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AKSIOlOGINė NUOlANKUmO IR IŠDIDUmO 
OpOzIcIjA XVII A. UKRAINIETIŠKOSE 

DIDAKTINėSE EVANGElIjOSE
Axiological Opposition of Humility and Pride 

in the 17th-century Ukrainian Didactic Gospels

SUmmARY

The article focuses on the means of verbalization of the axiological opposition of humility and pride in the 
printed and handwritten Ukrainian Didactic Gospels of the 17th century, written in the Old Ukrainian lan-
guage. Despite the ambiguous perception of humility and pride in modern society, the homiletic texts of 
early modern Ukraine testify to their unequivocal evaluation in the light of the New Testament ethical para-
digm. The “lexicon of humility and pride” of the modern Ukrainian language dates back to religious texts of 
early modern Ukraine, which convey humility and pride by both church Slavonic words and the words of 
“prosta mova” (simple speech), as well as their derivatives and semantic equivalents. In the old Ukrainian 
sermons for the Sunday of the Pharisee and the Publican, humility and pride are expressed by the cognitive 
metaphor of spatial orientation (up and down). In the Didactic Gospels, the axiological evaluation of humil-
ity and pride is shaped by means of evaluative adjectives, synonymous and compositional repetitions, anti-
thetical and comparative constructions, predicates with the semantics of necessity, purpose, and command.

SANTRAUKA

Straipsnyje analizuojami nuolankumo ir išdidumo aksiologinės opozicijos verbalizavimo būdai XVII a. 
spausdintose ir rankraštinėse didaktinėse evangelijose, parašytose senąja ukrainiečių kalba. Šiuolaikinėje 
visuomenėje nuolankumo ir išdidumo suvokimas yra nevienareikšmiškas, vis dėlto ankstyvųjų laikų Ukrai-
nos homiletikos tekstai liudija, kad pagal Naujojo Testamento etinę paradigmą jie buvo vertinami viena-
reikšmiškai. Šiuolaikinės ukrainiečių kalbos nuolankumo ir išdidumo reikšmes perteikianti leksika kilusi iš 
ankstyvųjų laikų Ukrainos religinių tekstų, kurie apima ir bažnytinės slavų, ir „prosta mova“ (paprastos 
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kalbos) žodžius bei jų derivatus ir semantinius ekvivalentus, reiškiančius nuolankumą ir išdidumą. Senuo-
siuose ukrainiečių pamoksluose, skirtuose fariziejaus ir muitininko sekmadieniui, nuolankumas ir išdidumas 
apibūdinami pasitelkus kognityvinę metaforą „viršus–apačia“. Didaktinėse evangelijose aksiologinis nuo-
lankumo ir išdidumo vertinimas realizuojamas pasitelkus tokias priemones kaip vertinamieji būdvardžiai, 
sinoniminiai ir kompoziciniai pakartojimai, antitezinės ir lyginamosios konstrukcijos, predikatai su būtinu-
mo, tikslo ir įsakymo semantika.

INTRODUcTION

The values comprising the axiosphere 
of a culture are subject to many trans-
formations throughout history both in 
terms of their content and hierarchical 
connections. These values lie at the core 
of worldview orientation, while also 
shaping the social ideals and social be-
havior of the carriers of this culture (Leb-
edko 2003: 179–180, 199–200). The spiri-
tual culture of early modern Ukraine 
was dominated by Christian values, as 
attested by copious evidence from the 
language, culture, philosophy and his-
tory of the 16th and 17th centuries (Ohi-
jenko 1970: 30–57). Research of the 
Ukrainian language use in the explica-
tion of ethical values in written monu-
ments of this period will contribute to a 
better understanding of the historical 
and cultural processes of Eastern Europe 
and will help us better respond to the 
socio-humanitarian challenges of today.

Shifts in worldview paradigms and 
socio-cultural processes lead to changing 
values and transformation of their ex-
pression in language and culture. In 
modern society, some Christian ethical 
values are not accepted as unequivo-
cally as they used to be in the past. The 
ethos of modern democratic society is 
shaped by virtues other than the tradi-
tional virtues of Christian ethics, the es-
tablished lists of which date back to late 
antiquity and the early Middle Ages. 

According to modern philosophical and 
sociological research, humility is no lon-
ger perceived as one of the main ethical 
values by people of the 21st century 
(Dobko 2013: 53; Button 2005: 840; Kel-
lenberger 2010: 321; Hare 1996: 235; Rich-
ards 1988: 253–254; Levko 2017: 22–26), 
but it is still considered a value in reli-
gious discourse and spiritual culture.

In the Christian ethics, humility is 
defined as one of the seven main virtues 
in opposition to the mortal sin of pride. 
Notions of the axiological opposition of 
humility and pride were formed under 
the influence of the New Testament eth-
ics and the Christian ascetic tradition. As 
a result of the Christianization of Europe 
and the ensuing spread of education and 
literacy, these ideas were adopted by the 
national cultures of European nations. 
The appearance of religious texts in the 
Old Ukrainian language in the 16th and 
17th centuries played an important role 
in shaping the value opposition of hu-
mility and pride in the Ukrainian lan-
guage and culture.

Every value exists in binary opposi-
tion with an anti-value, thus reflecting the 
binary nature of human thinking. In par-
ticular, ethical values are counterposed to 
virtues and vices, or positive and nega-
tive characteristics of the inner world, 
such as good – evil, light – darkness, righ-
teousness – sin, humility – pride, chasti-
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ty – debauchery, anger – mildness, and so 
on. The linguistic representation of each 
value should be considered within the 
binary opposition with its anti-value, be-
cause along with its own definition, each 
value can be perceived as a denial of the 
anti-value in a bipolar semantic opposi-
tion. For example, humility is often treat-
ed as “negation of arrogance, vanity, pre-
tentiousness and invidious pride” (Rob-
erts, Wood 2020: 363). 

This article is a continuation of our 
study of Christian values in the Ukrai-
nian spiritual culture and their presenta-
tion in the modern Ukrainian language, 
as well as in Ukrainian Bible transla-
tions, fiction and media discourse 
(Levko 2018a, 2018b, 2018c). The pur-
pose of this article is to explore the prin-
ciples of explication of ethical values in 
the religious written monuments of 
Ukraine in the 17th century with the 
focus on the axiological opposition of 
humility and pride.

The material of our research com-
prises the Didactic Gospels of the 17th 
century, written in the Old Ukrainian 
language (“prosta mova”), in particular 
the printed editions “Didactic Gospel” 
by Meletij Smotrytsky (DG 1616), “Di-
dactic Gospel” by Kyrylo Stavrovetsky-
Tranquillon (DG 1619), “Didactic Gos-
pel” by Petro Mohyla (DG 1637) and the 
handwritten “Reshetyliv Didactic Gos-
pel” by Simeon Tymofievych (DG 1670). 

The choice of the Didactic Gospels as 
research material is explained by the 
proximity of their context to the New 
Testament and, accordingly, by the rep-
resentation of Christian values in them. 
The Didactic Gospels contain homiletic 
sermons on Gospel readings for every 
Sunday and major Church holidays. The 
genre of the Didactic Gospel has its ori-
gins in the Old Slavonic collection of 
sermons of the 9th century entitled “The 
Didactic Gospel”, which was compiled 
by Constantine of Preslav and contains 
translations of passages from the ser-
mons of the Greek Church Fathers (for 
the characteristics of the East and South 
Slavic manuscripts of this written mon-
ument, see Krivko 2016). The prefaces to 
DG 1616 and DG 1637 state that they are 
based on a collection of sermons by Pa-
triarch Callistus of Constantinople, al-
though the question of the authorship of 
this monument remains open in the sci-
entific community (Chuba 2006: 5). All 
Didactic Gospels of the 17th century 
display a fairly loose translation from 
the Greek original, with their authors 
often borrowing material from other 
works and adding their own reflections. 
Language features and structure of the 
17th century Didactic Gospels have been 
studied by David Frick (1988), Marcello 
Garzaniti (1999), Halyna Chuba (2007, 
2011, 2015), Lubov Oliynyk (2016), Lary-
sa Dovga and Roman Kyselov (2018).

ESTABlISHmENT OF THE “lEXIcON OF HUmIlITY 
AND pRIDE” IN THE NEW TESTAmENT

The predominant view in modern 
philosophical research is that “the es-
sence of humility as understood within 

Christianity is a low self-estimate” (Dun-
nington 2019: 19). Humility in Christian 
ethics is defined as “a low opinion of 
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oneself” (Richards 1988: 253), “a certain 
kind of (low) self-assessment” (Statman 
1992: 432), “low self-regard” (Care 1996: 
235), “not overestimating one’s worth or 
accomplishments” (Flanagan 1990: 426). 
This view is based on the New Testament 
understanding of this virtue. In the Epis-
tle to the Philippians, the main charac-
teristic of “humility of mind” (ταπεινο-
φροσύνη) is ἀλλήλους ἡγούμενοι ὑπερέ-
χοντας ἑαυτῶν “esteem others better 
than himself” (Phil. 2:3). On the other 
hand, the interpretation of humility as 
‘obedience to God’ follows from the theo-
logical perspective of low self-esteem as 
“appropriate because of the asymmetry 
between divinity and humanity, our 
smallness in comparison to God’s great-
ness” (Dunnington 2019: 19). Apart from 
the actual definition of humility as an 
ethical value, it can be fully characterized 
only in opposition to pride: “To have 
perfect virtuous humility is to lack the 
concern characteristic of the vices of 
pride” (Roberts, Wood 2020: 363).

The virtue of humility in the Greek 
language of the New Testament is de-
noted with the words ταπεινοφροσύνη 
and ταπείνωσις, derived from ταπεινός 
and ταπεινόω. The word ταπεινοφροσύ-
νη denotes “social virtue” in New Testa-
ment ethics (Dickson, Rosner 2004: 459–
460) and means ‘humility of mind’, ‘hu-
mility before people’, ‘low opinion of 
oneself’. Instead, the word ταπείνωσις 
may denote both the virtue of ‘humility / 
submissiveness before God’ (see Luke 
1:48) and the reference to ‘humiliation’, 
‘abasement’ (see Acts 8:33, Phil. 3:21, 
James 1:10). The corresponding words 
ταπεινός and ταπεινόω, as well as τα-
πείνωσις, are also used with positive 

and negative meanings, in the former 
case denoting virtue, and in the latter 
case indicating the humiliation of a per-
son, their disadvantaged position, con-
tempt and violence towards them (Levko 
2018a: 285–288). 

In Church Slavonic and Old Ukrai-
nian monuments of the 16th century – 
namely, in the Apostle by Francisk Skary-
na (A 1525), the Peresopnytsia Gospel 
(PG), the Lviv Apostle (A 1574) and the 
Ostroh Bible (OB) – the New Testament 
“lexicon of humility” is conveyed by the 
words смиреномудрїє / смѣреномудрїє 
‘humility’, ‘humility of mind’, ‘humble 
attitude’, смиренїє / смѣренїє ‘humility’, 
смирен(н)ый / смѣренъ ‘humble’, ‘low’, 
‘unarrogant’ and смирѧти / смѣрѧти 
‘to make humble’, ‘to humble’. Some old 
Ukrainian monuments of the 16th cen-
tury, particularly the Krekhiv Apostle, 
show the expansion of the “lexicon of 
humility” through the use of the words 
покора ‘humility’, ‘meekness’, ‘submis-
sion’ and покорный ‘humble’, ‘meek’, 
‘submissive’ as equivalents of the Church 
Slavonic смиренїє / смѣренїє and сми-
рен(н)ый / смѣренъ (Ohijenko 1930: 94–
95). Lexicographical works of this period, 
such as Леѯіконъ славенорωсскїй альбо 
Именъ тлъкованїє (A Slavonic-Ruthenian 
Lexicon, or An Explanation of Proper 
Names) by Pamvo Berynda and Синонї-
ма славеноросскаѧ (Slavonic-Ruthenian 
Synonyms), as well as the majority of the 
Didactic Gospels demonstrate consistent 
use of these words and their derivatives 
in the Old Ukrainian language of the 16th 
and 17th centuries (Nimchuk 1961: 117–
118; Nimchuk 1964: 144). 

Pride in the New Testament is denoted 
with the word ὑπερηφανία ‘pride’, ‘arro-
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gance’, ‘haughtiness’ and its synonyms 
ἀλαζονεία ‘pride’, ‘false pretension’, 
κενοδοξία ‘vanity’, ‘empty pride’, etc. In 
the New Testament ethics, pride is treated 
as “a state of ostentatious pride or arro-
gance bordering on insolence” (Nida, 
Louw 1989: 951). In the Church Slavonic 
written monuments of the 16th century 
the “lexicon of pride” comprises the 
words гордынѧ ‘pride’, ‘arrogance’, гор-
дость ‘pride’, гордый ‘prideful’, ‘arrogant’, 
‘haughty’, величавый ‘haughty’, ‘contemp-
tuous’, ‘boast’, тщеславїє ‘vanity’, ‘con-
ceit’, ‘empty pride’, киченїє ‘arrogance’, 
‘haughtiness’, възношенїє ‘haughtiness’, 
‘pretentiousness’, гордитисѧ ‘to be arro-
gant’, ‘to be haughty’. Old Ukrainian 

monuments of this period feature the ap-
pearance of the words of “prosta mova” 
for pride, such as пыха ‘pride’, ‘arro-
gance’, ‘conceit’, пышный ‘prideful’, ‘ar-
rogant’, ‘haughty’, ‘braggart’, надутисѧ 
‘to be arrogant’, ‘to be puffed up with 
pride’ and надыматисѧ ‘to be haughty’, 
‘to be arrogant’ , especially in Mark 7:12 
in the Peresopnytsia Gospel (PG), James 
4:16 and 1 Cor 4:6 in the Krekhiv Apostle 
(see Ohijenko 1930: 65–66, 88). Thus, Old 
Ukrainian religious written monuments 
of the 16th and 17th centuries demon-
strate the formation of proper Ukrainian 
“lexicon of humility and pride”, which 
contains both Church Slavonic words and 
words of “prosta mova”.

lINGUISTIc mEANS OF THE EVAlUATION OF HUmIlITY 
AND pRIDE IN THE 17TH cENTURY DIDAcTIc GOSpElS

Sermons for the Sunday of the Phar-
isee and the Publican in the 17th cen-
tury Didactic Gospels clearly demon-
strate the axiological opposition of hu-
mility and pride as virtue and vice, 
typically representing it by means of the 
cognitive metaphor of spatial orientation 
(up and down).

According to the frequency of the 
words denoting humility and pride, the 
selected Didactic Gospels can be divided 
into two groups: 1) those with the pre-
dominant use of Old Ukrainian words 
покора and пыха, as well as their de-
rivatives and synonyms (DG 1616, DG 
1637, DG 1670); 2) those with the pre-
dominant use of the Church Slavonic 
смиренїє and гор(ъ)дыня, as well as their 
derivatives and synonyms (DG 1619). In 
particular, the “Didactic Gospel” by Ky-

rylo Stavrovetsky-Tranquillon features a 
wide range of derivatives from смирен-
ный and гор(ъ)дый, e.g. смиренный, сми-
ренїє, смирѧти / смирѧтисѧ, гор(ъ)дый, 
гор(ъ)деливый / гръделивый, гордо, гор(ъ)
дынѧ / гръдынѧ, гор(ъ)дость, горъди-
тисѧ. Regarding the “pride lexicon”, it 
occasionally features the words пыха and 
надыматисѧ, e.g. фарисей в пыху подъ-
несъсѧ ‘the Pharisee has risen in arro-
gance’, всуе надымалъсѧ гордынею ‘has 
been puffed up with pride in vain’ (DG 
1619). The “Reshetyliv Didactic Gospel” 
is notable for its parallel use of the 
Church Slavonic and Old Ukrainian 
equivalents, i.e. glosses, or the use of two 
synonyms, i.e. пыха або го(р)дость ‘ar-
rogance, or pride’, покора: смѣренїє: 
тоє(стъ) пониженьє наба(р)зѣй самого 
себе ‘meekness, or humility, that is hu-
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miliation of oneself’, зухвалны(й) або 
высокомысльны(й) ‘impudent, or haugh-
ty’, пыха або надуто(сть) ‘arrogance, or 
self-inflation’ (DG 1670). Contrariwise, 
DG 1616 and DG 1637 totally avoid the 
use of смиренный and гор(ъ)дый, as well 
as their derivatives and other Church 
Slavonic words, while consistently using 
покора and пыха and other Old Ukrai-
nian synonyms.

In the sermons for the Sunday of the 
Publican and the Pharisee, the evaluation 
of humility and pride in their axiological 
opposition is represented by means of 
evaluative adjectives (лѣпший ‘better’, 
добрый ‘good’ – злый ‘evil’, шкодливый 
‘harmful’), antonymous verbs (збирати 
‘to gather – роспорошувати ‘to scatter’), 
comparative and antithetical construc-
tions, e.g.: Ѩк теды велице злаѧ єстъ 
реч высокωмыслность и пыха, такъ ве-
лице добраѧ ре(ч) єстъ покора ‘Meekness 
is as much a good thing as self-conceit 
and arrogance is a bad one’ (DG 1637); 
На(д) высокомыслность и пыхоу нѣчого 
шкодлившого не єстъ, а на(д) хлюбу и 
порожную славу нѣчого заразлившого 
‘There is nothing more harmful than self-
conceit and arrogance, and there is noth-
ing more contagious than arrogance and 
vanity’ (DG 1616); Неровно прето 
лѣпшаѧ єстъ речъ, кгды сѧ грѣшный 
обачаетъ, и до покоры приходитъ ‘It is 
much better when a sinner repents and 
comes to meekness’ (DG 1616); На(д) всѣ 
иншїи грѣхи и злости, бо(л)шїй грѣхъ и 
тѧжшаѧ злость єстъ пыха ‘Above all 
other sins and evils, the biggest sin and 
the greatest evil is arrogance’ (DG 1616); 
Пыха до вшелѧкого поспѣху дхо҃вного 
єстъ перешкодою ‘Arrogance is an ob-
stacle for any spiritual progress’ (DG 

1637; хлюба и надутость ‘arrogance and 
self-inflation’ in DG 1670); Нѣстъ бо 
злѣйша ѩко пыха ‘No greater evil than 
arrogance’ (DG 1619); Барзо велики(й) 
упадокъ не ты(л)ко телесны(й), але и 
дш҃евны(й) пыха человѣковѣ приносить 
‘The arrogance of men causes not only 
the physical harm but also the spiritual 
one’ (DG 1670); Высокоє о собѣ розуме(н)
є шкоди(тъ) ‘Self-conceit is harmful’ 
(DG 1616); Штоколвекъ пыха роспоро-
шуєт(ъ), тоє все збираєтъ покора ‘Meek-
ness gathers everything as much as ar-
rogance scatters it around’ (DG 1616); 
Покора всѣ грѣхи ωчищает(ъ), а пыха 
всѣ цнωты выгублѧєтъ ‘Meekness 
cleans all sins, while arrogance destroys 
all virtues’ (DG 1637).

The evaluation of humility and pride 
in the New Testament is also expressed 
by means of evaluative adjectives, e.g. 
πονηρός ‘bad’, ‘evil’, which is semanti-
cally equivalent to the Old Ukrainian 
злый ‘evil’ and шкодливый ‘harmful’: νῦν 
δὲ καυχᾶσθε ἐν ταῖς ἀλαζονίαις ὑμῶν, 
πᾶσα καύχησις τοιαύτη πονηρά ἐστιν 
“But now you boast in your arrogance. 
All such boasting is evil” (James 4:16).

Predicate phrases associated with the 
words for humility in the Didactic Gos-
pels either have a meliorative semantics 
or convey down-up movement, while 
predicates combined with the words for 
pride have the opposite meaning, includ-
ing reduction, deprivation, and up-down 
movement: А покора в Покутѣ и в Спо
вѣ де оусправедливлѧєтъ, до збаве(н)ѧ 
приводитъ, и близкω Бога становитъ 
‘Meekness in repentance and confession 
makes one just, brings him to salvation 
and places him close to God’ (DG 1637); 
Пыха до пропасти зводи(тъ) чл ҃ка, а по-
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кора з оупа(д)ку подыймуєтъ его ‘Arro-
gance throws one into an abyss, while 
meekness raises him from the fall’ (DG 
1637); Мытник вывышонъ сталъ сѧ длѧ 
покоры, а фарисей понижонъ зосталъ длѧ 
пыхы ‘The publican was elevated due to 
his meekness, while the Pharisee was 
humiliated due to his pride’ (DG 1616); 
А гды пыху к собѣ прїймуєт(ъ), в на-
глубшую пропа(сть) скидаєтъ чл ҃вка 
‘And when a person nurtures arrogance 
in himself, he is cast into a deep abyss’ 
(DG 1637); За пышную хлюбу свою в про-
пасть незбожности впалъ, и згинулъ ‘For 
his great arrogance, he fell into the abyss 
of wickedness and perished’ (DG 1616); 
Пыха ... знаменитыхъ погубила ... пра
дѣ да нашего Адама з райского роскошно-
го житїа выпхнула ‘Arrogance…de-
stroyed great people…it cast our forefa-
ther Adam out of the plentiful paradise’ 
(DG 1619); Изъ пыхи загубивъ доброволне 
дш҃у свою навѣки ‘Due to his arrogance 
he ruined his soul forever’ (DG 1670).

The cognitive metaphor of up-down 
movement in the axiological opposition 
of humility and pride is eloquently il-
lustrated by the famous aphorism, which 
occurs three times in the New Testament 
and is quoted in the sermon for the Sun-
day of the Publican and Pharisee in each 
Didactic Gospel: πᾶς ὁ ὑψῶν ἑαυτὸν 
ταπεινωθήσεται, ὁ δὲ ταπεινῶν ἑαυτὸν 
ὑψωθήσεται ‘And whoever exalts him-
self will be humbled, and he who hum-
bles himself will be exalted’ (Matt. 23:12; 
Luke 14:11, 18:14). Remarkably, in DG 
1616, DG 1637 and DG 1670 ταπεινόω 
in this quote is rendered not with the 
Church Slavonic смирѧти, as in DG 
1619, but with the Old Ukrainian equiv-

alent понижати ‘to humble’: Кождый 
который сѧ вывышшаєтъ, будетъ пони-
жонъ: а который себе понижаєт(ъ), бу-
детъ вывышшонъ ‘Whoever exalts him-
self will be humbled, and who humbles 
himself will be exalted’ (DG 1670: 
Вшелѧкий хто возноситъся, понижонъ 
будете: А хто себе понижаєтъ, по-
вышшонъ будетъ).

The positive evaluation of humility 
and the respective negative evaluation 
of pride in Didactic Gospels are also rep-
resented by means of phrases with the 
modality of necessity or purpose. In par-
ticular, the function of predicates is per-
formed by imperatives and verbs with 
the semantics of order, encouragement, 
necessity, etc.: Абы тою приповѣстю 
всѣхъ насъ научилъ пыхою взгоржати, а 
в покорѣ кохатисѧ ‘For him to teach us 
with this sermon to despise arrogance 
and to love meekness’ (DG 1637); Роско-
хаймосѧ в покорѣ, … зненави(д)мо пыху 
‘Let us love meekness and hate arro-
gance’’ (DG 1616).

Similar constructions, which convey 
the call for humility and renunciation of 
pride, are present in the Apostolic Epis-
tles, thus revealing the imminence of this 
evaluation of virtue and vice in Christian 
ethics: πάντες δὲ ἀλλήλοις τὴν ταπει-
νοφροσύνην ἐγκομβώσασθε “all of you 
be submissive to one another, and be 
clothed with humility” (1 Pet. 5:5); μηδὲ 
κατὰ κενοδοξίαν, ἀλλὰ τῇ ταπεινοφρο-
σύνῃ ἀλλήλους ἡγούμενοι ὑπερέχοντας 
ἑαυτῶν “Let nothing be done through 
selfish ambition or conceit, but in lowli-
ness of mind let each esteem others bet-
ter than himself” (Phil. 2:3).

The evaluation of humility and pride 
in the sermons on the Publican and the 
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Pharisee is constructed through the 
modeling of God’s actions towards the 
bearers of virtue or vice, with predicates 
conveying positive or negative connota-
tions, respectively: Бгъ҃ душегубною тою 
заразою хоруючихъ опускаєтъ, … пот-
лумляє(тъ) высокомыслных людїй хлю-
бу ‘God humbles those sick with this 
soul-destroying illness … and brings 
down the arrogance of haughty people’ 
(DG 1616); Нечистъ єстъ пре(д) Г(оспо)
демъ всѧкъ гордωсердый ‘Everyone with 
an arrogant heart is filth in the eyes of 
God’ (DG 1637; высокосе(р)дны(й) ‘one 
with a haughty heart’ in DG 1670); 
Ме(р) зены(й) и бры(д)кы(й) є(стъ) пе-
ре(д) Бого(м) вшелѩкы(й) зухвалны(й) 
человѣ(к), пышны(й) або надуты(й) ‘Ev-
ery impudent, arrogant or self-inflated 
person is disgusting and loathsome for 
God’ (DG 1670).

This pattern of evaluation of humility 
and pride where God is positioned as the 
evaluator is common in the New Testa-
ment, e.g.: διεσκόρπισεν ὑπερηφάνους 
διανοίᾳ καρδίας αὐτῶν ... καὶ ὕψωσεν 
ταπεινούς “He has scattered the proud 
in the imagination of their hearts ... and 
exalted the lowly” (Luke 1:51–52). In the 
sermon for the Sunday of the Publican 
and the Pharisee in DG 1616 and DG 
1637 another biblical quote with similar 
modelling of God’s actions is rendered 
with the use of Church Slavonic смирен-
ный and гордый instead of the Old Ukrai-

nian покорный and пышный: Ὁ Θεὸς 
ὑπερηφάνοις ἀντιτάσσεται, ταπεινοῖς δὲ 
δίδωσιν χάριν – Гдь҃ бо гордымъ проти-
витсѧ, а смиренным даєтъ бл҃г(д)ть 
(James 4:6, 1 Pet. 5:5). Contrariwise, the 
loose rendering of this quote in DG 1670 
features Old Ukrainian equivalents with 
Church Slavonic glosses: Пышному або 
го(р)дому чоловѣковѣ Гдь҃ Бо(г) зъпротив-
лює(тъ)сѧ, а смѣренному або поко(р)но
му ла(с)ку свою не ты(л)ко дочасную, але 
и вѣчную освѣчає(тъ), показує(тъ) ‘God 
resists the proud, or arrogant, but gives 
grace to the meek, or the humble – grace 
which is not only temporary but eternal’. 
DG 1616 and DG 1637 contain accurate 
renditions of biblical quotes into Old 
Ukrainian (“prosta mova”) from the Os-
troh Bible of 1581 (Dovga, Kiselov 2018: 
106), while DG 1670 features their para-
phrases, which are very close to DG 1616 
and DG 1637.

Therefore, the sermons for the Sun-
day of the Publican and the Pharisee 
represent humility as an indisputable 
value in opposition to pride. The mate-
rial analyzed above demonstrates the 
variability of linguistic means for the 
representation of humility and pride in 
the 17th century Didactic Gospels. It 
also testifies to the presence of both 
Church Slavonic and Old Ukrainian vo-
cabulary in this genre and points to the 
intensive formation of Ukrainian ethical 
lexicon in this era.

cONclUSIONS

Having analyzed the use of the “lexi-
con of humility and pride” in the Ukrai-
nian written sources of the early modern 

period, we came to the conclusion that 
the 17th century Didactic Gospels fea-
ture a broad range of “prosta mova” vo-
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cabulary for humility and pride as one 
of the key axiological oppositions in 
Christian ethics.

In the sermons for the Sunday of the 
Publican and the Pharisee the frequency 
of the use of покора and пыха (as well 
as the Church Slavonic смиренїє / 
смѣренїє and гордынѧ / гордость), with 
their derivatives and semantic equiva-
lents included, is quite dissimilar. The 
“lexicon of pride” shows a much greater 
sophistication and variability of lexical 
items that are widely represented in the 
texts. The words for humility and pride 
in the Didactic Gospels show a clear se-
mantic correlation with the New Testa-
ment “lexicon of humility and pride”. 
Furthermore, the linguistic constructions 
they use to express the axiological eval-
uation of these traits bear close resem-
blance to the Greek New Testament. 

The axiological opposition of humil-
ity and pride is represented in the 17th 

century Didactic Gospels with the con-
ceptual metaphor of spatial orientation 
(up and down), whereby humility and 
pride, first occupying the position of 
down and up respectively, are reversed 
in the eschatological and soteriological 
perspective. The axiological opposition 
of the virtue of humility and the vice of 
pride in the analyzed sermons is mostly 
verbalized by evaluative adjectives; verbs 
with a meliorative / pejorative meaning; 
comparative and antithetical construc-
tions; predicates with the meaning of 
necessity, purpose, order, encourage-
ment; synonymous and compositional 
repetitions of axiological statements.

Further research in this area could 
focus on the diachronic study of the for-
mation of Ukrainian ethical values and 
the comparative study of the axiological 
paradigm in the Ukrainian language in 
the context of socio-humanitarian chal-
lenges of today.
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