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FOREWORD

I<: undakundacharya needs no
,,__,.al. '

introduction. He graced the

country with his divine presence in the
first century B.C. His great book
Samayasara has 400-odd verses.
Nothing surpasses the excellence of
Samayasara which is self-contained,
self-determining, self-sufficient, pure
and perfect Super-Self. The soul is the
sole determinant of its own pure psychic
status. The soul never loses its soulhood.

Kundakundacharya is an unquestioned
authority of Jaina dogmatics; and his
position, especially among the Jain
Teachers and Authors of the South, is
unique. His very name has an auspicious significance, to be enumerated
next only to that of Mahavira and Gautam Ganadhara. All his works are
available in Prakrit which borders on Saurseni and contains some traits
of Ardha-magadhi and hence called Jain-Saurseni.

For example -

St T weuiferesfe smmutfaut § et g5

d GEsha Ao HUifq ArEwEEraeml (1-9-9)
The saints (who are) the expounders of the Universe, call him a knower of
scripture, who in reality, from knowledge of the scriptures, knows this

very soul (to be) absolutely pure.
Commentary: The author points out that although a Shruta-Kevali has

“!.
T
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Foreword

full knowledge of all the scriptures, yet from real standpoint he can only
be termed Shruta-Kevali, when he realizes the absolute and pure soul. It
is so because the object of scriptural knowledge is to procure self-
realisation, which alone is the cause of internal and eternal peace and
happiness and of shedding off of the karmas which hinder soul from
attainingits full and perfect status.

St GEUTUT Hed WUTG Yaehater aarg fom
HEUTIUTIE Hed STl Feehaet awlll (1-10-10)

The Conquerors call him a knower of scriptural knowledge who has all
scriptural knowledge; because the soul (is) all knowledge, therefore (it is
also) the knower of the scriptural knowledge (Shruta-Kevali).

Commentary: This Gatha gives an illustration of the practical point of
view, which has been said to be a means for explaining the real point of
view. It is only with reference to his being possessed of all scriptural
knowledge that a Shruta-Kevali is called as such from the practical point
of view; and in view of his realisation of the self, he is termed so from the
real point of view. As knowledge of scriptures is not distinct from all-
knowledge, the attribute of the pure soul, this description from practical
standpoint merely indicates that a Shruta-Kevali is really the knower of
the selfin its reality.

The Essence of Samayasara

iz W@ forssl wqeet Bife fureeefie
weur gifg fomr gifefe qe Sww wred ) ! (7-14-206)

Have love always in this (soul’s nature); be always contented therein. By
this be satisfied. Then will the highest bliss be (thine).

1. Thisis also mentioned in the Gita as shown below:
W_ﬁlﬁ EAQIHAJEIT ||
AT o e &d 7 faadll - (Bhagwadgita, 3-17)

But, for a person who takes delight only in the self, is satisfied with the self and
content in the self alone, verily there is no further work to be done by him.
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Foreword

Spiritual Knowledge was derived first from Kshatriya —
TS T YTehea™: YT T STEIune et
T G Aehy Fodd Y9mEHdll 2

— (Chandogyopanishad, 5/3/7)

“As (to what) you have said to me, Gautama (Brahmana), this knowledge
did not go to any Brahmana before you, and therefore this teaching
belonged in all the worlds to the Kshatriya class alone.”

In a living organism the soul can be conceived as the nucleus
circumscribed by the limits of the gross physical body. It is to be liberated
and enlightened. Kundakundacharya's advice — remain a spectator, an
observer, a witness to all that is happening in the physical world but do
not become an actor, a doer, because the drama is being played by the
aliens and you being a spectator have right knowledge, right faith and
right conduct constituting the right path to final emancipation and
liberation of soul. The trio is known as “The Three Jewels”.

Samayasara is the ultimate conscious reality. The enlightened soul has
infinite glory. It has the innate ability to demolish the power of karmas,
both auspicious (punya) as well as inauspicious (papa), which constitute
the cycle of births and deaths, and are an obstacle in the path of liberation
ofthe soul.

You have translated in English the great classical Jain text Samayasara
composed by His Holiness Kundakundacharyaji. Your successful accom-
plishment of this job would play a vital role in evolving spiritual and moral
values in the Jain society especially among the English knowing people. I
highly appreciate your job and convey my auspicious blessings to you.

3454l T &

R fator Herd 2038 —Acharya Vidyanand Muni
22-2-2012

2. W mfﬁa% -{:ﬁfw Wl - (Brahmanapurana, 2-14)
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PREFACE

It was on a cold December day in 2010 when I reached Kundkund
Bharti, New Delhi, to seek the blessings of Acharya 108 Vidyanand ji
Munirdj. The Acharya instructed me to reflect upon the following verse
that appears in Samayasara! by Acharya Kundkund:

ucfte & fureel wqeat By fureemghie
waur gifg fa=t gifefe ag s Gfe (7-14-206)

(% 9=A1) 439 99 ¥ 91 Wfd 3, T8t ¥ § 991 I @, 399 & J g @
(FF-3fa, T=gfte 3R gfta @) qe ST 9@ el

Translated into English, it suggests:

(O bhavya - potential aspirant to liberation!) Always adore this
knowledge, in this only always remain contented, and fulfilled. You will
attain supreme bliss (through knowledge-adoration, knowledge-
contentment, and knowledge-fulfillment).

I had earlier printed Samayasara for Kundkund Bharti in 1994 and had
gone through, intently, all the pages of the treatise during the process of
proofreading. Samayasara could not create any lasting impression on me.
But it was different this time. Just one verse in the treatise impelled me to
start the study of Samayasara in right earnest. I found in Samayasara
answers to most intriguing riddles that agitate human mind. Why the
treatise could not influence me then is explained most beautifully and
authoritatively in Samayasara itself:

el MUY UT gaAfe ST Heel ur Arure fehfen
AT 3TUTT UTMOT 30Ut Wey fStom fafan (10-83-390)

fs<d #ed B
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Preface

Scripture is not knowledge because scripture does not comprehend
anything. Therefore, knowledge is one thing and scripture another; this
has been proclaimed by the Omniscient Lord.

Out of my ignorance, I had not understood then that all karmic influxes,
virtuous and wicked, are other than the Self, impure, lead to bondage, and
misery. Due to my erroneous thought dispositions, I was constantly
involved in the adoption of karmic matter and, conditioned by karmic
matter like delusion, I was instrumental in attracting impurities
including nescience. To be able to grasp the essence of this profound
treatise, one must exert to see the Self as pure, free from bondage,
inseparable from the attributes of knowledge, faith etc., and distinct from
all alien substances.

Samayasara for a purposeful life

Our wrong beliefs, passions and emotions are the causes which interfere
with the dawn of knowledge. One debilitating phenomenon in our lives,
almost universally, is that we live under the shadow of multitude of fear.
Take alook at the kinds of fear that we entertain:

Fear, perhaps, is the worst enemy of happiness; in extreme cases, it has
the license to Kkill. As the world is marching ahead, as the means of
communication are getting more potent than ever before, as the
individual is getting involved in more and more activities, the scope and
intensity of fear that we experience each day of our lives is increasing. Try
to figure out a day, after your childhood days, which you have been able to
spend without a tinge of fear tarnishing your natural happiness. There is
the fear of failure, theft, gun, terrorist, accident, earthquake, flood,
drought, tsunami, and so on. There is the fear of police, company law,
central excise, labour law, income tax and sales tax. Future itself has
become one big cause of fear — future health, security, relationships, old
age, and, ultimately, death — termed appropriately as the fear of the
unknown. We do not stop at thinking about possible mishaps till we are
alive; we also entertain the fear of surety of our kin after our death. Even
God has become an object of fear rather than of love and devotion. The list
isindicative, not exhaustive.

(x)



Preface

Fear is the creature of ignorance and the cause and forerunner of
death. The psychological effect of fear is terrible, beyond description. It
paralyzes healthy action, generates worry, and is exceedingly pernicious
to life. Worry corrodes and pulls down the organism; fear and worry will
finally tear the body to pieces. Fear is the antithesis of self-composure,
and the cause of cowardice and terror. Under its influence the
countenance becomes pallid, the face is pulled down, and the chest drawn

in. It paralyzes all the bodily muscles and consumes the vital force. 2

We make persistent efforts to allay fear, like buying insurance policies of
various kinds including health, life, child education, and fire, investing in
security of our homes and establishments, and financial planning. But all
these efforts are entirely misplaced, and do not tackle the core problem —
fear.

Good health can never be ensured through a medical insurance. The
process of getting a medical insurance for the most dreaded diseases
starts with an unhealthy suggestion that we are going to suffer, sooner or
later, from such diseases. We lose faith in our own powers, start paying
hefty premium, and, in effect, get ready to welcome disease. What is true
of physical health is also equally true of mental well-being, the rule
governing them both being the same, namely, ‘as one thinks, so one
becomes’. Whether we get a dreaded disease or not, we remain a loser. In
the former case, we may, however, get the satisfaction of being worldly
‘smart’. It is naive to assume that availability of money will guarantee
future education of a child. Our day-to-day experience tells us that people
involved in meticulous financial planning are no securer and happier than
those who adopt a carefree attitude toward financial matters.

Samayasara offers an antidote for curing the problem of fear
permanently:

quifaedt <ian foredent gifa forswran qun
AAVIfauHaRT ST aw%l § furedan (7-36-228)

TeErgfe s f1:31% 2 €, 3afed 3 f1sf 2 €, Fife 3 gawa § d e
2 gaferu o frege & f1.9% 2 2
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Preface

Souls with right belief are free from doubts and, therefore, they are free
from fear. Since they are free from seven kinds of fear, therefore, certainly
they are free from doubts.

(The seven kinds of fear are enumerated as: 1) fear relating to this life,
2) fear relating to the next life, 3) fear of being without protection, 4) fear
of losing what is possessed, 5) fear of pain, 6) fear of accident, and 7) fear
of death.) 3

It is clear that our misconception because of which we consider alien
substances as our own is the real cause of all our fears. Once we realize the
distinction between the Self and alien substances, we renounce all
attachment toward those substances and are at once at ease and at peace
with the Self.

Samayasara is an essential reading for anyone who wishes to lead a
purposeful and contented life. It provides irrefutable and lasting
solutions to all our problems, concerning worldly ways as well as spiritual
curiosities and misgivings.

Salutations

As my knowledge- and perception-covering karmas subside, I get the
opportunity of having the darsana of the Most Learned Acharya
Vidyanand ji Muniraj. The Munirdaj has no worldly possessions and the
three jewels of Right Faith, Right Knowledge, and Right Conduct radiate
from his bare body. He has won over passions like attachment, observes
stringent austerities, both external and internal, and endures afflictions
with fortitude and equanimity. He is an ocean of knowledge; an
institution of learning in himself. He has tender affection for all,
especially for those engaged in the propagation of the teachings of Lord
Jina. With every opportunity of having the darsana of the Muniraj and
listening to his words of true wisdom, my knowledge- and perception-
covering karmas get to quiescence and I seem to get an inspiration to
study and reflect upon the sacred texts. He is thus the driving force
behind the fruition of the present work; I salute him and make obeisance
humble at his worshipful feet.
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Preface

Many illuminated works and teachings of great thinkers and sages of the
past have repeatedly told us that we need to be able to distinguish
between valuable gems and valueless stones, both of which are scattered
along our way. One such valuable gem that I could lay my hands on, about
a decade-and-a-half ago, was that amazingly comprehensive yet precise
treatise The Key of Knowledge 4, by Shri Champat Rai Jain. The book,
first published in 1915, true to its title, has timeless pearls of wisdom in
each of its 900-plus pages; one has only to have patience, and develop
appreciation and understanding to pick them up. No other work that I
know of treats of the great issues that confront humanity with the same
simplicity, charm, ease, authority and freedom. As could be expected from
a Barrister-at-Law of that era, he was a brilliant grammarian and
logician; but more than that, he was a great philosopher. His single-
mindedness of purpose has always astounded me, and I salute his noble
soul.

Prof. A. Chakravarti (1880-1960), a versatile scholar of Sanskrit, Prakrit,
Tamil, and English had undertaken the stupendous task of providing us
with the English Translation and Commentary on Achdrye Kundkund’s
Samayasara °, based upon Acharya Amritchandra’s Atmakhyati. This
excellent text has provided me with necessary support and impetus
whenever I faced any stumbling blocks during the course of the present
work.

Another work of great scholarship is Reality 6, English Translation of
Acharya Pujyapada’s Sarvarthasiddhi, by Prof. S.A. Jain, first published
in 1960. You cannot but marvel at the fineness, in terms of erudition as
well as error-free printing in that era of letterpress technology, of the text.
This text became extremely useful to me during my translation work of
Samayasara.Iremember Prof. S.A. Jain with gratitude and adoration.

Dehradun . '
February, 2012 Vijay K. Jain
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INVOCATION

O bhavyas (potential aspirants to liberation)! Making obeisance
to all the Siddhas, established in the fifth state of existence that
is eternal, immutable, and incomparable (perfection par
excellence), I will articulate this Samayaprabhrita, which has
been propounded by the all-knowing Masters of Scripture.

Note: Acharya Kundkund has used the word vochhami in
conjunction with sudkevalibhanidam. He thus declares that this

1



treatise has been propounded by the srutkevalis, the all-
knowing Masters of Scripture, and he himselfis just a narrator.

‘O’ has been used to address all souls who have the potential to
attain liberation.



USHT SHaTerEmrr

THE SOUL

WEHT 3R WIS AL -
Sal IRSHUToUTSer o f& |9ad SO
TR UCH e & d ST0T dEaH|l (1-2-2)

S Sfe 35 geH-E-Ee o feea ®, 5@ frvem @ waHg SN ek
it Sfer digmferss FHHyRe ¥ ford 7, STkl wHwa S|

gy - =T St Ug gueiet o fo WesEs S % S TeE § Tge
T 8, UG T8 I% gosiereh € 3 S U A6 2|

S S Y5 STeAsd ®, 9 wWEna wedn € e i fag €
e €, eftumie U qe St e 2l

Know that the jiva (soul) which rests on pure faith, knowledge,
and conduct, alone is the Real Self. The one which is conditioned
by the karmic matter is to be known as the impure self.

Note: The word jane suggests voluntary understanding; jana
implies acommand.

The souls which rest on the pure self are called the Real Self.
Only the Arhats and the Siddhas are the Real Self. All other
souls, up to the spiritual stage of destroyed delusion (Ksinmoha)
are other than the Real Self.
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The Real Self who has realized oneness with his own nature is
the beautiful ideal in the whole universe. To associate this Self
with bondage, therefore, will be a self-contradictory narration.

Note: The jiva (soul) accomplishes true beauty when it is in
harmony with its own nature. Although ‘samaya’ connotes all
substances — the medium of motion, the medium of rest, space,
time, matter, and jiva — what is intended here is the jiva (soul).
Contradiction arises when the jiva is contaminated with the
karmic matter. In the same way, the medium of motion, the
medium of rest etc., look beautiful only when they rest on their
own nature.



Tohed &I Farwdl -

HauRfeemuyer veed fa swmyrE ez
TIAEIAl UTER U7 gerel fagaem (1-4-4)

T (T I T S, W (SO, =g ST S 3wl gt
& WY S e e et shel s g gg @, uRifed @ eIk
I9E § oTE B €, harel WS | Firet Wehed o1 Wit Geaot =¥ 21

ooy - QRaRfa=Ioe-g8 (FM), aRfes (s181), STopE (=nf)
i 58 U ¥ el oA, faeareeta ok faearenfsr fod w3 €

Tales involving pleasures of five senses — kama (sensuous
pleasures involving touch and taste), and bhog (sensuous
pleasures involving smell, sight and hearing) — and of karmic
attachment have been heard, known, and experienced by all.
Only the attainment of Self that is free from all attachments is
not easy.

Note: The words — heard, known, and experienced — mentioned
above, refer to wrong belief, knowledge, and conduct,
respectively, in the verse.

3= ot gfa= -
o Tawfagd UE rwun |iegaun
W¢ i~ YHTUT Taehosl B@ U Haad |l (1-5-5)

(3merd << Fed € fh) H ST Uma fawe (319 W ®9



T - 1
SATHETEY ) Hl A o Fsrrs o e €1 afk # fx@rs o 39 wmm
AT A7 | el <o ST al farodid Ay 78 or = o6 o

oI - 9o & HUA F Y T I IH 9 37 i 3
o uftefdd s e wa’ Bl

(Acharya Kundkund says-) I will reveal that unified Self
(impregnable Self with right faith, knowledge, and conduct)
with the soul’s own glory. If I succeed, accept it as a validation of
truth, and if I miss out, do not misconstrue my intent.

Note: To misinterpret the speaker in order to distract from the
intended meaning is to misconstrue.

YSIAT ol TEY -

o7 fg gife rww=ir o UH WORH g S ATar
Td WUl Gg UTer S | g 9 gl (1-6-6)

ST e e ®, 9% 7 € TyHd § 3R T YHG T 39 YR 6 S Fed
&; IR S (AR 3T W H9eh &9 W) T g3, 9% 1 (TEY S
1 eraeen | off) e € 2l

The knowing consciousness is neither apramatta (vigilant of
duties) nor pramatta (non-vigilant of duties) and is thus said to
be pure. The subject of consciousness (in the state of knowing)
remains the same when the ultimate truth is revealed.



IR R s -
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Conduct, faith, and knowledge have been said to be the
attributes of the knower, the Self, from the empirical point of
view (vyavahara naya). From the transcendental point of view
(nischaya naya), there is no knowledge, conduct or faith — just
pure consciousness.

HIBR hi STETIh -
WE UT o HeeruusS 3tuTewiaTE oo g R
g TAERUT Ul U acHUTHEGER || (1-8-8)

S ST T S AT % fo TR HAT (ST WHEANI) v
T 2, S Yeh R SHaER 7 % Ta qeened s SURY T Y B

Just as it is not possible to explain something to a non-Aryan
except in his own non-Aryan language, in the same way, it is not
possible to preach spiritualism without the help of empirical
point of view (vyavahara naya).
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The jiva who, through his faculty of scriptural consciousness,
realizes the pure nature of the Real Self, is called a real, all-
knowing Master of Scripture (nischaya srutakevali) by the Rsis,
the illuminators of the world.

The jiva who comprehends the entire scriptural knowledge
(comprising the twelve canonical works — angas) is called an
empirical, all-knowing Master of Scripture (vyavahara
srutakevali) by Lord Jina. As the entire scriptural knowledge
(and the resultant scriptural consciousness) is the Real Self, he
is called a srutakevali.



e qared ® iR oreeRr 79 et ® -

FAETUSHE el <faal § GHuTel|
TS Wel THTfeedl gafg Sarl (1-11-11)

SR 9 el & 3R Y gl B, (G i 3) wae 21 s
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The empirical point of view does not reveal the ultimate truth,
and the pure, transcendental point of view reveals the ultimate
truth. This has been said by the Rsis. The soul which takes
refuge in the ultimate truth is surely the right believer.
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The pure, transcendental point of view, expounded by those who
have actually realized the ultimate truth about the real nature of
substances, is worth knowing. And for those souls who are in
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their impure state (like the householder engaged in virtuous
activity, and the ascetic, vigilant or non-vigilant, in the ratnatrai
- three jewels - of right faith, knowledge and conduct), the
empirical point of view (vyavahara naya) is recommended.
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Comprehension of these nine substances — soul, non-soul, merit,
demerit, influx, stoppage, gradual dissociation, bondage, and
liberation — through pure nischaya naya constitutes right belief.
(Being the focal point of belief these nine substances are said to
constitute right belief, and from the point of view of pure
nigschaya naya, the knowledge of these nine substances results
into the realization of the Real Self, hence it is right belief.)

Note: These nine substances are the subject matter of this
treatise Samayasara.
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The point of view which sees the soul as 1) free from bondage,
2) untouched by others, 3) distinct, 4) steady, 5) inseparable from
its attributes of knowledge, faith etc., and 6) free from union
with any other substance, is the pure point of view (suddha
naya).
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He who sees, knows, and experiences the soul as free from
bondage, untouched by others, distinct, not other than itself
(also steady, and free from union — as mentioned in the previous

11
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verse), indivisible whole (incorporeal), and absorbed in its own
blessedness, comprehends the whole Jaina doctrine, including
the Real Self and non-self.
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(1-16-16)

Y H (FIER T9 Y) FEASYH, 99 3R G T G & SUIE
T A ; o 3 A1 Rl 99" 79 9 Tk &) 37 S

From the empirical point of view (vyavahara naya), right faith,
knowledge, and conduct, should always be cherished by the
ascetic, but from the point of view of pure nischaya naya, these
three areidentical with the Self.
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Just as a man desirous of monetary benefits, after identifying
the king by his crown and other insignia of royalty, exerts to
serve him faithfully, in the same way, one who desires
emancipation should know the soul as a king, put faith in it, and
attend toitinright earnest.
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So long as the soul believes that it comprises the karmic matter —
the subtle karmic matter (dravya karma), the psycho-physical
karmic matter (bhav karma), and the quasi-karmic matter
(particles of matter fit for the three kinds of bodies and the six
kinds of completion and development) (nokarma) — and that the
subtle karmic matter and the body building karmic matter are
its constituent parts, it remains lacking in discriminatory
knowledge.

13
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One who erroneously considers any alien object such as an
animate being (wife, son etc.), an inanimate thing (riches such as
gold and silver), and mixed animate-inanimate object (land,
cattle etc.) as ‘I am this substance’, or ‘Itisme’, or ‘Tamits’, or ‘It
ismine’, or ‘It was mine in the past’, or ‘I was identical to it in the
past’, or ‘It shall be mine in future also’, and ‘I shall also be like it
in future’, has only superficial awareness (bahiratma). But one
who understands the real nature of the Self does not entertain
such erroneous notions and, therefore, possesses intimate
knowledge (antaratma).
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The Self, deluded with wrong knowledge and influenced by
wrong belief and passions, declares that physical objects like the
ones intimately bound to him (the body) and the ones not so
bound to him (wife, son etc.), belong to him. The Omniscient
Lord has declared that consciousness is soul’s distinctive charac-
teristic. How can such an entity be regarded as physical matter?
How can one say that a particular physical matter belongs to
him? If it were possible for the soul to become a physical matter
and for the physical matter to become a soul (having conscious-
ness), then only it would have been right to say that a particular
physical object belongs to the soul.
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(An ignorant disciple proclaims —) If the soul does not constitute
the body, then worshipping the Tirthamkaras and the Achdaryas
will all be deceitful and, therefore, the soul must indeed be the
body.
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(The Acharya responds-) The empirical point of view
(vyavahara naya) indeed holds that the soul and the body are the
same, however, from the transcendental point of view (nischaya
naya) the soul and the body are never the same (as they are made
up of different substances).
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By making obeisance to the body, which comprises physical
matter and is different from the soul, the ascetic presumes that
he has adored and worshipped the Omniscient Lord.
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From the transcendental point of view (nischaya naya), this
adoration is not proper as the attributes of the body (like its
colouration) do not exist in the Omniscient Lord. Therefore, one
who adores the divine attributes of the Omniscient Lord truly
worships Him.
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Just as the description of a city does not entail the description of
its king, in the same way, eulogizing the body of the Omniscient
Lord does not entail the adoration of His divine attributes.
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The ascetic who, subjugating his senses, realizes his Real Self
which is of the nature of pure knowledge-consciousness, is verily
called a ‘conqueror of the senses’ by the saints who know the
transcendental point of view (nischaya naya).
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The ascetic who, subjugating his delusion, realizes his Real Self
which is of the nature of pure knowledge-consciousness, is verily
called a ‘conqueror of delusion’ by the saints who know the
ultimate truth.
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When the deluding karma of the ascetic who has already
conquered delusion is eradicated, he attains full knowledge of
the ultimate truth, and is to be known as a ‘destroyer of delusion
(ksinmoha)’.
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Since one deliberately renounces all alien dispositions,
considering these to be other than the Self, therefore,
renunciation (pratyakhyana), in reality, be deemed as the
knowledge of the Self.
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As a worldly person renounces a thing which does not belong to
him, in the same way, an enlightened person renounces all alien
dispositions considering these to be foreign to him.
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The one who knows that delusion does not in any way belong to
him, he is only knowledge- and faith-consciousness, is called
‘free from delusion’ by the saints well-versed in scriptural
knowledge or who know the ultimate truth.
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The one who knows that substances such as medium of motion
(dharma) do not in any way belong to him, he is only knowledge-
and faith-consciousness, is called ‘unconnected to dharma’ by
the saints well versed in scriptural knowledge or who know the
ultimate truth.
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The enlightened Self knows that he is unique, absolutely pure, of
the nature of knowledge- and faith-consciousness, eternally
non-material (due to the absence of attributes of matter like
colour, taste, smell, and touch), and as such not even an atom of
alien objects, whatsoever, belongs to him.
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THE SOUL AND THE NON-SOUL
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Ignorant people, not knowing the true nature of the soul,
maintain that the Self is but the non-self, and some uniformed
people even say that the soul is identical with passions such as
attachment and that it is indistinguishable from the karmic
matter. Some others say that the psychic potency which
determines the high or low intensity of passions, and their
consequent effect on the conscious state, is the soul. Still others
regard the soul as the quasi-karmic matter (nokarma). Some
consider the fruition of karma as the soul and some consider the
sensation resulting from the strength of the fruition —intense or
mild — as the soul. Some believe that jiva and karma, taken
together, constitute the soul, and some others consider the soul
to be the result of the association of karma. In these and many
other ways, ignorant people identify the Self with the non-self.
Such absolutists are ignorant of the truth; say those who know
the ultimate point of view.
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The above mentioned affective states are all result of the
manifestation of karmic matter, so says the Omniscient Lord.
How can these be called the jiva or Pure Self?
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As pronounced by the Omniscient Lord, all the eight kinds of
karmas are subtle material particles, and that the fruition of
these karmas results into suffering that everyone recognizes.
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It is only from the empirical point of view (vyavahara naya) that
the Omniscient Lord has declared all these affective states to be
of the nature of the Self.
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On seeing the royal entourage, if one says, “The king has come
out,” this statement is made from the empirical point of view
(vyavahara naya). In reality, only one person in the whole
entourage is the king. In the same way, scriptures declare, from
the empirical point of view (vyavahara naya), that these
affective states pertain to the Self, although they truly are
different from the Self. From the transcendental point of view
(nischaya naya), the Self is one, different from these passions
(attachment etc.).
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The pure soul should be known as without taste, colour and
smell, beyond perception though the senses, characterized by
consciousness, without sound, cannot be apprehended through
a symbol or a sense organ, and whose form or shape cannot be
portrayed.
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In the pure soul there is no colour (varna), no smell (gandh), no
taste (rasa), no touch (sparsa), no form (ripa), no body (sarira),
no shape (samsthana), and no skeletal structure (samhanana).
The soul has no attachment (raga), no aversion (dvesa), no
delusion (moha), no influx of karmic matter (asrava), no karma
(karma), and no quasi-karmic matter (nokarma). It has no class
of potency of karmic matter (varga), no types of karmic
molecules (vargana), no aggregates of karmic molecules
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(spardhaka), no ego-consciousness of different types
(adhyatmasthana), and no karmic manifestations
(anubhagasthana). There is no yoga activity (yogasthana), no
bondage (bandhasthana), no fruition (udayasthana), and no
variations according to the method of inquiry into its nature
(margandsthana). The pure soul has no place for duration of
bondage (sthitibandhasthana), no emotional excitement
(samklesasthana), no self-purification (visuddhisthana), no self-
restraint (samyamlabdhisthana). It has no classes of biological
development (jivasthana), and no stages of spiritual
development (gunasthana), as all the above mentioned
attributes are manifestations of material conditions.
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The above mentioned attributes, from colour to stages of
spiritual development, belong to the soul from the empirical
point of view (vyavahara naya), but from the transcendental
point of view (nischaya naya), none of these belongs to the soul.
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The association of the soul with these attributes, like colour etc.,
must be understood as the mixing of milk with water. These
attributes are not part of the soul as the soul’s characteristic is
consciousness.
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When someone gets robbed on a road, people, conventionally,
say, “This road gets robbed,” but in actual, no road gets robbed
(only the traveller gets robbed). In the same way, as an
illustration, the Omniscient Lord describes, from the empirical
point of view (vyavahara naya), the colour of the material
entities of karma, and the quasi-karmic matter (nokarma), to be
the attribute of the soul. Similarly, attributes like smell, taste,
touch, form, body, and shape of the soul are predicated by the all-
knowing only from the empirical point of view (vyavahara naya).

TER Sfal & quiifs 1 Ty -
T WS a0l GHRETUT Bl SUuTdr|
HANUUFRIUT VTS § TUUTESN gl (2-23-61)

TR T o GO el & quiifs o1 8 § 1 TER § o Sfel & al
g s TEf
So long as the souls have embodied existence in the world

(samsara) attributes of colour etc., are said to be present in
them. There are no attributes of colour ete. in liberated souls.
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Sitet = f§ e ¥ wra 7w =it fin
Sawarsitaed 9 urfeer fa@dlr § € &gl (2-24-62)
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(Refuting those who assume that the soul and its colour etc. are
but the same, the Achdrya says —) If you maintain that all these
attributes really pertain to the soul itself, then, in your opinion,
there would be no difference, whatsoever, between the soul and
the non-soul.

Taled e HT SR ST -
3TE WUNATUT ST o Bifd JUUTIET|
TRET GENET AT BG<HTEuuT | (2-25-63)

Td UiTTelged Sial decieRguiuT eHe|
foreamurerTer fa o e uivten 9=l (2-26-64)

1o Afe o T § GOR § fiord Sial & quiifeer (qRed €9 W) B ©
@ 39 HRU GER H feod Sfta TH= 1 9 2 T 39 YhR 7 ggHd!
e TI&T07 ISl 5o Rl BH W YTl 54 &l Sfid sheardl 3R (HER
<o H € ) Fafor ured 29 W+t geure € Sfer bl U g1 T
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Or else, if you maintain that the colour etc. of worldly beings are
indistinguishable from the attributes of the souls, then these
souls will be assumed to be endowed with physical form. In this
way, O deluded person, a soul endowed with physical form will be
made up of physical matter and then, not only in its worldly
existence but also in its emancipated state, physical matter will
acquire the status of ajiva.

Sttereere sia 78 ® -

Uaeh o Sifuor fafvor o =it o vergfean <itam
AU TSI UTTHeR ST || (2-27-65)

Terfe o fureaw SftagTonm g SHuTyETtE |
TIEifE uiTemste aife fehg WuUe SfETll (2-28-66)

TsfsE, qEfsd, dHehsa, snelsa, d=fsm, 9w, gaie R 374 3
e 31 Taafe Sid 3 AHwH 1 Yehfadl &1 37 Horgd Yehfaa °, <
Uigrfersh € T8 df Sheeer ™ T3 21 79 o S fhd TR Fe ST Tehd
€2

Living beings with one, two, three, four, and five senses, gross
and fully developed, and their opposite, subtle and undeveloped,
are classes based on their physique-making karma (nama
karma). The classes of living beings (jivasthana) are the result of
physique-making karma (nama karma) and since the causal
conditions are physical in nature, how can these be identified
with the nature of the soul?
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2E I St Gl FIER 9 T -

TSIl S GEAT JE F S SHa
YT SEHUIT g9 gagrar 3l (2-29-67)

S Tt qe ST SR S gew qen SR S we T €, o <@ I
3T9eq g GAd 21 9 e THNH § SHa8R 79 9 FE TS B

The developed and undeveloped, and subtle and gross, are
classifications of living beings, termed jivas, from the standpoint
of their physical constitution. And the scriptures convey this
from the empirical point of view (vyavahara naya).

ORI Sfe T R -

MEUTRIEIEAT € afuuTer W 30 Ui Tum|
d forg afa Siar & fursem=iqum S9T (2-30-68)

S 3 TR €, o e % & S3d 9 9aa T # 1S e e
% T 2, 9 Sie fhd TR 8 Gahd 87

The stages of spiritual development (gunasthana) are stated to
be the result of deluding karmas (mohaniya karma). How can
these, which are eternally non-conscious, be identified with the
consciousjiva?

3fe gfeat Sharstarfem aosr
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THE DOER AND THE KARMA

e & wH-I B T T -

ST or afg faeda® g snerwerer qrog ful
U AT § Al higliey dge Sarll (3-1-69)

HIEIEY dEaed o HEEE JUsi gifel
Siraee det Wit Ty weagiifE (3-2-70)

Site STel e 3TeT 3T 3TEre 1w g (Fam-Tae) eeor 3R 9 ot
TE S €, el ok o8 ST shiefer rEdl o Yol W@l 8| shiefeen
AreTel W ol g SHS Ul okl G Bl €| ard | Sid % 9 YhR
Yl ol T Fazeal § o 2|

So long as the soul (jiva) does not recognize the differences in the
attributes of the Self and the influx of karmas, it remains
ignorant, and indulges in baser emotions like anger. The
Omniscients declare that while indulging in anger etc., the soul
accumulates karmic matter and, in this manner, bondage takes
place.
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AT THUT S{UT WU STHATUT T 2 al
e gife fo@aT g agar o sen | (3-3-71)

& TE Siel STTeHT R AR Terdl o1 (Fe-fas) @1er07 &R 92 S o
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When the soul (jiva) is able to recognize the differences in the
attributes of the Self and the influx of karmas, then fresh
bondage does not take place.

oo

oA 9 fEE-fagha -
UMUT AT, 3o« o faeadigume =
gHE &Rl T 4, agr forafa guife siarn
(3-4-72)

SATETEl T ST, ZehT Toraiia el 31X & g% & Rl &, I8 ST

Sttt 3 Frigfa st 21

After knowing that karmic influxes are impure, of nature
contrary to the Self, and the cause of misery, the Self abstains
from them.
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(The well-informed asserts that —) I am really one, pure, free
from possessive desires, and replete with knowledge and
perception. Resting on pure consciousness (with the above-
mentioned attributes), and self-contented, I lead all the karmic
influxes (like anger) to destruction.

A eTEdl © FreE e © -

SHafuTelgT Ue ST 3ifUTsen T U |
gaaT gEEwen T I ungur furase dfdn (3-6-74)

3w sTEd Sia & WY g €, eya €, o1 ¥ qen ewRw
(e & H e T €) iR A 3Ewy € 3 SEEd Bl < o1 &
TE SR (M) S 2EEl 9 oo glar 21

These influxes like anger are associated with the soul,
destructible, evanescent, incapable of providing refuge, misery
themselves, and result into misery. Knowing this, the well-
informed abandons them.

37



3T -3
I ®T dfeEe -
HHEE 9 UM TR e 9 dqgd aiurs|
T RfS TSUIET S WUTE W gafd umoitn (3-7-75)

ST 2ATCHT 39 Y o TR i, SHT YohR AIshH & UROMH hi &1 hidl
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The Self who does not get involved in the adoption of the karmic
matter, and, in the same way, the quasi-karmic matter
(nokarma), but is aware of these, is knowledgeable.

AT e kit Tl | 9ROmE T8l har -
U7 fa ufumfe o frvgfe Swsete o Wesuss|
T SOt fq E Uit Ui iaE I (3-8-76)

A 3T YR o UIgiTerh Al i S gen off fv=a 9 wEe 1
T H 7 3 WEy IROET S €, 7 3% UeU w7, 7 3T ®9
e 2 2

The knower, while knowing the various kinds of karmic matter,
surely does not manifest himself in the modifications of alien
substances, or assimilate them, or transmute in their form.
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T 3T Gl & ST © -

ur fa uftomafe o1 fhugfe Swussife o weaussUl
ol Suier fa g ey swEtagl (3-9-77)

T STk YehR & 379 IRUTHI 1 STl g7 +ff 9= 9 W& i
i o A IR H §, 7 S% TR0 H €, 7 3T T 3 &
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The knower, while knowing the various modes of his own
thought-dispositions, surely does not manifest himself in the
modifications of alien substances, or assimilate them, or
transmute in their form.

T FH-el I SEAT ® -

o1 fa uRumfe o firvgfe swssife o WEsussTUl
IO U TS § UiNTeeR % e T0Tall (3-10-78)

A dignfersh Al % 3T %ol 1 ST g o fvea ¥ wseAt %
qgigi | 7 o IR A1 7, 7 I TR0 Il §, 7 S ®9 3= Bl
2|

The knower, while knowing the various fruits of karmic matter,
surely does not manifest himself in the modifications of alien
substances, or assimilate them, or transmute in their form.
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ur fa uftomafe o1 fhugfe Swussife o weaussUl
U Teides o agr ufumfe waifg waf@n (3-11-79)

T %o il WA i gAE W SH ®9 A Al RO i §, 7 3%
T2 F 7, 7 37 ®Y 3G o1 2, FR 9% a1 T & A& 9
RO LT B

The physical matter too does not manifest itself in the modes of
any foreign substance, or assimilate them, or transmute in their
form, because it manifestsinits own state or form.

Sfiar @R qgme & ufomt | fAfre-Afafas 9= © -

S URUTHEE ™ 9Tl TRuTE |
UIATARIUTTET ded el a4 uRomfgn  (3-12-80)
uT fa weafe HEREr St % qgd SieRun

JTUUTUUTIUTIAUT § URUH 10T |og fan  (3-13-81)

TEUT hRUIUT § ST 3MMET T WIE0T|
UIATARTERETUT U7 g hel HeAHTaTui || (3-14-82)

I S & (W) wiom % faftm 9 %d w9 9 qiofid g )
ST TR Site it (AR ) YErershd HiHd | (T A6l 9 )
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RO Ll &1 Sid HH Tl ol TE e €1 T TR HH Sid &
O 1 &Y LT ®; T Toh-SR & TR 9 3 A1 o afioms <)
TH U1 Y ST T & A6l § sl ®, T YT HH o g1 R T
FEE el 1 il Tl 2

Physical matter gets transformed into karmic matter due to
soul’s passions like attachment. Similarly, jiva also, conditioned
by karmic matter like delusion, gets transformed, showing
tendencies of attachment etc. Jiva does not produce changes in
the attributes of the karma, nor does the karma produce changes
in the attributes of the jiva. It should be understood that these
two get modified as a result of one conditioning the other due to
mutual interaction. As such, the soul is the creator as far as its
own attributes are concerned, but not the creator of all the
attributes that are due to its association with karmic matter.

fTe@F e @ eTTeT 31O € ehdl TR ofier B -
TUT=3auEET UF e wHe fg aiifel
Jedfe YUl | oI WUT 3191 § T«0il - (3-15-83)

(T9=a9 &1 39 YR T4 & foF) 3TeA1 o0 1 &1 dal @ 3R fie
ST 319 1 & AT €, T g ST

From the pure, transcendental point of view (nischaya naya) —
know that the Self produces only his own self, and, again, the
Self enjoys his own self.
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TR g ITET UIHTeleh™ hifq Utz
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SRR 9 1 T © foh ST 3k ehR o YITel sl shl hidl € 3
Sl 3o YR o JEITel SRl i ATl B

It is only from the empirical point of view (vyavahara naya) that
the Selfis the creator of various kinds of karmic matter, and then
enjoys the fruits thereof.

8R! A= ° g9 -

fg UINTTeRTHUT el @ oid dedfe el
FferRarartei=n gasse | faomawgi (3-17-85)

% ST 39 YTl HH hl HIAT & S S BT 9T € a1 e 9
=1 B 1 GG ST = | U He SRR ® Hd o faudd 2

frgier - e a&qa: afome € @R ufom feean & oval oftomedt o
= Bren 2| STe 518 TepR 379 qRomd i hid § ST SE i 9
2 I YR AE I8 TTerhd 1 o 3T ST ! 9l i e 79 &i]
IR i - AT i - FoRanet @ s1fa= gt s < s 6t TR we
%o Ll €, UE T Fosed & fag & foeg 2

If the Self creates the karmic matter and then enjoys the
consequences thereof, it will lead to the hypothesis of a single

42



T -3

cause producing two different effects. This is in conflict with the
Jainadoctrine.

Note: Action (kriya) actually leads to mode (paryaya) and the
mode of a substance cannot be altogether different from the
substance itself. As the Self produces his own modes, and, again,
enjoys results thereof, and if he also creates the karmic matter
and then enjoys the consequences thereof, then the Self will be
no different from the two actions — of self and of karmic matter.
To hypothesize that a single substance produces kriya in two
substances is against the doctrine of the Omniscient Lord.

) ferfeamendt faeamsfie € -
TRET g AU Ui o | fa spedfal
qur g Taesifeedt ar-fawfamarfeun gifan (3-18-86)

SFifeR STICHT, STCHT & WTe <l 3R It o 1 (IROMH) 1 - T B
— A 21 UH /A % R0 S-TRREEE (Th 559 g} < Al
gftome ferdl ST @, T 5 oet) frearsfie ' €

Those who believe that the jiva or the Self is the producer of
modifications in both — his own self, and in the physical matter,
i.e., one single substance producing modifications in two
substances, are of erroneous faith.
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fres qut gfae Sitausia dgd UuTn

arfarfe AT MET HEEET W WTET! (3-19-87)
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Again, erroneous faith is of two kinds — one pertaining to the jiva
or soul, and the other pertaining to ajiva or non-soul. Similarly,
nescience (ajriana), non-abstinence (avirati), actions of the body,
the organ of speech and the mind (yoga), delusion (moha), and
passions (kasdya) like anger, are of two kinds (in respect of being
Jiva or ajiva) each.

asfia 3R Sfta fhaeareanfs wre -
TR faes S rfeRfe-srumurssiE |
I quuTUl Stfafe fa=s =1 Sfar g (3-20-88)

S faere, 4, stferfa iR M oid €, 3 IuTel hH € SR S
3T, SIfafa 3iR fheare shd &, 9 SUATEY 2

Erroneous faith, actions of the body, the organ of speech and the
mind, non-abstinence, and nescience, which are of the nature of
ajiva, are karmic matter. And nescience, non-abstinence, and
erroneous faith, which are of the nature of jiva, are modes of
consciousness (upayogaripa,).
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IFRE 370 uiomar fafuor desaed|
fres ruoTmot Siferfeureatr o unEeatn (3-21-89)

e ¥ IR ST & A SR qiomd ®1 d (A afom)

feared, o1 &R stferfawre SiFA =nfed

The consciousness, conditioned by delusion, undergoes three
different kinds of modifications perpetually. These three
modifications must be known as erroneous faith, nescience, and
non-abstinence.

3IYART faeRr) 9d T wAl © -

TeY 9 s fafart gat feon s
S A Rifd e SIS T /T Tl (3-22-90)

(Theared, 319 @R s1fofa) =7 diAf w1 ffta faem w ot stem =51
ST (Fafy fee 79 9) g, Fier iR thwmE 2, R off fF R
o TR o1el o/ STANT 519 (faeril) 18 6 shidl §, 98 SHT wrel &l
i gl |

Although the consciousness of the soul is inherently pure,
flawless, and of unified disposition, when conditioned by the
above mentioned three impurities (erroneous faith, nescience,
and non-abstinence), it becomes the causal agent of
corresponding psychic imperfections.
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The soul itself is the causal agent of whatever impure
modifications it undergoes. As the soul turns into a causal agent,
physical matter gets transformed into karmic matter.

ST W HH B e § -
THWTUT el TWTUT {7 9 ¥ shIar 9l
STUUTIUTHIN Sl ShETUT SR Bl (3-24-92)

T ! T Y HIAT G SR 370 ] TET il g 98 ! Siidl

Tl T ol 2rdl e

Believing non-self to be self, and self to be non-self, the ignorant
soul becomes the causal agent of various karmas.
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The knowing Self, who does not engender feelings of non-self as
self, and self as non-self; that Self does not become the causal
agent of various karmas.

ST o fasit W/ &1 &dl © -

fafeet THaeint swfaaw wifg wEr T
AT TR B A SAAHTEH (3-26-94)

7 (Toeare, 31 oiR eiferfa 1) 9 TR o1 S7anT & sy € tEn
FTcHTIReY LAl 21 98 STcHT 3T IYAN Y 9+ el I i Bidl ¢

The Self, conditioned by the three impurities (erroneous faith,
nescience, and non-abstinence), indulges in such self-assertions
as “I am anger”. That Self becomes the causal agent of impure
modifications in his consciousness.
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Conditioned by the three impurities (erroneous faith, nescience,
and non-abstinence), the Self indulges in such self-assertions as
“I am dharma etc.”. That Self becomes the causal agent of
impure modifications in his consciousness.

T F A SE T -
e U7 TeaTfUT WS HUTIG HIe Ul
JWTUT AfT T W RS ATTTTOTHTITTI (3-28-96)

39 YR A9l (M) ST ¥ WAl i 30 &Y hidl € 3R
3 1t WEY Hl 2

In this way, a person of dull intellect, due to his ignorance,
considers alien substances to be the Self, and also the Self to be
alien substances.
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Because of the aforesaid reason, the knowers of reality call such
a soul as a causal agent of various karmas. Whoever realizes the
truth, gives up all causal relationship with alien substances.

IER] Sl 1 AHE -

FAERUT G ST G TSUSTHTIGGeATT T
SHIUTIUT o HETOT o UfreReTOfE fafarsTiom

(3-30-98)

FIeR 4 (IR S TH 9d ® o) SWa | TeAT Se-92-1 31fg
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rerdl = L

The Self, in this worldly life, is identified, from the empirical
point of view (vyavahara naya), as the producer of articles such
as a pot, a cloth or a chariot, besides the sense organs, various
types of karmas like anger, and the quasi-karmic matter
(nokarma).
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If the Self is the producer of these alien substances then, surely,
he shall amalgamate with them; since this amalgamation does
not take place, the Self cannot be their producer.

ffta-Afafae a9 ¥ & g &af 18 © -

Sier o7 Rif ¥ Ula U e A9 del
SESTRT SWE 9 dfd gafe il (3-32-100)
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The Self does not produce a pot, or cloth or any other substances.
Only his yoga, the three-fold activity, and wupayoga, the
consciousness, are instrumental causes in producing the pot etc.
The Selfis responsible for these —yoga and upayoga.
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The Self who does not engage in doing karmas, such as
knowledge-obscuring karma, which are consequences of the
karmic matter, but only knows these karmas, is the knower.

IR ST WrEl 1 Hdl ® -

W 9 GEUEE hifc ST | aFF el Sl
d a% gife T 9 9% g JST 1wl (3-34-102)
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Whatever psychic disposition, virtuous or wicked, the Self
engages in, he is definitely the author of the disposition. The
disposition becomes his karma and he is the enjoyer of the fruits
of this psycho-physical karmic matter (bhav karma).
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The matter and quality of a substance are not transmittable into
the matter (and quality) of another substance. Being non-
transmittable, how can a substance change the modes of another
substance?

AT YT AT kT hal & T -

TEUTEH T 3MET UT HUTE NATaHiE hHng|
d SgaHepedl dite e aed | ATl (3-36-104)
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The soul does not transmit its matter and quality into karmic
matter. How then, without transmitting its matter and quality,
can it be considered a causal agent for producing the karmic
matter?
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The soul is perceived as an extrinsic agent for the modifications
of karmic bondages (knowledge-obscuring karma, etc.) and it is
figuratively said that the karma has been produced by the soul.

FIER H HAI I HYA -
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A war is fought by the warriors, still it is figuratively said that
the king is at war. Similarly it is said from the empirical point of
view, that thejiva, or the soul, has produced the karma.
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That the soul originates, produces, binds, changes the modes,
and assimilates the karmic matter is said from the empirical
point of view (vyavahara naya,).
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As a king is metaphorically said to be the producer of vice or
virtue in his subjects, similarly, the soul is said to be the producer
of the substance and quality of the physical matter from the
empirical point of view.
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In reality, four primary conditions of influx of karmas are said to
be the causal agents bringing about karmic bondage. These
must be understood to be wrong belief (mithyatva), non-
abstinence (avirati), gross passions (kasaya), and actions of the
body, the organ of speech and the mind (yoga). These have been
further subdivided into thirteen secondary conditions. The
thirteen conditions exist, to different extent, in various stages of
spiritual development (gunasthana), from ‘misbeliever’
(mithyadrigti) to ‘omniscience with vibration’ (sayogakevali).
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These conditions of influx of karmas resulting into bondages,
like wrong belief etc., are, in reality, non-conscious (achetana)
because they are brought about by the rise of the karmic matter.
If these result into karmas, then the Self cannot be the enjoyer of
the fruits thereof. Because the conditions called gunasthana
produce karmas, therefore, from the pure point of view, the Self
is not the producer of karmas, and only the conditions called
gunasthana produce karmas.
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Knowledge- and perception-consciousness is inseparable from
the Self; however, if we consider anger too as inseparable from
the Self, then soul and non-soul will get amalgamated into one
entity. This hypothesis will entail that all souls in this world will
surely become non-soul too. Same misleading notion prevails if
we consider karmic conditions, karmic matter, and quasi-karmic
matter to be inseparable from the Self. Therefore, to dispel this
misleading notion, as we regard anger to be distinct from the
conscious Self, similarly, regard karmic conditions, karmic
matter, and quasi-karmic matter also to be distinct from the
conscious Self.
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If you believe that physical matter does not get bound to the Self
on its own accord, nor does it evolve into modes of karma on its
own accord, then, it becomes immutable. Or else, if you believe
that the karmic molecules (vargand) do not get transformed into
various karmic modes, then this belief will lead to non-existence
of the worldly state of the soul (samsara), identical with the
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Samkhya system.

If you maintain that the Self transforms the karmic molecules
into various karmic modes, then how can the Self cause
transformation in a substance that, by nature, is immutable? Or
else, if you believe that the physical matter, on its own accord,
transforms into various modes of karmas, then it will be false to
say that jiva causes transformation of karmic matter into
karmic modes. Therefore, in reality, just as the karmic molecules
which get transformed into various karmic modes are material
substance, in the same way, karmic modifications like
knowledge-obscuring karmas etc., are mutated states of the
karmic substance.

qregmargart firs & gareE -
T 99 Sgl h UT 99 URUTAfE ShiguTeliE |
g TE gogd Sl WRumHt aer gifgll  (3-53-121)
smfturddafy ¥ Sfa wigtfeufe wafE)
HERE A9TEl UESele Eauan dril (3-54-122)
UIATeTeh™ Shigl Sid URuaUiE shigt |
4 ggnuiurdd g uRummafe wEwl (3-55-123)

3E TIHWT YRUTHIE HRIEHTIV TH < TG
gl YRUTHIR e shigwiaie fa=sn (3-56-124)

59



T -3

THIgASIAl Shigl HTULESAT I HIUTHATET
UISal W& Fgasal gare @rerll (3-57-125)

(TiETarErE o & gfd o wed € - ) afg o w arra @
o 9% g & § g 71 o1 § 3 shiunfe el § @ g T8t
A1 €, qe dl o IR fag g @ (31R) shiunfe weey § sig &
g RO T h T GGR o A9 BT THIT ST S A6l GrRegdd
T I 3T S|

(AfS T He! fF) TIT FHET Fie Sd H hreeaEd IROMEE 2 o
g IROHA 9 HH 9l Sid il Higwy fhg TR IR &0 ehdl
22

1A 3T W g9 § IRUET & 7, A a8 T 9 7 A
1Y STe 1 FIYE Y IR FdT & I8 el e S84

(o1q: g g3 ) w1y ¥ Iugea (TSRt STAM shiemehR qfRorfia
T3 & UET) oTc e & 2; UH W SUge el W € 8 " o
SR SATCHT W © SR oAl § ST ATeH1 ol )

(Addressing the disciple of the Samkhya philosophy, the Acharya
says —) If you believe that the soul by itself is not bound by
karmas, and that it does not have emotional modifications like
anger, then it must, by nature, remain non-manifesting. And if
the soul does not have emotional modifications like anger, then
empirical life (samsara) will cease to be, akin to the Samkhya
faith.

If you maintain that karmic matter like anger, by its own, causes
emotional modifications (like anger etc.) in the soul, then how is
it possible for the karmic matter, like anger, to cause
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modification in the soul which, by nature, isimmutable?

If you believe that the soul undergoes emotional modification of
anger on its own accord, then it will be false to say that the
karmic matter of anger causes emotional modification (of anger)
in the soul.

(Therefore, it follows that-) The soul which manifests its
consciousness in the psychic state of anger is anger itself; the
soul which manifests its consciousness in the psychic state of
pride is pride itself; the soul which manifests its consciousnessin
the psychic state of deceitfulness is deceitfulness itself; and the
soul which manifests its consciousness in the psychic state of
greed is greed itself.

ST 3799 W& &1 &l © -
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Whatever psychic mode the soul manifests itself into, it is the
causal agent of that mode. The knowledgeable soul manifests
itself into a disposition that is abundant with knowledge, and
the ignorant soul manifests itself into a disposition of
unawareness.
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The ignorant Self manifests himself in wrong knowledge and
due to this wrong knowledge he does the karmas. But the Self,
aware of his true nature, manifests himself in right knowledge
and, therefore, due to this right knowledge he does not do the
karmas.
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Since manifestation of right knowledge can only lead to a
disposition based on right knowledge, it follows that all
dispositions of the knowledgeable Self are truly of the nature of
right knowledge. Conversely, all dispositions of the ignorant Self
are of the nature of wrong knowledge.
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Just as when we think of gold, earrings etc. come to mind, and
when we think of iron, shackle etc. come to mind, in the same
way, the ignorant Self engenders thought-activities based on
wrong knowledge, and the knowledgeable Self engenders
thought-activities based on right knowledge.
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Know that erroneous knowledge (of the nature of substances) in
the Self is the rise of nescience (ajriana); flawed conviction (in
soul and non-soul substances) is the rise of wrong belief
(mithyatva), tendency not to abstain from sensual pleasures is
the rise of non-restraint (asamyama), indulgence in perverted
passions (like anger etc.) is the rise of passions (kasaya), and
threefold activities (of the body, the organ of speech and the
mind), whether meritorious or wicked, involved or uninvolved,
istherise of yoga.
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As a consequence of the rise of wrong belief (mithyatva) etc., the
material substance that comes in the form of primary karmic
matter gets modified into eight kinds of karmic matter like the
knowledge-obscuring karma. The time when this primary
karmic matter gets attached to the soul, during that period, the
Selfis the causal agent of his own ignorant dispositions.
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If we believe that both, the Self as well as the physical matter,
produce modifications such as attachment, then both will be said
to assume psychic modes like attachment. But only the Self
assumes psychic modes like attachment and nescience, and,
therefore, the Self is distinct from the connecting agent for the
rise of karma, the physical matter.
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If we believe that both, the Self as well as the physical matter,
transform into modes of various karmas, then both will be said
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to assume the status of karma. But only the physical matter
assumes modification as a result of karmic disposition and,
therefore, this modification in physical matter is distinct from
the psychic modes, like attachment and nescience, of the
connecting agent, the Self.
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The statement that the space-points of karmic molecules
pervade the space-points of the soul, or that they touch the soul,
has been made from the empirical point of view (vyavahara
naya). From the transcendental point of view (nischaya naya),
the soul neither gets bonded with nor touched by the karmic
matter.
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Thus, assertions that the soul gets bonded with the karmic
matter, or that it does not get bonded with the karmic matter, are
made from different points of view. But that which is
independent of various points of view is the ultimate truth, the
samayasara, pure and absolute consciousness.
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The Self who knows the scriptures, only apprehends the states
depicted by both the viewpoints. Experiencing the innate
supreme bliss of the Self, and abjuring all viewpoints, he does not
absorb even an iota of any viewpoint (Self-realization is free
from all expressions of viewpoints).
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That which is free from all viewpoints is the samayasara. Only
this samayasara is characterized by right faith and right
knowledge (samayasara itself is right faith and right
knowledge).
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You know that wicked karma is undesirable, and virtuous karma
is desirable. But how can the karma, which leads the jiva into the
cycle of births and deaths (samsara), be considered desirable?
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Just like a shackle, whether made of gold or iron, will be able to

confine a man, similarly both — virtuous and wicked karmas —
bind the Self (both are bondage).
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Therefore, do not entertain any attachment for or association
with both these types of undesirable karmas, virtuous or wicked,
as any attachment for or association with the undesirable will
lead to the destruction of innate bliss.
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Just like a man, on becoming aware of the evil nature of
someone, severs any association with or attachment for him, in
the same way, a knowledgeable person, engaged in the innate
nature of the Self, severs any association with or attachment for
even the virtuous karmas, as he knows these to be of evil nature.
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The Self with the attribute of attachment suffers bondage of
karmas, and the one with the attribute of non-attachment
(detachment) sheds his karmas. This has been declared by the
Omniscient Lord and, therefore, (O bhavya — potential aspirant
toliberation!) do not have any attachment for the karmas.
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Undoubtedly, the divine state of the soul is absolute
consciousness (samaya), pure (free from all viewpoints, only
knowledge consciousness), omniscient (having attained its
innate attributes), ascetic (absorbed only in the Self), and the
knower (being knowledge by itself). The ascetics who position
themselves in this divine state of the soul attain liberation
(nirvana).
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Anyone who has not positioned himself in the divine state of the
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soul, but performs austerities and observes vows, the all-
knowing call his austerities and observance of vows as childish
austerities (baltapa) and childish observance of vows (balvrata).
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Those who although observe vows and rules of conduct as well as
celibacy and austerities, but do not position themselves in the
divine state of the soul — of knowledge consciousness — do not
attain liberation.
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Those who are not anchored to the divine state of the soul (not
living through pure consciousness), since they are not aware of
the path to liberation, out of ignorance, they desire virtue
(punya) which is the cause of the cycle of births and deaths
(samsara).
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Belief in the nine substances as they are is right faith
(samyagdarsana). Knowledge of these substances without
doubt, delusion or misapprehension, is right knowledge
(samyagjrana). Being free from attachment etc. is right conduct
(samyakcharitra). These three, together, constitute the path to
liberation.
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Leaving aside the ultimate point of view, wise ones take on the
empirical way, but the destruction of karmas takes place only to

those ascetics who embrace the pure, ultimate nature of the Real
Self.
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Just as whiteness of linen gets destroyed when it is soiled with
dirt, know that, in the same way, right faith gets destroyed when
soiled with wrong belief.

Just as whiteness of linen gets destroyed when it is soiled with
dirt, know that, in the same way, right knowledge gets destroyed
when soiled with nescience.

Just as whiteness of linen gets destroyed when it is soiled with
dirt, know that, in the same way, right conduct gets destroyed
when soiled with passions.
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The Self, by his own nature, is all-knowing and all-perceiving.
Still, being covered with the dirt of karmas, he is in the worldly
state of births and deaths (samsara) and does not know all the
substances and their various modes.
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RTEfUTeg et faoerfd uieied|
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3T 359 W el fHeamgfte g €, e ST =ed|

I H gfdarer (Yehd aTen) 3EM 7, I8 SH=Ra 1 #8121 36
I 9 STe ST Sl ®, TH S e
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As declared by the Omniscient Lord, right faith gets obstructed
by wrong belief. When this happens, the Self becomes a wrong
believer, so let it be known.

As declared by the Omniscient Lord, right knowledge gets
obstructed by nescience. When this happens, the Self becomes
devoid of right knowledge, so let it be known.

As declared by the Omniscient Lord, right conduct gets
obstructed by passions. When this happens, the Self becomes
devoid of right conduct, so let it be known.

3fe oSeell YUUTITET =R wu=i
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INFLUX OF KARMAS

T YR & T -
faeew srfawaul wHAESIT GUUTHUUT gl
SEfagHaT Sfta T d TUTUUTRUTTHTII (5-1-164)

TTUTTERUTEEET o § ShEed iUt gifdl
A fr gife e WEETfewTaeRt (5-2-165)

freares, stfaefa, o SR A (e 3R 59 & &9 H) =
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& 95 o1 € 3R 3 Sfa & € 1= aitorm ) S freare enfs g &
foR 2, 9 THER e w6l % fia ©1 39 fheare anfe s
Tl =1 A -5 anfe e <t st Ssfe giar 21

Wrong belief (mithyatva), non-abstinence (avirati), passions
(kasaya), and actions of the body, the organ of speech and the
mind (yoga) are of two kinds — psychical (chetana) and material
(achetana). Psychical modifications are of various kinds and
they are modes exclusively of the Self. Material modifications,
like wrong belief, lead to karmas, like knowledge-obscuring
karma. The cause of material modifications, like wrong belief, is
the Self when he gets involved in psychic states like attachment
and aversion.
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UTfeer g SMHEEET THIGE e ATHATURIEN
T qeEfoTag T W N stss (5-3-166)

FErglie & et oy Tl ; fhe eree w1 iy 21 e
<l T e g7 o T o faeme qd | ste gu wAf i S el

The right believer has no bondage due to influx of karmas; the
influx is blocked. While free from bondage of new karmas, he is
aware of the still existing, past bondage of karmas.

ey & e © -

ATl IAMTESIEl SAuT shal § Serm gife
M- faoraehl 3TEERT SURT Uil (5-4-167)

Sitel o I fohal gaT IEMfge |19 df el hHl 1 974 S drell il
€ TR MK | Wed e 57 e a1l I8 W FF

Psychic modes, like attachment etc., of the Self result into
bondage of fresh karmas. However, the Self devoid of such
psychic modes is free from bondage; he is of the nature of the
knower.
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fSifa & &1 A 7 T8 -

Jah Al Ufse g U1 el sivgde quit T
Sraes WS ufee ur quiaHatel (5-5-168)

S T U HA & (FU W) IR R 98 %l T 23d § TEl a1, SE
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As the ripened fruit, once fallen (from tree), does not get re-
attached to the stalk, similarly, karmas (karmic matter), once
dissociated from the Self, do not come to fruition again (do not
again get bonded with the Self).

T B FSATEE I I9E 7 -

YA TUSHHTUT YeATUTelgl § Uearal aedl|
HIERUT g d gl 9 fa i (5-6-169)

3G T % TR (3T TR H) ¢ gy @t (fhaearanfs s=7) yom
1 geelt o el o HHH § (Afhfaet €) ; 3R A (ST e W)
HTHU IR o G o U R

In the Self with right knowledge, all previously bonded karmas
(wrong belief etc., which got bonded when the Self was in the
state of nescience), are like a lump of earth (i.e., practically
inconsequential) and these (due to their physical nature),
remain incorporated with the karmic body (karmana sarira).
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AU Y B -

wgfag UINY dud UMUEHURUIE)
Y99I ST qUT Y@l 9 umeit g1 (5-7-170)

Fifer (faeare, siferfd, w9 3R 4M) 34 =R YR & g6
AE-3IH O &% GRI HTTwa ek YehR & sl ol sierd €, 371d:
ol e & 2

Since the four kinds of karmic influxes (wrong belief, non-
abstinence, passions, and actions of the body, the organ of speech
and the mind), due to the impure qualities of knowledge and
faith in the Self, cause bondages of various kinds of karmas every
instant, therefore, the Self with right knowledge is free from
bondage.

A0 HH-a T HROT A B -

ST g SEuuTer vunmuer gon fo gt
3TUUTH UTMURIUT qUT g F defm 9ot (5-8-171)

FHifeh FO FFOT o S A6 (&TA9eHe JM) % RO gH:
e o T 3 Y Y IR HI1 €, $H RO I8 (AT T
oI A6 - JATEA A 1 Ui d al dh) HH 1 979 HIA arell
g T |

Since the quality of knowledge, due to its lowest stage of
disposition (destruction-cum-subsidence), re-emerges, within
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one muhirta™, in alternative modes, therefore, this cognitive
quality (from the level of destruction-cum-subsidence to the
level just before perfect conduct) has been said to be the cause of
bondage of karmas.

T 1 SO 99 FHH-a 6] RN B -
FHUTUMUTEING & URUTHE STgUuTyTauT|
MU qUT g Segfe areTereR T fafaRutn  (5-9-172)

29, I 3R =1E Se=T 91g 9 S 9iomEe d ®, 39 R0l JE
ST 3 TR & Tl Al 9 o+ i JIed il 2|

The knowledgeable jiva, due to the modifications of knowledge,
faith, and conduct, in their lowest stage of disposition
(destruction-cum-subsidence), gets bondages of various kinds of
karmic matter.

qergfe & HHea Tl g -

T YeAfUTagT g UeaEl Hid Az
IAMTAT Sefd HFANTATI (5-10-173)

* muhirta is a measure of time equal to 48 minutes.
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sgfe O SAUi~T aeult el 38 UREIl (5-11-174)

EIguT fUreayi~e a8 sufe g gafd Sayissl
AAgoET 9T UMUaRunieHTafe |l (5-12-175)

TQUT ShRUIUT § THTGEa! e qiuTer
ATETHTEATHTS UT U=l Semm 9iomEtl (5-13-176)

FErgfte Siia & g9 & T 90 H §re gu gt e ud | fawme
&1 9 ST & JANTIER HH o6 & gRI (IR 919 Feail b R o
1 91 21 &1 T o foeme @ © R off 359 @ i 9 o g T/
BId| SI9 ot &t g & forg 9 e et A € o seaee § 9iH
A7 BH W TH A ol | B ; T e qevlt w geu & ferg (A
Bl © 3R &% i W § &t ofdl €)1 F qdeig w9 &%
BIR SIE 9ITH B §, SH WehR AMIeR0T 1S & § (31 % &
faAT) W bR o 3R (7 HH Gfed) 318 YR & HAf i died &)
T HRO Y TR Sfiel ST (HU-a7 7 ST orel) el T B
T WTaTerel & STHE § 5o Toqd S4ehieh el 8l &

In the right believer, all previously bonded karmas, which got
bonded when the Self was in the state of attachment, remain
existent. They get bonded due to the manifestation of conscious
dispositions of the Self, involving attachment etc. They are
existent but are not fit for enjoyment till they mature; just as a
child-wife is not fit for enjoyment by the husband. The same
bonded karmas, when they mature, are fit for enjoyment and, in
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the process, give rise to fresh bondages; just as an adult wife is fit
for enjoyment by the husband and, in the process, generates his
attraction. The previously bonded karmas transform from being
unfit for enjoyment, to fit for enjoyment. On becoming
operative, they give rise to bondages of seven kinds of karmas
like knowledge-obscuring karma (but not the life-determining
karma), or eight types of karmas (including the life-determining
karma). The right believer, due to this very reason, is said to be a
non-perpetrator of bondages; because of the absence of
attachment etc. in him, the existent karmic matter cannot cause
fresh bondages.

qeyed & fo1 sy &l g -

AT ST HIgl I HaT Uil iGieaed|
qRT AFIUTAUT fquT B¢ T U=era Bifdll (5-14-177)

?q wgfeaamn g faauen wrul gafql
afa fo o W afewara ot st (5-15-178)

T, 39 IR GIE I 76 TR & @l g1 3Hiay Qe were &
o 528 9o -4 % R 81 Bl | e oTfs =R YR & 3q
313 Yeh R o AT & HROT Bl & 3T 39 =R YR o gl o SR S
& R 9E Bl S W A6l b1 A9E A HRO WEGR &
FY-aY &l BIal

In the right believer, there are no influxes of attachment,
aversion, and delusion. Therefore, without these psychic states
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pertaining to attachment etc., the existent karmic matter
cannot cause fresh bondages. Four kinds of karmic influxes,
such as wrong belief, cause bondages of eight kinds of karmas,
and these four kinds of karmic influxes are due to the psychic
states of the Self, pertaining to attachment etc. Because of the
absence of these psychic states pertaining to attachment etc.,
the Self with right belief does not get fresh karmic bondages.

ST W =g S % o el € -
& YREUTEN el URUMiG W uEfag|
TEITEIEEt Wi SeTfrEsarl (5-16-179)

qE UM § Je8 S oGl Usadl agfaau|
Sgid W o UTEURET g o SHarll (5-17-180)

S e % R TR fRAT g MR SSUfH 1 WA e 9 Hid,
Tosll, TfER 37 o 9 9 e ®9 § IR a1 2; 3H YRR JH1 B
e H oG W gArEd o, o 3 YR o hAl bl died €1 9 S 51
¥ =d ¥ (Y@ O =44 BH W A S JmiE sararerd S 2
SHY A 3T HH- BT ®) |

Just as food eaten by a man, and acted upon by his digestive
system, gets metabolized into flesh, bone-marrow, blood etc., in
the same way, the earlier influxes of karmic matter associated
with the Self of the knowledgeable, cause various kinds of fresh
karmic bondages. Such a knowledgeable Self is away from the
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pure, transcendental point of view. (Only when the
knowledgeable Self is away from the pure, transcendental point
of view, he gets caught up in psychic states pertaining to
attachment etc., which cause influxes and karmic bondages.)

3fe Uoml STHaTHERT wwwr
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STOPPAGE OF KARMAS

TefaT™ & T 1 SUH T -

3TART ITANM HIFIEY U hi T ST
HIE el =d & it ufer @) wEfl (6-1-181)

oo & Uleh™ =ITfd UTfeer ST
IRANE I h UMkt =ITfa Ul 3Afeerll  (6-2-182)
Tg q Afeerig Ut e g gifg shere|
qgan U1 féRfer speafe 916 SAARGWI (6-3-183)

SYFIT § SYAIT 7, Y M § g i ST 761 81 AR HiY | & hiy
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STAN-TTET YGIHT 3TN & Afafter o= frdt =t 71 s

Consciousness subsists on consciousness and there is no
consciousness in anger etc. Anger subsists on anger and, surely,
there is no anger in consciousness. There is no consciousness in
eight kinds of karmas, like knowledge-obscuring karma, and the
quasi-karmic matter (nokarma), and there is no karma and
nokarma in consciousness. The time when the Self attains this
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discriminative knowledge, free from error, then the true nature
of the Self, which is pure consciousness, manifests itself, and the
Selfthen does not entertain any impure psychic dispositions.

ATafoA™ | ST i i -
g RUTIHTAag U hotaagtd T d UR=edicl
€ HWIeIdrael T W&fg UNuil § UMl (6-4-184)

& WIUT(E UMUf STUUTOR HUTE (RS
STUUTTUTAHI 30T RS SMETUIAT I (6-5-185)

9 1 o qurEn 3N G ST Yool Tere i e siedl, TE IR
(e TR-SUEEY) FHHRT ¥ < Sl g3 I o 379+ AT &
TUE 1 TE BIEATl 3H ThR AT ST € 3R I[EET 3FHhR 9
e ST SACHEAATE 1 =1 ST 3T T i € SATHT WiAell B

Just as gold, on being intensely heated, does not lose its inherent
quality, in the same way, the Self with right knowledge does not
abandon his nature of true knowledge on being burnt (by way of
hardship or torment) as a consequence of the rise of karmas.
Thus, the knowledgeable Self realizes the true nature of the Self,
while the ignorant, being camouflaged by nescience, gets
associated with impure psychic states such as attachment.
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The Self who knows the pure nature of the soul, dwells in the
pure nature of the soul, but the Self who knows the impure
nature of the soul, dwells in the impure nature of the soul.

Ha i fafy -
STUTUTHUT &EUT SYuUTITaSTAIg|
gquTuTIUTiE f8er seoTfaRer o Swurfigl  (6-7-187)
S HeAETHeRRl SEfG STTOTHOAUT 37T
o fa & vl o fedfe wEsl (6-8-188)

STWTUT FATEAT SHUTUTTUTHSN STUTUUTHST
Tefg MeRUT TWUMT W HHUTTHERIl  (6-9-189)
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90



3T -6
AW SRl-3TE=R IRUE 9 Aed goTl S AT 37O ST ohl 379
AT &GN eArl €, (W) e SR Awd o T e @, wW
TUIeRTe. 3T Weheal @ Terae (3T9e) il €1 98 STeH STat
SATEHT <hT &A1 ShTdT g3 SY-FHT g 3R =4 g31l &S & el
o ol 9 IEd SATeH i I L il B |

The Self, by his own enterprise, protecting himself from
virtuous as well as wicked activities that cause merit and
demerit, and stationing himself in right faith and knowledge,
detached from body and desires etc., devoid of external and
internal attachments, contemplates on the Self, through his own
Self, and does not reflect upon the karmas and the quasi-karmic
matter (nokarma); the Self with such distinctive qualities
experiences oneness with the Self. Such a Self, contemplating on
the Self, becomes of the nature of right faith and knowledge, and
being immersed in the Self, attains, in a short span of time,
status of the Pure Selfthat is free from all karmas.

TR T HH -
qAfg gg fuTer SregAaETuniuT FeagRHifE|
foes< eruuTut SfeRfewrar o S TN (6-10-190)
2N T SrEfe unid sTHafRiEn|
AU faun SrEfe e g foriEn

(6-11-191)

91



FHIEITHEU T et i srafe frden
UMY I GARMURIET g (6-12-192)
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The Omniscient Lord has declared that psychic imperfections
(attachment etc.) are the causal agents of these four psychic
responses — wrong belief, wrong knowledge, non-abstinence, and
actions of the body, the organ of speech and the mind (yoga).
Since the knowledgeable is free from these causal agents, he is,
by rule, free from karmic influxes. Without influxes, there can be
no karmic bondage. Without karmic bondage there can be no
quasi-karmic matter (nokarma). And without quasi-karmic
matter, the cycle of births and deaths ceases to exist.

3fe Sz Hewrfamy |uw

92



e forssrfiEm

SHEDDING OF KARMAS
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The enjoyment of sense-perceived objects — inanimate or
animate — by the right believer leads to the shedding of karmas
(nirjara).

qrafasi &1 WEY -
T 3aYwd furem srEfe 9 = g@e 4
d Wegaaqquut dgfg 3tg furse sifgn (7-2-194)
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The enjoyment (by the Self) of any alien substances inevitably
results into pleasure or pain. The Self experiences this rise of
pleasure or pain (due to the fruition of karmas) and then these
karmas are shed.

T R HH-I & B -

g foraqayssiar sl gREr o wuTEETa)
YT eged a8 qSifg Uid avgle uTmuiti

(7-3-195)
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e

Just as the handling of poison by an expert in toxicology does not
lead to his death, in the same way, the knowledgeable person
enjoys the fruits of rise of karmas, but does not attract bondages.

T H GEe -

W& Aol fUemmon SRfGHTEuT UT Teele gREl
TFAN 3RS Ut f U SEe aR T

(7-4-196)

59 YR hIE I&Y H i Uil G371 g SR i Wmed d Haara
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Just as a person consuming alcoholic drink can still remain
sober due to his strong sense of non-indulgence, similarly, the
knowledgeable person, remaining detached from the enjoyment
of alien substances, does not attract bondages.

T 3R ST o o -

Hadr fa o Yafe smemmn fa e« fa
TRUET ®ed fa o 7 ureren o gifen

(7-5-197)
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The right believer (due to the absence of attachment etc.), while
getting involved in sensualities, really does not indulge in them,
but an ignorant person (due to the presence of attachment etc.),
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even if not involved in sensualities, really indulges in them. This
is akin to a person performing certain acts but, in reality, is not
responsible for them.

Note: Just as an assistant, on behalf of the owner of a business,
performs all duties, but is neither the owner of the business, nor
sharesits profit or loss. In the same way, the right believer, due to
the absence of attachment etc., is non-indulgent, and the wrong
believer, due to the presence of attachment etc., is indulgent.

I T W-R e -
Ieataann fafagr o afuurer fSorertE)
U7 g d WS WAl SUEHral g eHaent |l
(7-6-198)
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The Omniscient Lord has enumerated various outcomes of the
fruition of karmas. These outcomes are not my nature. I am just
one, the knower.

T I HY 7 -

TRt I ad faariigsn gafe T
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(7-7-199)
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Attachment is a physical karmic matter. When it manifests, it
gives rise to the emotion of attachment. This is not my true
nature. I am just one, the knower.

qEgfte AR e il © -
Td HWIGEgt AWMU HUTE SATUNTEETH |
3Igd HW(GAr o GAfg ded faamuidatl (7-8-200)

qeiled WehR © R ST+ -3Tqeh! (Sehichivl) HEeh Tore Sl ©
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In the aforesaid manner, the right believer knows that he is just
the one, the knower, and knowing the true nature of the Self,
leaves aside all emotional states caused by the rise of karmas.

it S wwEgfe 7@ € -

e fu g et g faee s
ot fa & surfe sromor q weamTERy fan

(7-9-201)
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In reality, the Self who entertains even a very small amount of
attachment etc. (wrong dispositions), is not aware of the true
nature of the soul, although he may have mastered all
scriptures. And since he does not know the soul, he does not
know the non-soul too. How can the one who does not know the
soul and the non-soul be a right believer?

T & o H U T -

NMEfiE AW 3Ue Hi{uT g @8 e
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In the midst of material and psychical karmas, the transitory
dispositions that arise in the Self cannot take the place of the
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soul. Therefore, leaving aside all such dispositions, embrace only
the knowledge-consciousness that is eternal, unchanging, and
indivisible unity.

T @ fafor g g @ -
ffTEEIfEuTRae o @ BifG Uahia UE|
| TH Whesl W dfeg furegfe s (7-12-204)
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Sensory knowledge, scriptural knowledge, clairvoyance,
telepathy, and omniscience, all five, are but one — abode of
knowledge. This (knowledge) is the ultimate truth, on whose
acquisition the Self attains liberation.

FHHHUS § JH U @l BT -

Uit fagton we q ue =g fa o1 @Edl
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Bereft of the virtue of knowledge, many people, even though put
several efforts, are not able to attain this knowledge. As such (O
bhavya - potential aspirant to liberation!) if you wish to be free
from karmic bondages, embrace this eternal knowledge.

A Q399 g@ e © -

wefig @ forssl Waea! Bif fureemefi
weur gifg fawr gifefe g SO die@il (7-14-206)
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(O bhavya — potential aspirant to liberation!) Always adore this
knowledge, in this only always remain contented, and fulfilled.
You will attain supreme bliss (through knowledge-adoration,
knowledge-contentment, and knowledge-fulfillment).

AT ST ST R E W T § -
T UMTH AU &1 Wged A 3¢ gaig el
WO Ui q foee fammoian (7-15-207)
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After realizing that only the Self, and nothing else, belongs to
him, which knowledgeable person will consider any alien
substance as his own?
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If the alien substance is mine, then, I (having the attribute of
consciousness) will become inanimate; because I am a knowing
Self, therefore, no alien substance can belong to me.

I w1 faEe -

fowoig o faeeig o furssig o eEa =g fawer)
TRT aWET Mg derta U7 URTEl 75l (7-17-209)

=1e 8% S, = fag ST, =% i o S et T g W, 9% fo
FHRUT ¥ Tl ST, qenf ufare 5 e 2

The alien substance may get cut, or split, or stolen, or destroyed;
whatever the reason of its riddance, it is not my possession.
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IR AfUTest Wit Ul T Uese e
JURTTET § IFEd SUFT qUT | gl (7-18-210)

Srereh o1 e €, 9% TuRuEl ®el © 3R I o @i - qu @l e
=redl, safaT e o =1 ufiwEl 71 2, (fhg or) o+ 1 9o 2|

The one who is devoid of desire is said to be free from
attachment, and the knower does not desire virtue or merit,
therefore, he is not a possessor of virtue; he is just its knower.

I @ o7 w1 afoE A9 § -

i tfurest witrer uiuft o visfe renH)
URTET TTHET SO duT | Biflgl (7-19-211)

S 3o 7l €, 9% STURuE! wel © 3R T 316 i - g bt et
<TEdl, SHIT o T o1 el 7@l ©, foeq T 2

The one who is devoid of desire is said to be free from
attachment, and the knower does not desire vice or demerit,
therefore, he is not a possessor of vice; he is just its knower.
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IURTTET fuTedt wivTar 3/ Ul < Uiese UTTo|
JURTET g STHUTE WIURT duT | gl (7-20-212)

S goo1 TRl €, 9% IRl el @ R FE HiSH i TEl e,
T o8 ot 1 aRuE 7l 2, (o o) T 2

The one who is devoid of desire is said to be free from
attachment, and the knower does not desire food, therefore, he is
not a possessor of food; he is just its knower.

I U w1 9foE T8 § -

IR fUTest Wit utul o Ufese Umu
JURTTET g UTURE WIURT quT & gifgl  (7-21-213)

foas w1 Tl €, 9% oufurl el ® SR A UM A TE =,
TEfAT 8 I o1 IR el B, (foheq ) o9 |

The one who is devoid of desire is said to be free from
attachment, and the knower does not desire drink (or beverage),
therefore, he is not a possessor of drink; he is just its knower.
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I B WEEl w1 9E 91 e -

waTfeu g fafad wea wra o viese ummot
SrorTaTer fUTaEr iRTesr § wee |l (7-22-214)

TG M1 YohR & THE 9dl ol JHT el aredll a3 fFens a8
wfafa (Shichiot) T e & 2l

The knower has no psychic dispositions that desire these and
other external objects. Independent all over, he is solely of the
nature of the knower.

T 1 TrRrel & AW w1 STeRTen e ® -

SWuueg« faeefgu o o fores
HEHUNEE I ITI U7 F{edd UMl (7-23-215)

IE I HIcl & HARH H1 G A % T € o gfg @ g 7 oI
ST ST ST o 38A 1 STIhIE &l |

(JET a1 HIeT Rt ) TOOT 81 hidl, ad 98 3T SISkl TTI1
HAT?)

The knower always enjoys the consequences of the rise of
existing karmas with detached temperament, and does not long
for the enjoyment of karmas that would rise in future. (The
knower does not long even for liberation, therefore, the question
of his having desire for alien substances does not arise.)
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W defe afesefs avd aad faoreae sea
d WU g Uit Sg9 U U wdfe Al
(7-24-216)

S SWE il @ (UH ok W), S e9d fRa S € (uE
FEEE), 3 S 9@ (STt F eTde) HHI-EEE § R 8 9 B
THT ST STl F1 SS9 1 ST bl hal(q STehiel el il

The one who experiences (the psychic state of being a subject),
and the experience itself (the psychic state of getting
influenced), both dispositions are transitory (in terms of their
mode). The knower of this reality never longs for any of these
two dispositions.

TER, IRR, 97 9 favea -
SYAHITUTIHT SISSHATUNGaY UTUTE)
FEREfaaay Ure Swewe TN (7-25-217)

TY AR I & Fifrmed HoR-grEeel o de-greeh g
ST h 38 H AT & W Iq— a1 el

Karmic bondage, and enjoyment of karmas, lead to the rise of
worldly and bodily attachments; the knower does not have any
desire for such conditions.
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AT SR ST W e=R -

IOt TSR f§ deeey wEEeerEl
Uit ferfe TQUT § wERESE ST Ul

(7-26-218)

JMUUTIUT YUt T fE Aeagey hHESEEEl|
fororfe wuRauT g weEruss SeT ¢l (7-27-219)

A e g o fe=E € O o @ () B e, i % 6ed el
g3l ff e o 9 fora Tl Bl 2, f579 YR ee & " ug gen
9T (FieE | faw 781 g | §F: ST 99 Weea ° e &1 Wl
B B, (37d: 9%) Al % AL el g HHEU ¥ fored g 2, |
TR Shiwg & HEA TS G311 dlel (hieg-Si 9 forat g €) |

The knower surely renounces attachment for all substances;
while stationed in the midst of karmas, he is not soiled by the
karma-dirt — just like gold in the midst of mire (gold remains
uncontaminated). On the other hand, the ignorant surely
remains attached to all alien substances; therefore, while
stationed in the midst of karmas, he gets soiled by the karma-
dirt —just like iron in the midst of mire (iron gets contaminated).

TE % IR g Jaie 1 9 -

qiaw fa fafer Afegmrraafaiay g
TG HewmEr v fa wanfe fRuem wEgl

(7-28-220)
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siaed fa omut ur wasRHuUUE Uig
(7-29-221)

TET @ U GET USHETd 99 USgguTl
TS feRugwTE dEEn gaeRTul Uil

(7-30-222)

g Umoft fa g Sigan unutEETd w9 usifegun
STUUTTUTOT RUTSr dgaT 3TUUTUTE eS|

(7-31-223)

3T TR & Gfe, safe SR fufed geal o1 Susi i are 3 5
TAATE O & fhdl ST Fehdl| TH YR TF YhR & gred, A
3R faferd s 1 STAN A g AT b T Rl STTET TEl feRar <
Hehdl|

e KT Y U Yoid T ] TH BIEHT FOHE hl I Bl €,
At 8 Y[R i IS <1 €1 S YRR AT i S 310 JEEEHrE
o BIgHT IS TRUTHA Bl €, Te 98 STFHTE sl JIa €l Sl

2l

The whiteness of the shell of a conch, which assimilates all kinds
of animate, inanimate and mixed substances, cannot be changed
into black; in the same way, the knowledge of the knower, who
consumes all kinds of animate, inanimate and mixed substances,
cannot be changed into nescience.

The same conch, when it, on its own, discards the whiteness of
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its shell and adopts blackness, it loses its white character.
Similarly, the knower also when he, on his own, discards his
knowledge-character and dwells into ignorance, it acquires
nescience.

AT TR R e © -
giter 57 o fa g8 fafatofad g o =
ar @ fa 2fg wen fafaR ot ggomen  (7-32-224)
T Syl wEE Hae geforthw)
ar @ fg afe wm fafag o gewmen  (7-33-225)

@ Ut Hiteea g fafaforfas o dag =
ar @ ur Ifg wan fafag o ggwmen (7-34-226)

THe gwfeedt fauae deq o wurd|
ar & T Ifg e fafag 9 ggwen (7-35-227)

fST JehR S oiieh W whiE q&W STTSfiferent & foau Tt =6t Yol e &,
o TS oft I8 @ 3 a1l 7 YR & 91 <1 8 ; 3 bR Sie 7
q@ & fou SRS &1 ol Ll € oI HH o SH @ < 91l A
TR o T &l B
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T S o] qBY SASifaeht & folT ST i Fa Te i, dl o TSt 39
@ A 9 A YRR A0 TE 3401 21 gH YRR gersfie famat &
ToTT hHRS o1 Wed &1 il df 98 HH 34 @ 7 arel A TR &
o1 781 =l

Just as a worldly man, for the sake of his livelihood, serves a
king, and the king, in return, provides him with various kinds of
pleasure-giving objects, in the same way, when the Self, like a
worldly man, serves the karmic matter, then karmas also, in
return, provide him with various kinds of pleasure-giving
objects.

Further, if the worldly man does not serve the king, then the
king does not provide him with various kinds of pleasure-giving
objects. In the same way, when the right believer does not serve
the karmic matter for the sake of sensual pleasures, the karmas
also do not provide him with various kinds of pleasure-giving
objects.

TEfte q@eE g Bl © -
wETigegt e furegent gifa furewan qom
HaWafauTeent ST 'l g forEs (7-36-228)

FErgfte Sfe 3 8 €, gaied o f99 B 2; it o gawa 9
fed g1, zafere o freem & f:316 24 2

Souls with right belief are free from doubts and, therefore, they
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are free from fear. Since they are free from seven kinds of fear,
therefore, certainly they are free from doubts.

1.9 gergfe %1 @WEy -

I o fa U féefe @ e
Hr fordent <ieT wwTfeegl quiga|l (7-37-229)

ST ST HH-a4 T Y9 Scd=1 hid a1t 39 91 & (Taears, aferfa,
FUE 3R AEY 9/ &) qE i kel €, 39 Hue gEgfe

EEERCERSIEEIRCIER]

The soul which cuts all the four feet (wrong belief, non-
abstinence, passion, and yoga), that create the notion of karmic
bondage, must be understood to be a non-doubting right
believer.

T erifard wergfe -
S g U R wE HwEES T8 T FeAgHG|
qr forem@r =g gmTfeest quigs (7-38-230)

ST STCHT AT o ol i q1 HHET SHT hi hiell (331) &1 &hidl, 39
Freriey TRrgfte ATge® Sl =1fed |
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The soul which does not desire for the fruits of various karmas,
and for any attributes of physical things, must be understood to
be a desire-free right believer.

fafafafecn 3 =1 e -

I UT WG B =QT FeAfaHa g
o @ furfeafefier amfaedt qoest

(7-39-231)

S oetent @t oMt & i Sqeen (venfd) T ar € 39 e
Ffafafec T=rgfc g gEs ST =1ed|

The soul which does not exhibit revulsion (disgust) for
attributes of physical things must be understood to be a
revulsion-free right believer.

G 1 HUA -

I gafe el =T Afgfy Jeavmey)
A T Wefaedt amfaedt quige

(7-40-232)

S ST gHE el o e 3R wened gfie oren e €, SH oa:

TGS YR A Ydeh S =i

111



HET -7

The soul which exhibits, in all dispositions, a view that is free
from errors, and conforming to reality, must be understood to be
anon-deluded right believer.

STET hl W&Y -

St fagwfa Sl STEURT § HeAem |
|l SRR wwTfeest quigail (7-41-233)

ST STeAT (YSTed weeey) fagufa d o © oK o Wmiefasre
Al 1 TR (AT HH I1e) T, SH STREARN GRrgfe THgd
S =1

The soul which is full of contemplation and devotion to the
Omniscient Lord and is the annihilator of all contrary
dispositions such as attachment etc., must be understood to be
an annihilator right believer.

feerfaentor &7 -
IH eS| W U W safe | e
ar fefgwtumsrar wmTfeegt quigatil (7-42-234)

ST STCHT IR | S g€ T STIHT ST ol i et # wenfud s
2, S Teerfaentor g grargfte wagder ST =]
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The soul which, when going astray, re-establishes firmly on the
path to liberation, must be understood to be an unwavering
right believer.

aeded 3T hi qRWET -
St OIS Tegetd fdUg WEUT HieRgHTTi|
| IegAvTEsal WHTiged! quigatll (7-43-235)

ST STreAT HiemE H A - qEesE, e 8 iR qrEdReiE - 31 dF
IeHT 1o g & Gresh di et - ST, SureAr iR A
- & Yfd 9T w2, SU acHedud ¥ I GRS Tgdh
ST =fEa |

The soul which shows tenderness and affection toward the three
cornerstones of the path to liberation - right faith, right
knowledge, and right conduct — and the three explorers of the
path to liberation — chief preceptor, preceptor, and ascetic — must
be understood to be aright believer endowed with tenderness.

TR fo ™ J9mEt © -

fasReaTEer AuiRguRY wHig S =
4 fsormuTETet TEfaedt quiget (7-44-236)
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39 fS=Ra & M Sl YHEA HE el GG (FATYeeh) Sl
=

The soul which, mounted on the ‘chariot’ of learning
(knowledge), moves on course to the desired goal, must be
understood to be a right believer, promulgating the teachings of
the Omniscient Lord.

< T foresTTfiEr T
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BONDAGE OF KARMAS

TR ¥ HH-59 B © -

W& unH @ fa g viesrr g tutegatm

BTUT BTEGUT T hifg Tedfe A& (8-1-237)
fiefe fiefe o @t AclaaeRataadraSieN|
HlearTraoT hifd TEUREHTE |l (8-2-238)
TS FHATE T VMU= {E IO

foregaer ford g f d=eermt g Waen (8-3-239)
T Al g UEHEr afe IR dUT a8 e e

foresaer fauord o wERETE dErEn (8-4-240)
1§ fheatfeedt dagar agfaerg fagm)

TETEr IS el feawfe o (8-5-241)

579 FohR hiE T80 TRR A det ot 3R SiEd Yol aret T Wahl
STE W A il €, 3R TS, T, Heell IR S & TYE Hl Dl
3R ear © den gfad TR aiferd goi o1 SUsid dl 8 ; I YR &
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HION % G ST H gU STh Yfet 1 5= fohT FR0T 4 21 €; T
o= 9 fo=am &4

IE AT % YRR W FE 1 el i e 8, SHe SR SH I &
Yfer-a1 BIdl €, 1 w1 99 werst | T e - e fved 9 e
e

T YR AT YRR hi Te1sTl § Jaaae fHeagfte Suam o wnfg amei
1 HTdl 3T TSl 9 ot g 1

A man, living in a place full of dust and with oil applied on his
body, exercises with weapons like sword, dagger etc., pierces and
slits clusters of trees such as palm, tamal, plantain, and bamboo,
and breaks up animate and inanimate objects; think about the
real reason why he attracts dust particles onto his body while
performing such destructive activities.

The stickiness of oil applied on his body is the reason for him
attracting dust particles; know for sure that this attraction is
not due to his bodily actions.

In the same way, a wrong believer, while engaged in various
activities, attracts karmic dust due to dispositions like
attachment.

TS & 319 | HH-a hl 379 -

g qUT | = TR Ulg Heafig rafutg |l
U[EEATH BT i TeAfe aramH (8-6-242)
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féefe fiefe o @81 ActaaRafaaatugiem
AieeraTiemme shife T (8-7-243)

TS FHAAE T VMU (e HIONE |
forssaer fordsst g f usaamm o1 e (8-8-244)

I A g UErEr afig IR AUT a6 TS e
foresaer favos ot wrEEgTR IEfén (8-9-245)

Td grnfeEdt SEdr sEfaRy S|
LAl I3 AT o7 feqmfe w@omn (8-10-246)

59 9hR 9 1 A 99 dd & g fhd S W 9gd 4d aTel T4
o v @ AW A ® 99 91, T, el 3R S % qqE hl
a1 AR gl 7, wiew oI eiferd ool o1 ST hidl 1 A JhR &
FIUT T IS H3d gL 39 o RO ¥ ofer 1 5741 71 gt Fe=
I8 foar &4

I T & YRR W I S dd i T off, I8 HR01 38h gfd &
T BT AT, T T I TR ¥ Hfd-a- &l 21, 98 feeages
gl

T YRR HRASE Siie 91 YR & AN | F0q hid gU STAN § [T
Tell i &1 hidl; Safel a8 HH-To 9 ford =1&1 gl

Further, the same person, living in a place full of dust but after
removing all oil that was sticking to his body, exercises with
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weapons like sword, dagger etc., pierces and slits clusters of
trees such as palm, tamal, plantain, and bamboo, and breaks up
animate and inanimate objects; think about the real reason why
he does not attract dust particles onto his body while performing
such destructive activities.

The stickiness of oil applied on his body was the reason for him
attracting dust particles; know for sure that this attraction was
not due to his bodily actions.

In the same way, a right believer, while engaged in various
activities, does not attract karmic dust due to the absence of
dispositions like attachment.

T SR ST T TREE -

St wuurfe fEarta o fEfasenta o wfe axfE

| gl ruunelt ot et g faediEm (8-11-247)
S &Y T € T H IRefe Rl ARA1 € TR SR Sfidi o gr # HRy S

€, 9% o0 HiEl SR S ¥; SR S sed fodd € (S e @l
), o8 T 2

The man who believes that he kills other beings and gets killed
by other beings, is under delusion and is ignorant. The man who
thinks otherwise is the knower.
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AgHH & & W & WOl e € -
MSRIGIUT HIUT SET0r fHuTeRfE quoT< |

S o U7 (A qH fohg o WUT e arall

(8-12-248)
SMSHIAUT WIUT Sitanor furerfs guor
33 U7 Tid G fohg o WUT &g dfEl

(8-13-249)

el =T X7 TRH o & W Bl ©, T 3 U wamen 2, iR g
S ST i BT 1 ¢, T8 O S TReial o1 TRo7 foRE WehR foha|

el o1 TROT ST o e W Bl €, fea 3 T o € uieh
W AT B 7 €, q SBIA A% W7 R Wehw femam

The death of a living being is due to the termination of his life-
determining karma; this has been declared by the Omniscient
Lord. You cannot snatch the life-determining karma of any
beings, then, how have you caused their death?

The death of a living being is due to the termination of his life-
determining karma; this has been declared by the Omniscient
Lord. No other beings can snatch your life-determining karma,
then, how have they caused your death?
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G R IE T e o

S wuutfe Siafa o Shifaenfa o iy @«
| ger ruunelt ot e g faedigm (8-14-250)

S 9% T 7 @ o st s e § i e gt i €,
o T HIg! § 3T TRl € SR S e feradia @ (S wEn el wwn)
8 T B

The man who believes that he causes other beings to live, and
that he lives because of other beings, is under delusion and is
ignorant. The man who thinks otherwise is the knower.

STgHH & IF T & Sfed T -
JMEIGAVT Srafq siat T Woif Heavg)
s = UT 2f| qH ke AU Sifag e afdn
(8-15-251)
SIS Safg Sar Ud WUl HeIUg|
33 T <fd g8 e UL A Sfifag e dfgll

(8-16-252)

Sfia 3TgRH & 359 @ a1 €, UET Geiwed wed 2| g 31 Sai
STIHH =81 ST, 9 1 37 9Lsidl i fhd YR Siifad foha|
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e Rt o 354 9 a1 €, T Teaed Fed €1 weld g9l Sy
3d 7TET, T4 39 TShEl A g9 sifad foed R fRa

The life-span of a living being is determined by his life-
determining karma; this has been declared by the Omniscient
Lord. You cannot give life-determining karma to any beings,
then, how have you given them life?

The life-span of a living being is determined by his life-
determining karma; this has been declared by the Omniscient
Lord. No other beings can give you life-determining karma,
then, how have they given you life?

IR 3R A T SRR -

T WU g HUUTE gferacdfee ifd ax fx
|t ger ruunult ot e g faedigm (8-17-253)

S U A © o § 1o gy (ST9H Treey 9 gl qieldl i et SR
gl 31 €, 98 AT 3R ST 1 S 39 faudd /e €, 9% 7 2

The man who believes that he is the cause of misery or happiness
of other beings, is under delusion and is ignorant. The man who
thinks otherwise is the knower.
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St % 559 @ gE-gEt A ¥ -

FHHEAUT Sftar gferacdfeal gafa sifq wedl|
= o efa qu gfeaedfeer feg et An

(8-18-254)

AT Sften gfracyiear gard siig Hall

= = v fifa g waifa fere gferaar afdu
(8-19-255)

THIEICAVT ST geraedfear gafa Wig wed|

ww o o fifa qu fere & gfear =war af
(8-20-256)

Iz %1 & 339 W Ta Sid gEl K et eid ® SR g 5 &4 df <
Tl ®, a9 3 Sfta g1 gEl 3R gt fhd wenr fandl|

g wofi sfa d & 359 9 e SR gl B € SR 9 g8 < T,
T Tl 3 Sital A fohe YR g&it foha

iz goft Sfta %d & 37 @ TEt &IK gt B € SR 3 Shd g % H
<d el B, qe S8 g3 e % fee

If all living beings become miserable or happy due to the fruition
of karmas, and since you do not give them karmas, how have you
made them miserable or happy?

If all living beings become miserable or happy due to the fruition
of karmas, and since they do not give you karmas, how have they
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made you miserable?

If all living beings become miserable or happy due to the fruition
of karmas, and since they do not give you karmas, how have they
made you happy?

WU R g FHECT Y e ® -

W wfe s 9 gfeer wrafe smedur @ ge
qRT g Wiker ¢ geTiaer =fg ur g fassn

(8-21-257)

St T Wifg o 9 gfedr | fa g weeanr @ sian
qRET T WG UM gETiaer ufg o1 g st

(8-22-258)

S T B AR S @ eiel €, o el S % 59 ¥ Bial €; gHie 6
T 1 AR T iR Y ok i gEt fhan’ wn 9w eifaum @
areel | foean e 872

S TRAT AR A S e g €, 9% S off arqa § o % S W @
gl €; safery ‘38 B9 T A ek s H9 gE el feen’ dEn aw
sty e e <1t 22

If one dies or becomes miserable, all this is due to the fruition of
karmas. Therefore, your view that you have killed or caused
suffering to somebody, is it not erroneous?
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If one does not die or does not become miserable, all this also is
dueto the fruition of karmas. Therefore, your view that you have
not killed or not caused suffering to somebody, is it not
erroneous?

edf§ T H FRU T -

TET g S uEt 3 gfracdfee Wit ww fa
TET ¢ Heuct gEre g sl (8-23-259)

T Ie S dfig ® T § Shal =i gEi-get & §, 78 9 98 gfg €@
AT AT Rl s 21

Your conviction that you give misery or happiness to other living
beings is a delusion which engenders bondages of karmas
resulting into merit or demerit.

THeA=Tad™ a4 1 SR ¢ -

glreagfee ¥ MW S TansgEiag q

d UTaEErt a1 YuUuRd 9 e gl (8-24-260)

RfY Staafa o 99 & tgaesatag dl
d UTgEERt a1 YuuRE 9 e gl (8-25-261)
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That you give misery or happiness to other living beings, your
disposition (involving attachment etc.) of this kind is the cause
of bondage —resulting into either demerit or merit.

That you kill other beings or cause them to live, your disposition
(involving attachment etc.) of this kind is the cause of bondage —
resulting into either demerit or merit.

v 9 a9 &1 SR -

ISHATAQUT el T WURE W 9 uRfg)
TE SeEuTEr Sarut fresguEdil (8-26-262)

Sirell hl W SAfe 7 HR, FH-aY AT 9§ Bl 21 I8 =g 9
Sral & o7 o1 HaT B

Whether you kill or do not kill living beings, bondage takes place
due to your own disposition. This is the cause of bondage of
living beings, from the pure, transcendental point of view, in a
nutshell.
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STEEM § U9, YU hl T -

TEUfed e MW URTTE ol
TG SAHIUT & qUT g o gie Uil (8-27-263)

g fa 9 w=a o= oF i <E
TRIQ FSAAAUT & qUT § S9gi YUUill  (8-28-264)

T YRR (e & Seed & 99F) 319 |, =9 §, steer=d o 31t
e § S ereaad R Sl 2, S99 U9 1 9 BT B

R gt YRR T H, o= o, o= # ok erafue ® S et
fepern ST &, SHE YU o1 o7 Bil B

In the same way (like the disposition pertaining to injury or
violence), dispositions of involvement in falsehood, stealing,
unchastity, and possessions, cause bondage resulting into
demerit.

And in the same way, dispositions of involvement in
truthfulness, non-stealing, celibacy, and renunciation, cause
bondage resulting into merit.

T a5 U el B -
oYl Uged o YUT S0 | Bifg et
o7 f& areet g o stegrawoteT st fal (8-29-265)
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Further, the Self, conditioned by objects (external — animate and
inanimate), entertains dispositions of attachment etc. In reality,
objects are not the cause of bondage; it is only due to
dispositions.

He-gfs frel® 8 -

gfoaegfee Sia sty dafq a8 famreta
T wET HeHar fureerar W1 g § et (8-30-266)

H et il gEl-gEt #a §, 3% dyem §, gen §, a0 S uH
edfs € oe frede 2, or: ard o = fqen 2

That I am responsible for making the other living beings
miserable or happy, cause them to be bound or released, this
assertion of yours is fraught with delusion, is futile, and,
therefore, erroneous, for sure.

W FHd H TEHR FRefF 7 -

STAGATUTUTTHT ST ST ot Siig T8l
Heeifa Ater@ant foqr 7 9 fo w0t qEn (8-31-267)
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If, in reality, the living beings get bondages of karmas due to
dispositions, and, treading on the path to liberation, they get
dissociated from such bondages, then what is your role?
(Meaning thereby that your dispositions concerning binding or
releasing others are useless.)

Stter 1 1 9&Y T © -

Hed Hife Sital regradmTT falEuea
TAUUE I Hed YUUT UTed MUt Il (8-32-268)

ST =7 gl Sharsiid ST <
Hedl TS Sl SHASTETUIUT STUTUT 1| (8-33-269)

S Sreerd % g fodfes, TR, 39 3 A4 31 W9 ©Y 3N 3R
Wb o YUY 3R Y 3 T &Y 379 e el B

e I YRR Sha e g gH-31uH, sha-ofsiid, @i 31
AT 9 T &Y 377 1 L |

The Self, due to his dispositions, identifies himself with various
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states of existence — subhuman (plants and animals), infernal,
celestial, and human beings — and various kinds of bondages
involving merit and demerit.

Similarly, due to his dispositions, he identifies himself with the
medium of motion and the medium of rest, the soul and the non-
soul, and the universe and beyond.

S eh 31egedH &1, S HH-oIY &l -

TETTUT UTfeel S SSEHEETUTITUT UEHTEH T
o RUT GRUT I hIUT Huft ur ferwfean  (8-34-270)

F g | e T AEHM q01 TH YhR & 3T ot s1edeadH e et
€, 9 T 31919 SR 3w 4 9 fored =2 e €

The ascetics who do not entertain the aforementioned, and
similar other, dispositions remain free from bondages of karmas
that result into merit or demerit.

AYTEH & MR -

Tt Faarstt fa o sregraamnt gt 9 fauom)
Uaerg Wal Wedl ford wrar o1 witoman (8-35-271)
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Intellect, resolution, disposition, opinion, logic, reflection,
emotion, and manifestation, all denote the same thing (meaning
that the manifestation ofjiva is due to dispositions).

o=ty & frafor =1 ot ® -
T Fegrurstt ufefagr ST furssaumEn
foregaorenfaer qur giuton urafa foremot

(8-36-272)

9 YR FeRRAd y=aa & g Hitg SH1; 1 : fe=ama & onfya
5 faifor wre e €

Therefore, the empirical point of view (vyavahara naya) is
contradicted by the transcendental point of view (nischaya
naya). The ascetics adopting the transcendental point of view
attain liberation.

A9 H =AM =7 T -
Feafudiien Heaa feoreifs guor)
Fpeadr fa stwedr ol faesfeedt g

(8-37-273)
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Those incapable of attaining liberation, even though they may
observe vows, carefulness, control, supplementary vows, and
practice austerities as prescribed by the Omniscient, remain
without knowledge and are wrong believers.

SIS H ARE-TS ORI T T -
Uieg TTEedl TTfaaa«l § = 3refiEwi|
TaT T shifg UT MR aed Imur gl (8-38-274)

S S1errSiel € 98 I d ugdn €, fohwg Tietad w1 g et e
T FT FGH 1 FH I 39 ST S(g T AE-U1S hig 1 &1 hidl

2

The abhavya (one incapable of attaining liberation), even
though he may have studied the scriptures, but having no faith
in the substance (tattva) called liberation (moksa), then, not
having faith in true knowledge, his study of the scriptures is of
no use.

AT 1 Agl TR © -

el o ufvafe o Teife @ a8 qon fa wefe =
o TIIOTHS O § | hHEaiuTasill  (8-39-275)
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Such a person (incapable of attaining liberation), has faith in the
dharma only to the extent of achieving worldly pleasures; he
loves it, takes interest in it, and touches it. But for the dharma
that is instrumental in dissociation of karmas, he does not have
faith, love, interest or tactile-feeling.

RN 3N Fv= &1 @ey -
JMAWTSE UMOT Sarat /0T = fauor)
BSaUTeh o qET WUTE o« g Sl

(8-40-276)
TS WA UMUT 37T W 29Ul o <
3T USeARETUT 3TMST | Hall S|

(8-41-277)

AT e T qE ©, Sften dwd <9 S ey 3 ©E

Sarferts =1RE 7 - 39 YR d SHaeTd Fadl ¢

froaa 9 o8 ofrem & 96 2, B orrem € <99 &R =iy B, O me
& YA B SR T ST & Fer 37 A © (e Y= o e
DI
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(Understanding of) the scriptures (Acharang) is knowledge,
(belief in) substances like jiva is faith, and (protection of) six
kinds of organisms is conduct; this is the empirical point of view
(vyavahara naya).

Surely, the Self is knowledge, the Self is faith and conduct, the
Self is renunciation, and the Self is stoppage of karmas, and
yoga;thisisthe transcendental point of view (nischaya naya).

qreshd | T RoTfd -
g wiegAtur fagar o1 9 uiumfy et
Thresife UuifE g @ el g (8-42-278)
Te UTTUit Yt Or W uRumig It
TRTeStfG UOIE g | WEife qrafgll (8-43-279)

< Thfeen |1 fals €, 9 T o e ool w9 9§ 9o T8l e
TR T 3T A IR 01 A1t S W ol oNfE &Y R It |
TH! YRR FE (ST W ) Y§ | 9 W Y T a1
HT; T T 3T TR S & I &Y IR0 HLal 2

Just as a crystal, which is pure, does not alter its colour by itself,
but when in proximity with coloured (like red) objects, seems to
acquire red tinge, similarly the knowledgeable Self is pure, and
does not acquire modifications like attachment by itself. But due
to dispositions like attachment, its purity gets tainted.
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U7 fa WWEEHE wale Ui SwEEATE 9l
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The knowledgeable Self does not, on his own accord, produce in
himself dispositions like attachment, aversion, delusion or
passions. Therefore, he is not the causal agent for these
dispositions.

ST TP w1l B -

[ T T a HEEHEY = S e
qf¢ g uRurdar et dafe gon fau (8-45-281)

W H A W, 29 P 8 W 3R I FH $ 2 WS 969 84 8, 39
&9 RO Sl g3 T (TR TS ohi aR-aR s 2|

Due to dispositions of attachment, aversion, and passions, the
psychic manifestations of the ignorant cause bondages of such
karmas, time and again.
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i o Al T FEEEEY OF F A
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T, B9 IR FUE FHEY (FFFH & I29) B TS Tfe gioms g
€, 39 ®9 IR a1 geTl ST TS i st €1

(frd o1E ¢ foF FU-o79 ® SR T 96 B ¢ IR qE 9E
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On the fruition of material karmas pertaining to attachment,
aversion, and passions, the psychic manifestations (like
attachment) of the Self cause bondages of karmas.

(The inference is that karmic bondages cause dispositions, like

attachment; and dispositions, like attachment, cause karmic
bondages.)

Yiashdul &1 &Y -
ruferuul gfae stusuerat agd fauur
TQUIECHUT § TR FfUuEr wietll (8-47-283)

JWfEHATT gfag T3 WA TU=TeRETut Ul
TQUIEGHUT g ITHTEN FfUurer el (8-48-284)
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TFeAlq G a1 g Tl W g Ungeatll  (8-49-285)

(qafiyd faweRmmie®y) orafashaor < YR 1 €1 3 YR (S
faoTeRTae) AT (S YR 1) SEAT =Med| 39 U< §
T SRR HE] T 8| SAYAHHT SR YA i 567 3R A&y
Y 3 YR H1 ¢| T3 ST T SAH] ThRek Fal T ¢| 56 doh STl
T 3R 9Te 1 AT ol Fdl SR fTeheor &l &idl, qd o 98
3TTeT (SHT 1) Sl Bidl &, T ST =nfed |

Non-repentance (of past perversions like attachment) is of two
kinds. Similarly, non-renunciation (of future perversions like
desire) is of two kinds. This teaching entails that the Self is not
their causal agent. Non-repentance and non-renunciation are
also of two kinds each — physical and psychical. This teaching
entails that the Self is not their causal agent. Know that so long
as the Self does not follow renunciation and repentance, of
physical and psychical dispositions, till then he is the causal
agent of the karmas.

T gft 1 TER e Ty T R -

SRS UATeIgeaed o g0 arET|

fohe o Feafe oMUt Weern § & furssn
(8-50-286)
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oY oS S A YEeised & <9 ©, S9! AT (AT fohd TR
FR Thdl B, S fF O WA & 0 F| e SreRd SR SiRf
T 5 €1 98 WU TRl fohe Wb €l ekl B S We[ ST el
TR

How can a knowledgeable Self be responsible for the results of
actions like preparing food for family and saint, adhahkarma,
which are defects of the material substances, having qualities
alien to those of the Self? Results of actions like adhahkarma,
and food prepared specially for saint (auddesik), are material in
nature. How can these be my doings as these are perennially
devoid of consciousness?

g sy T
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THE LIBERATION

Y &® JEEE G WY A8 -

g ot fa gt sy ferenreratseeg
fies HaweTe @l o feramotg TR
(9-1-288)

Sfg o fa waafe ¥ U1 Yeore AT SuraEr |
HICIUT § ST fq U7 & URT urafe fadiera

(9-2-289)

39 HISYUNUT USHUATS(Fal I STUTHT
o fa T yemfe geafe e wite fagsti

(9-3-290)

S e W g THT W S g IS T SH S % dig-H e
%! 3R IGF el I S €, A€ I8 39 o4 ! T8l wred € df o8
39 T U e gedl SR o & 99 el 98 U 9gd el § ot
P &1 Il

T YR S sl & wow, gehfa, frerfq oiR e & S
gl ot w-ovy o e gedn AR 97 TR H TR S B S
ool S -a § W Sl
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A man, bound in shackles for a long time, knows the nature of his
bondage, intense or feeble, and also its duration. He cannot get
rid of the bondage till the time he is able to break the shackles.
Without such an effort, he cannot get freedom for a very long
time.

In the same way, the Self, while knowing the nature of the
karmic bondages — quantity of space-points, species, duration,
and fruition — does not get rid of these bondages (till he makes an
effort). If he attains purity by abandoning attachment etc., he
can get rid of all karmic bondages.

T H o | Wer @ -

g a9 foddr deutagy o utafe fanterd|

g o foaar star fa o1 urafe faaiean  (9-4-291)
N9 YR F74F § TS] 3T His ¥ 3H I i o=l il gl

(Ta=T &% 919 W) Fehr 81 1, S YR Sd off wH-a9 &
Terman sh¥ar gaT (o= ot A §) o 781 aral

Just as a man, bound in shackles, cannot get rid of the bondage
merely by worrying about it, similarly, a man cannot get
liberated from karmic bondage merely by worrying about it.
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Just as a man, bound in shackles, can surely get rid of the
bondage by breaking the shackles, similarly, a man can get
liberated if he makes efforts to get rid of the karmic bondage.

Se-fomm ¥ ey B -
U1 o WETE faanfurg rwun wETE =
S99 5 forwaife o wWfqUieRaut H/UTCI (9-6-293)

Tl o TS Rl SR AT o LTI bl SR S Ged a=if & g
foa 2 €, 9 af 9 g eiar 21

After knowing the nature of the karmic bondages and also the
nature of the Self, the man who keeps at bay all karmic
bondages, gets liberated.
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The Self and the karmic bondage are differentiated on the basis
of their own intrinsic nature. These two are chiselled
(separated) with the help of the instrument of self-
discrimination.

Ie-fo g1 W Sid &1 weA -

Sirat sielt 9 a1 fBvsifa aeeraufy foraefé

el Bogeal gl T 9 gl (9-8-295)
Sfter qer a1 3Tae-31a Fafy=ra waeron & g1 ger: fohdl S &1 =t o

A (ST W) YU Y A A6 3R Y A i T B
=ifea

The Self and the karmic bondage are differentiated (and
separated) on the basis of their own intrinsic nature. The karmic
bondage should be discarded and the pure soul ought to be
realized.
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(The disciple asks —) “How can one realize that pure soul?” (The
Acharya replies —) “That pure soul can be realized through self-
discrimination. As earlier the pure soul was separated from the
karmic bondage through self-discrimination, in the same way,
the pure soul is realized through self-discrimination.”

H fegrem § -

qUUTT el S el W 38 q furesaan
ATHET A WET o o W T umEeEtn (9-10-297)

Y1 % R 39 YRR YU AT =i o S faerem 2, e 9 ag #
&; 9 1 9 €, 3 G W E, I8 S e

Through self-discrimination, one must realize that ‘I’ is really
the ‘pure consciousness’; and, further, that all other dispositions
are not part of oneself.
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Through self-discrimination, one must realize that ‘I’ is really
the ‘seer’ who sees; and, further, that all other dispositions are
not part of oneself.

e 7 -
TUUTY et S e | 3 q furesaen
JATHAT F WIET d "9 W 7 ungetn (9-12-299)

Y1 % g 39 YR TR K31 e Tk S ST aren 9 2, Free 9
TeHE; 39 S 99 ¥, F g W E, I8 S =fed|

Through self-discrimination, one must realize that ‘T’ is really
the ‘knower’ who knows; and, further, that all other dispositions
are not part of oneself.
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Knowing the Self to be pure, and all dispositions to be alien,
which knowledgeable person will utter these words, ‘These
dispositions belong to me.’?

oy SR FRouy sTe -

TSl TR HATE ST | THIHSr el
T g8 § ot fa =i 7 Suifie faman

(9-14-301)

St uT HuTlE oTeRR W TR g Surey sl

ur fa aeq aferd & forar suwfg swar fan
(9-15-302)

g fg WrawmEr sy 1 g Wikhar e

St quT foRrerTEr furedeRr € Or SgH

(9-16-303)
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A man who commits crimes, like theft, is afraid of getting caught
and arrested as he moves around. But the man who does not
commit crimes, roams around in the midst of people without fear
of getting caught and arrested.

In the same way, a guilty soul is afraid of getting bondage of
karmas (like knowledge-obscuring karma). If the soul is not
guilty, it remains unafraid of getting any karmic bondage.

ooy aremn faish gran € -
wiafgttafag arfaegamfas o Taes|
JTETETTEN S @] oIeT Al Eiig TN (9-17-304)

it qur forrerren =rer foresfeRdr g @ gt
amgume fores sfe swfufe faamutatn  (9-18-305)

dfafg, Ty, fag, wifad &) sfyd 3 g Tl &1 S sten Uerfed
& (991 YrsTem ot STrrer © Wed ), 9 STiedT 19w e 8 31 S
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Attainment, self-devotion, fulfillment, achievement, and
adoration are synonymous. The soul which is devoid of self-
devotion is a guilty soul. Only that soul which is not guilty is free
from fear. Such a soul, knowing its true nature (pure
consciousness), is always engrossed in the accomplishment of its
pure nature.

foveRr 3TN STgaeRe -
yfeehuul qfearor afegur oo forast
fiter weeT WiEY sEfael gifg fameRail  (9-19-306)

AU SHATTHUTSE U SERT TR <l
AT T AMVENTEEEIRT SHARATI (9-20-307)

Sidteraon, wiaeor, afEr, awen, e, fe, w=l @ik iy - =% e
TR 1 Tareres © (Rifer 3aw el qfeg Eidl ©) |

AYRg - 3 313 g B (Fifeh T shjedt o1 Foe 2) |
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Repentance (of past sins), pursuit (of virtue), abandonment (of
attachment etc.), concentration, abstinence, self-censure,
confession, and purification (by expiation), these eight
constitute the poison-pot (because in these the soul is
comprehended to be adoer).

Non-repentance, non-pursuit, non-abandonment, non-
concentration, non-abstinence, non-self-censure, non-
confession, and non-purification, these eight constitute the
nectar-pot (because these forbid the soul to be a doer).

gfe vt AfeRaTiEm Tw=r
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THE ALL-PURE KNOWLEDGE

Sfa eTo o 1 i € -
gfed < Swrewfe TOife o afg STy eroToT
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(10-1-308)

Saearsiesd 9 3 URumEr g <fer 9
q Slausiia a1 dfgauruur fagmomtg (10-2-309)

U7 perter fq SO ST @ s UT 9UT 9 3T
surefe or fRfer fa wromta dor o @ gife
(10-3-310)

wH UgTH il HAR dg Uged HEUI|
Suresia formn fagl g o fewme sroom

(10-4-311)
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The qualities that produce a substance are no different from the
substance itself; like gold in the form of a bracelet is no different
from gold. Whatever modifications of the soul and the non-soul
have been enumerated in the scripture, know that the soul and
the non-soul are no different from these modifications. Since the
soul is not produced by anything whatever, therefore, it is not an
effect; it does not produce anything whatever, and, therefore, it
is not a cause either. Only with reference to its conditioning by
karmas the soul is said to be a doer, and, as a result, karmas are
produced. Only this relationship of cause-effect, as a doer of
karmas, gets established.

A 3R HH-Yepta o1 Ffa—Auiae ey -

el g UIEeg SWNg faurEte
et fa Jeges Swwatg faurfe (10-5-312)

e ot g Qrug T sruuivurgeeET 74
WUT YIESIT 9 SR dUT SEci| (10-6-313)

IE SACHT UH ® FHHT ¥ IO BN © SR A% e © aen o
FU-gRfaEr ot e ® Ffa 9 Seo= B 7 SR faAeT 6 a2
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The (psychic states of) soul are produced and destroyed by the
operation of various species of karmas. Also, various species of
karmas are produced and destroyed by the (psychic states of)
soul. In this way, the soul and various species of karmas get
bonded to each other. This bond is the cause of worldly cycle of
births and deaths.

J@, g, gy el 82
W TH UIEEES oE U fagetel
JUTN T A6 THesTigedt Tasarll (10-7-314)
et faqee <Ier HHEanuTaE|
aar faqen gafe Smor e quitn (10-8-315)

e ek I8 Sl HHYHTA o T & 8N el Seata 3R Tt o1 7e
B, T qh 9 T, fHeagfie ofj sread (W) B1 < eTe
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So long as the Self does not renounce this cycle of origination and
destruction due to his association with various species of
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karmas, till then he remains ignorant, wrong believer, and
unrestrained. When the Self renounces the infinite fruits of
karmas, he becomes free from karmas — knowledgeable, right
believer, and restrained.

T FH-el I SEAT ® -

UM HWHGe gafsHedigal g dafql
UTUT YUT SHWEA ST 3feg U1 dAefell

(10-9-316)
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The ignorant, engrossed in the nature of various species of
karmas, enjoys the fruits of karmas (in the form of pleasure and
pain), and the knowledgeable is aware of the fruits of karmas but
does not enjoy them.

M AU W I Tl BIgdl -
o qafg wafsuwet geg fa argmegur wefim
g T fusiar o guoren forferar gifan
(10-10-317)
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The one incapable of attaining liberation, even though well-
versed in scriptures, does not give up his attachment for various
species of karmas, like a snake does not give up its poisonous
nature even after drinking sweetened (jaggery-mixed) milk.

I FH-FA R TET AT -
TOTe e HTEUUTT UTTUTt RHURe faEToTTial
g Hhgd SEfaEHaET duT W Bl (10-11-318)

ST ] I A WX, hdh 3 WhR % hH-Thel ! WAl €,
THfeTT 98 FY-hel T ST T T

The knowledgeable, fixed in non-attachment, knows the sweet-
bitter nature of the fruition of karmas; he, therefore, remains a
non-enjoyer.

T qUA, U Rl W R -

U1 fa Feafe ot fa Jefe ol wwE agEERE|
0T YUT HEe Sgl Uul = uig <l
(10-12-319)
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The knowledgeable does neither produce nor enjoy the fruits of
various kinds of karmas, but he knows the karmic bondages
involving merit or demerit, and the results of their fruition.

T el e T ® -
feedt = fu oot srERE e EEE =
HMUT(E o SemieRd gy IR 9dll  (10-13-320)

(S18) 77 (379 9 f997 S U 98 3T 1 T HIT §, 7 ST HAT 7)
I YRR T (FH W 9 B & HI01) TF HAT H Hdl A1 © SN
IR i ot TET =1 (R @) o, HiE, HH % 359 AR S
S 21

ol - 379 TEY S T % 3T dh (ol 1 ARAN Hd 2l
(fovly =™, 3o, 3T{aa SATedl 31Ual Sadrad 31 @1 §few
A (FR) TR hgaldl 21

Just like an eye, being different from the scene it is viewing,
neither performs the scene nor enjoys it, similarly, knowledge,
being different from the karmas, neither performs the karmas
nor enjoys them. It only knows bondage, liberation, rise of
karmas and their shedding.
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Note: Now onwards, till the end of this scripture, is contained
the chulika. (A synopsis of explicit or inexplicit explanations and
meanings of the subject matter is termed a chulika.)

S A Aral bl A T8l -

TN FpUTTe faug gromEfaiEdema |-
Tuutrei for 7 o wfe wpeafe sfeaR wrn

(10-14-321)

ATEHUTUEE fagd uts U fewmfe famm
AR T faug RO rwed ot

(10-15-322)
e U @ fa Aieratr fewafe Aot Qug fa
fuTesl speaaTul HEAHUTATR @RI (10-16-323)

i % Hd H R, AR, fdew IR 7gea wifvrEt w6t fasyy @t ® @i
I AN o HAGER o ST B8 & & Sidl &l (Sl & il i)
AT € 3H TR ek AR ol o fogrwi s it § hig 3= el
el ek o A7 § o] ohear € TR Swoll o 7a o ST il ¢ T
FehR 3, HoH SR 3T lehi ol TN i gU (haidre § Jadd)
Tk 3R 27T ST <hT ot h1E et e et 2

According to ordinary people, Visnu is the creator of celestial-,
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infernal-, subhuman-, and human-beings. If the monks also
believe that soul is the creator of six kinds of organic bodies
(earth, water, fire, air, plants, and mobile beings), then there is
no difference in the viewpoints of ordinary people and monks. In
the opinion of ordinary people, Visnu is the creator, and in the
opinion of monks, soul is the creator. Thus, there seems to be no
liberation for any of the two — ordinary people and monks - as
they are ever engaged in the creation (karmic dispositions) of
worlds — celestial, human, or infernal.

AT i A=A -
TATRHMASUT § Weed AR wuifa fafagem
Suifa fUreseeT g o 9 wE wHumTEa fRfe

(10-17-324)

(TR S SRR 79 ¥ IiEed B B UEl hed © IRy & ey
1 S oTel JET S @ Sed @ for feeEeE 9 5 Her | wwEEs
%5 ff 70 T 7

From the empirical point of view, (the ignorant) people call the
non-self substance as their own, but knowledgeable people, who
know the real nature of substances, say that, in reality, even an
atom of alien substance is not theirs.
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WESA i AT HHA Al T e @ -
W ot fa ot Sufe srerel THfaEguEReg|
ur 9 gifa aifr ae g worfg @ 9RoT | st

(10-18-325)
T frestfaedt ol forews gafe
I wesd 7y 3fe wuiar ST sutfe

(10-19-326)

T o B 9 ureen QIvg uamr shfdaadret
TIEsd WUl ot fefgigarun (10-20-327)

TEA: o IUH el €, AU 98 AT Hig ¥ UE Hedl 21 TH TR S
AT ES WY R A8 S §37 WA shi ey Y ofdl €, 9 F
e fheafie ; safery ‘3 wer W e €' 98 St olieh 3R
AU 9 I % TEA H hd % AGH™ hl S gL ALl h I8
e fheamgfiea &1 2

A person may say that this village, town, city, or nation, is his,
but, in reality, these do not belong to him; he utters such words
only due to his delusion. In the same way, a person, who
considers an alien substance to be his own, and then identifies
himself with it, is, without doubt, a wrong believer. Therefore,
believe that these alien substances do not belongto you, and that
the involvement of the Self in creation of non-self substances, as
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asserted by ordinary people and monks, is the view of the wrong
believers.

9 FH Tkl ST 7 -

T wife uast faestfeedt wifg ST
TRT QUM ¢ YIE UTU] SHITW lll - (10-21-328)

JEST THT Sral UiTegeaed &uTle firss
AT UIWTelged fHestigedt o quT Sl

(10-22-329)

37F Siar UISl 98 UiiTeiged st faes|
TR Qe *he ° Qv fa geifa T well

(10-23-330)

3 UT YISt UT Sl UiNTelge ahilg fesl
qRT UiTeigss fiesw @ q U7 § faesml (10-24-331)

Ife (W o 1) fheare yHfa e w1 freargfe =t €, 39
I ¥ T AAGER STead Yhid Fe=a g1 fHeara 9@ &t &l 8l T8;
N 7TE S YETe %od o THeAT i Ll €, TET |l ST at g
5= fheasfe fag g, Sia e; S1uan Sia e Y&hfd - 3 JH g
T ! THeAT®Y id &, UH /A § M1 & g fond 3 fheare &
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If you believe that karmic matter (of the nature of deluding
karmas) makes the Self a wrong believer, then your belief
amounts to attributing the non-conscious karmic matter the
ability to create delusion in the Self. Or if you believe that the
Self creates delusion in the physical substance, then your belief
amounts to attributing wrong belief to the physical substance
and not to the Self. If you believe that both, the Self and the
nature of the karmic matter, create delusion in the physical
substance, then they both must enjoy the fruits of their action.
Further, your contention that neither the Self nor the nature of
the karmic matter creates delusion in the physical substance
will amount to attributing wrong belief to the physical
substance; is it not really an erroneous belief?

w1 & wal T, g T, aw e € -

wMfg g vl fehestfq Toft a@a |
Ty garfaestq SOmfaesiG dad wmfe |l

(10-25-332)

HUTE GETiassiic goRaTasie dad g
FWfg o fasw furesife o /|@sH =E

(10-26-333)
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FHfE = fehesite gergg Sitad fefen
(10-27-334)
TET W pAfe W < T evfg fa & faRfen
TR e ST TR Eifa ATauom|
(10-28-335)

(qd ge1-) ‘HAl & g Sfe ST feRan AT €, SE WehR AT & g
A BIA | ST o GRS HeAr S ®, S YehR Al o gRI S
ST &1 Al % GRS G el €, 6 WehR AT % gRI SE g 1
AT o g S e 31X 769w i Ui 8id1 & 3IR 4l & g Sid
Feaciieh, STHielish SR faeftetien o 9H1 a1 €1 w4 & gR & S H/D
a1 g 3R 21919 € 98 Bl ©; s W hidl §, A 31 €, TM
TR S D ®, 3U %4 &) 8L ¢; safere @t e srehdt firg e €1

(The aforementioned belief amounts to —) ‘The Self is made
ignorant by the karmas and, likewise, he is made knowledgeable
by the karmas. Karmas send the Self to sleep and, likewise, he is
awakened by the karmas. Karmas make the Self happy and,
likewise, he is made miserable by the karmas. It is by the karmas
that the Selfis brought to wrong belief and non-discipline, and is
made to wander in the upper, middle, and lower worlds. All
virtuous or wicked happenings are the handiwork of the karmas.
Because the karma does, karma gives, and it is the karma that
takes away; therefore, all souls are proved to be without any
action.’
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STCHT o1 3Tehdl HIAH a1 RO -

giifaferfsard s o qReufgaatel
THT AR RIS TRET g gatll

(10-29-336)

TET U7 @ fa S sEwed § RaaeH|
T W o9 fg i rfgedie & wfugn

(10-30-337)

T "Tefe W WU "ifessie I 91 UIEt|
TR g Tt wuurfe uwamgum A

(10-31-338)

T ot o SideEe sifer T saRd
ST W B9 fg W uefe & wfudn

(10-32-339)

(et 7 et 78 +ff W © foh- ) Cqe SgeR it i s
2, I Bt e qe ot AR i €, S - 9 o gg uE
gfd 2 ; sufere greR wd § ig off Sfa st e 2

Fiifeh S TR ! ARG € 31X T & gR AN 541 2, o8 ot %4 ©1 g6

31 W W AHEY el Wl €; T TR Ha | i Sie s
S AT el ©, 1T HH €1 hH ol A1 §, I8 Fel 2l

(It also amounts to —) ‘The karmic matter of the nature of male
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sex-passion creates a longing for woman and the karmic matter
of the nature of female sex-passion creates a longing for man;
this has come about from the ancient teachings of the Acharyas,
and, as per this doctrine, there is no soul which isunchaste.

Then, killing others and getting killed by others will also be
attributed to the nature of karma. The name karma of injury by
others (parghata) implies this meaning, and, therefore, as per
your doctrine, no soul can cause injury as it is only the material
karma which kills the material karma.’

STCHT &1 3Tehdl HME aTel 9901 el © -

TS WEAQH W g uwfafd uRe |wom
ARG Tt speafe 31T 9 TR WAl
(10-33-340)

(TERRE Fed © fh-) 39 YR HegHd 1 UH SURY S SH0
( SFHOTHE) LA €, S Hd | Yehid &1 Hidl & SN Ha AT SThNH

2 (U@ fag g @) |

(Says the Acharya -) If any monks preach such doctrine of the
Samkhya system, then, in their view, the material karmas do
everything, and, hence, it follows that all souls are inactive.
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STU- 9 § ST hdl 3R 3Thdl © -

3TEET WUUTHY Hegd 37T STWTUTHUAUT SRUTIE|
T frssugmar 9% U@ wuiaEil (10-34-341)

3 foreeHESSUeE Ifaer g wuafi)
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(10-35-342)

STteed Sia®d {aeRal ST @rTaw (81
o« W T gon g o e wourfa T

(10-36-343)

3E WURN g HTal UMuTHeTaur 31ty ¢ g wel
TR U7 T 1T W | EHIAWU FHITSI
(10-37-344)

1l (g w1 Uy O wE & faw) T wE fe o0 sTe st
geqEY CHT i HLdl ©| THI e ale oU I8 fHear we ¢, s
T § 3TeHT o1 Ted 31 STEead Toeit el T 81 Sl 39 B
71 fereR Tt T S ehan| foraR &6t sTden S| &1 Siaey fv=g 9
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JTEHT 3 A% AT k! TRaT; 31906 SR 40 U1 7d @ o ek od
@ FEEe U feord €l SHY o STIe S 379 SACHT Wi 8l Ll
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Or (in order to substantiate your theory that the karmas do
everything -) if you hold, “My soul transforms itself by itself,”
then this opinion of yours is perverse thinking. Soul has been
described in sacred scriptures as eternal and having
innumerable points of space. The soul, on its own accord, is
incapable of increasing or decreasing its spatial points. Know
that, from the point of view of extension, the soul is coextensive
with the universe. Since the soul, on its own accord, is incapable
of increasing or decreasing its spatial points, how can you say
that the soul transforms itself by itself? If you accept that the
knowing substance exists with its knowing nature, then also it is
established that the soul does not transform itself by itself.

g et € -

wfgfar g weerafg fooreg ora for g <ftam
ST AT hoAfe |l ST FUUN F Ul (10-38-345)

wigfer g uwnafé faurme v sfgfar g Sfarn
ST AT defd |l o 3TUUN F UEdaill (10-39-346)

St =g SRuUTle | = aenr sl e fagan
| St uneet faesTieedt STuniEerl  (10-40-347)

uu sRfe sruun uftysfe s T fagen
o Srar ungedt fuestieedt sunfiEain (10-41-348)
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Since from the point of view of some modifications, the soul dies,
and from the point of view of some other modifications, the soul
does not die, therefore, the one-sided view that the soul (that
enjoys) is the same as the doer, or else, some other is the doer, is
not tenable.

Since from the point of view of some modifications, the soul dies,
and from the point of view of some other modifications, the soul
does not die, therefore, the one-sided view that the soul (that
acts) is the same as the enjoyer (of fruits thereof), or else, some
otheristhe enjoyer, is not tenable.

The one who believes that the soul that acts is the same as the
soul that enjoys is a wrong believer and does not have faith in the
teachings of the Omniscient Lord.

The one who believes that the soul that acts is absolutely
different from the soul that enjoys is a wrong believer and does
not have faith in the teachings of the Omniscient Lord.

164



I - 10
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(10-42-349)

W Tafuos wwifg seafe o 9 @ g amsh gl
qE Al sh{uie hedlq UT I awsl sl

(10-43-350)
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(10-44-351)
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(10-45-352)
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Just as an artisan (a goldsmith, for example), does his work to
produce earrings etc. but does not become identical with it, so
also the Self produces karmic matter like knowledge-obscuring
karma, but does not become identical with it.

Just as an artisan (a goldsmith, for example), uses tools like a
mallet to produce earrings etc. but does not become identical
with them, so also the Self acts through the instruments of
mind-, speech- and physical-activity to produce karmic matter
like knowledge-obscuring karma, but does not become identical
with them.

Just as an artisan (a goldsmith, for example), takes up tools but
does not become identical with them, so also the Self adopts
instruments of mind-, speech- and physical-activity but does not
become identical with them.

Just as an artisan (a goldsmith, for example) enjoys the fruits of
his work (earrings etc.) but does not become identical with the
fruits, so also the Self enjoys the fruits of karmas (in the form of
pleasure and pain) but does not become identical with them.
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The above perspective, from the empirical point of view
(vyavahara naya), is worth speaking; now listen to the
transcendental point of view (nischaya naya) which is the result
of the modifications of the Self.

Sl 3o wEeRHl § T g g § et Bl © -

wig faftustt g <ieg wafe gafq T a@r rumvon 4
e el fa 9 & Feafq gdfg 9 00Ul @il

(10-47-354)
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(10-48-355)
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Just as an artisan (a goldsmith, for example) makes his mind up
to undertake the task (of making earrings etc.), gets engrossed
and becomes one with the task, similarly, the Self also gets
engrossed and becomes one with his psychic dispositions like
attachment.

Just as an artisan (a goldsmith, for example), while performing
the task, suffers all the time and becomes one with that
suffering, similarly, the Self, kindled by pleasure and pain due to
his psychic dispositions, suffers all the time and becomes one
with that suffering.

S & FH-seH-=1ia i w1 feesa @y -

g Afgar g o ww |fgar afsar = @ gifg
g SN g U7 U SIUFT SOE € gl

(10-49-356)

e Afgar g o wwew Afgar Afgar @ @ gifel
qE TEET € UT UG TR OEE |@r g

(10-50-357)
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Just as chalk, when applied to a board etc., does not become one
with that board etc., but retains its own identity characterized
by whiteness, similarly, the knower Self, while knowing an
object, does not become one with that known object, but retains
his own identity as a knower.

Just as chalk does not become one with an alien substance, but
retains its own identity characterized by whiteness, similarly,
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the perceiver Self, while perceiving an object, does not become
one with that perceived object, but retains his own identity as a
perceiver.

Just as chalk does not become one with an alien substance, but
retains its own identity characterized by whiteness, similarly,
the Self with restraint, while exercising restraint from an
external object, does not become one with that object, but
retains his own identity as possessor of restraint.

Just as chalk does not become one with an alien substance, but
retains its own identity characterized by whiteness, similarly,
the Self with right faith, while ascertaining an external object as
it is, does not become one with that object, but retains his own
identity as possessor of right faith.

R e -
we q frresaumen wifad vurgRuTEa
[UT JEERUTEEE 9 g9 9 GHEUI (10-53-360)
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Knowledge, faith, and conduct, from the transcendental point of
view, have thus been described. Now listen to their brief
description from the empirical point of view.
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Just as chalk whitens the alien substance (a board etc.) because
of its intrinsic nature (of whiteness), similarly, the knower Self
knows the alien substance because of his intrinsic nature of
being a knower.

Just as chalk whitens the alien substance (a board etc.) because
of its intrinsic nature (of whiteness), similarly, the perceiver Self
perceives the alien substance because of his intrinsic nature of
perception.

Just as chalk whitens the alien substance (a board etc.) because
of its intrinsic nature (of whiteness), similarly, the Self who
knows renounces the alien substance because of his intrinsic
nature of non-attachment.

Just as chalk whitens the alien substance (a board etc.) because
of its intrinsic nature (of whiteness), similarly, the Self with
right faith ascertains the alien substance as it is because of his
intrinsic nature of right faith.

Sita 1 3= qAEl 1 RN WET -
s Fegre g fafuresstt wmurdwur=ian
afuTer 31uUy fq Uiy THA UEaTll  (10-58-365)
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Knowledge, faith, and conduct, from the empirical point of view,
have thus been described. The other modes (of consciousness)
should be understood similarly.
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There is no faith, knowledge, and conduct whatsoever in the
non-conscious sense-objects, therefore, what can the soul
destroy in such objects?
There is no faith, knowledge, and conduct whatsoever in the
non-conscious matter of karmas, therefore, what can the soul
destroy in such karmas?

There is no faith, knowledge, and conduct whatsoever in the
non-conscious body, therefore, what can the soul destroy in such
bodies?
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Destruction of knowledge, faith, and conduct, has been
mentioned; (but) destruction of physical matter has not been
indicated.

el & fawdl § Tl -
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The attributes of the soul do not exist in alien substances;
therefore, the right believer has no attachment for the sense-
objects.
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(10-64-371)

T, 29, Wi & Sid o 3199 IR0 &1 59 o7 W 31 (IR vres
anfe o =&Y €

Attachment, aversion, and delusion, are the soul’s own
immutable modes; for this reason, sound (and other sense-
objects) do not possess attachment etc.

WS g H WM ST T8l il -

JUUTEEITT VTSI UM &hiXe I[UTWITET|
TR § Tagal WS GgrauTll

(10-65-372)

3 S & BN T T4 & U1 hl IcATd &l i ST Hehdll; AT
(T2 FRU1 7 foF) Ta 5§41 TH-370 T 9 390 2 2

The qualities of a substance cannot be produced by another
substance; therefore, all substances are produced by their own,
individual nature.
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futfeeagga=unfur afwren uftorHfa g
qTfuT uTgur wAfG qUiG T quit 31 Wi

(10-66-373)

UiTeiged HEURUIE a&d Sfg Ul 3TUUT
qweT U1 gu wfurer foefa fa f wafa sesn
(10-67-374)

TS 3Tk WehR o T @I & & o=l o &9 ¥ ufiorfid g €139
=1 i YR  qh! el 7' I8 AT § T 3R = el 7|
YTeTRed Ve TRUTHA g37 B | SEeh! 101 AfE g o1 2, af fhe @
A Rt e f Tel et 7; fRe q =t T g /2

Particles of physical matter get transformed into spoken
communication containing words of censure or praise. On
hearing those words you get angry or pleased thinking, “I have
been addressed thus.”

Particles of physical matter have got transformed into spoken
words, and if it (physical matter) has qualities entirely different
from your own, these words cannot address you. Why then, O
ignorant person, do you get angry?

176



I - 10

A 3T WEY IS Fl GAA T -

el el 9 | UT & WUTle §urg | T & =
u 7 ufg fafefeg wefaraame w=u

(10-68-375)

YT I YT X G Tl shedl & T G gereh! A1 9% e oFf s
35 & fawa o o1 TU 98 ol U801 hid & folg =&l S|

Unpleasant or pleasant spoken word does not beckon you and
say, “Hear me.” When the word reaches your organ of hearing,
the soul does not move to apprehend the incoming word.

S T &Y ¥ ®9 F @A T -
IE GE T W U | wquilg U ® fa @ =a
o Ufq faforieg weRgfaaaare sl
(10-69-376)

YA A YT Y JeIh! I8 T Fadl foh Gererl 3@’ AR e o =g
35 & fawa o o1 gL €9 &l T80 i o forg =&l i

Unpleasant or pleasant visual form does not beckon you and say,
“See me.” When the visual form reaches your organ of sight, the
soul does not move to apprehend the incoming visual form.
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el el 9 Wenw ur § worte fww w fa @ =a)
o1 7 ufq faforfeg amorfamammTe g

(10-70-377)

YA A1 YA T R I8 el Fhedr b g g gu' SR oreAr off
T & fao o 3T™ U T4 ol T80T hid & AT &1 S|

Unpleasant or pleasant odour does not beckon you and say,
“Smell me.” When the odour reaches your organ of smell, the
soul does not move to apprehend the incoming odour.

e 30 W&y W W 6l I@dl § -

el el 9 T UT | wutfe g | fa @ 9
T ¥ ufq fafuriEg Wurfaaamme g Wi

(10-71-378)

Y A1 Y W T I el hedl R G g2 =@’ 3R e off @
35 & fowa o o1 g T i U801 A & forg &1 i

Unpleasant or pleasant flavour does not beckon you and say,
“Taste me.” When the flavour reaches your organ of taste, the
soul does not move to apprehend the incoming flavour.
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el el d WIEl U7 & JuIfe Wi | fa & 9
T 7 ufg faftrieg wrafawaanE wEn

(10-72-379)

YT A YA 9 g9 I8 &l Fedr fF ‘' g2 wel w0 SR e oft
TR 3 & fawa o o gu oanl &1 T80 A & forg e sl

Unpleasant or pleasant physical contact does not beckon you
and say, “Touch me.” When the contact reaches your organ of
touch, the soul does not move to apprehend the incoming
contact.

AT 10 &Y | T I A € -

3TET |l & UM U7 & WUTlE gveT W T @ =@
ur 7 ufy fafrfeg fgfamaare g o

(10-73-380)

YA A1 YW O T I€ el hedl o G g@ o SR aren oft Ifg &
forer / 31 U U1 ol Ug 01 ki & faIQ &1 il

Unpleasant or pleasant quality of a substance does not beckon
you and say, “Know me.” When the quality reaches your mind,
the soul does not move to apprehend the incoming quality.
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el el 9 €F UT ° WuTle ovd W fa @ =&l
g ufg fafrieg gfgfawemme g=
(10-74-381)

Y A Y9 5 G e el shedl T G G S’ 1R e o gfg &
o ® 3T U 54 Wl U-U1 hid & folg T&f S|

Unpleasant or pleasant substance does not beckon you and say,
“Know me.” When the substance reaches your mind, the soul
does not move to apprehend the incoming substance.

R ¥ @ gfg 1 IR -

TE g SUGUT ¥ 3a9d Ui Tese Hell
foreHon e @ W = gfeg faamusn

(10-75-382)

T TR (I, &Y, T, ™, 9, 07 3R FoA i) AT ft
esia ST (M=) Sl YT T BIATl 8 T % TR Hid o1 7 Ll
2 oI T 38 HeAveR i gfg (FRrEH) w1 i T2 g2

Thus, even after knowing the true nature (of spoken word,
visual form, odour, flavour, physical contact, quality of a
substance, and substance itself) the ignorant person does not
achieve tranquility. He makes up his mind to acquire the non-
Self and, as such, remains devoid of propitious comprehension
(right knowledge).
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HW S YAy GeTgHuEaeriadd|
ar foreme 31w q S 9 ufsaeRHul
(10-76-383)

e H foRd BT (Fel 9fd 9 @) 3Fs faeR ot St 99 oiR 21919
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The Self who drives himself away from the multitude of karmas,
virtuous or wicked, done in the past, is certainly the real
repentance.

Y= JATeA™ &1 TW&EY -
wW S Yeuge Wihe 9 wrafie setg i
T fUrme St | UseeRanut gdfe =renl

(10-77-384)

3R Aferszrehter o S YA 579 9ie & e W sud 8, 39 96 9
Gﬁ SHIHI F‘lol'('l eldl %,agd‘llc"ll Acdled[H =ldl %|

And the Self who drives himself away from the future thought-
activities that may cause bondage of karmas, virtuous or wicked,
is certainly the real renunciation.
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(10-78-385)

STHM I H 359 H 311 U (YA Yopfd o €9 H) 3 foear ot
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The Self who realizes as evil the multitude of karmas, virtuous
or wicked, which come to fruition in the present, is certainly the
real confession.

frega =i &1 W&y -
foresl Ueera@TUl Feate fures fu < ufsamutel
fores eneoEte | g W gafg =iEmi

(10-79-386)

S aTer T gearea ™ el 8, e € S afasear s ©, S e
A= Ll 7, 98 3T 9= 9 =i 2

The Self who is always engaged in renunciation, who is always
engaged in repentance, and who is always engaged in confession,
is certainly the right conduct.
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JEdl HHESA WA he S g UG AT
o 9 yun fa siufe s g sfag
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o 9 yun fa siufe s g egfag

(10-82-389)

FH % el T IS HIAT G ST AT FHH o Hed shl ey Hdl ©
(AT ®) 98 T o SISt 3713 YehR o A bl FRT off siferan 21

T & Tl T A& AT g1 S STeAT ' HH <1 Tt H fopan’ U Jean
2, 9 1 & 1l 3713 FhR o A i h off aferar 2|

T o el ol oI Shdl G S STTe Yl 3R el B €, 9 3 &%
i<t 3113 YhR & 4 i R ot siferen 21

Experiencing the fruits of karmas, the Self who identifies
himself with those fruits of karmas, bonds himself again with
the seeds of misery in the form of eight kinds of karmas.

Experiencing the fruits of karmas, the Self who believes that he
is the creator of those fruits of karmas, bonds himself again with

183



3T - 10
the seeds of misery in the form of eight kinds of karmas.

Experiencing the fruits of karmas, the Self who gets happy or
miserable with those fruits of karmas, bonds himself again with
the seeds of misery in the form of eight kinds of karmas.

e TE § T R -
[eel UMOT U7 gafe swer Weel ur Aore fehRfen
AT 3TUTT UTTUT (UUT Heel fStom fafan
(10-83-390)

IS A el © ifen Se oo el San; 3afay o 81 €, 3e 3/
2, T fsed ed 2

Scripture is not knowledge because scripture does not
comprehend anything. Therefore, knowledge is one thing and
scripture another; this has been proclaimed by the Omniscient
Lord.

e 9F § T -

HEl UMUT UT BAfE ST |l U7 A0S fehfen
AT 370Ut OTToT 37unt e o fafa
(10-84-391)
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Y1 A TR € iR I1e% H el Sa; Hiay o o7 ®, I 3
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Spoken word is not knowledge because spoken word does not
comprehend anything. Therefore, knowledge is one thing and
spoken word another; this has been proclaimed by the
Omniscient Lord.

®Y 9F 9 o -
®d UMUT U7 gafe R ®d U7 Irute féhfe
AT 3TUTT UTTUT U0 &a forom féfan
(10-85-392)

T for=Rd #ed 2

Visual form is not knowledge because visual form does not
comprehend anything. Therefore, knowledge is one thing and

visual form another; this has been proclaimed by the Omniscient
Lord.

auf 9= 9 T © -

FUUN UTTOT U7 gAfE ST 00T UT JqruTe fehfen
AT 3TUTT UTTUT 3{UUT U0 fStom fafan
(10-86-393)
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T fosd Fed 2

Colour (sight) is not knowledge because colour does not
comprehend anything. Therefore, knowledge is one thing and
colour another; this has been proclaimed by the Omniscient
Lord.

T I 9 @ T -
TT UTMOT UT gAfe ST e uT Irore feRfen
AT 30T oot 37Ut T feom fafan
(10-87-394)

T T TET R, iR T e R S ST F S €, T 3T
, T = sd 2

Smell (odour) is not knowledge because smell does not
comprehend anything. Therefore, knowledge is one thing and
smell another; this has been proclaimed by the Omniscient Lord.

WA 9 e -

UT TE g §IT UMUT ST € 6l U7 90ie fehfen
AT 3TUTT UTUT TH < 37007 TSrom fafau
(10-88-395)
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Taste (flavour) is not knowledge because taste does not
comprehend anything. Therefore, knowledge is one thing and
taste another; this has been proclaimed by the Omniscient Lord.

gl 99 9 i @ -
TRTET UTTUT U7 gafe ST WiEl O anure femfen
AT 3TUTT UTTUT 37007 e o fafan
(10-89-396)

st T T €, Sifen wet e el Star; sHfae 9 o ®, wel o
2, T f=ed wed B

Touch (physical contact) is not knowledge because touch does
not comprehend anything. Therefore, knowledge is one thing
and touch another; this has been proclaimed by the Omniscient
Lord.

w4 T ° fm ® -
HU UM UT gafe g ke o Grure feRfen
AT 3TUTT UTTUT UUT shi TSTomr fafa
(10-90-397)
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Karma is not knowledge because karma does not comprehend
anything. Therefore, knowledge is one thing and karma
another; this has been proclaimed by the Omniscient Lord.

g 9F o o @ -
ST UTMUT U7 gafe ST W U7 grore feRfen
AT 370Ut OTTuT 37Ut e o fafan
(10-91-398)

Yeige 9 e €, ifen eiged w7l Wl € Eia 9 o €,
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Medium of motion (dharma — the non-soul substance) is not
knowledge because medium of motion does not comprehend
anything. Therefore, knowledge is one thing and medium of
motion another; this has been proclaimed by the Omniscient
Lord.

e 9F 9 fim ® -
UMUTHELET UT gafe SETemr uT arure feRfen

AT 30T OoT yvurHe Tsom fafan
(10-92-399)
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Ty 557 I Tl €, T e god e el Sl §; Eiey A ST
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Medium of rest (adharma — the non-soul substance) is not
knowledge because medium of rest does not comprehend
anything. Therefore, knowledge is one thing and medium of rest
another; this has been proclaimed by the Omniscient Lord.

el 54 90 ° o ® -
ST UTIOT U7 gafg ST hietl U7 A1uTe TeRfen
AT 3TUUT UTMUT 3{UUT Shied TSTOTT fafa
(10-93-400)

HT 59 T L §, TR hiel 5o o el SIaT €; Tafery A o
2, el 557 311 ¢, U S=ed ohed 2

Time (kala — the non-soul substance) is not knowledge because
time does not comprehend anything. Therefore, knowledge is
one thing and time another; this has been proclaimed by the
Omniscient Lord.

AR 5 A 9 = 7 -
e Ty or oot g ot =rere feRfen
ARTATE 37007 3{00; uror fSrom fafan
(10-94-401)
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Space (@kds — the non-soul substance) is not knowledge because
space does not comprehend anything. Therefore, knowledge is
one thing and space another; this has been proclaimed by the
Omniscient Lord.

e I Tl B -
UTSSAGETUT UTTUT 3TN0 3TRIEUl ST
AT 3TUTT UTTUT 3T<SASHIUT &l 3TUUTi|
(10-95-402)

ST T a1 7, ik STEIEH o9 ©; Tafeid I 3779 © aell
AT 37 B

Thought-activity is not knowledge because thought-activity is
non-conscious. Therefore, knowledge is one thing and thought-
activity another.

T & e T -
ST STt futes AT Sftar § WU unmi
UMUT o SIUTEET ISR quigss |l

(10-96-403)
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ST o TT Ueost eafa aaTll
(10-97-404)

FHife Sha T A 8, THfet Jrres Sl JHt © 3R 99 9§
e B, TH S =nfed| A (TOEREd) JF Wl & e,
T, TS T, o SR 31 e <ren A 2

Because the soul always knows, therefore, the knower soul is
enlightened. It must be understood that knowledge is not
separate from the knower.

Those who know (Ganadhardeva — the primary disciple
Acharyas of Lord Jina) consider knowledge to be same as right
belief, self-restraint, sacred sitras of anga-ptiirva, merit and
demerit, and asceticism.

3TCHT SRR © -

3T W& 3T UT § |l SME gaie gl
JMERT @] Al ST | Trewstr gl

(10-98-405)
U7 fa GaeRfc ¥ & o fa Wig 99 § W &
o & fa g a@@ o wenf fawmar ar fa

(10-99-406)
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Since the soul is incorporeal, it is certainly non-assimilative (of
food). In reality food is corporeal, comprising physical matter.
There is no attribute, acquired or natural, in the soul that it can
either assimilate or discard any alien substance. Therefore
(being non-assimilative) the pure soul neither assimilates nor
discards any alien substances —animate or inanimate.

arRIfer el w1 A T § -
grefgafermior o ffgfermfor o s
o< defa Jer fertthu wieamm

(10-101-408)

o7 g Bifg Wie@wen for 5 Qgformn stfiem
ot wg=g SHuTUTUTERTIOT Wed

(10-102-409)
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Ignorant persons adopt various kinds of alleged external
insignia of monks and householders and claim that adoption of
these insignia leads to liberation. But external insignia cannot
lead to liberation as the Omniscient Lords, discarding all
external symbols, and giving up attachment to body itself, only
get immersed in right faith, knowledge, and conduct.

T9T-TA-=RE Wemn § -
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Insignia of monks and householders do not constitute the path
to liberation. The Omniscient Lords declare that right faith,
knowledge, and conduct (together) constitute the path to
liberation. Therefore, discarding all alleged external insignia of
monks and householders, lead your soul to the path to liberation
by immersing it in right faith, knowledge, and conduct.

Higmrt o fasr e -

HieRgUR WU Sofe Tgdie S d oal
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SR ST BT A BT, TR TR W foeR oY o7 At H R Ha R

(O bhavya - potential aspirant to liberation!) Establish your soul
on to the path to liberation. That only ought to be experienced,
meditated upon, and always trod; do not tread in other objects.

T & ARl 9HI-9R i 781 SIMd -
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Those who exhibit attachment to insignia of various kinds of
monks and householders have not understood the samayasara
(pure and absolute consciousness).
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Although the empirical point of view claims both kinds of
insignia to be the path to liberation, the transcendental point of
view does not consider any insignia whatsoever to be desirable
for the path to liberation.
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Acharya Kundkund concludes this scripture with a
mention of its significance -

The bhavya (potential aspirant to liberation) who, after reading
this Samayaprabhrita and understanding its meaning and
essence, would establish himself in pure and absolute conscious-
ness shall attain supreme bliss.

3fe SEdr AeAfaggumuniERT qHwr

3fe fafememerEiEuic araues
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abhavya - one incapable of
attaining liberation 131

abstinence 147

achetana - non-conscious 56, 79

achievement 146

adhahkarma - actions like
preparing food for family and
saint 137

adhyatmasthana - types of ego-
consciousness 29

adoration 17, 18, 100, 146

ajiva - non-soul 44

ajriana - nescience 44, 64
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anger 35, 37, 44, 47, 49, 57, 60, 61,
64, 88

animate 14, 93, 107, 116, 118, 127,
192
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vows 74

bandhasthana - bondage 29

belief 5, 10, 15, 55, 56, 58, 64, 65,
75,717,178, 179, 81, 82, 86, 92,
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bhav karma - psycho-physical
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disciple Acharyas of Lord Jina
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gold, goldsmith 14, 63, 71, 89, 106,
149, 166, 168

gradual dissociation (of karma) 10

greed 61

gunasthana - stages of spiritual
development 29, 34, 55, 56

happiness 121, 124, 125
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Jivasthana - biological development
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kadla - time 189

kama - sensuous pleasures
involving touch and taste 5

karmana sarira - karmic body 81

karmic matter 3, 4, 13, 24, 25, 28,
31, 35, 38, 39, 41, 42, 43, 44,
46, 49, 51, 52, 54, 56, 57, 59,
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knowledge-obscuring karma 51, 53,
59, 65, 79, 85, 88, 145, 166

kriya - action 43

ksinmoha - destroyed delusion 3,
19

liberation 1, 2, 10, 72, 73, 74, 75,
99, 104, 112, 128, 130, 131,
132, 138, 152, 153, 155, 193,
194, 195, 196

life-determining karma 85, 119,
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logic 130

manifestation 25, 29, 63, 84, 130,
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medium of motion (dharma) 4, 21,
48,129, 188

medium of rest (adharma) 4, 129,
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merit 10, 70, 91, 102, 124, 125, 126,
129, 153, 191
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mithyatva - wrong belief 55, 64, 65,
79

moha - delusion 28, 44

moksga - liberation 131

muhiirta - forty-eight minutes 83

nama karma - physique-making
karma 33

nectar-pot 147

nescience 44, 45, 47, 48, 64, 66, 67,
77,78, 81, 89, 107, 108

nirjard - shedding of karmas 93

nirvanpa - liberation 73

nischaya naya - see transcendental
point of view

nischaya srutakevali 8

nokarma - quasi-karmic matter 13,
24, 28, 31, 38, 49, 88, 91, 92

non-abstinence 44, 45, 47, 48, 64,
79, 92, 147

non-assimilative 192

non-attachment 72, 152, 172

non-renunciation 136

non-repentance 136, 147

non-restraint 64

non-soul 10, 32, 44, 57, 64, 98, 149,
188, 189, 190

odour 178, 180, 186

omniscience 55, 99

Omniscient 15, 17, 18, 25, 26, 31,
35, 43, 72, 73, 78, 92, 96, 112,
114,119, 121, 131, 164, 184,
185, 186, 187, 188, 189, 190,
193, 194

opinion 130, 155, 163
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parghata - injury by others 161

paryaya - mode 43

passion(s) 15, 24, 26, 41, 44, 55, 64,
77,78, 179, 82, 110, 134, 135,
161

perception 37, 57, 172

physical matter 15, 17, 33, 40, 41,
43, 46, 54, 58, 59, 66, 67, 174,
176, 192

poison-pot 147

pramatta - non-vigilant of duties 6

pratyakhyana - renunciation 20

pride 61

psychical 79, 98, 136

punya - virtue 75

pure point of view 11, 56

quasi-karmic matter 13, 24, 28, 31,
38, 49, 57, 88, 91, 92

raga - attachment 28

rasa - taste 28

ratnatrai - three jewels of right
faith, knowledge and conduct
10

Real Self 3, 4, 8, 10, 12, 18, 19, 76

reflection 130

renunciation 20, 126, 133, 136,
181, 182

resolution 130

right believer 9, 80, 84, 85, 93, 95,
96, 97, 98, 109, 110, 111, 112,
113,114, 118, 151,174

right conduct 75, 77, 78, 113, 182

right faith 6, 10, 12, 69, 75, 77, 78,
86,91, 113, 170, 172, 193, 194,

right knowledge 62, 63, 69, 75, 77,
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78, 81, 82, 89, 113, 180
rapa - form 28

Samayaprabhrita 1, 196

samayasara 10, 68, 69, 195

samhanana - skeletal structure 28

Samkhya 59, 60, 161

samklesasthana - emotional
excitement 29

samsara - cycle of births and
deaths 31, 58, 60, 70, 75, 77

samsthana - shape 28

samyamlabdhisthana - self-
restraint 29

samyagdarsana - right faith 75

samyagjriana - right knowledge 75

samyakcharitra - right conduct 75

sarira - body 28

sayogakevali - omniscience with
vibration 55

scriptural knowledge 8, 21, 99

self-censure 147

self-devotion 146

self-discrimination 141, 142, 143

Self-realization 68

sense(s) 5, 18, 27, 33, 49, 93, 173,
174, 175

sense-objects 173, 175

sensory knowledge 99

sex-passion 161

shackle 63, 71, 139, 140

Siddha 1, 3

smell 5, 22, 27, 28, 31, 178, 186

soul 2, 3,4, 6,9, 10, 11, 13, 15, 16,
17, 22, 23, 24, 27, 28, 29, 30,
31, 32, 33, 35, 36, 37, 41, 44,
46, 49, 57, 58, 61, 64, 65, 67,



68, 73, 74, 75, 90, 98, 99, 109,
110,111, 112, 113, 114, 129,
141, 142, 145, 146, 147, 149,
150, 155, 159, 161, 163, 164,
173, 174, 175, 177, 178, 179,
180, 188, 189, 190, 191, 192,
194

space (akag) 4, 190

spardhaka - aggregate of karmic
molecules 29

sparsa - touch 28

spoken word 176, 177, 180, 185

srutkevali 2, 8

stealing 126

sthitibandhasthana - place for
duration of bondage 29

stoppage (of karma) 10, 86, 133

subhuman 129,155

taste 5, 22, 27, 28, 31, 178, 187

tattva - substance 131

telepathy 99

thought-activity 190

time (kala) 4, 189

Tirthamkara 16

touch 5, 22, 28, 31, 179, 187

transcendental point of view
(nigchaya naya) 7,9, 16, 17, 18,
26, 29, 41, 67, 87, 125, 130,
133, 167, 170, 195

udayasthana - fruition 29
ultimate truth 6, 9, 19, 21, 68, 99

Index

unchastity 126

upayoga - consciousness 44, 50

upayogarupa - modes of
consciousness 44

varga - potency of karmic matter
28

vargana - types of karmic
molecules 28, 58

varna - colour 28

Visnu 154, 155

visuddhisthana - self purification
29

virtuous activity (karma) 10, 71,
72,91, 159, 181, 182

visual form 177, 180, 185

vows 74, 131

vyavahara naya - see empirical
point of view

vyavahara grutakevali 8

wicked activity (karma) 51, 64, 70,
71,91, 159, 181, 182

wrong belief, wrong believer 5, 15,
55, 56, 64, 65, 77, 78, 79, 81,
82, 86, 92, 96, 110, 116, 131,
151, 156, 157, 158, 159, 164

yoga - actions of the body, the
organ of speech and the mind
29, 44, 50, 55, 64, 79, 92, 110,
133

yogasthana - yoga activities 29
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