõa for oneself and knowledge in form of words 

constitutes pramāõa for others.

Rayaõasāra j;.klkj
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cká inkFkks± esa eedkj rFkk viz'kLr è;ku esa lq[k ugha gS &
The sense-of-mine in external objects and

inauspicious meditation do not bestow happiness –

flLlifMflLlNÙks lq;tkns dIiMs iqRFks AA156AA

olfnifMekso;j.ks x.kxPNs le;la?ktkbdqys A

vUo;kFkZ & (tks Je.k) ¹olfn&ifMekso;j.ksº olfrdk (fuokl& 
LFkku) esa rFkk izfreksidj.k (ftu&fcEc ds N=k] pej] ¯lgklu vkfn 

1midj.kksa) esa] ¹x.kxPNsº x.k o xPN  esa] ¹le;la?ktkbdqysº 'kkL=k] 
la?k] tkfr] dqy esa] ¹flLl&ifMflLl&NÙksº f'k";] izfrf'k"; rFkk Nk=k 
esa] ¹lq;tknsº iq=k rFkk iziq=k esa] ¹dIiMsº diM+s esa] ¹iqRFksº iqLrd esa] 
¹fiPNsº fiPNh esa] ¹laFkj.ksº laLrj (pVkbZ vkfn) esa] vkSj ¹bPNklqº 
bPNkvksa esa] ¹yksgs.kº yksHk ls ¹ee;kja dq.kbº eedkj djrk gS] vkSj 
¹;koPpº tc rd (mls) ¹vê#ð íaº vkrZ ;k jkSnzè;ku jgrk gS] ¹rkoº 
rc rd og ¹eqapsfn .kº eqÙkQ ugha gksrk gS vkSj ¹.k gq lksD[kaº u gh mls 
lq[k izkIr gksrk gSA

The ascetic who, out of greed (lobha), carries the sense-of mine 

(mamakāra) with the following – his dwelling (vasatikā) and the 

implements (upakaraõa) that adorn the idols (pratimā) of Lord 

fiPNs laFkj.ks bPNklq yksgs.k dq.kb ee;kja A

;koPp vê#ð ía rko .k eqapsfn .k gq lksD[ka A157AA

1- x.k & rhu (eqfu vkfn) dk lewg_ xPN & mlls vf/d la[;k dk lewgA ¹ns[ksa] 
Vhdkdkj & vkpk;Z fojkxlkxj] lEiknu ,oa fgUnh vuqokn & izks- MkW- nkeksnj 'kkL=kh 
(2017)] Jhen~&HkxoRdqUndqUnkpk;Z&fojfpr j;.klkj] Hkkjrh; KkuihB] ubZ fnYyh] 
izFke laLdj.k] mÙkjk¼Z] i`- 1099-º
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Verses - 156, 157



Jina; the minor and major assemblages of ascetics (gaõa and 

gaccha); the scriptural-texts (śāstra), the congregation 

(saôgha), the caste (jāti) and the lineage (kula); the disciple 

(śiÈya), the secondary disciple (prastiśiÈya) and the student 

(chātra); the son (putra) and the grandson (praputra); the 

clothes (kapaçe); the books (pustaka); the feather-whisk (picchī); 

the mat (saÉstara); and the various desires (icchā) – and so long 

as he indulges in sorrowful (ārta) and cruel (raudra) meditation 

(dhyāna), he neither attains liberation nor does he become 

happy.

Rayaõasāra j;.klkj
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jRu=k; ;qÙkQ fueZy vkRek gh ^le;* gS &
The pristine soul with the Three-Jewels is the ‘samaya’ –

j;.kÙk;eso x.ka xPNa xe.kLl eksD[keXxLl A

la?kks xq.kla?kknks levks [kyq f.kEeyks vIik AA158AA

(;gk¡ vkpk;Z }kjk Je.k ds fy, x.k] xPN rFkk la?k ls eedkj dks nwj dj 
dsoy fueZy] fut vkRek dks viukus dk mins'k fn;k x;k gSA)

vUo;kFkZ & ¹j;.kÙk;esoº jRu=k; gh ¹x.kaº x.k gS] ¹eksD[keXxLlº 
eks{kekxZ esa ¹xe.kLlº xeu gh ¹xPNaº xPN gS] ¹xq.kla?kknksº xq.kksa dk 
lewg gh ¹la?kksº la?k gS] vkSj ¹[kyqº fu'p; ls ¹f.kEeyks vIikº 
fueZy vkRek gh ¹levksº ̂ le;* gSA

(For the ascetic–) The Three-Jewels constitute the ‘gaõa’; 

treading the path to liberation constitutes the ‘gaccha’; the 

assemblage of the virtues (guõa) constitutes the congregation 

(saôgha); and, for certain, the pristine soul is the ‘samaya’.

(In this verse the Ācārya preaches that the ascetic must shed the 

sense-of mine (mamakāra) even with his ‘gaõa’, ‘gaccha’ and 

‘saôgha’, and strive for own, pristine soul.)

EXPLANATORY NOTE

The nature of the pure soul (ātmā) – when the karmic dirt has been 

destroyed – is the cause-soul (kāraõa samaya). The destruction of 

karmas takes place by meditating on such a pure soul (ātmā); hence, 
1the cause-soul (kāraõa samaya) is worth meditating on.

1 – ns[ksa] fl¼kUrkpk;Z ia- dSyk'kpUæ 'kkÐh (2013)] ekbYyèkoy&fojfpr .k;pDdks 

(u;pØ)] Hkkjrh; KkuihB] ubZ fnYyh&110003] ik¡pok¡ laLdj.k] i`- 183-
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lE;Xn'kZu deZ{k; dk gsrq gS &
Right-faith is the cause of the destruction of the karmas –

fegjks ega/;kja e#nks esga egko.ka nkgks A

oTtks fxfj tgk fo.kflTtb lEea rgk dEea AA159AA

vUo;kFkZ & ¹tgkº tSls ¹fegjksº lw;Z ¹ega/;kjaº vR;Ur ?kus vU/dkj 
dks] ¹e#nksº ok;q ¹esgaº es?k dks] ¹nkgksº vfXu ¹egko.kaº egkou dks 
rFkk ¹oTtksº otz (bUnz dk vL=k) ¹fxfjº ioZr dks ¹fo.kflTtbº u‘ 
dj nsrs gSa & ¹rgkº mlh izdkj ¹lEeaº lE;Xn'kZu ¹dEeaº deks± dks 
(u‘ dj nsrk gS)A

As the sun destroys the pitch-darkness, the wind destroys the 

cloud, the fire destroys the expansive forest, and the thunderbolt 

(mythical weapon of Indra) destroys the mountain, similarly the 

right-faith (samyagdarśana) destroys the karmas.

Rayaõasāra j;.klkj
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lE;Xn'kZu rhuksa yksdksa ds izdk'kd nhid ds rqY; gS &
Right-faith is like the lamp that illumines the three worlds –

tks iTtyb l nhlb lEea yks;r;a ft.kqfíêa ò AA160AA

fePNa/;kj&jfg;a fg;eT>a lEe&j;.k&nho&dykoa A

vUo;kFkZ & ¹tksº tks (HkO;&lk/q) ¹fePNa/;kj&jfg;aº feF;kRo&:ih 
vU/dkj ls jfgr gqvk ¹fg;eT>aº (vius) ân; esa ¹lEe&j;.k&nho& 
dykoaº lE;DRo&jRu :ih nhi&lewg dks ¹iTtybº izTofyr djrk gS] 
¹lº og ¹yks;r;aº rhuksa yksdksa dks ¹lEeaº lehphu izdkj ls ¹nhlbº 
ns[krk gS & (,slk) ¹ft.kqfíêaºò  ftusUnz&nso us dgk gSA

The one (worthy ascetic) who, having got rid of the darkness of 

the wrong-belief (mithyātva), lights in his heart the assemblage 

of lamps in form of the jewel that is the right-faith (samyaktva), 

is able to see the true nature of the three-worlds; this has been 

proclaimed by the ‘Jinendra-deva’.
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ftukxe dk vH;kl eks{k&lq[k dk gsrq gS &
Constant study of the Scripture leads to the bliss

appertaining to liberation –

io;.klkjCHkkla ijeIiT>k.kdkj.ka tk.k A

dEeD[ko.kfufeÙka dEeD[ko.ks fg eksD[klqga AA161AA

vUo;kFkZ & ¹io;.klkjCHkklaº izopu ds lkjHkwr ftukxe vFkkZr~ Jqr ds 
vH;kl dks ¹ijeIiT>k.kdkj.kaº ijekRek vFkkZr~ 'kq¼ vkRe&Lo:i ds 
è;ku dk dkj.k ¹tk.kº tkuksA ijekRek dk è;ku ¹dEeD[ko.kfufeÙkaº 
deZ{k; dk fufeÙk gS (rFkk) ¹dEeD[ko.ksº deks± dk {k; gksus ij ¹fgº 
fu'p; ls ¹eksD[klqgaº eks{klq[k dh izkfIr gksrh gSA

Constant study of the essence of the Doctrine (of Lord Jina) – 

pravacansāra or jināgama or śruta – is the cause of the 

meditation (dhyāna) on the Supreme-soul (paramātmā); the 

meditation on the Supreme-soul is the cause of the destruction 

of the karmas and the destruction of the karmas, for sure, leads 

to the bliss appertaining to liberation (mokÈa).

Rayaõasāra j;.klkj
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/E;Zè;ku ds vH;kl ls deZ{k; gksrk gS &
Virtuous-meditation leads to destruction of the karmas –

/EeT>k.kCHkkla djsb frfogs.k Hkko lq¼s.k A

ijeIi>k.kpsêkò s rs.kso [kosb dEekf.k AA162AA

vUo;kFkZ & (lk/d tc) ¹frfogs.k Hkko lq¼s.kº f=kfo/ (eu&opu& 
dk; dh) Hkko&'kqf¼ ds lkFk ¹/EeT>k.kCHkklaº /E;Zè;ku dk vH;kl 
¹djsbº djrk gS] vkSj ¹ijeIi>k.kpsêkò sº ijekRek ds è;ku esa fLFkr 
gksrk gS & ¹rs.ksoº mlh ls (og) ¹dEekf.kº deks± dk ¹[kosbº {k; dj 
nsrk gSA

As the ascetic practices with the three-fold purity (of the mind, 

the speech and the body) the virtuous-meditatation (dharmya-

dhyāna) and then stations own Self in the meditation (dhyāna) 

on the Supreme-soul (paramātmā)– by doing this, he causes the 

destruction of the karmas.
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dkyyfC/ dk egÙo &
Importance of the attainment of favourable-time –

dkykbZy¼h, vIik ijeIivks gofn AA163AA

vfnlksg.k&tks,.ka lq¼a gsea gosb tg rg ; A

vUo;kFkZ & ¹tgº ftl izdkj ¹vfnlksg.k&tks,.kaº vfr&'kks/u fØ;k 
}kjk ¹gsea lq¼a gosbº Lo.kZ 'kq¼ gks tkrk gS] ¹rg ;º mlh izdkj 
¹dkykbZy¼h,º dkyyfC/ vkfn ds }kjk ¹vIikº vkRek ¹ijeIivksº 
ijekRek ¹gofnº gks tkrk gSA

As the gold-ore is refined into pure gold by the process of 

repetitive heating, in the same way, the soul (ātmā) becomes the 

Supreme-soul (paramātmā) through means like the attainment 

of favourable-time (kālalabdhi).

The attainment of favourable-time (kālalabdhi)

EXPLANATORY NOTE

How can karmas subside in case of the eternal misbeliever who is 

subject to passions (kaÈāya) arising from karmas? It is on the basis of 

the attainment of favourable-time (kālalabdhi), etc. The first 

kālalabdhi is with regard to time. The potential soul (with capacity for 

liberation) bound by the karmas becomes capable of attaining the first 

stage of right belief (prathama samyaktva) when there is the residue of 

time known as half-time of whirling-round matter (ardhapudgala 

parivartana). When the residue of time is more than this, that soul is 

not capable of attaining the first stage of right belief (prathama 

samyaktva). The second kālalabdhi is with regard to the duration of 

the karmas. The first stage of right belief is not attained when the 

duration of the karmas is either at the maximum or at the minimum. If 

Rayaõasāra j;.klkj
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so, when is it attained? The suitability for the first stage of right belief 

arises when the karmas of less than koÇākoÇi sāgaropama duration are 

bound, and when, owing to the purification of the soul, the existing 

karmas also are of duration of koÇākoÇi sāgaropama less numerable 

thousand sāgaropama. The third kālalabdhi is with regard to birth 

(bhava). The worthy soul endowed with the five senses and the mind 

(saÉjñī), fully developed (paryāptaka) and purified (sarvaviśuddha), 

attains the first stage of right faith – subsidential belief (aupaśamika 

samyaktva). Besides, recollection of the previous births is also among 

the causes. [see, Vijay K. Jain (2018), Ācārya Umāsvāmī’s Tattvārtha-

sūtra, sūtra 2-3, pp. 61-62.]

The five kinds of attainment (labdhi)

...Attainment (labdhi) are of various kinds: attainment of favourable-

time (kālalabdhi), access to right discourse (deśanālabdhi), purity of 

thought-activity with destruction-cum-subsidence of the karmas 

(viśuddhilabdhi), ability to attain the first right-belief (prāyogya-

labdhi), and ability to rise to advanced spiritual stages (karaõalabdhi). 

[see, Vijay K. Jain (2019), Ācārya Kundakunda’s Niyamasāra,  

Explanatory Note to verse 156, p.265.]
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Verse - 163



y¼ks Hkqatb lksD[ka tgfPNna tk.k rg lEea AA164AA

dkenq¯g dIir#a ¯prkj;.ka jlk;.ka ijea A

vUo;kFkZ & ¹tgº ftl izdkj (HkkX;oku~ iq#"k) ¹dkenq¯gº dke/suq] 
¹dIir#aº dYir#] ¹¯prkj;.kaº ¯prkef.k jRu rFkk ¹jlk;.kaº 
jlk;u dks ¹y¼ksº izkIr djds ¹ijea lksD[ka Hkqatbº (lalkj ds) mRÑ‘ 
lq[kksa dks Hkksxrk gS] ¹rgº mlh izdkj ¹lEeaº lE;Xn`f‘ (lE;Xn'kZu dks 
izkIr djus okyk tho) ¹bPNnaº ;FksfPNr lkS[; izkIr djrk gS] ¹tk.kº 
,slk tkuksA

Know that as the lucky man who has access to the cow-of-plenty 

(kāmadhenu), the miraculous wish-fulfilling-tree (kalpataru), 

the magical-gem (cintāmaõi) or the elixir-of-life (rasāyana) gets 

to enjoy excellent worldly happiness, in the same way, the 

possessor of the right-faith (samyagdarśana) gets to enjoy the 

best of happiness.

lE;Xn'kZu mÙke lq[k dk iznkrk gS &
Right-faith is the bestower of excellent happiness –
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xq.k&lhy&lgkoa rg mIitb j;.klkjfe.ka AA165AA

lEe .kk.ka osjXx&roksHkkoa f.kjhgfofÙk&pkfjÙka A

vUo;kFkZ & ¹b.ka j;.klkjaº ;g j;.klkj xzUFk ¹lEeº lE;Xn'kZu] 
¹.kk.kaº Kku] ¹osjXx&roksHkkoaº oSjkX;] riksHkko] ¹f.kjhgfofÙk& 
pkfjÙkaº fujhg&o`fÙk (fu"dke izo`fÙk)] pkfj=k] ¹rgº rFkk ¹xq.k&lhy& 
lgkoaº xq.k] 'khy vkSj vkReLoHkko dks ¹mIitbº mRiUu djrk gSA

This Scripture ‘Rayaõasāra’ causes the arousal of the following 

attributes: right-faith (samyagdarśana), knowledge (jñāna), 

worldly-detachment (vairāgya), observance of austerities 

(tapobhāva), absence of lustful cravings (nirīha vÃtti), conduct 

(cāritra), and further, excellent qualities (guõa), celibacy (śīla) 

and inclination toward the soul-nature (ātmasvabhāva).

^j;.klkj* xzUFk dk ekgkRE; &
The glory of the Scripture ‘Rayaõasāra’ –
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Verse - 165



xaFkfe.ka ft.kfnêa ò .k gq e..kb .k gq lq.ksb .k gq i<b A

.k gq ¯prb .k gq Hkkob lks pso gosb dqfíêhò  AA166AA

vUo;kFkZ & ¹ft.kfnêaºò  ftunso dfFkr ¹b.ka xaFkaº bl (j;.klkj) xzUFk 
dks tks (O;fÙkQ) ¹.k gq e..kbº u ekurk gS] ¹.k gq lq.ksbº u lqurk gS] 
¹.k gq i<bº u i<+rk gS] ¹.k gq ̄prbº u (bldk) fpUru djrk gS vkSj 
¹.k gq Hkkobº u (bldh) Hkkouk djrk gS] ¹lks psoº og gh ¹dqfíêhò º 
feF;kn`f‘ ¹gosbº gksrk gSA

The person who does not accept, does not listen to, does not read, 

does not reflect on, and does not think about this Scripture 

(Rayaõasāra) – promulgated by Lord Jina – is, for sure, a wrong-

believer (mithyādÃÈÇi).

bl xzUFk ij J¼ku u djus okyk feF;kn`f‘ gS &
The one who does not have faith on this Scripture

is a wrong-believer –
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bfn lTtuiqTta j;.klkj xaFka f.kjkylks f.kPpa A

tks i<b lq.kb Hkkob lks ikob lkl;a Bk.ka AA167AA

vUo;kFkZ & ¹bfnº bl izdkj ¹lTtuiqTtaº lTtuksa ds }kjk iwT; (bl) 
¹j;.klkj xaFkaº j;.klkj xzUFk dks ¹f.kPpaº fuR; ¹f.kjkylksº vkyL; 
jfgr gksdj ¹tksº tks (O;fÙkQ) ¹i<bº i<+rk gS] ¹lq.kbº lqurk gS] 
¹Hkkobº Hkkouk djrk gS] ¹lksº og ¹lkl;a Bk.kaº 'kk'or (eks{k) 
LFkku dks ¹ikobº izkIr djrk gSA

This way, the person who, daily and without sloth, reads, listens 

to, and thinks about this Scripture ‘Rayaõasāra’ that is 

worshipped by the nobility attains the eternal state of liberation 

(mokÈa).

bl xzUFk dk milagkj &
The concluding remark on this Scripture –

bfn flfjdqUndqUnkbfj;i.khna j;.klkja

] ] ]

– The Quintessential Jewel

This concludes 

Ācārya Kundakunda’s Rayaõasāra

] ] ]
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Verse - 167



With great devotion, I make obeisance humble

at the Worshipful Feet of Ācārya Kundakunda, a glittering 

jewel among the authors of the Scripture, whose expositions 

illumine the Reality, as preached by the Omniscient Lord.

At the conclusion of this worthy endeavour I plead Lord Jina for 

the attainment of the following attributes till I attain liberation:

Ācārya Pūjyapāda’s “Śrī Samādhi Bhakti”:

'kkL=kkH;klks ftuifruqfr% laxfr loZnk;SZ%]

ln~o`Ùkkuka xq.kx.kdFkk nks"kokns p ekSue~ A

loZL;kfi fiz;fgropks Hkkouk pkRerÙos]

lEi|Urka ee HkoHkos ;konsrs¿ioxZ% AA2AA   &Jh lekf/ HkfÙkQ

vFkZ & gs izHkks! tc rd eq>s eks{k dh izkfIr u gks rc rd esjs tUe& 
tUekUrj esa ;s phtsa eq>s izkIr gksrh jgsa& 1) ftusUnznso ds }kjk dgs x, 
'kkL=kksa dk vH;kl cuk jgs_ 2) ftusUnznso dh Lrqfr djrk jgw¡_
3) vk;Z&iq#"kksa (lTtu] Js’ iq#"kksa) dh laxfr esa jgw¡_ 4) la;fe;ksa vFkok 
pkfj=k/kfj;ksa dh dFkk esa yhu jgw¡_ 5) fdlh ds Hkh nks"k dgus esa esjk 
ekSuozr gks_ 6) lcds lkFk cksyrs gq, esjs eq[k ls fiz; vkSj fgrdj opu 
fudysa_ vkSj 7) esjh Hkkouk lnk vkRerÙo esa cuh jgsA

O Lord! In this life and in all future lives, till I attain liberation, 

may I be endowed with the following attributes: 1) study of the 

Scripture expounded by Lord Jina; 2) adoration of Lord Jina;

3) company of the noble and virtuous men; 4) engagement in the 

stories of men with excellent restraint and conduct; 5) observing 

the vow of silence (mauna) when it comes to censuring others; 

6) speaking only words that are appealing and favourable to 

others; and 7) thinking only of own soul-substance (ātmatattva).

Rayaõasāra j;.klkj
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ifjf'k‘&2 APPENDIX-2

^j;.klkj* xkFkk vuqØef.kdk

RAYAÕASĀRA  – INDEX OF VERSES

xkFkk  Verse No. Page

vTtolfIi.kh Hkjgs imjk  (54) 84

---

---

vTtolfIi.kh Hkjgs iape;kys  (55) 86---

¹vº

vTtolfIi.kh Hkjgs /EeT>k.ka  (56) 87---

vT>;.keso >k.ka iapsafn;f.kXxga  (90) 129---

vIik.ka fi .k isPNb .k eq.kb  (84) 122---

v..kk.khnks fol;&fojÙkknks  (70) 108---

v.k;kjk.ka osTtkoPpa dqTtk  (25) 52---

vfo;Iiks f.kíanks f.kEeksgks  (96) 133---

vfojn&nsl&egOo; vkxe#b.ka  (114) 155---

vlqgknks f.kj;kmQ lqgHkkoknks  (57) 88---

¹vkº

vkjaHks /.k&/..ks mo;j.ks  (101) 139---

¹bº

bfPNniQya .k yCHkb tb yCHkb  (34) 61---

bfn lTtuiqTta j;.klkj xaFka  (167) 225---

bafn;fol;lqgkblq ew<ebZ  (129) 175---

bg f.k;lqfoÙkoh;a tks oob  (18) 43---

¹mº

mnjfXxle.k&eD[keD[k.k&  (108) 147---

mXxks frOoks nqêkò s nqCHkkoks  (43) 70---
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¹,º
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¹dº
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.kfg nk.ka .kfg iw;k .kfg lhya  (39) 66---

.k fo tk.kb tksXxetksXxa  (41) 68---

.k fo tk.kb ft.k&fl¼&l:oa  (116) 157---

.k lgafr bnjnIia Fkqoafr  (105) 144---

.k gq naMb dksgkba nsga  (66) 104---

.kk.kkCHkkl&fogh.kks lija rPpa  (89) 128---

.kk.kh [kosb dEea .kk.kcys.ksfn  (68) 106---

.kk.ks.k >k.kflT>h >k.kknks  (150) 206---

f.kD[kso&.k;&iek.ka  (155) 211---

f.kPN;&oogkj&l:oa tks  (119) 161---

f.k;&vIi.kk.k>k.kT>;.k&  (126) 172---

f.k;rPpqoyf¼ fo.kk  (86) 124---

f.k;lq¼Ii.kqjÙkks cfgjIikoRFk&  (6) 20---

¯.knkop.kanwjks ifjlg&molXx&  (95) 133---

¹rº

rPpfo;kj.klhyks  (93) 132---

r.kqdqêhò  dqyHkaxa dq.kb tgk  (48) 76---

frOoa dk;fdysla dqOoarks  (97) 135---

¹nº

nal.klq¼ks /EeT>k.kjnk  (117) 159---

nOoxq.kiTt;s¯g tk.kb  (139) 191---

nOofRFkdk;&NIi.k  (60) 92---

naMÙk; lYyÙk; eafMnek.kks  (99) 137---

nk.kq .k /Eeq .k pkxq .k Hkksxq  (12) 34---

nk.ka iw;k eqD[ka lko;/Ees  (11) 31---

nk.ka iw;k lhya mookla  (10) 29---
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nk.kh.ka nkfjía yksgh.ka ¯d  (29) 56---

nk.ka Hkks;.kesÙka fn..kb  (15) 40---

fn..kb lqiÙknk.ka folslnks  (16) 41---

fnOoqÙkj.klfjPNa tkf.kTtkgks  (113) 154---

nso&xq#&le;&HkÙkk  (9) 28---

nsg dyÙka iqÙka feÙkkb  (128) 175---

nsgkfnlq v.kqjÙkk fol;klÙkk  (100) 138---

nso&xq#&/Ee&xq.k&pkfjÙka  (49) 77---

¹/º

/.k/..kkb lfe¼s lqga tgk  (30) 57---

/EeT>k.kCHkkla djsb  (162) 219---

/fj;m ckfgj¯yxa ifjgfj;m  (64) 101---

¹iº

ikokjaHk&f.kfoÙkh iq..kkjaHks  (91) 130---

iÙk fo.kk nk.ka p lqiqÙk fo.kk  (31) 58---

ifnHkfÙkfogh.k lnh fHkPpks  (77) 115---

io;.klkjCHkkla  (161) 218---

fiPNs laFkj.ks bPNklq yksgs.k  (157) 213---

iqÙkdyÙkfonwjks nkfjíks  (33) 60---

iqOoa ft.ksfg Hkf.k;a  (2) 8---

iqOoa tks ia¯pfn; r.kq&e.k&  (76) 114---

iqOofênò  [kob dEe ifolqnq  (52) 80---

iqOoa lsob fePNk eylksg.kgsm  (69) 107---

iw;iQys.k fryksDds lqjiqTtks  (14) 38---

iw;lw;jlk.kk.ka [kkjkfe;&  (132) 180---
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¹cº

cfgjCHkarjxaFk foeqDdks  (145) 199---

cfgjarjIiHks;a ijle;  (140) 193---

cgqnqD[kHkk;.ka dEedkj.ka  (110) 149---

¹Hkº

Hk;ol.keyfoofTt;  (5) 15---

Hkqatsb tgkykga ygsb tb  (107) 146---

Hkw&efgyk&d.k;kb yksgkfg  (75) 113---

¹eº

eyeqÙk?kMOo fpjaokfl;  (134) 184---

eD[kh flfyfEe ifMvks eqob  (88) 127---

e;ew<e.kk;n.ka  (7) 22---

efnlqn.kk.kcys.k nq lPNana  (3) 10---

eknq&finq&iqÙk&feÙka dyÙk&  (19) 45---

fePNa/;kj&jfg;a fg;eT>a  (160) 217---

fePNkeb e;eksgklo&eÙkks  (51) 79---

feLlks fÙk cfgjIik rjre;k  (141) 195---

fegjks ega/;kja e#nks esga  (159) 216---

ew<Ùk;&lYyÙk;&nkslÙk;&  (142) 196---

ewyqÙk#Ùk#Ùkj nOoknks  (124) 169---

eksD[kf.kfeÙka nqD[ka ogsb  (65) 103---

eksD[kxbxe.kdkj.kHkw;kf.k  (138) 190---

eksg .k fNTtb vIik  (63) 100---

¹jº

jTta igk.kgh.ka ifngh.ka  (79) 117---
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j;.kÙk;eso x.ka xPNa  (158) 215---

j;.kÙk;&dj.kÙk;&tksxÙk;&  (143) 197---

j;.kÙk;Ll:os vTtkdEes  (61) 92---

jl#fgjealesnfê&ò  (109) 149---

jk;kfneytqnk.ka f.k;Ii:oa  (98) 136---

¹yº

yksb;&t.k&laxknks gksb  (42) 69---

¹oº

olfnifMekso;j.ks x.kxPNs  (156) 213---

oRFkqleXxks .kk.kh lqikÙknk.kh  (74) 112---

oRFkqleXxks ew<ks yksgh yCHkb  (73) 111---

o;&xq.k&lhy&ijhlgt;a  (121) 164---

ok.kj&xíg&lk.k&x;  (45) 72---

fodgkfn&foIieqDdks  (94) 133---

fodgkblq #íêTð >k.kslq  (59) 89---

fo.kvks HkfÙkfogh.kks efgyk.ka  (71) 109---

fol;fojÙkks eqapb fol;klÙkks  (125) 171---

¹lº

lEe .kk.ka osjXx&roksHkko  (165) 223---

la?k&fojksgdqlhyk lPNank  (102) 139---

latero>k.kT>;.kfo.kk.k,  (111) 152---

lÙkaxjTt&.kof.kfg&HkaMkj  (20) 46---

lIiqfjlk.ka nk.ka dIir:.ka  (26) 53---

lEeÙk&j;.klkja eksD[kegk&  (4) 12---

lEeÙk&xq.kkb lqxb fePNknks  (62) 99---

Rayaõasāra j;.klkj

••••••••••••••••••••••••
236



xkFkk  Verse No. Page---

lEe fo.kk l..kk.ka lPpfjÙka  (46) 74---

lEeíal.klq¼a tko nq yHkns  (153) 209---

lEefolksfg&roxq.k&pkfjÙk&  (38) 65---

lEek.k fo.kk #bZ HkfÙk  (80) 118---

lEekbxq.kfolsla iÙkfolsla  (118) 159---

lEekbêhò  .kk.kh vD[kk.k  (135) 186---

lEekbêhò  dkya oksYyb  (53) 83---

lkyfogh.kks jkvks nk.k&n;k&  (87) 125---

flfo.ks fo .k Hkaqtb fol;kba  (133) 182---

lhnq.g&okm&fimya flysflEea  (23) 50---

lqdqy&lq:o&lqyD[k.k&lqeb&  (21) 48---

lqn.kk.kCHkkla tks .k dq.kb  (92) 131---

lqgMks lwjÙk fo.kk efgyk  (72) 110---

¹gº

fg;fe;e..ka ik.ka  (24) 51---

¯glkblq dksgkblq fePNk.kk.kslq  (58) 89---

gk.kknk.k&fo;kj&fogh.kknks  (81) 119---

] ] ]
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ifjf'k‘&3 APPENDIX-3

GUIDE TO TRANSLITERATION

*Devanāgarī IAST

v a

vk ā

b i

bZ ī

m u

mQ ū

, e

,s ai

vks o

vkS au

Í Ã

va É

v% Í

d ka

[k kha

x ga

?k gha

Ä ôa

p ca

N cha

t ja

> jha

×k ða

Devanāgarī IAST

V Ça

B Çha

M ça

< çha

.k õa

r ta

Fk tha

n da

èk dha

u na

i pa

iQ pha

c ba

Hk bha

e ma

; ya

j ra

Devanāgarī IAST

y la

o va

'k śa

"k Èa

l sa

*IAST: International Alphabet of Sanskrit Transliteration

Æ Ò

g ha

{k kÈa

=k tra

K jða

J śra

] ] ]
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Sacred Jaina Texts Edited and Translated by Vijay K. Jain

Rs. 350/- Rs. 450/- Rs. 500/- Rs. 500/-

Rs. 750/-

Shri Amritachandra Suri’s

PuruÈārthasiddhyupāya
Ācārya Pūjyapāda’s

IÈÇopadeśa

Ācārya Samantabhadra’s

Svayambhūstotra

Ācārya Samantabhadra’s

ĀptamīmāÉsā

Rs. 500/- Rs. 600/- Rs. 600/-

Ācārya Samantabhadra’s

Ratnakaraõçaka-

śrāvakācāra

Ācārya Pūjyapāda’s

Samādhitaôtram

Ācārya Kundakunda’s

Pravacanasāra

Ācārya Umāsvāmī’s

Tattvārthasūtra –

With Sarvārthasiddhi

Rs. 600/- Rs. 600/- Rs. 750/-

Ācārya Kundakunda’s

Niyamasāra

Ācārya Guõabhadra’s

Ātmānuśāsana

Ācārya Kundakunda’s

Paôcāstikāya-saÉgraha

Rs. 500/-

vkpk;Z leUrHkæ fojfpr
;qDR;uq'kklu
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WhatsApp: 9412057845 (Mrs. Sonal Jain Chhabra), 8923114988 (Ms. Malika Jain)

Inland Buyers:

International Buyers:

Email: flytomalika@gmail.com

WhatsApp: +91 8923114988 (Payment Through PayPal)

ORDERING INSTRUCTIONS

Rs. 500/- Rs. 600/- Rs. 800/-

vkpk;Z leUrHkæ fojfpr
Lrqfrfo|k

fnxEcjkpk;Z fo'kq¼lkxj
fojfpr lR;kFkZ&cks/

Ācārya Māõikyanandi’s

ParīkÈāmukha Sūtra 

Rs. 800/-

Ācārya Kundakunda’s

Bārasa Aõuvekkhā 

Rs. 600/- Rs. 800/-

Ācārya Pūjyapāda’s

Bhakti SaÉgraha

Ācārya Kundakunda’s

Samayasāra

(Second Edition)

Rs. 800/-

Ācārya (Muni) Nemichandra’s

DravyasaÉgraha

(Second Edition)

Ācārya M natu ga’sā ô

Bhaktāmara Stotra

Rs. 250/-

Rs. 750/-

Ācārya Kundakunda’s

Rayaõasāra
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Jqr&vkjk/d] JqrJeh] rÙo&vUos"kd] euh"kh fo}ku~ Jh 
fot; dqekj th (nsgjknwu) us xzUFkjkt ̂ j;.klkj* dh efgek 
dks le>k vkSj vkaXy&Hkk"kk esa Hkk"kkUrfjr fd;k] ftlls rn~Hkk"kk ds Kkrk ns'k&fons'k esa 
ftukxe ds ve`r dk iku dj vkuUnkuqHkwfr ys ldsaA Jqr&laosxh Hkko ls vksr&izksr] loZ 
fo'o&fgrkFkZ] fo}ku~ Jh fot; dqekj th us bl vuqokn }kjk okxh'ojh ds dks'k dks o/Zeku 
fd;k gSA lkFk&gh&lkFk ^Jhftu ueks¿Lrq 'kklu* dks t;oUr fd;k gSA vkidh Jqrkjk/uk 
rFkk Jqr&HkfÙkQ vuqdj.kh; gSA nh?kZdky rd vkids vk;qdeZ ds fu"ksd Lokè;k; esa iw.kZ gksaA 
iapedky esa Lokè;k; gh è;ku gSA

 ---iapedky esa Lokè;k; gh è;ku gS_ bl ckr dk mn~?kks"k 
djus okyk xzUFk ̂ j;.klkj* gSA Jkodkpkj ,oa Je.kkpkj dk 
;qxir dFku djus okyk xzUFk ^j;.klkj* gSA vUrjkRek] 
cfgjkRek ,oa ijekRek ds Lo:i dks crkus okyk xzUFk 
^j;.klkj* gSA ik=k ,oa nku dh fof'k‘ O;k[;k djus okyk 
xzUFk ̂ j;.klkj* gSA izR;sd lq/h Jkod ,oa izfrcq¼ lk/qtuksa 
dks ̂ j;.klkj* d.Bgkj djuk pkfg,A

Jhftu okxh'ojh ds vuU; HkÙkQ Jh fot; dqekj tSu dks cgqr&cgqr eaxy 'kqHkk'kh"kA tc 
rd vkidks dSoY; izkfIr u gks rc&rd vki loZ fo'o dks Jqr&lEifÙk dh HksaV iznku djrs 
jgsa_ ;gh eaxy HkkoukA

& fnxEcjkpk;Z fo'kq¼lkxj eqfu

fodYi
Vikalp Printers

Rs. 750/-
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