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01: INTRODUCTION

. ESTRANGEMENT AS THE GENERIC MODE OF EXPLOITATION

Frangois Laruelle’s non-Marxist reading of Marx, executed in
Introduction au non-marxisme, is accomplished by allowing
Marx’s text to speak for itself, without placing it into the history
of philosophy.! A non-philosophical reading of Marx operates
with the “use-value” of concepts that have been radicalized to
expose their unilateral correlation with the effect of the real.
In non-philosophy (also called non-standard philosophy), the
“real” is the instance of unilateral, indifferent effect of a radical
exteriority with respect to the signifying subject. In other words,
one does not refer to the abstraction of “the Real,” but rather to
concrete instances of an effect of the real, of that which always
already escapes signification but is nonetheless out there. In the
case of Marx’s science of society, the “out there” is the practice
of the workforce, the lived of wage labor as envisaged praxis of
socialist emancipation. Radical concepts are “affected by the real”;
they have “use-value” in the sense that they correlate and effect
a reality that is, as Laruelle would say, “lived” and “experienced,’
or, as Marx would say, a reality that is “physical and sensuous.”
Philosophical recreation of Marx’s thought entails production of
“surplus value,” assuming an independent “life” and acting as if
self-sufficient reality is detached from the material real, which is

! Francois Laruelle, Introduction au non-marxisme (Paris: Presses Univer-
sitaires de France, 2000).

2 Karl Marx, “Theses on Feuerbach,” in Karl Marx and Frederick Engels,
The German Ideology, trans. Roy Pascal (London: Lawrence and Wishart,
1938), available at http://www.marxists.org/archive/marx/works/1845/
theses/.
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precisely how capitalism operates.

Following Laruelle, I argue that philosophy is constituted
in a fashion perfectly analogous to the one which grounds
capitalism—philosophy constitutes a reality in its own right and
a reality that establishes an amphibology with the real (acts in
its stead, posturing as “more real than the real”). In the split of
the physical from the real of sensations of pain and pleasure, the
detached body and mind meet in order to produce “material”
effects—an instance which we shall call “the real,” following the
terminology of non-philosophy—which constitutes estrangement
as oppression, a characteristic of both philosophy and capitalism.
Alienation is at the heart of the great (existentialist) torment of
modern Man (therefore, in some form/s, Woman’s too), the source
of spiritual and physical suffering. Its source, however, is one of
the ruses of social reason (i.e., the reason of modernity): the
illusion of philosophy and of capitalism about a self-sufficiency
and “endowment with reality” that is greater than the reality of
the real or of the material, which hasn’t been reinvented through
reason and technology.

I.1. THE REAL OR THE “INTEREST”

Similarly to Marx’s project of creating a science of the political-
economic exploitation of human labor, the non-philosophical idea
of “the science of the human” is not positivist. Marx is opposed
to philosophical materialisms of all sorts, and pleads for one
grounded in the “real interests” of humanity. Analogously, Laruelle
is radically skeptical of positivism, as it is a form of philosophical
construction of exactness rather than one determined by the real
or by immanence. Positivism is a cosmology that amphibologically
usurps the places of the real and of truth simultaneously, implying
they are one and the same thing, and, hence, interchangeable. It is
not mathematized, nor does it attempt to mathematize or quantify
by performing a mimicry of scientific procedures that pertain to
exact sciences. The sciences of or about humans, along with its
method and possible formalization of language for the sake of
exactitude, should be determined by the real in the last instance.
The exactness of its language should issue from the “syntax of the
real” (Laruelle) of subject matter in its study.

The real in non-standard Marxism—or in Marxism of non-
philosophical posture of thought—is analogous to what Marx

> e

calls the worker’s “interest.”* The “syntax of the real” that Laruelle

*Karl Marx, “First Manuscript: Wages of Labor;” in Karl Marx, Econom-
ic and Philosophical Manuscripts of 1844 (Moscow: Progress Publishers,
1959), available at https://www.marxists.org/archive/marx/works/1844/
manuscripts/wages.htm.
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argues for in Introduction au non-marxism is dictated by what
one would call “material reasons,” or reasons originating from
“the real,” from the “physical,” or from “life,” according to Marx’s
Capital. It is important to note that in the first volume of Capital,
contrary to the inertia of the doctrinal Marxian reading of the
text, Marx resorts to the notions of “the real” and “life” virtually
in all instances where we would expect to read “matter” or the
“material” The legacy of Marxist interpretation—or simply, the
legacy of “Marxism”—has introduced a doctrine of reading the
original text by automatically and surreptitiously “translating” or
interchanging the terms “life,” “real,” and “physical,” with “matter”
The idea of “materialism” has disciplined all possible readings of
the concepts at issue.

The direct “interest” of the workers that Marx writes about is
not an idea in the sense of “causa finalis” It’s not a purpose. It
does not have a “meaning” per se. It does not require “wisdom,”
“superior knowledge,” or education to know what one’s interest is.
Interest is experienced, it is lived and it is the derivate of—let us put
itin Spinozian terms, the conatus to stay in life and to increase life-
power. Through physical experience and mental representation
or transposition, one knows what one’s interest is. Philosophy,
understood in Laruellian as well as in a Marxian sense, can drive
us into violating our own interests by way of replacing the real
(of life) with “truth” In Marxian terms, “fetishism” (and not only
over commodities) can lead us to violate our immediate needs
for a fulfilled life, which consists of a general state of physical and
mental wellbeing, driving us into becoming (aspiring) capitalists.
Not much different from this aspiration is the one that conditioned
the establishment of the so-called communist societies, which
Marx anticipated in his Philosophic-Economic Manuscripts in
1844 under the name of “primitive form of communism.” It is
an aspiration of a community and it is defined by its tendency of
becoming a “universal capitalist”

1.2. THE FETISH

The interest (Marx) or the lived (Laruelle) necessitates a response
that seeks to protect the physical from the violence brought upon it

* Karl Marx, “Third Manuscript,” in Marx, Economic and Philosophical
Manuscripts of 1844 (available at http://www.marxists.org/archive/marx/
works/1844/manuscripts/third.htm): “The community is only a commu-
nity of labour, and equality of wages paid out by communal capital—by
the community as the universal capitalist. Both sides of the relationship
are raised to an imagined universality—labour as the category in which
every person is placed, and capital as the acknowledged universality and
power of the community.”
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in the name—or by the dictate—of the “fetish.” In Marx’s text, “the
fetish” equals the value of an absolute of an Idea/l, be it religious or
political. The response of the real (of “the interest” that is material,
physical, or of “the lived”) is always already political, as it is one of
either submission or rebellion. It is shaped by what Laruelle calls
“the syntax of the real,” by virtue of being conditioned by either
the physical or by some life-protecting necessity that is in the last
instance physical.

The real unavoidably seeks to be protected from the
speculations of fetishism. The philosophical doubles the instances
and oppositions that they create, i.e. matter and idea. Marxism
understood as a philosophical project aims to reclaim the real
identified with matter and emancipate it from the dictate of the
idea or of the speculative. Building on Marx’s texts, Marxism is a
materialist philosophical project. The ambitions of Marx’s texts,
including the Economic and Philosophical Manuscripts of 1844
and Capital, are minimally philosophical. They are characterized
by the tendency to constitute a science in its own right, a science
that is determined by its ambition to do away with philosophy.
Laruelle’s own project is founded on the exact same objective.
Nonetheless, its defining specificities make of it a project that
builds, albeit not solely, on some of Marx’s own commitments.
Both projects are by proclamation scientific, but not so in the
sense of mannerist mimicry of exact sciences. They are scientific
in the sense that they are the result of an exhaustive and systematic
description of processes that are an inalienable and constitutive
part of an experienced, i.e., “physical” or “sensuous,” reality. For
a human reality to be real, or to constitute a certain real for the
subject of knowledge, it has to hold the status of an exteriority
with respect to the thought that seeks to explain it.

To consider a reality subject to theoretical or scientific
investigation as “objective” means to ascribe to it a meaning and to
subject it to that meaning—to conflate it with it, and reduce it to it.
The same goes for “material,” as materialism is still a philosophical
project, in spite of Marx’s attempt to create a materialist science
beyond or outside of philosophy. Positivism and materialism
equate truth with reality; through this equation it establishes a
neutralization of the real by instituting the “truth” of it as a higher
form of reality. Such tendencies resemble the infantile mimetic
impulse of creating a real that is more real than the real itself.
According to Laruelle, science is defined precisely by it not being
“spontaneous” The argument of the “human-in-human” in non-
philosophy, or how the human in the last instance is marked by its
linguistic insufficiency, implies that there is a continuity between
common sense, or everyday man’s and woman’s language, and that
of science. “Human-in-human” (homme-en-homme) refers to the
kernel of the real in the human that precedes the lingual and the
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subjectivization as the product of language (or transcendence, in
non-philosophical vocabulary). This concept has been elaborated
in a most detailed way in Laruelle’s Théorie des Etrangers: Science
des hommes, démocratie et non-psychanalyse (1995).°

Nonetheless, science is defined by the break from the “human-
in-human,” while it remains on the same continuum of sign-
ification.

1.3. THE QUESTION OF “PHILOSOPHICAL AMPHIBOLOGY”

Science, in the sense of non-philosophy or non-standard
philosophy, is a method conditioned by the object of study that is
a “real object” Being an “object”—albeit “real” as in “affected by
immanence”—it is fundamentally a postulation. It is a quadruple
postulation of “reality, exteriority, stability and unity,” writes
Laruelle.s Also, non-philosophically speaking, the object of
scientific study is necessarily a one even when the final goal is to
explain a complexity consisting of multiple elements. It is exterior
to thought because it cannot be subsumed by it, and doesn’t relate
to it in any way in spite of the fact that thought unilaterally relates
to the object of study. It is “stable,” since what one scientifically
seeks to explain is an identity in the last instance.” In this way,
thought establishes a non-circular relation with the Real, without
a reciprocal determination, which causes that cognition subjects
itself to the real, rather than the other way around.® A rigor in
description is what characterizes science’s elimination of any
auto-referentiality, explains Laruelle in Intoduction au non-
marxisme. A scientific description of scientific praxis then, as
Laruelle undertakes in Théorie des identités, presents us with the
quadruple postulation of an object of scientific investigation.
The descriptiveness of science is determined by its ambition
to identify and explain the effects of the real, or what could be
termed empiric processes, without empiricism. Scientific postures
of thought seek to describe with language that which is exterior
to language, without being encumbered with the pretensions to
stipulate a universe of meaning. This permits the possibility of
a radical fragmentation of knowledge. To stipulate and institute
a universe of meaning is the characteristic of the philosophical
mode of thinking. This means that they are characteristic of any

® Francois Laruelle, Théorie des Etrangers: Science des hommes, démocratie
et non-psychanalyse (Paris: Editions Kimé, 1995).

¢ Frangois Laruelle, Théorie des identités (Paris: Presses Universitaires de
France, 1992), 92.

7 Laruelle, Théorie des identités, 92-93.

8 Francois Laruelle, Introduction au non-marxisme (Paris: Presses Univer-
sitaires de France, 2000).
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philosophy because they are the determination in the last instance
of the philosophical.

|.4. LARUELLE’S “SCIENTIFIC”

The objections directed against Laruelle’s alleged generalization
or reductionism of philosophy, when he speaks of ‘philosophy’ as
if it were a monolithic and fixed phenomenon, are based on the
claim that philosophy is essentially heterogeneous and diverse.
This claim about philosophy’s essential heterogeneity implies
that there is a generic determination of philosophy. It implies
there is a criterion according to which different teachings and
writings in different historical periods can be named or identified
as “philosophy” Laruelle’s claim about philosophy’s sufficiency
and its immanent tendency for establishing circular relation with
reality is his criterion for placing forms of thought and writing
under the category of “philosophy.” Since, according to Laruelle,
the amphibology of thought, the real, and thought’s self-sufficiency
determine philosophy in the last instance, one can speak of
philosophy in a scientific theory or a theological doctrine, but not
necessarily of the philosophy canonically identified as such.
Consequently, Laruelle’s reference to “the philosophy” is not a
generalization of something that has been identified as philosophy
according to criteria other those inherent to the non-philosophy.
“The philosophy,” according to non-philosophy, is anything whose
determination in the last instance is a circular reciprocity between
thought and the real, whereby the latter undergoes subsumption
by the former. Scientific method is defined by terms that are
themselves non-philosophical, and is affected and determined in
the last instance by the praxis of science. It is according to this
definition, without any reference to the philosophy of science or
epistemology, which I shall refer to the notion of the scientific.
Also, my identification of Marx’s method in Capital as scientific is
established according to the non-philosophical conceptualization
of the scientific—not according to the doctrine of dialectical
materialism or any other philosophical doctrine. I believe this
usage of the term coincides with Marx’s own understanding of the
notion of “science” as determined by praxis rather than philosophy
or “abstraction.”

1.5. MARX’s “SCIENTIFIC”

Marx’s method, conditioned by “the real,” corresponds with the
concept of a “real object” in non-standard philosophy, in that it
identifies, describes, and explains the social-economic foundations
of capitalism and the laws of functioning of the capitalist reality.
On the basis of this acquired knowledge, a political vision is
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created. It is a vision that seeks to abolish subjection produced
through alienation. The alienation at issue is (at least) threefold:
one is alienated from one’s labor, one is alienated from the fruits
of on€’s labor, and finally, one is alienated from the physicality of
one’s life by subjecting them to the rule of an idea.

Following Laruelle, let us observe the syntax of the real as
conditioned by the posture of thought which observes, describes,
and explains the effects-in-the-real of the material reality of
such alienation. By following the effects of the real on a thinking
subject, this posture of thought carries out a rigorous description,
thereby constituting a syntax of the real. Only thereafter does the
non-philosophical or scientific posture of thought resort to the
morphology and semantics originating in the “transcendental
material” (language and philosophical concepts). In this manner,
the source of the problem (i.e. of alienation) is explained, and a
solution to it is presented. The proposed solution assumes the
form of a response to the raised problem, a response that consists
of the attempt to invent societal and economic models that would
abolish or radically diminish the alienation in question. It stems
from the problem of surplus value.

Surplus value is what grounds capitalist logic and enables its
progressive, and ultimately out of joint, detachment from the
material/real embodied by the sense and experience of need,
termed by Marx as “interest. This exchange, which is in its last
instance a circular movement where money is exchanged for more
money, is expressed in the formula M-C-M—the axiom of Marx’s
Capital. M-C-M establishes an endless cycle that takes on a life
of its own. It exploits that which has use value: material objects
that are turned into a commodity, or any object of human labor
or nature that serves the needs for survival and a “spiritually and
physically” fulfilled life.

With this division of labour on the one hand and the accumulation
of capital on the other, the worker becomes ever more exclusively
dependent on labour, and on a particular, very one-sided,
machine-like labour at that. Just as he is thus depressed spiritually
and physically to the condition of a machine and from being a
man becomes an abstract activity and a belly, so he also becomes
ever more dependent on every fluctuation in market price.'

Commodification of labor drives any subject to the logic of
M-C-M (not only the exploited, but also the exploiter) to a greater

10 Marx, “First Manuscript: Wages of Labor,” in Marx, Economic and Phil-
osophical Manuscripts of 1844.

" Marx, “First Manuscript,” in Marx, Economic and Philosophical Manu-
scripts of 1844.
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alienation from the reality of her/his life as “sensuous” (Marx).
Alienation or abstraction, which Marx identifies as the main
source (or perhaps, the essence itself) of exploitation is not the
same as transcendence in non-philosophy.

1.6. TRANSCENDENCE, ALIENATION AND PHILOSOPHICALLY
IMPOVERISHED METAPHYSICS

Marx argues that transcendence of the bare reality of a wage
laborer’s life, of the vulnerable exposure to exploitation of a life
reduced to labor force, is the main goal of human economic and
social emancipation. Let us consider the following quote from
Marx’s Economic and Philosophic Manuscripts 1844:

Communism as the positive transcendence of pri-
vate property as human self-estrangement, and therefore
as the real appropriation of the human essence by and for
man; communism therefore as the complete return of man
to himself as a social (i.e., human) being—a return accom-
plished consciously and embracing the entire wealth of
previous development. This communism, as fully devel-
oped naturalism, equals humanism, and as fully developed
humanism equals naturalism; it is the genuine resolution
of the conflict between man and nature and between man
and man—the true resolution of the strife between exis-
tence and essence, between objectification and self-confir-
mation, between freedom and necessity, between the indi-
vidual and the species. Communism is the riddle of history
solved, and it knows itself to be this solution.!

This indicates that the communist project is not just
about economic emancipation of the “human species” from
its objectification as a labor force. Its goal is, evidently, also
metaphysical, as communism is the “genuine resolution of
the conflict between man and nature and between man and
man,” accomplished through “transcendence of [...] human
estrangement.”

The goal of transcending the alienation of man from nature is
metaphysical, since its concern is one involving the reconciliation
of realities that depend on a reconciliation of concepts. Although
the concepts at stake are philosophical categories—that is to say,
they are presented to us philosophically, either through theology
or through the political theology of modernity—the goal consists
in transcending philosophy. Therefore, what we will term here

12 Marx, “Third Manuscript,” in Marx, Economic and Philosophical Man-
uscripts of 1844.
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“the metaphysical goal of Marxism” (or of Marxist communism
and socialism), is in fact a “transcendentally impoverished meta-
physics” The procedure of “transcendental impoverishment”
is developed as part of Laruelle’s non-philosophical method of
theorizing with “philosophical material” by ridding its concepts of
the philosophical principles of sufficiency.

This is its [philosophy’s] fundamental autopositioning,
that which one could also call its autofactualization or its
autofetishization—all that we assemble under the principle
of sufficient philosophy (PPS).*?

Marx argues that “alienation” is the product of philosophy,
or the product of abstraction’s domination and silencing of the
“physical and sensuous” (the real and praxis). Thus, his project
decidedly consists in transcending or exiting philosophy.’
However, the proposal for the reconciliation of the mutually
estranged notions and realities of “nature” and “man” posits
questions as overwhelming as why is the universe created and as
stubborn as why is there death, or is there a God? These questions are
not necessarily philosophical. They are, nonetheless, metaphysical.
They might be scientifically or logically meaningless, but this
does not make them less relevant or meaningless. They can be
addressed through religion but also through psychoanalysis. Also,
I would argue, they can be tackled realistically from a certain point
with the “science of the humans” that Laruelle seeks to establish,
which can be constructed with the “transcendental material” of
philosophy while remaining in the last instance determined by the
real. In his Introduction au Non-Marxisme, Laruelle proposes the
model for such science:

If it [non-Marxism] would seem to go back there [to Marxism],
it would be more to its problems rather than to its texts, and to
problems whose solution implies treating the texts as symptoms,
by way of suspension of the philosophical authority. [...] It
is impossible, even in Freud and in Marx, and even more so
within a philosophy, to find radical concepts of the Real and the
universal—solely the unconscious and the productive forces, desire
and labor. As soon as one arrives to this discovery, psychoanalysis
and Marxism gain one utterly new sense—a transformation of
their theories into simple material [...] These sorts of disciplines

'3 Frangois Laruelle, Philosophie et non-philosophie (Liege: Pierre Marda-
ga, 1989), 17.

' Karl Marx, “Third Manuscript: Private Property and Communism,” in
Marx, Economic and Philosophical Manuscripts of 1844, available at https://
www.marxists.org/archive/marx/works/1844/manuscripts/comm.htm.
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require more than just a simple theoretical transformation—a
discovery from within a “non-” that would be the effect (of) the
Real or its action.™*

The metaphysical questions raised in Marx’s texts can be
tackled through a posture of thought that is informed by the
materialist tendency of transcending philosophy, a task Marx set
for himself and for socialism. In its ambitions, Marx’s materialism
is fundamentally non-philosophical, as we can learn from his
Theses on Feuerbach' and Critique of Hegel’s Philosophy in General.'s

Estrangement is seen as the material fact of alienation of the
worker from his or her work: it is a process that does not belong
to him or her. Hence, there is absence of a sense of familiarity.
Not belonging to what one is most engaged to, the impossibility to
claim this process as one’s own labor (insofar it is waged) causes
a sense of radical estrangement that is experienced as suffering of
the body and soul.

Not being at home with one’s own immediate and constant
activity, a state expressed primarily through the status of “a
worker,” is as painful as it is dispossessing to one’s sense of
selthood. This is a form of violence that is specific to humankind.
Marx’s communism is essentially a humanist project. For the same
reason, Laruelle declares his project of non-philosophy as one
of “the sciences of the human.” Let us note, Marx and Laruelle’s
humanism is not philosophical as they are seen respectively as
scientific projects based on the gesture of “an exit from philosophy”
(Marx) or a stance of a “non” with respect to philosophy that steps
out from “philosophy’s sufficiency” (Laruelle).

Marx insists on the communist model or goal of liberation
as one founded in the “real,” “physical,” or “natural” experience
of estrangement. The estrangement Marx writes about is not the
same as the estrangement that existentialists have written about, as
it does not deal with the question of meaning or meaninglessness
of life. It does not discover the “absurd” as simultaneously the real
and the truth of human existence, or estrangement as its essence.
Quite to the contrary, estrangement is far from being the essence of
human existence; it is what deprives humanity from “realization”
of its essence that is rooted in the “physical,” “natural,” and “the

'S Francois Laruelle, Introduction au non-marxisme (Paris: Presses Univer-
sitaires de France, 2000), 61.
16 Marx, “Theses on Feuerbach,” in Marx and Engels, The German Ideol-

0gy.
17 Karl Marx, “Critique of Hegel’s Philosophy in General,” in Marx, Eco-
nomic and Philosophical Manuscripts of 1844, available at https://www.
marxists.org/archive/marx/works/1844/manuscripts/hegel.htm..
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real” Estrangement is experienced or lived—in Laruellian terms
it is the instance of the lived (le vecu)—as trauma, and is a form of
oppression by virtue of the sheer experience of inflicted violence
and pain that it causes to the human “body” and “spirit”

II. CoMMoDITY FETISHISM AND THE SPECULATIVE MIND
AS Two FAcCEs oF THE SAME MoDE OF OPPRESSION AND
EXPLOITATION

I1.1. ALIENATION OF LABOR THROUGH ABSTRACTION

The value of commodities is the very opposite of the coarse
materiality of their substance, not an atom of matter enters into
its composition.

-Karl Marx, Capital

Marx unmasks the complete lack of materiality as the condition for
determination in the last instance of commodity qua commodity.
The product of human labor assumes the status of a commodity
only when it is absolutely detached from its physicality.

There is a physical relation between physical things. But it
is different with commodities. There, the existence of the
things qua commodities, and the value relation between
the products of labour which stamps them as commodities,
have absolutely no connection with their physical
properties and with the material relations arising. '/

The production and exchange of commodities is grounded
in an estrangement from the physical. The estrangement first
takes place in the form of the exploitation of human labor as
physicality, and in a second gesture, by way of entering the endless
(or circular) chain of exchange of values, it assumes the status of a
commodity. Abstraction as the determination in the last instance
of all commodities, and of the circulation of the commodity as
(surplus) pure value is enabled by the exploitation of human labor,
which, in its turn, is always physical.

The mystical character of commodities does not originate,
therefore, in their use value. Just as little does it proceed
from the nature of the determining factors of value. For, in

18 Karl Marx, “The Fetishism of Commodities and the Secret Thereof;” in
Karl Marx, Capital: A Critique of Political Economy, Vol. I: The Process
of Production of Capital, ed. Frederick Engels, trans. Samuel Moore and
Edward Aveling (Moscow: Progress Publishers, 1887), available at http://
www.marxists.org/archive/marx/works/1867-c1/ch01.htm#S4.
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the first place, however varied the useful kinds of labour,
or productive activities, may be, it is a physiological fact,
that they are functions of the human organism, and that
each such function, whatever may be its nature or form,
is essentially the expenditure of human brain, nerves,
muscles, &c.'

It seems that exploitation is in essence unavoidably fetishistic,
as it is the effect of abstraction directed against the physical.
Immediate needs that are expressed in and satisfied through the
so-called use-value of a product are in the last instance physical,
especially when they primarily concern the “mind” (or brain and
nerves). Only if these physical needs are sacrificed, and if they
become subject to the holocaust of speculation (economic but also
philosophical), is commodity created, and with it the possibility of
surplus value.

A close reading of most of Marx’s seminal texts disclose a
repeated and consistent stance, according to which exploitation
is always already carried out by the instance of the speculative
and the abstract against the physical, or the real or material (all
three terms are used by Marx interchangeably). This argument is
the core of his critique of fetishism. It is also, I would argue, the
grounding epistemic position of his entire oeuvre. All questions
that do not depart from the real of existence, or simply from
the lived, are ill posed and lead toward speculation based on the
procedure of abstraction.

Your question is itself a product of abstraction. Ask yourself
how you arrived at that question. Ask yourself whether
your question is not posed from a standpoint to which
I cannot reply, because it is wrongly put. Ask yourself
whether that progress as such exists for a reasonable mind.
When you ask about the creation of nature and man, you
are abstracting, in so doing, from man and nature. You
postulate them as non-existent, and yet you want me to
prove them to you as existing. Now I say to you: Give up
your abstraction and you will also give up your question."”

The “material” that Marx invokes as the authority in the last
instance of every operation of thought, which seeks to establish
accurate knowledge about the reality, is “material” insofar as it is
“physical,” “sensuous,” and “real” It is unequivocally stated so in

19 Marx, “The Fetishism of Commodities and the Secret Thereof,” in Marx,
Capital, Vol. 1.

2 Marx, “Third Manuscript,” in Marx, Economic and Philosophical Man-
uscripts of 1844.
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Marx’s first thesis on Feuerbach:

The chief defect of all hitherto existing materialism—
that of Feuerbach included—is that the thing, reality,
sensuousness, is conceived only in the form of the object
or of contemplation, but not as a sensuous human activity,
practice, not subjectively. Hence, in contradistinction to
materialism, the active side was developed abstractly by
idealism—which, of course, does not know real, sensuous
activity as such.”

Human activity, particularly human subjectivity, is not
reducible to physical activity. In the above quote Marx resorts
to such terms as “the thing,” “reality;’ and “practice,” as different
names for the same referent. Physicality only vouches that the
object of cognition is not an abstraction: that it is anchored in the

real.
I1.2. THE STATUS OF MATERIALISM IN MARX’S REALISM

Marx unequivocally states in his Theses on Feuerbach that he does
not place materialism as an idea in the history of philosophy.
What Marx argues for is a particular kind of materialism that is
not philosophical, the product of operations of abstraction, or one
that is detached or oppositional to the physical. Rather, he strives
to create a science of humanity’s “species-being” that is determined
in the last instance by the immediacy of an experienced reality.
Countering and transcending the experience of suffering caused
by alienation (the latter being caused by abstraction) is the goal
that Marx’s political project seeks to attain. Materialism is merely
a form of realism for Marx; he argues it only insofar as it departs
from “the thing”* and the “sensuous human activity, practice.”?
The antithesis between matter and idea here is also one imposed
by abstract contemplation. The goal of humanity then, according
to Marx, should be emancipation from all forms of oppression
and subjugation. This depends on the abolishment of antitheses
established by the “abstract” or “false consciousness” It can be
accomplished by rooting thought in practice, or in the real.

We see how subjectivity and objectivity, spirituality and

21 Marx, “Theses on Feuerbach,” in Marx and Engels, The German Ideal-
ism.

22 Marx, “Third Manuscript: Private Property and Communism,” in Marx,
Economic and Philosophical Manuscripts of 1844.

» Marx, “Theses on Feuerbach,” in Marx and Engels, The German Ideal-
ism.
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materiality, activity and suffering, lose their antithetical
character, and—thus their existence as such antitheses only
within the framework of society; we see how the resolution of
the theoretical antitheses is only possible in a practical way,
by virtue of the practical energy of man. Their resolution is
therefore by no means merely a problem of understanding,
but a real problem of life, which philosophy could not solve
precisely because it conceived this problem as merely a
theoretical one.”

The chief concern of Marxism is ensuring realism, for thought
and the body, rather than materialism. Transcending intra-
individual and inter-individual alienation is—Marx puts very
explicitly—about abolishing the opposition between “spirituality”
and “materiality” The opposition itself—for the “antithesis”—is
“merely a theoretical one” The use of the “theoretical” here has
the same function as that of “philosophy” in Laruelle’s non-
standard philosophy. This binary logic, which is defined by the
opposition between an instance that only can be a product of
cognitive operation, and an instance that is a cognitive product
nonetheless, is determined by the real and only can be the product
of philosophy. In other words, the postulation of “the Idea” or
“the Spirit,” and the postulation of its opposite, i.e., “the matter”
or “materiality;” is the result of philosophical reasoning that is
determined in the last instance by “theory” rather than practice
or the real.

I1.3. MARX’S THEORY AND LARUELLE’S PHILOSOPHY

In non-standard philosophy, the term “theory” refers to thought’s
transcendental substratum, which can be rid of philosophy or
of the authority of philosophy through determination in the last
instance of a purported truth. There is a perfect parallel between
Marx’s use of “theory;” for which he also often uses synonyms like
“philosophy,” “abstraction,” and “speculation,” and Laruelle’s use
of the term “philosophy” Marx argues for a materialism that will
not be philosophical in the last instance, but rather one that will
cause the meaning of the term to vanish.

[...] we see how consistent naturalism or humanism
is distinct from both idealism and materialism, and
constitutes at the same time the unifying truth of both. We
see also how only naturalism is capable of comprehending

# Marx, “Third Manuscript,” in Marx, Economic and Philosophical Man-
uscripts of 1844.
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the action of world history.*

The disappearance of the term will be the product of the
abolishing of the opposition that determines it. The opposition
will be “abolished” by the submission of both terms to the
authority of the real, which determines each of them in their own
right as instances of the real. “Spirituality;” or a “spiritually fulfilled
life,” is the goal of the socialist and communist idea, writes Marx.
Thus it is spirituality that is experienced, lived, and materialized as
sensuous or real. Hence, its opposition to the material is obsolete.
Marx explains that socialism or communism seeks to reverse this
reality:

With this division of labour on the one hand and the
accumulation of capital on the other, the w