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INTRODUCTION 
I n  Buddhist dogma, women are regarded as being impure, 
having a more sinful karma than men, and being unable t o  
at ta in Buddhahood. Many Buddhist scriptures describe 
women as f i l led  w i th  ev i l  desires and as being the most 
harmful obstacles t o  men who are st r iv ing t o  a t ta in  en- 
lightenment. Men should always avoid women. One scripture 
says that  i f  you see a woman, you w i l l  lose the v i r tue i n  
your eyes and tha t  seeing a snake is fa r  be t te r  than seeing 
women. 

Even nuns, who shunned a l l  worldly attachments, were 
segregated f rom and had heavier precepts than monks. Two 
hundred and f i f t y  precepts were imposed on monks while 
the f igure for  nuns was f ive hundred. I n  addit ion t o  these 
precepts, there were eight laws, called the Hakkeiltai, 
which were wr i t t en  especially fo r  nuns and placed them 
under the contro l  o f  monastic orders. According t o  the law, 
no matter how long a nun had been i n  service, she was 
required t o  obey and worship even those monks who had 
taken the tonsure only the day before. Nuns were not  per- 
mi t ted  t o  hold the special long meditat ion (ango) without  
the presence o f  monks. Nuns were forced t o  ask a monastic 
order to  send them a preacher twice a month. Nuns were 
no t  allowed t o  say anything about any monk's sin o r  mis- 
take, but  monks could condemn those o f  nuns. Nuns were 
not  allowed t o  slander monks, and nuns who violated the 
precepts had t o  repent and be confined f o r  f i f teen days, a 
period tw ice  as long as that  required fo r  monks. 

The status o f  nuns was determined not only by Buddhist 
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dogma, but  also by general views o f  women i n  society. I n  
addition t o  the discriminatory at t i tude toward women i n  
the scriptures, for  more than one thousand years, un t i l  
1873, none of the sacred places and mountains i n  Japan 
allowed women. 

I n  this paper I w i l l  describe the elevation o f  status and 
the modern Japanese equality movements fo r  nuns o f  the 
Sbtb sect, which has been the largest Zen Buddhist sect i n  
Japan. Focusing on the changes in  Sbtb law, I w i l l  analyze 
the re lat ion these have to  the waves o f  feminism and 
modernization that  have swept through Japanese society. 

NUNS IN THE MEIJI  ERA 
The Sbtb sect, which currently has two head temples and 
f i f teen thousand branch temples, was founded by Zen 
Master Dbgen i n  the 13 th  century. Dbgen was exceptionally 
understanding o f  women and aff irmed the possibil ity o f  
Buddhahood for  women. I n  his best known work, the Shbbb 
genzb ("The eye o f  the true law"), he cr i t ic ized the nega- 
t i ve  att i tudes toward women held by the many monks who 
would prevent women from gaining access t o  them o r  t o  
sacred places. He also emphasized the equality o f  men and 
women i n  attaining Buddhahood. 

But  these ideas and beliefs were not  transmitted t o  his 
pupils. His view on women disappeared i n  the process o f  
the expansion o f  the Sbt; school, and the head temples i n  
the mountain refused admission t o  women un t i l  the Me i j i  
era. This discriminatory pol icy o f  Zen Buddhism was 
strengthened and inst i tut ional ized under the religious con- 
t r o l  o f  the Tokugawa Shogunate i n  the 17th  century. 

During the three hundred years o f  feudalism in  the  
Tokugawa era-a period when the status o f  women was a t  
i t s  lowest point i n  a l l  o f  Japanese history-nuns were 
located a t  the bottom o f  the religious system. As was the 
case in other sects, the nuns o f  the Sbtb sect were allowed 
t o  l ive only i n  hermitages, even though the temple i n  their 
area might have been unhabited and the people i n  need o f  
a priest. Nuns were no t  permitted t o  hold the Zen re t reat  
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ango-regarded by the SZtC sect as i t s  most important 
religious act iv i ty-by themselves, and were not  allowed t o  
at tend re t reats  held by  monks a t  the temple. 

Nuns did not  have the r igh t  t o  perform the in i t ia t ion 
ceremony t o  the Buddhist priesthood fo r  young nuns, which 
meant tha t  the nuns could not  become formal Zen masters. 
No matter  how long nuns might have trained their  succes- 
sors, they s t i l l  had t o  ask a priest from the temple t o  
perform the ceremony, and he became the novice's nominal 
teacher. Nor were nuns allowed t o  receive the unbroken 
l ine  o f  teacher and pupi l  from DBgen, as a t rue Zen 
Buddhist. 

I n  those days only priests a t  temples on the hbchi (the 
middle o f  three ranks o f  SBtB temples) level o r  above were 
qual i f ied t o  perform funeral services, which prevented nuns 
from having access t o  a major source o f  income, and thus 
they had no opportunity t o  achieve economic stability. Nuns 
had t o  support themselves by assisting priests a t  funerals 
and memorial services by chanting sutras as an accompan- 
ist, or  by washing dishes and clothes fo r  priests. 

The color  o f  monks' clothing was changed when a 
higher rank was attained, but nuns' clothes were black, 
which was the color o f  the novice (Sbtb-shG nisb shi, pp. 
315-3261 throughout thei r  lives. This second class cit izen- 
ship held by nuns during the feudal period remained 
unchanged through the modern age o f  Meiji, i n  spite o f  the 
f a c t  that  the  government inst i tuted many radical  policies i n  
the wor ld o f  religion. 

Since the Me i j i  Restorat ion i n  1868, Japan has greatly 
modernized and industrialized, and many reformations have 
taken place i n  the f i e ld  o f  religion. I n  1872 the Me i j i  
government issued a law allowing priests t o  eat meat, get 
married, and have f ree choice o f  tonsure, and i n  1873 the 
same policies were adapted for  nuns. This law shocked 
Buddhist society, and many sect leaders announced their 
disagreement, demanding i t s  revocation. The government's 
answer was that  the issue could not  be judged as a matter  
o f  national l aw  but was instead religious law, i n  which the 
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government should not  interfere, and the Me i j i  government 
l e f t  the decision w i t h  the individual Buddhist sects. A t  the 
same time the prohibit ion o f  women from sacred places was 
abolished (Umeda, 1971). 

The issues o f  meat and matrimony had d i f fe rent  im- 
pacts on the l ives o f  priests and nuns. Matr imony was 
prohibited i n  the Me i j i  era by the S6tE law, but  many 
priests married anyway (although most o f  them were unre- 
gistered), and by the end o f  the 19th century about half  o f  
the  priests were married. On the other hand, there were 
neither records nor examples o f  nuns marrying, a fac t  
which shows tha t  nuns w i t h  unshaven heads who married 
were not  defined as nuns by the society a t  large, and that  
the i r  marriage meant a re tu rn  t o  the secular world. The 
solving o f  the issues o f  meat and matrimony made the 
priesthood one o f  the social professions, a f a c t  which en- 
abled priests t o  combine the i r  religious and dai ly l ives w i t h  
a w i fe  and children. But  nunhood was considered by more 
t radi t ional  standards, and nuns have maintained the i r  asce- 
t i c  l i f e  styles u n t i l  now. 

According t o  Japanese government stat ist ics from the 
M e i j i  era, ten percent o f  a l l  Buddhist clergy was nuns, and 
this ra t io  is ref lected i n  the make up o f  the S6t5 sect. I n  
1891 about two thousand nuns were registered i n  the SdtC 
sect. I n  1935 the number o f  nuns increased t o  2,382, whi le 
the number o f  priests was 28,093, which was the same ra t io  
found in  the Me i j i  era (BukkyB nenkan 1935). 

The status o f  nuns i n  the S6t6 sect d id not  change in  
the Mei j i  era. A n  important reason fo r  this low status was 
that  nuns lacked educational background, both w i th in  the 
religious body and i n  the society i n  general. Zen Buddhist 
schools were only open t o  monks, and society was indi f fer-  
ent  t o  women's education. There were many i l l i te ra te  nuns 
who learned t o  chant sutras by ear. 

The compulsory education pol icy o f  the Me i j i  govern- 
ment, which made elementary education obligatory fo r  a l l  
children, gradually improved the position o f  women. 
Changes in  the world o f  nuns took place f i r s t  i n  the f ie ld  
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o f  education. I n  1902 the f i rs t  new Sbtb provision fo r  nuns 
since the Me i j i  Restorat ion passed the sect's assembly. This 
ac t  established three schools which had both one year pre- 
paratory and three year regular courses, i n  which the nuns 
could study both basic Sbt5 dogma and general areas such 
as history, geography, mathematics, et iquet te and sewing 
(Sbt'o shg nisb shi, pp.402-412). This provision aimed a t  
g iv ing nuns a general cu l tu ra l  education and cultivation. 
The level  o f  the school was fa r  below that  fo r  monks, who 
had both a university and special monasteries fo r  medita- 
tion. 

A f t e r  the provision was issued, schools fo r  nuns were 
established i n  Aichi, Toyama and Niigata prefectures 
between 1903 and 1907. This quick response was the result 
o f  the concentrated act iv i t ies o f  nuns who had worked f o r  
higher education. (The S5t6 administration authorized three 
pr ivate schools a f te r  the issue.) During the Me i j i  era there 
were no other notable act iv i t ies for  nuns. But  among the 
nuns who studied a t  these schools were some who were 
very act ive and la ter  became leaders i n  the equality move- 
ment, working t o  organize other nuns. 

NUNS FROM 1912 TO 1944 
During the Taish5 era (1912-1925) nuns l i ved i n  a world 
influenced by a society which was swept by waves o f  
democracy and l iberal  theories. Awakened by social trends 
such as feminism and the suffrage movement, the con- 
sciousness o f  nuns went up, and several equality movements 
were launched. I n  1924 the f i r s t  SbtE sect Nuns' Confer- 
ence ever was held a t  S6j i j i  Temple on the six hundredth 
anniversary o f  S t tb 's  founder D5gen1s tisip t o  China. The 
three hundred nuns who assembled a t  that  time submitted a 
pet i t ion  containing the fol lowing statements t o  the S5tb 
administration: 

1. Nuns have a duty to  cul t ivate their  own self-belief 
and enlighten the people. 

2. Nuns have a r igh t  t o  a convent for  Zen meditation. 
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3. Nuns deserve suffrage in  the Sbtb sect. 
4. Nuns have a r i gh t  t o  perform in i t ia t ion  ceremonies 

f o r  nun pupils. 
5. Nuns have a r i gh t  t o  serve as missionaries (Sbtb shO 

niS75 Shi, pp. 402-412). 

I n  1930 a second Nuns' Meet ing was held a t  Eiheiji. 
This conference, which seems t o  have been influenced by 
the prevai l ing "Taishb democracy," issued new demands for  
equality. I t s  manifesto pointed out the prevai l ing liberalism 
in  society and appealed fo r  a new awareness o f  nuns, who 
continued t o  be suppressed by the wor ld o f  Buddhism. 
Three new points were added t o  the f i ve  made by the f i rs t  
meeting: 

1. The r igh t  t o  transfer the orthodox l ine from teacher 
t o  pupil. 

2. The opening o f  a special seminar on Set6 doctorine 
f o r  nuns. 

3. The r i gh t  o f  nuns t o  become priests a t  H6chi level  
temples. 

In 1937 a th i rd  meeting was held, a f t e r  which a peti-  
t ion  was sent t o  the Set5 administration every year; the 
nuns' demands became more concrete as t ime passed (Sat3 
shIj nis3 shi, pp.440-441). But  these movements were not  
strong enough ' t o  make the Nuns Organization an ef fect ive 
pressure group. 

The major i ty  opinion concerning nuns held by the 
priests o f  the S6t5 sect was the "division o f  labor" 
theory, according t o  which monks should learn the scrip- 
tures and preach, whi le nuns should take care o f  women 
and chi ldren l i ke  benevolent mothers. A typ ica l  opinion is  
t ha t  found i n  the preface o f  the 1915 issue o f  J&, a 
journal published once a year a t  the Kansai Nuns School. 
The author, a priest named Kond5, who was the principal 
o f  the school, pointed out three morals tha t  innately be- 
longed t o  women: obedience, patience and precision. He 
said the mission o f  nuns was t o  go back t o  thgi r  temple 
a f te r  school and guide women, t o  teach them sewing, the 
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tea ceremony and f lower arrangement, and t o  educate them 
t o  become good wives and wise mothers. He emphasized 
these three morals and cr i t i c ized the "new women" who 
were the topics o f  much o f  the journalism during the 
Taish5 era (KondC 1915, pp. 1-21. 

The most negative opinion toward nuns denied their  
existence altogether, holding tha t  the most healthy and 
favorable l i f e  for  women was t o  marry and bear children. 
People who held this opinion regarded the celibacy o f  nuns 
as a consequence o f  some unexpected choice o f  l i f e  (Furu- 
kawa 1938, pp. 69-77]. The opinion ref lected a contempor- 
ary view that  the woman's place was a t  home, and her role 
was t o  bear children and t o  serve her family. I n  the 
Buddhist world the status o f  nuns was considered secon- 
dary, and nuns were no t  accepted as independent priests. 

The priest Den, a teacher a t  the Kansai Nuns' School, 
pointed out f ive problems i n  the nuns1 world: 

1. A general women's problem: The S6t6 sect should 
elevate the status o f  nuns and change the att i tudes 
o f  the priests. 

2. A humanitarian problem: Reconsider the nun's 
extreme asceticism. 

3. A social problem: El iminate nuns' al ienation from 
society and f rom women's roles such as home making 
and infant  rearing. 

4. An educational problem: Raise the educational stan- 
dards o f  nuns by increasing their  f inancia l  supp0rt.l 

5. A religious problem: reconsider the bachelorhood o f  
nuns, as had been done fo r  priests (Den 1913, 
pp. 6-8). 

Den f inal ly emphasized the necessity o f  understanding 
on the par t  o f  priests and the society f o r  resolution o f  
nuns' problems. His sympathetic opinion was a minori ty i n  

1. The S6t6 sect  spent 600 yen yearly per nun and 180,000 yen per 
priest, at  pre-war currency values. 
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t h e  S b t b  sect, however,  a s  t h e  major i ty  of t h e  p r i e s t s  s a w  
nothing wrong in t h e  miserable  s i tua t ion  of nuns. 

In J& 5 t h e  nun Kuga KanshCi c r i t i c i zed  t h e  indiffer-  
e n t  a t t i t u d e  of t h e  S 6 t 6  administration,  which be l i t t l ed  
nuns, giving them no  educa t iona l  oppor tuni t ies .  S h e  indicat -  
e d  t h a t  nuns w e r e  handicapped by t h e  f a c t  t h a t  they  had 
t o  s u p p o r t  themselves  wi thou t  any s t a b l e  f inanc ia l  source ,  
as compared  w i t h  p r i e s t s  a t  H6chi level  t emples  who had 
r e g u l a r  parishioners. S h e  a lso  c r i t i c i zed  t h e  genera l  a t t i -  
t u d e  t o w a r d  women in socie ty ,  a n d  conse rva t ive  p r i e s t s  
who though t  nuns w i t h  a higher  educat ion would become 
c o n c e i t e d  and  depraved in t e rms  of t r ad i t iona l  moral  a t t i -  
t u d e s  such  as obed ience  and  modesty (Kuga 1916, 
pp. 18-19). 

In 1 9 2 3  t h e  f i r s t  independent  a r t i c l e  on nuns a p p e a r e d  
in S 6 t 6  law. This bes towed t h e  t i t l e  of Shiiso and  Osha  
upon nuns. But i t  did n o t  ment ion any  r i g h t s  t h e s e  t i t l e s  
would ca r ry ,  a l though t h e  monks w i t h  t h e  r ank  of Osh6 
w e r e  a l lowed t o  run H6chi level  temples.  In 1 9 2 9  a n e w  
a r t i c l e  w a s  issued which def ined "nun teachers." The  S a t 6  
sect g a v e  t h e  t i t l e  of "nun t eacher"  (Ama KyBshi) t o  those  
who  had g radua ted  f rom nuns school,  and "Ama KyBshi-ho," 
a higher  level,  t o  t h e s e  w i t h  f i f t e e n  y e a r s  e x p e r i e n c e  as a 
nun, but  t h e s e  w e r e  t i t l e s  only, a n d  c a r r i e d  no  p r a c t i c a l  
g u a r a n t e e s  within t h e  S a t 6  sect. 

A s  educa t iona l  s t a n d a r d s  w e n t  up, t h e  academic  f ie ld  
in t h e  S6tB sect was  gradually opened t o  nuns, a n d  in 1 9 2 4  
K o m a z a w a  University, a S 6 t 6  university,  pe rmi t t ed  nuns t o  
e n t e r  as auditors.  F i v e  nuns, including Kojima Kend6,  a 
p ioneer  in t h e  nun l ibe ra t ion  movements,  a t t e n d e d  lec tures .  

A p a r t  from t h e  inconsis tent  nuns' mee t ings  a n d  s e v e r a l  
ga ins  in t h e  educat ion,  nuns rea l i zed  bu t  f e w  advances  
dur ing t h e  t'liberal" per iod in modern J a p a n e s e  history. Soon 
a f t e r  t h e  Taish6 e r a ,  soc ie ty  became  mil i tar ized a n d  f r e e -  

T h e r e  was  a l so  a big gap  in t h e  consciousness  b e t w e e n  
nuns  in t h e  countrys ide  and  t h e i r  younger  and  b e t t e r  edu- 
c a t e d  s i s t e r s  in t h e  c i t ies .  Nuns had  t o  w a i t  un t i l  t h r e e  
cond i t ions  necessary  f o r  equal i ty  w e r e  real ized.  These  
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proved t o  be organization ( the Sbt6 Nuns Organization); a 
devoted leader (Nun Koj ima Kendb), and favorable social 
conditions (the democratization o f  society brought about by 
defeat i n  World War 11). 

EQUALITY AFTER WORLD WAR I1 (1945-1979) 
World War I1 contr ibuted t o  the establishment o f  an organi- 
zat ion o f  nuns. I n  1943 a special seminar fo r  training nuns 
was held i n  Tokyo by the Sbtb sect administration. I t s  goal 
was t o  elevate the  patr iot ism o f  nuns, so they would coop- 
erate w i t h  the war. About th i r ty  representative nuns 
assembled f rom a l l  over Japan, and were informed that  
three thousand nuns were registered i n  Sbtb sect. Mot ivat-  
ed by hearing this t o  make an organization, they presented 
a pet i t ion  t o  organize nuns a t  the end o f  the three day 
seminar. 

I n  1944 they assembled again t o  found the organization 
but thei r  ac t iv i ty  was concentrated on the war and they 
did not  at tempt any movement fo r  equality. The organiza- 
t ion  was cal led the "Nuns Organization fo r  Protect ing the 
Nation," and was not  connected t o  the nuns' meetings o f  
the Taishb era i n  terms o f  leaders or consciousness. It was 
mainly concerned w i th  nursing children evacuated from the 
cities, and lasted un t i l  the end o f  the war in August 1945 
(Sbt8 shO nis8 shi, p.416). 

When the war came to  an end the organization lost i t s  
raison d18tre and was a t  the point o f  dissolving. The nun 
Koj ima Kend6, a teacher a t  the Kansai Nuns' School, 
devoted herself t o  transforming the organization into a 
status elevation movement. A f t e r  the 1943 seminar, Koj ima 
came back t o  the Kansai Nuns' School and organized a 
group o f  nuns fo r  the war which was assigned by the 
government t o  work a t  a gunpowder factory. 

She planrred t o  hold a f i ve  day seminar for  the group i n  
August o f  1945, just before the war ended. I n  spite of the 
chaotic si tuation brought about by defeat, she decided t o  
hold the seminar as a memorial t o  the people k i l led i n  the 
war. A t  the seminar she proposed tha t  the organization 
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should continue t o  exist even though the war was over. The 
S6t6 sect president, who attended the memorial, agreed 
w i th  Kojima's proposal and the bureau was set up i n  the 
Tokyo S6t6 o f f i ce  in 1946. Koj ima became the f i rs t  direc- 
t o r  o f  organization and started a campaign f o r  enlightening 
nuns, v is i t ing nunneries a l l  over Japan. She also held meet- 
ings a t  each nunst school t o  present four new propsals t o  
improve the status o f  nuns. These were: 

1. Permission fo r  nuns who had graduated from the 
nuns' schools t o  enter Komazawa University as for- 
mal  students. 

2. The appointment o f  nuns as pr inc ipal  o f  the nunst 
schools. 

3. The abol i t ion o f  discrimination i n  the matter  o f  
ceremonies, qual i f icat ions o f  teachers, temples and 
suffrage. 

4. Establishment o f  a special convent fo r  nuns t o  prac- 
t i c e  Zen meditation. 

The points were presented t o  the S6t6 sect Assembly 
i n  1946. Some were accepted and incorporated i n  the new 
S6t6 Consti tut ion (Kojima, interview). 

This new consti tut ion apparently continued progress 
toward equality, but the consti tut ion was no t  accompanied 
by any substantial reforms. The nuns' organization had t o  
work twenty years fo r  per fec t  equality. The new 1946 
const i tut ion allowed nuns the fol lowing f i ve  rights: 

1. Equali ty i n  the qual i f icat ions o f  teachers and inte- 
grat ion o f  names and t i t l es  o f  monks and nuns. 

2. Admitted the existence o f  cer ta in female Zen 
masters who had been neglected f o r  a long time. 
The consti tut ion made it compulsory t o  record their  
names in  the nunst career l ist. 

3. Al lowed nuns t o  hold Zen meditaton by themselves. 
4. Gave voting r ights t o  nuns who were qual i f ied 

teachers. 
5. Al lowed nuns t o  become orthodox pupils i n  Zen 
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p r i e s t  transmission l ines  (Sbtb sh'u nisb shi, pp.446- 
448). 

T h e  cons t i tu t ion  did not ,  however ,  g r a n t  nuns t h e  r igh t  
t o  perform ini t ia t ion ceremonies ,  t h e  r igh t  t o  r e c e i v e  t h e  
l ine  from a nun t e a c h e r ,  t h e  r igh t  t o  manage  t emples  of 
t h e  h'dchi level ,  o r  t h e  r i g h t  t o  run in e lect ions .  Al though 
nun Zen m a s t e r s  w e r e  recognized,  i t  w a s  only as a name  in 
a document ;  t h e y  w e r e  no t  al lowed t o  have t h e i r  own nun 
pupils. T h e  same  w a s  t r u e  f o r  t h e i r  r i g h t s  as t eachers .  Nuns 
did no t  have  t h e  proper  monas te r i e s  o r  f ac i l i t i e s  t o  t r a in  
themselves  t o  a t t a i n  h igher  s ta tus .  They cou ld  n o t  send a 
r e p r e s e n t a t i v e  t o  t h e  S 6 t 6  sect Assembly, and  ve ry  f e w  
pr i e s t s  in t h e  Assembly w e r e  sympa the t i c  w i t h  t h e  idea  of 
nuns's r ights.  

In 1 9 4 8  t h e  organizat ion of nuns  p resen ted  a n e w  pet i -  
t ion t o  t h e  S 6 t 6  Assembly, c r i t i c i z ing  i t  f o r  making only 
nominal r e fo rmat ions  in t h e  s t a t u s  of nuns  a n d  no t  ins t i tu t -  
ing a n y  a c t u a l  improvements. T h e  Assembly approved t h e  
r i g h t  of nuns t o  s t a n d  f o r  e lect ion,  and  Kojima r a n  f o r  
e l ec t ion  t o  demand equali ty.  Although s h e  w a s  d e f e a t e d  as 
a n  a l t e r n a t e  cand ida te  in t h e  e l ec t ion ,  s h e  became  a n  
Assembly member in 1 9 5 1  because  of t h e  d e a t h  of t h e  
member from h e r  d is t r ic t .  

In t h e  Assembly s h e  spoke  o u t  aga ins t  t h e  cont inuing 
unequal s i tua t ion  of nuns, pointing o u t  t h e  imper fec t ions  in 
t h e  new cons t i tu t ion  t h a t  al lowed nuns t o  r e c e i v e  t h e  l ine  
of dogma from male  Zen m a s t e r s  but  refused t o  allow them 
t o  t r ansmi t  it. She asked t h e  members  t o  r econs ide r  t h e  
unequal s i tua t ion  of nuns  from t h e  point  of v iew of Budd- 
his t  doctr ine ,  holding t h a t  prohibit ing nuns t o  t r ansmi t  Zen  
t each ings  w a s  a violation of t h e  Buddhist  p r e c e p t  aga ins t  
killing in t h a t  i t  s eve red  t h e  l ine  of Zen  pr ies ts ,  a n d  a l so  
t h a t  i t  w a s  aga ins t  t h e  sp i r i t  of Buddha, who admi t t ed  nuns 
t o  Buddhism, and  unfair  t o  r e s t r i c t  t h e  r ight  of success ion 
of t h e  l ine  only t o  t h e   priest^.^ In O c t o b e r  of 1 9 5 1  nuns 

2. Remarks taken from a stenographic  record o f  t h e  S 6 t 6  assembly. 
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acqu i red  t h e  r igh t s  t o  perform t h e  in i t ia t ion ceremony and  
t o  t r ansmi t  t h e  t each ings  of Zen masters ;  t h e s e  enabled 
them t o  have  t h e i r  own formal  nun pupils and nun Zen 
masters .  

A f t e r  solving t h e s e  l a rges t  and most  fundamental  prob- 
lems, nuns  cont inued t h e i r  campaign f o r  p e r f e c t  equal i ty ,  in 
which t h e y  would be rega rded  not  a s  secondary o r  excep-  
t iona l  cases, bu t  as being in t h e  same  c a t e g o r y  a s  monks. 
In 1 9 5 7  t h e  S 6 t 6  counci l  abolished t h e  custom making t h e  
S 6 t 6  p res iden t  t h e  head of t h e  nuns' organizat ion,  and  
Kojima w a s  inaugurated a s  i t s  head. T h e  o rgan iza t ion  t h e n  
became  independent.  

Under Kojima's leadership ,  t h e  nunst o rgan iza t ion  con- 
t inued t o  promote  i t s  a c t i v i t i e s  f o r  p e r f e c t  equal i ty .  In 
1 9 7 0  a t  t h e  28th  SbtE Assembly, equal i ty  w a s  ach ieved  by 
reforming t h e  law. Nuns w e r e  g ran ted  t h e  oppor tuni ty  t o  
become p r i e s t s  of hbchi level t emples  and  t o  hold t h e  long 
Kessei  Ango medi ta t ion s e r v i c e  by themselves.  

A c t u a l  equal i ty  in educa t ion  took a lmost  t h e  same  
l eng th  of time. In 1 9 4 7  t h r e e  nuns a t t e n d e d  t h e  SBt6 
educa t iona l  counci l  t o  r e q u e s t  t h e  reple t ion of f ac i l i t i e s  
f o r  nuns. In 1 9 4 9  Komazawa  University became  coeduca-  
t iona l  a n d  four  nuns e n t e r e d  a s  formal  s tudents .  In t h e  
same  y e a r  nuns w e r e  allowed t o  a t t e n d  t h e  spec ia l  seminar  
t o  become missionaries, and  severa l  nuns  received t r a in ing  
in preaching,  which had been rega rded  a s  t h e  role  of 
monks. In 1950  four  schools f o r  nuns w e r e  allowed t o  func- 
t ion a s  Z e n  monas te r i e s  f o r  nun t e a c h e r s  a t  a h igher  level. 
O t h e r  spec ia l  seminars  and t ra ining courses  w e r e  a lso  
gradual ly  opened t o  nuns, but nuns had  t o  w a i t  un t i l  1968  
f o r  permission t o  build a spec ia l  monastery  t o  ob ta in  t h e  
t i t l e  of missionary a t  t h e  highest  level. This spec ia l  monas- 
t e r y  was  a s u b s t i t u t e  f o r  t h a t  of t h e  head temples,  which 
nuns could  no t  a t t end .  I t  was  t h e  r e su l t  of a cont inuous  
e f f o r t  of t h e  nunst organizat ion,  which had s e n t  a pe t i t ion  
e v e r y  y e a r  s ince  1953. With th i s  spec ia l  monastery  ful l  
equa l i ty  w a s  achieved in t h e  educa t iona l  f ie ld ,  a n d  f o u r  
nuns, including Kojima, w e r e  appointed as missionaries. 
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A f t e r  achieving i t s  f i rs t  target, the nuns' organization 
extended i t s  act iv i t ies to  reform o f  the S6t6 sect system, 
consequently c r i t i c iz ing  the current system o f  the sect and 
the l ives o f  priests. The 1968 meeting o f  nuns decided t o  
present a pet i t ion fo r  the reformation o f  the sect's 
elect ion system, focusing on the pol i t ica l  conf l ic ts between 
the two head temples. I n  1974 the nuns made election 
problems one o f  the i r  f i ve  important issues, and declared 
that  nuns would hold a neutral position, outside the 
whir lpool o f  pol i t ica l  str i fe. 

As women's status i n  society raised a f te r  World War 11, 
the nuns' organization was forced to  confront another 
women's problem, the rise o f  the power o f  priests' wives; 
this touched the most fundamental points o f  priesthood and 
defini t ions o f  Buddhism. 

THE WIVES OF PRIESTS 
I n  Buddhist doctrine, matrimony has been tradit ional ly pro- 
hibited. I n  Japan i t  was also prohibited by c i v i l  law unt i l  
the Me i j i  era. Evidence that  priests did marry, however, 
can be found in  the YErei codes o f  the seventh century, 
which allowed priests' families t o  inheri t  any pr ivate for- 
tune (Eguchi 1941, p.276 and p. 263). During the Edo 
period, from the seventeenth century t o  the nineteenth 
century, matrimony was severely punished-priests who 
were found t o  be married were exiled t o  an island. Inform- 
ally, however, many priests l ived w i th  women in  thei r  tem- 
ples, and regulations forbidding women t o  stay a t  temples 
were frequently issued by the Tokugawa shogunate. 

The freedom o f  matrimony granted by the Me i j i  govern- 
ment was quickly accepted by priests. I n  spite o f  the 
formally negative at t i tude in the Buddhist world, more and 
more priests married, and by 1912, the end o f  the Mei j i  
period, ha l f  of them had married. Some 80 percent o f  the 
priests i n  the S6tE sect had married by 1935 (SbtE sect 
Manual, 1935). But  the status o f  thei r  wives was very low. 
Matrimony was prohibited i n  S6t5 law and most o f  the 
marriages were unregistered. Their children were counted 
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as pupils rather than children i n  the census. Social condem- 
nation o f  these temple wives was severe, and because the 
marriages were unregistered, very few inte l l igent  women 
w i th  higher education became priests' wives. F o r  those who 
did, thei r  actual  l i f e  was not  fa r  from tha t  o f  a maid o r  a 
slave. It frequently happened that  a f te r  the death o f  a 
priest his family would be dismissed by the new pr iest  o f  
the temple. 

I n  the Taishb era the protect ion o f  priests' families 
became a topic o f  discussion i n  many Buddhist sects. But  
the family protect ion l aw  focused mainly on the p r ~ t e c t i o n  
o f  the successor o f  the temple and neglected the  r ights o f  
wives. I n  1901 S6td law prohibited women f rom staying a t  
temples, bu t  i n  1923 it permit ted priests t o  register thei r  
own successors i f  the successor could take the priest's 
place wi th in  f i ve  years o f  the priest's death. The priest 
who acted as a substitute priest a t  the temple u n t i l  that  
time was obligated t o  br ing up or  t o  educate the successors 
(ShDkyd gydsei, 1933). There was no description o f  wives, 
but  the Sbtb administration had t o  admit the i r  existence 
and ask fo r  thei r  cooperation during the war t o  manage 
temples i n  the absence o f  priests who were draf ted and 
sent t o  the war. 

I n  1943, a t  the same t ime o f  the special nuns' seminar 
i n  Tokyo, one for  wives was held a t  Eiheij i, one o f  the two 
head temples o f  the sect. About 120 representatives 
attended f rom a l l  over Japan. They received lectures on 
Sbtb doctr ine fo r  three days, the priesthood in i t ia t ion  
ceremony, and a Zen Buddhist surplice. I n  1944 the S6t6 
administration issued a ru le on families which allowed 
wives t o  enter the priesthood and gave them the t i t l e  o f  
nun. Wives whose husbands entered mi l i tary service could 
receive the lowest nun t i t le, "Ama joza," and could work as 
assistants i f  they attended a seminar. Wives who shaved 
their  heads and attended a seminar more than three times 
were regarded as nun and ranked as nun teachers on the 
elementary level. The def in i t ion o f  "wives" included those 
whose marriages were unregistered (Sbtb sh iho  123), which 
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shows us tha t  qui te a few common law  wives l ived i n  the 
temples. This proclamation formally guaranteed the l i fes  o f  
the wives, so long as they would consent t o  run the temple 
and t o  educate their  children as successors. 

The r ights o f  wives, granted fo r  convenience sake dur- 
ing the war, were carr ied into the new S 6 t t  consti tut ion o f  
the post war period, where i t  was wr i t t en  tha t  the wives 
should be the product o f  legal marriages. The change, 
defining wives as married women only, was a ref lect ion o f  
the society, i n  which equality o f  men and women became 
the ru l ing ideology under the occupation o f  the United 
States. And most wives married, fol lowing this new procla- 
mation. 

Under the influence o f  the democratic reformation that  
was taking place i n  society a t  large, the SBt6 sect adopted 
a positive policy t o  educate wives and protect  thei r  rights. 
One o f  these was determined t o  be the r igh t  o f  the w i f e  to  
veto any possible successor t o  the temple a f te r  the death 
o f  her husband. In  1950 the SEt6 sect decided t o  recom- 
mend l i f e  insurance for  i t s  priests, for  the sake o f  thei r  
families and parishioners (Sbtb shah0 204). Then i n  1954 a 
duty was imposed on temples to  protect  the priest's family 
i f  he should die. 

Any successor was required t o  win the agreement o f  
the former priest's family i n  order t o  be appointed. I n  1977 
a new set o f  regulations was issued concerning the wives 
o f  priests, which granted them the privileges o f  a sub- 
teacher i f  they successfully completed a correspondance 
course and a seminar. Priests' wives have gradually become 
an important force in the enlightenment o f  parishioners. 

As the power of the j izoku (priests' wives) grew, these 
wives soon came into confrontat ion w i th  the nuns. The 
nuns' organization submitted a pet i t ion  i n  1968 c r i t i ca l  o f  
the S6t6 administration fo r  qual i fying the wives as teach- 
ers too easily, and demanding tha t  the wives undergo more 
severe training. The nuns' 1974 meeting took up as one o f  
i t s  topics for  discussion the question o f  jizoku, and propos- 
ed tha t  wives should undergo a certa in period o f  compul- 
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sory rel igious pract ices a t  the convent. A t  the 1976 
conference o f  S6t6 monasteries, the Aichi Convent brought 
up the j izoku problem and proposed that  the sect should 
give wives a d i f ferent  t i t le, one that  would not be accom- 
panied by  the taking o f  the tonsure or undergoing the 
prac t ice  o f  long meditat ion (Otayori 68). 

One o f  the most serious problems a t  the convents was 
tha t  nuns, unlike priests, were unable t o  pass their  temples 
on to  the i r  children, which made the choosing o f  a succes- 
sor d i f f i cu l t .  The nuns were discouraged by the lax at t i tude 
on the pa r t  o f  the S6t6 administration toward the jizoku. 
They themselves underwent much more severe practices and 
continued t o  maintain the Buddhist l i f e  style that  had been 
t radi t ional  since the rel igion was introduced t o  Japan, but  
priests' wives were granted many o f  the same privileges 
they enjoyed wi thout  undergoing the same hardships. 

The sect administration, from the perspective o f  the 
nuns, avoided any def in i te  answer t o  the nuns, replying 
only tha t  the j izoku were not  permitted t o  perform the ro le 
o f  priests a t  funeral or  memorial services (Otayori 68). A t  
present wives must remain as assistants, and are not  allow- 
ed t o  perform priest ly functions, but it is possible tha t  
the i r  ro les w i l l  expand as their  educational standards get 
higher. It is possible that  wives w i l l  become nuns and run 
temples along w i t h  the i r  sons a f te r  the deaths o f  thei r  
husbands. They would not  be nuns under the old definition, 
which is  a ref lect ion o f  a society i n  which the lives o f  
women have become diversified by a greater number o f  
choices. 

CONCLUSION 
One o f  the  str iking features o f  Japan's modernization has 
been the increase o f  women's act iv i t ies i n  society. I n  the 
case o f  the S6t6 nuns, however, this has led  t o  an unex- 
pected antagonism between the celibate nuns and tradi- 
t ional housewives. 

The power o f  women has, in fact, been realized i n  two 
contradictory ways. The appearance o f  nuns who are 
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widows w i t h  chi ldren,  and  t h e  expansion of t h e  roles  a s  
a s s i s t an t  of wives  of p r i e s t s  h a v e  especia l ly  worked t o  con- 
f u s e  t h e  t r ad i t iona l  c a t e g o r y  of single nuns living a p a r t  
f rom t h e  secu la r  world. 

T h e  c u r r e n t  s t a t u s  of nuns  gives  us t w o  points  from 
which t o  r econs ide r  p resen t  socie ty .  T h e  f i r s t  of t h e s e  is 
religious. T h e  main tenance  by t h e  nuns of t h e  t r ad i t iona l  
a s c e t i c  Buddhist  l i f e  c o n s t i t u t e s  a s i lent  cr i t ic ism of t h e  
l ives  of pr ies ts ,  who  l ive  in t h e  midst  of bo th  secu la r  and 
religious ac t iv i t i e s ;  fu r the rmore ,  w e  must reconsider  t h e  
a c t i v i t i e s  of Buddhism i tse l f ,  wh ich  has  become w h a t  might 
b e  cal led  f u n e r a l  Buddhism. 

A t  t h e  same  time, however ,  t h e  nuns h a v e  had t o  con- 
f r o n t  t h e  problem of a lack of successors.  Until t h e  end of 
t h e  w a r  young gi r ls  became  nuns  during childhood and  w e r e  
brought  up in convents .  A d e c r e a s e  in t h e  number of child- 
r e n  pe r  household, a genera l  dec l ine  in religious beliefs,  
a n d  a n  e leva t ion  of t h e  s t a n d a r d s  of living, however ,  have  
a l l  worked t o g e t h e r  t o  d e c r e a s e  t h e  number of women who  
wish ' t o  become nuns. This problem with  successors  has  
become a dis t ress ing o n e  f o r  t h e  nuns1 organizat ion,  which 
brings us  t o  a s e c o n d  point,  t h e  feminis t  aspect .  

T h e  l e s s  w e l l  def ined n a t u r e  of nuns in SEt6 Buddhism 
a s  expressed a b o v e  u r g e s  us  t o  r econs ide r  t h e  a t t i t u d e s  
toward  men a n d  women, l ives  of women, home, mar r i age  
and  profession th roughou t  t h e  e n t i r e  society.  The  tonsure ,  
f o r  example,  is  t h e  symbol of t h e  priesthood, and  t h e  
shaven  h e a d  of t h e  nun o n c e  procla imed a r enouncement  of 
t h e  secu la r  world  a n d  devot ion t o  h e r  profession. F o r  t h e s e  
nuns t h e r e  w e r e  b u t  t w o  choices ,  whe the r  t o  live a reli- 
gious l i f e  o r  g ive  i t  up and  r e t u r n  t o  t h e  s e c u l a r  world. 

Now, however ,  t h e  d i f f i cu l ty  is w h e t h e r  t o  a c c e p t  dif- 
f e r e n t  t y p e s  of nuns, such  as widows w i t h  chi ldren o r  nuns 
who have  no t  shaved t h e i r  heads;  th i s  r e f l e c t s  a widening 
of cho ices  fo r  women who  wish t o  lead llreligiousll lives. 
The  many uncer t a in  a s p e c t s  in t h e  world of nuns is  but  a 
re f l ec t ion  of t h e  changing s t a t u s  of women in t h e  p resen t  
socie ty .  
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