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SUMMARY

The article focuses on the means of verbalization of the axiological opposition of humility and pride in the
printed and handwritten Ukrainian Didactic Gospels of the 17th century, written in the Old Ukrainian lan-
guage. Despite the ambiguous perception of humility and pride in modern society, the homiletic texts of
early modern Ukraine testify to their unequivocal evaluation in the light of the New Testament ethical para-
digm. The “lexicon of humility and pride” of the modern Ukrainian language dates back to religious texts of
early modern Ukraine, which convey humility and pride by both Church Slavonic words and the words of
“prosta mova” (simple speech), as well as their derivatives and semantic equivalents. In the old Ukrainian
sermons for the Sunday of the Pharisee and the Publican, humility and pride are expressed by the cognitive
metaphor of spatial orientation (up and down). In the Didactic Gospels, the axiological evaluation of humil-
ity and pride is shaped by means of evaluative adjectives, synonymous and compositional repetitions, anti-
thetical and comparative constructions, predicates with the semantics of necessity, purpose, and command.

SANTRAUKA

Straipsnyje analizuojami nuolankumo ir isdidumo aksiologinées opozicijos verbalizavimo budai XVII a.
spausdintose ir rankrastinese didaktinese evangelijose, paraSytose sengja ukrainieCiy kalba. Siuolaikingje
visuomeneéje nuolankumo ir isdidumo suvokimas yra nevienareiksmiskas, vis delto ankstyvyju laiky Ukrai-
nos homiletikos tekstai liudija, kad pagal Naujojo Testamento etine paradigma jie buvo vertinami viena-
reiksmiskai. Siuolaikinés ukrainietiy kalbos nuolankumo ir isdidumo reiksmes perteikianti leksika kilusi i3
ankstyvyju laiky Ukrainos religiniu tekstu, kurie apima ir baZznytinés slavy, ir ,prosta mova“ (paprastos
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kalbos) ZodZius bei ju derivatus ir semantinius ekvivalentus, reiskiantius nuolankuma ir isdiduma. Senuo-

siuose ukrainieCiy pamoksluose, skirtuose fariziejaus ir muitininko sekmadieniui, nuolankumas ir iSdidumas

apibudinami pasitelkus kognityvine metafora ,virSus—apacia”. Didaktinese evangelijose aksiologinis nuo-

lankumo ir iSdidumo vertinimas realizuojamas pasitelkus tokias priemones kaip vertinamieji budvardziai,

sinoniminiai ir kompoziciniai pakartojimai, antitezineés ir lyginamosios konstrukcijos, predikatai su butinu-

mo, tikslo ir jsakymo semantika.

INTRODUCTION

The values comprising the axiosphere
of a culture are subject to many trans-
formations throughout history both in
terms of their content and hierarchical
connections. These values lie at the core
of worldview orientation, while also
shaping the social ideals and social be-
havior of the carriers of this culture (Leb-
edko 2003: 179-180, 199-200). The spiri-
tual culture of early modern Ukraine
was dominated by Christian values, as
attested by copious evidence from the
language, culture, philosophy and his-
tory of the 16th and 17th centuries (Ohi-
jenko 1970: 30-57). Research of the
Ukrainian language use in the explica-
tion of ethical values in written monu-
ments of this period will contribute to a
better understanding of the historical
and cultural processes of Eastern Europe
and will help us better respond to the
socio-humanitarian challenges of today.

Shifts in worldview paradigms and
socio-cultural processes lead to changing
values and transformation of their ex-
pression in language and culture. In
modern society, some Christian ethical
values are not accepted as unequivo-
cally as they used to be in the past. The
ethos of modern democratic society is
shaped by virtues other than the tradi-
tional virtues of Christian ethics, the es-
tablished lists of which date back to late
antiquity and the early Middle Ages.
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According to modern philosophical and
sociological research, humility is no lon-
ger perceived as one of the main ethical
values by people of the 21st century
(Dobko 2013: 53; Button 2005: 840; Kel-
lenberger 2010: 321; Hare 1996: 235; Rich-
ards 1988: 253-254; Levko 2017: 22-26),
but it is still considered a value in reli-
gious discourse and spiritual culture.

In the Christian ethics, humility is
defined as one of the seven main virtues
in opposition to the mortal sin of pride.
Notions of the axiological opposition of
humility and pride were formed under
the influence of the New Testament eth-
ics and the Christian ascetic tradition. As
a result of the Christianization of Europe
and the ensuing spread of education and
literacy, these ideas were adopted by the
national cultures of European nations.
The appearance of religious texts in the
Old Ukrainian language in the 16th and
17th centuries played an important role
in shaping the value opposition of hu-
mility and pride in the Ukrainian lan-
guage and culture.

Every value exists in binary opposi-
tion with an anti-value, thus reflecting the
binary nature of human thinking. In par-
ticular, ethical values are counterposed to
virtues and vices, or positive and nega-
tive characteristics of the inner world,
such as good — evil, light — darkness, righ-
teousness — sin, humility — pride, chasti-



ty —debauchery, anger —mildness, and so
on. The linguistic representation of each
value should be considered within the
binary opposition with its anti-value, be-
cause along with its own definition, each
value can be perceived as a denial of the
anti-value in a bipolar semantic opposi-
tion. For example, humility is often treat-
ed as “negation of arrogance, vanity, pre-
tentiousness and invidious pride” (Rob-
erts, Wood 2020: 363).

This article is a continuation of our
study of Christian values in the Ukrai-
nian spiritual culture and their presenta-
tion in the modern Ukrainian language,
as well as in Ukrainian Bible transla-
tions, fiction and media discourse
(Levko 2018a, 2018b, 2018c). The pur-
pose of this article is to explore the prin-
ciples of explication of ethical values in
the religious written monuments of
Ukraine in the 17th century with the
focus on the axiological opposition of
humility and pride.

The material of our research com-
prises the Didactic Gospels of the 17th
century, written in the Old Ukrainian
language (“prosta mova”), in particular
the printed editions “Didactic Gospel”
by Meletij Smotrytsky (DG 1616), “Di-
dactic Gospel” by Kyrylo Stavrovetsky-
Tranquillon (DG 1619), “Didactic Gos-
pel” by Petro Mohyla (DG 1637) and the
handwritten “Reshetyliv Didactic Gos-
pel” by Simeon Tymofievych (DG 1670).
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The choice of the Didactic Gospels as
research material is explained by the
proximity of their context to the New
Testament and, accordingly, by the rep-
resentation of Christian values in them.
The Didactic Gospels contain homiletic
sermons on Gospel readings for every
Sunday and major Church holidays. The
genre of the Didactic Gospel has its ori-
gins in the Old Slavonic collection of
sermons of the 9th century entitled “The
Didactic Gospel”, which was compiled
by Constantine of Preslav and contains
translations of passages from the ser-
mons of the Greek Church Fathers (for
the characteristics of the East and South
Slavic manuscripts of this written mon-
ument, see Krivko 2016). The prefaces to
DG 1616 and DG 1637 state that they are
based on a collection of sermons by Pa-
triarch Callistus of Constantinople, al-
though the question of the authorship of
this monument remains open in the sci-
entific community (Chuba 2006: 5). All
Didactic Gospels of the 17th century
display a fairly loose translation from
the Greek original, with their authors
often borrowing material from other
works and adding their own reflections.
Language features and structure of the
17th century Didactic Gospels have been
studied by David Frick (1988), Marcello
Garzaniti (1999), Halyna Chuba (2007,
2011, 2015), Lubov Oliynyk (2016), Lary-
sa Dovga and Roman Kyselov (2018).

ESTABLISHMENT OF THE “LEXICON OF HUMILITY
AND PRIDE” IN THE NEW TESTAMENT

The predominant view in modern
philosophical research is that “the es-
sence of humility as understood within

Christianity is a low self-estimate” (Dun-
nington 2019: 19). Humility in Christian
ethics is defined as “a low opinion of
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oneself” (Richards 1988: 253), “a certain
kind of (low) self-assessment” (Statman
1992: 432), “low self-regard” (Care 1996:
235), “not overestimating one’s worth or
accomplishments” (Flanagan 1990: 426).
This view is based on the New Testament
understanding of this virtue. In the Epis-
tle to the Philippians, the main charac-
teristic of “humility of mind” (tamewo-
Ppoovvn) is dAANAove 1jyovuevoL Dmepé-
xovtac éavtwv “esteem others better
than himself” (Phil. 2:3). On the other
hand, the interpretation of humility as
‘obedience to God’ follows from the theo-
logical perspective of low self-esteem as
“appropriate because of the asymmetry
between divinity and humanity, our
smallness in comparison to God’s great-
ness” (Dunnington 2019: 19). Apart from
the actual definition of humility as an
ethical value, it can be fully characterized
only in opposition to pride: “To have
perfect virtuous humility is to lack the
concern characteristic of the vices of
pride” (Roberts, Wood 2020: 363).

The virtue of humility in the Greek
language of the New Testament is de-
noted with the words Tamewoppooivvn
and tameivwoig, derived from tamevoc
and tanewdw. The word tanevoppoov-
v1 denotes “social virtue” in New Testa-
ment ethics (Dickson, Rosner 2004: 459—
460) and means "humility of mind’, ‘hu-
mility before people’, ‘low opinion of
oneself’. Instead, the word tameivwoic
may denote both the virtue of ‘humility /
submissiveness before God’ (see Luke
1:48) and the reference to “humiliation’,
‘abasement’ (see Acts 8:33, Phil. 3:21,
James 1:10). The corresponding words
tanewoc and tamewow, as well as Ta-
neivwotc, are also used with positive
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and negative meanings, in the former
case denoting virtue, and in the latter
case indicating the humiliation of a per-
son, their disadvantaged position, con-
tempt and violence towards them (Levko
2018a: 285-288).

In Church Slavonic and Old Ukrai-
nian monuments of the 16th century —
namely, in the Apostle by Francisk Skary-
na (A 1525), the Peresopnytsia Gospel
(PG), the Lviv Apostle (A 1574) and the
Ostroh Bible (OB) — the New Testament
“lexicon of humility” is conveyed by the
words cmuperomydpie / cmroperomydpie
‘humility’, “humility of mind’, “humble
attitude’, cmupenie / cmrpenie "humility’,
cmupen(r)oil / cmrpensd ‘humble’, ‘low’,
“unarrogant’ and cmupamu / cmropamu
‘to make humble’, ‘to humble’. Some old
Ukrainian monuments of the 16th cen-
tury, particularly the Krekhiv Apostle,
show the expansion of the “lexicon of
humility” through the use of the words
noxopa "humility’, ‘meekness’, ‘submis-
sion’ and noxopruiii ‘humble’, ‘meek’,
‘submissive’ as equivalents of the Church
Slavonic cmupenie / cmrperiie and cmu-
peti(n)vuii / cmroperv (Ohijenko 1930: 94—
95). Lexicographical works of this period,
such as /lezikoHb caaseHopwcckiti arvbo
Mmenv mavxosatie (A Slavonic-Ruthenian
Lexicon, or An Explanation of Proper
Names) by Pamvo Berynda and Cutoni-
Ma caaseHopocckaa (Slavonic-Ruthenian
Synonyms), as well as the majority of the
Didactic Gospels demonstrate consistent
use of these words and their derivatives
in the Old Ukrainian language of the 16th
and 17th centuries (Nimchuk 1961: 117-
118; Nimchuk 1964: 144).

Pride in the New Testament is denoted
with the word vmepndavia ‘pride’, “arro-



gance’, ‘haughtiness’ and its synonyms
aAalovela ‘pride’, ‘false pretension’,
Kkevodoéia ‘vanity’, ‘empty pride’, etc. In
the New Testament ethics, pride is treated
as “a state of ostentatious pride or arro-
gance bordering on insolence” (Nida,
Louw 1989: 951). In the Church Slavonic
written monuments of the 16th century
the “lexicon of pride” comprises the
words z0pdvina ‘pride’, ‘arrogance’, zop-
docmy ‘pride’, 2opduiii ‘prideful’, ‘arrogant’,
‘haughty’, seaunasoui ‘haughty’, ‘contemp-
tuous’, ‘boast’, muyecaagie ‘vanity’, ‘con-
ceit’, ‘empty pride’, xuuenie ‘arrogance’,
‘haughtiness’, svstouienie ‘"haughtiness’,
“pretentiousness’, zopdumuca ‘to be arro-
gant’, ‘to be haughty’. Old Ukrainian
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monuments of this period feature the ap-
pearance of the words of “prosta mova”
for pride, such as nuvixa ‘pride’, ‘arro-
gance’, ‘conceit’, nouunoii “prideful’, ‘ar-
rogant’, ‘haughty’, ‘braggart’, nadymuca
‘to be arrogant’, ‘to be puffed up with
pride’ and nadwmamuca ‘to be haughty’,
‘to be arrogant’, especially in Mark 7:12
in the Peresopnytsia Gospel (PG), James
4:16 and 1 Cor 4:6 in the Krekhiv Apostle
(see Ohijenko 1930: 65-66, 88). Thus, Old
Ukrainian religious written monuments
of the 16th and 17th centuries demon-
strate the formation of proper Ukrainian
“lexicon of humility and pride”, which
contains both Church Slavonic words and
words of “prosta mova”.

LINGUISTIC MEANS OF THE EVALUATION OF HUMILITY
AND PRIDE IN THE 17TH CENTURY DIDACTIC GOSPELS

Sermons for the Sunday of the Phar-
isee and the Publican in the 17th cen-
tury Didactic Gospels clearly demon-
strate the axiological opposition of hu-
mility and pride as virtue and vice,
typically representing it by means of the
cognitive metaphor of spatial orientation
(up and down).

According to the frequency of the
words denoting humility and pride, the
selected Didactic Gospels can be divided
into two groups: 1) those with the pre-
dominant use of Old Ukrainian words
noxopa and nuvixa, as well as their de-
rivatives and synonyms (DG 1616, DG
1637, DG 1670); 2) those with the pre-
dominant use of the Church Slavonic
cmupenie and 2op(v)dvirs, as well as their
derivatives and synonyms (DG 1619). In
particular, the “Didactic Gospel” by Ky-

rylo Stavrovetsky-Tranquillon features a
wide range of derivatives from cmupen-
Houi and 2op(v)0viil, e.g. cmuperHvlii, cmu-
petiie, cmupamu / emupamuca, 20p(v)ovii,
20p(v)deausviii / epvdeausolii, 20pdo, z0p(b)
oona / 2pvivitia, 20p(v)docmv, 2opviu-
muca. Regarding the “pride lexicon”, it
occasionally features the words nuvixa and
HAOLIMAMUCA, €.8. papuceil 6 nolxy nodv-
tecvca ‘the Pharisee has risen in arro-
gance’, cye Hadvmarvca 0pdviteto ‘has
been puffed up with pride in vain’ (DG
1619). The “Reshetyliv Didactic Gospel”
is notable for its parallel use of the
Church Slavonic and Old Ukrainian
equivalents, i.e. glosses, or the use of two
synonyms, i.e. noxa abo z0(p)docmbv ‘ar-
rogance, or pride’, noxopa: cmropenie:
moe(cmv) noruxerve Haba(p)sroti camozo
cebe ‘meekness, or humility, that is hu-
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miliation of oneself’, syxeéaanvi(it) abo
goicokombvicavtl(it) ‘impudent, or haugh-
ty’, noixa abo nadymo(cmo) ‘arrogance, or
self-inflation” (DG 1670). Contrariwise,
DG 1616 and DG 1637 totally avoid the
use of cmuperinwiii and 2op(v)oviii, as well
as their derivatives and other Church
Slavonic words, while consistently using
noxopa and nowxa and other Old Ukrai-
nian synonyms.

In the sermons for the Sunday of the
Publican and the Pharisee, the evaluation
of humility and pride in their axiological
opposition is represented by means of
evaluative adjectives (Aronuiuii ‘better’,
doopouii ‘good’ — savui ‘evil’, ukodausotii
‘harmful’), antonymous verbs (36upamu
‘to gather — pocnopouiysamu ‘to scatter’),
comparative and antithetical construc-
tions, e.g.: I medv seAule 3104 ecmo
pey 6bICOKWMBICAHOCTD U NLIXA, MAKD 6e-
Aute dobpaa pe(u) ecmov noxopa ‘Meekness
is as much a good thing as self-conceit
and arrogance is a bad one’ (DG 1637);
Ha(0) svicokomvicanocmv u nuixoy Hrv1020
ULK0OAUEUL0Z0 He ectmb, a Ha(d) XA00Y U
NOPOXHYI0 CAABY MHIDYOZ0 3APASAUEULOZO
‘There is nothing more harmful than self-
conceit and arrogance, and there is noth-
ing more contagious than arrogance and
vanity’ (DG 1616); Heposto npemo
AOIULAA €CTD Peud, K200l CA 2PToULHDLL
obauaemv, u Jo noxopvl npuxodumdv ‘It is
much better when a sinner repents and
comes to meekness’ (DG 1616); Ha(9) scro
UHWIY 2proxu u 3aocmu, 60(A)uiiil 2proxs u
maxuaa saocmv ecmd nvixa ‘Above all
other sins and evils, the biggest sin and
the greatest evil is arrogance’ (DG 1616);
ITvixa 0o 6uleAAK020 NOCHIbXY 0X061020
ecmv nepeurkodoio ‘Arrogance is an ob-
stacle for any spiritual progress” (DG
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1637; xat00a u nadymocmo ‘arrogance and
self-inflation” in DG 1670); Hmwcmv 60
samtiuia maxo noixa ‘No greater evil than
arrogance’ (DG 1619); bapso seauxu(it)
ynadoxv He mui(A)xo merecHvl(il), are u
OttieHol(ii) NVIXA UEAOBTLKO8TD NPUHOCUTID
‘The arrogance of men causes not only
the physical harm but also the spiritual
one’ (DG 1670); Boicoxoe o cobro posyme(tt)
€ wrxodu(mv) ‘Self-conceit is harmful’
(DG 1616); LlImoxorsexd nvixa pocnopo-
wyem(v), moe éce s0upaemv noxopa ‘Meek-
ness gathers everything as much as ar-
rogance scatters it around’ (DG 1616);
Ioxopa ecro zproxu wuuugaem(v), a nvixa
6cto yHwmovl 6bizyOAaemv ‘Meekness
cleans all sins, while arrogance destroys
all virtues’ (DG 1637).

The evaluation of humility and pride
in the New Testament is also expressed
by means of evaluative adjectives, e.g.
niovnpoc ‘bad’, ‘evil’, which is semanti-
cally equivalent to the Old Ukrainian
savtii ‘evil” and wikodausorii ‘harmful’: vov
0¢ xavyaoOe év taic ddaloviaic duwv,
Tiaca KAUXNOLG TOLAVTN ToVNpa E0TLY
“But now you boast in your arrogance.
All such boasting is evil” (James 4:16).

Predicate phrases associated with the
words for humility in the Didactic Gos-
pels either have a meliorative semantics
or convey down-up movement, while
predicates combined with the words for
pride have the opposite meaning, includ-
ing reduction, deprivation, and up-down
movement: A nokopa ¢ ITokym u ¢ Cno-
6100e oycnpasedrusraemy, 0o 30as6e(1)a
npugodumv, u 0Auskw boza cmarosumwd
‘Meekness in repentance and confession
makes one just, brings him to salvation
and places him close to God’ (DG 1637);
[Toxa do nponacmu 3600u(mv) uika, a no-



Kopa 3 oyna(d)xy nodvtiimyemv ezo ‘Arro-
gance throws one into an abyss, while
meekness raises him from the fall’ (DG
1637); MuimHux 6vi6bIUOHD CHIAAD CA OAA
noxopel, a gapuceii NOHUKOHD 30CHAND OAA
nvixvl ‘The publican was elevated due to
his meekness, while the Pharisee was
humiliated due to his pride’ (DG 1616);
A 20v noxy k cobr npitimyem(v), 6 Ha-
2Aybuwyto npona(cmv) ckudaemnv uiexa
‘And when a person nurtures arrogance
in himself, he is cast into a deep abyss’
(DG 1637); 3a nowityto xA100y c60t0 6 npo-
nacmo He300KHOCHU 6naAv, U 3eutyrb ‘For
his great arrogance, he fell into the abyss
of wickedness and perished’ (DG 1616);
[Tvixa ... sHAMEHUMVIXD N02YOUAA ... Npa-
0rda Hautezo Adama 3 patickozo pocKOuLHo-
20 xumia evinxnyra ‘Arrogance...de-
stroyed great people...it cast our forefa-
ther Adam out of the plentiful paradise’
(DG 1619); M3v nowxu 3azyouss 000posorte
oy ceoro nasrwku ‘Due to his arrogance
he ruined his soul forever’ (DG 1670).
The cognitive metaphor of up-down
movement in the axiological opposition
of humility and pride is eloquently il-
lustrated by the famous aphorism, which
occurs three times in the New Testament
and is quoted in the sermon for the Sun-
day of the Publican and Pharisee in each
Didactic Gospel: ac ¢ vywv éavtov
tanewwinoetal, 0 6¢ tanewwv EqvTov
vYwOnoetat ‘And whoever exalts him-
self will be humbled, and he who hum-
bles himself will be exalted” (Matt. 23:12;
Luke 14:11, 18:14). Remarkably, in DG
1616, DG 1637 and DG 1670 tamewow
in this quote is rendered not with the
Church Slavonic cmupamu, as in DG
1619, but with the Old Ukrainian equiv-
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alent nonuxamu ‘to humble’: Koxouvtii
KOMOpUiL CA 6bI6IULILAEM D, OYenb noHU-
Korv: a komopouii cede nonuxaem(v), oy-
demv sveviuiuions “Whoever exalts him-
self will be humbled, and who humbles
himself will be exalted” (DG 1670:
Buieaakuil xmo 603HOCUMDCSA, NOHUKOHD
oydeme: A xmo cebe noHUXAEMD, NO-
BOLULULOHD OYdemD).

The positive evaluation of humility
and the respective negative evaluation
of pride in Didactic Gospels are also rep-
resented by means of phrases with the
modality of necessity or purpose. In par-
ticular, the function of predicates is per-
formed by imperatives and verbs with
the semantics of order, encouragement,
necessity, etc.: Abvt moro npunosrcmio
6CTOXD HACD HAYHUAD NBIXOI0 6320pKAMU, A
6 nokopr xoxamuca ‘For him to teach us
with this sermon to despise arrogance
and to love meekness’ (DG 1637); Pocxo-
XAUMOCA 6 NOKOPTY, ... 3HeHAGU(0)MO nvixy
‘Let us love meekness and hate arro-
gance” (DG 1616).

Similar constructions, which convey
the call for humility and renunciation of
pride, are present in the Apostolic Epis-
tles, thus revealing the imminence of this
evaluation of virtue and vice in Christian
ethics: mdvtec 0¢ dAAnAoc v Tamer-
voppoovvny éyxoupwoacte “all of you
be submissive to one another, and be
clothed with humility” (1 Pet. 5:5); unoé
Kata kevoooliav, dAAd t1) tamewoppo-
ovvn aAAnAovg 1yovuevor Driepéxovtac
éavtwv “Let nothing be done through
selfish ambition or conceit, but in lowli-
ness of mind let each esteem others bet-
ter than himself” (Phil. 2:3).

The evaluation of humility and pride
in the sermons on the Publican and the
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Pharisee is constructed through the
modeling of God’s actions towards the
bearers of virtue or vice, with predicates
conveying positive or negative connota-
tions, respectively: b2’ dyuiezy6Horo moto
3apasoro Xopyo4uxXv Onyckaemo, ...
AYMASE(MD) 66ICOKOMBICAHBIX AT00TH XATO-
6y ‘God humbles those sick with this
soul-destroying illness ... and brings
down the arrogance of haughty people’
(DG 1616); Heuucmv ecmv npe(d) I'(ocno)
demv 6caKD 20pdwcepdvtii ‘Everyone with
an arrogant heart is filth in the eyes of
God’ (DG 1637; gvicoxoce(p)orui(ii) ‘one
with a haughty heart’ in DG 1670);
Me(p)servi(it) u opuvi(d)xui(it) e(cmov) ne-
pe(0) Bozo(m) suierrakvi(it) 3yxearrvl(ii)
yer0610(x), nviunol(it) abo nadymo(ir) ‘Ev-
ery impudent, arrogant or self-inflated

nomt-

person is disgusting and loathsome for
God’ (DG 1670).

This pattern of evaluation of humility
and pride where God is positioned as the
evaluator is common in the New Testa-
ment, e.g.: 01e0KOPTILOEY VTLEPNPAVOVG
Otavoiq kapdiag avtav ... kai Vipwoev
tarnewvovs “He has scattered the proud
in the imagination of their hearts ... and
exalted the lowly” (Luke 1:51-52). In the
sermon for the Sunday of the Publican
and the Pharisee in DG 1616 and DG
1637 another biblical quote with similar
modelling of God’s actions is rendered
with the use of Church Slavonic cmuper-
noiil and zopoduviii instead of the Old Ukrai-

nian noxoprotii and noiunvii: O GOcog
DTLEPNPAVOLC AVTITAOTETAL, TATIEVOIC OE
didwov xaptv — I'do 60 20pdvlmo npomu-
sumca, a4 cmupertvim daemdv 6iz(0)mo
(James 4:6, 1 Pet. 5:5). Contrariwise, the
loose rendering of this quote in DG 1670
features Old Ukrainian equivalents with
Church Slavonic glosses: [Touuitomy ado
20(p)oomy uorosrvkosro I'0b bo(z) svnpomus-
Atoe(mv)ca, a cmropertomy aoo noxo(p)mo-
My Aa(c)xy ceoto He mui(A)xo douactyro, are
u royuHyIo ocerouae(myv), noxasye(mv) ‘God
resists the proud, or arrogant, but gives
grace to the meek, or the humble — grace
which is not only temporary but eternal’.
DG 1616 and DG 1637 contain accurate
renditions of biblical quotes into Old
Ukrainian (“prosta mova”) from the Os-
troh Bible of 1581 (Dovga, Kiselov 2018:
106), while DG 1670 features their para-
phrases, which are very close to DG 1616
and DG 1637.

Therefore, the sermons for the Sun-
day of the Publican and the Pharisee
represent humility as an indisputable
value in opposition to pride. The mate-
rial analyzed above demonstrates the
variability of linguistic means for the
representation of humility and pride in
the 17th century Didactic Gospels. It
also testifies to the presence of both
Church Slavonic and Old Ukrainian vo-
cabulary in this genre and points to the
intensive formation of Ukrainian ethical
lexicon in this era.

CONCLUSIONS

Having analyzed the use of the “lexi-
con of humility and pride” in the Ukrai-
nian written sources of the early modern
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period, we came to the conclusion that
the 17th century Didactic Gospels fea-
ture a broad range of “prosta mova” vo-



cabulary for humility and pride as one
of the key axiological oppositions in
Christian ethics.

In the sermons for the Sunday of the
Publican and the Pharisee the frequency
of the use of noxopa and nvixa (as well
as the Church Slavonic cmupenie /
cmrvpetiie and zopovira / zopdocmv), with
their derivatives and semantic equiva-
lents included, is quite dissimilar. The
“lexicon of pride” shows a much greater
sophistication and variability of lexical
items that are widely represented in the
texts. The words for humility and pride
in the Didactic Gospels show a clear se-
mantic correlation with the New Testa-
ment “lexicon of humility and pride”.
Furthermore, the linguistic constructions
they use to express the axiological eval-
uation of these traits bear close resem-
blance to the Greek New Testament.

The axiological opposition of humil-
ity and pride is represented in the 17th
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