
thethesispositedbyFrancisFukuyamatwodecadesagoof“theend
ofhistoryandtheendofman”playsanincreasinglyimportantrolein
contemporaryphilosophy.1 Attemptsundertakenwithincriticalphilos-
ophytochangetheimageofman2 areaccompaniedbyhighexpecta-
tionsvoicedwithin techno-humanismandare linked to thedevelop-
mentofbiotechnologywhich transcends thefundamental limitations
ofhumannature.Boththeseconceptsshareadisappointmentwiththe
presentstateofmankindandadesiretochangeit.theextenttowhich
they herald a transition from human to post-human and a departure
fromthehumanismofcontemporaryculturecanbeanalyzedfromvar-
iousangles,e.g.,cognitive,moral,technologicalorsocial,andcanlead
tovariousconclusions.However,duetothespecificityofposthuman-
ism,anyquestionabouttheendofthehomo sapiens erashouldinclude
theissuesofdiscourseonmanandthemodeofhumanexistence.the
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considerationsonthesetwoissuesthatarepresentedinthisarticlewill
beconductedfromtheperspectiveofclassicalphilosophy,withitstwo
andahalfmillenniaofexperienceinanalyzinghumanexistence.3

Posthumanism or posthumanisms? 

the term“posthumanism” is used to describe a set of concepts and
phenomena that are essentially in opposition to humanism.thus, if
humanism,inallitsvarieties,isunderstoodasavieworattitudewhich
assignstomanacentralplaceinrealityandat thesametimerecog-
nizeshimasthehighestvalue,thenposthumanismincludesthosecon-
ceptswhich,forvariousreasons,denyhimsuchhighvalueorunder-
minehisprivilegedpositioninreality. ifhumanismisunderstoodas
thatwhichishuman,posthumanismmeansapost-humanrealityinthe
senseofgoingbeyondorabovethehuman.Posthumanismcanalsobe
understood as thatwhich openly opposes humanism aswell as that
which historically follows humanismwithin broadly defined culture
andencompassesitsvariousspheres:cognition,morality,andproduc-
tion.thus,theterm“posthumanism”canbeusedinadescriptivesense
aswellasinanormativesense,withboththeirpositiveandnegative
connotations.

theconceptofposthumanismencompassesanumberofviewson
manandhisplace inrealityformulatedwithinvariousphilosophical
traditions. Francesca Ferrando lists several forms, including posthu-
manism, transhumanism and new materialisms.4 transhumanism
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referstotheconceptofhumanenhancementobtainedbytechnological
means(biomedicalandcybernetic).Posthumanismincludesacritique
of the entire humanistic vision of man, especially the concept of
humannatureandtheprivilegedpositionoccupiedbymanintheworld
(culturalposthumanism),anditbroadensthediscourseinsuchaway
thatwhathassofarbeenconsideredtheprerogativeofmanasaper-
sonoranindividual(e.g.,thinking)canalsobeassignedtoothermate-
rialbeings,whichobviouslychangestheimageofmanandhisplace
inreality(philosophicalposthumanism).Newmaterialismsdemanda
differentapproachtomanthatresultsfromtheunderstandingofmat-
terandthetreatmentofcorporealityandgenderassomethingdynam-
ic,changeableandculturallymediated(constructedintheprocessof
discourse)rather thanbeingsomethingready-made.5 techno-human-
ismisareflectionontheonticsituationofmaninthecircumstancesin
whichhis“ontologicalcondition”isaffectedbybiotechnologicaland
itrevolutions,whilevariousbranchesofculturalposthumanism(e.g.,
ecologizingor feminizingones) focuson creating anewconcept of
man,beginningwith

cultural representations,power relationsanddiscourses thathavehis-
toricallyplaced thehuman above other life forms,and incontrolof
them.6

theoristsandanalystsofposthumanismagreethatthereisadiffer-
encebetweenposthumanistdiscourseandposthumanist(transhuman-
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Ferrandoalsopaysattentiontodifferencesbetweenvariouspositions—suchasantihu-
manism, posthumanism andmetahumanism, and a set of posthumanisms—that stem
fromtheirunderstandingofman.

5Ferrando,“Posthumanism,transhumanism,Antihumanism,Metahumanism,and
NewMaterialismsDifferencesandrelations,”26–32.

6 PramodK.Nayar,Posthumanism (cambridge:PolityPress,2014),13.



ist)humanenhancement,seeinginthelatterastrengtheningofhuman-
ismratherthanadeparturefromit.carryWolfeclaimsthattranshu-
manismintensifieshumanism,whichconsistsintranscendingwhatis
humanthroughdisembodimentandthusachievingsubjectiveimmor-
tality.inthissense,posthumanismreferstowhatisorwhatissupposed
to be “after”man,whilewhatmatters in critical discourse is going
“beyond,”which is linkednotonlywith thedecentralizationofdis-
courseonmanbutprimarilywithabandoningthehumanpointofref-
erence centered around an autonomous subject of cognition and
action.7 AccordingtoWolfe,thisprocesswillleadtothedecentraliza-
tionofexperience,manifestedinadeparturefromthewaysinwhich
peopletodaysharetheirexperienceswithothersandthewaysinwhich
theseexperiencesareinterpreted.inthisapproach,humanperception
andcognitivestatesareconsideredoneofthemanywaysofrelatingto
reality (autopoietic systems) that have developed during evolution,
whichequippeddifferentlifeformswithparticularperceptualabilities
(sensorium).experiencesofthe“humananimal”aretreatedhereonly
asapartoftheentirespectrumofexperiencesofalllifeforms,andthat
iswhytheyshouldbeperceivedandinterpretedinconnectionwiththis
wholeratherthaninisolationorinoppositiontoit,withallitsconse-
quences.8 thus,theverywayinwhichhumanexperience(self-experi-
ence) is approached entails not only decentralizing it but also rela-
tivizing it (it is nothing special) and naturalizing it (this approach
rejectsanymanifestationsoftranscendence).thisresultsinthefluid-
ity,instability,anduncertaintyofman’splaceinrealityaswellasthe
fluidityofhisidentity.

Harariexplicitlyexplainstheexpectationsoftranshumanism:
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techno-humanismagreesthatHomo sapiens asweknowithasrunits
historicalcourseandwillnolongerberelevantinthefuture,butcon-
cludesthatweshouldthereforeusetechnologyinordertocreateHomo
deus—a much superior human model. Homo deus will retain some
essentialhumanfutures,butwillalsoenjoyupgradedphysicalandmen-
tal abilities thatwill enable it to hold its own even against themost
sophisticated non-conscious algorithms. Since intelligence is decou-
pling from consciousness, and since non-conscious intelligence is
developing at breakneck speed, humans must actively upgrade their
mindsiftheywanttostayinthegame.9

Despitedifferencesbetweenthecriticalandtranshumanistversions
ofposthumanismregardingtheirdiagnosisoftheconditionofhuman-
ityandcultureaswellastheirvisionsofthefuture,theydosharecer-
tainfeatures.Ferrandomentionsnotonlythetimewhentheyoriginat-
ed, i.e., the late1980sandearly1990s,butalso theirpreoccupation
with technology,which is treated as a tool of human evolution and
man’sadaptationtopost-biologicalconditionsorasameansofreveal-
ingman’splaceinreality.Aboveall,theysharetheviewofmanasan
entitywithanaturethatisnotstableorfixedbutchangeable.10

therearemoresimilaritiesbetweenthesetwoversionsofposthu-
manism.Apartfromtheirrejectionofhumannatureasaboundaryfor
existenceandanormforhumanactivity, theyareboredanddisillu-
sionedwithman,withwhatmanislike,andwithhisself-image.Both
posthumanistdiscourses,intheirownway,underminetheimportance
of the understanding of man developed within the culture of the
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Westernworld.theyclaimthathumanistdiscourseonman(human-
ism)stemsfromerroneouspremisesorthatithassimplybecomeobso-
leteduetothechangingculturalsituation.Asaresult,bothdiscourses
“disenchant” the image ofman as a unique entitywhich is distinct
fromtherestofreality.“Overthelastcentury,asscientistsopenedup
theSapiensblackbox,theydiscoveredthereneithersoul,norfreewill,
nor‘self’—butonlygenes,hormonesandneuronsthatobeythesame
physicalandchemicallawsgoverningtherestofreality.”11

Accordingtothesediscourses,thepresentstateofman—whoheis
andwhohethinksheis—isnotgoodorgoodenough.therefore,they
promisenotonlyliberationfromthelimitationsinwhichmaniscur-
rentlystuck,butalsovariouswaysofimprovingandperfectinghim.
However,theymakeanyfurtherprosperityofmandependentonthe
rejection of human nature and traditional ways of understanding it.
Bothdiscourseshavedeterministicelementsinthem.theysharethe
convictionthatnecessarystatesarepartofculturaldevelopmentand
thatanewapproachtomanandhisproblemsisinevitable.thesedis-
courses are also characterized by radicalism. in an extremeversion,
posthumanism entails a total redefinition of humanity, which will
resultinthereconstructionofsocialrelationsandman’splaceinreal-
ity.Yet,eveninitsmoderateversions,theaimistobringaboutdeep
changes in themodeofhumanexistenceandhuman identity.these
discoursesalsohaveideologicalundertones,asthecontextoftheirnar-
rativesandthefinalobjectiveisnottounderstandwhomanis,butto
reconstructhumanlife.

Bothposthumanistdiscoursesarepreparedtotransgressthebound-
ariesofhumanityandtoexperimentonpeoplewithintheirbiological,
psychologicalandsociallives.Assuch,todaytheyhelptoneutralize
the intellectual and moral resistance coming from scientific, philo-

88

11 Harari,Homo Deus,284.

Piotr Mazur



sophical, religious, and cultural quarters against interfering in the
integrity of the person and his human nature. While demanding a
changeinourunderstandingandrelatingtomaninthenameofwhat
doesnotyetexist(theposthuman),theygiveprioritytopotentialstates
overrealonesandtoanidealisticorderofthinking.

Posthumanism in the discourse on man

therearethreemainreasonsforplacingthequestionofposthumanism
andtheposthumanatthelevelofdiscourse.thefirstisrelatedtothe
modeofhumanexistence.Unlikeothermaterialbeings,humanshave
notonlynature,butalsocondition.Naturepointstothestablefounda-
tionsofman’sbeingandacting,whilecondition refers toexistence,
i.e.,tothoseelementsofman’sbeingandactingwhicharechangeable.
condition is dynamic: it changes in time and space depending on
man’srelationshipwithreality;it ismediatedandinfluencedbycul-
ture. Some of its determinants are necessary and constitute certain
boundaries, such as birth and death; others are related to human
dynamisms, such as cognition, action (morality, politics) or produc-
tion;stillotherscomefromoutsideofman,suchaschangesinman’s
lifestylethataretriggeredbytechnologicaldevelopment.Whilenature
isthesourceofman’sactivity,condition,atleasttosomeextent,isits
resultandproduct.12

the second reason for placing posthumanism at the level of dis-
coursealsostemsfromthespecificityofhumanexistence.Formanis
notonlywhoheontically is,he isalsohowheunderstandshimself.
For,asthomasAquinasaptlynoted,maniswhatreasonmakeshim.13
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the first expression of this dependence ofmanon his reason is his
image of himself obtained through cognition. the mode of human
existence,bothindividualandsocial(andinboththeorderofthought
andtheorderofaction),largelydependsonthisself-image.Havinga
specificunderstandingofman’sexistenceand,atthesametime,anar-
rative about it, is necessary because “no society can dowithout the
imageofman.”14 the imageofman isbothdynamicandcorrelated
withamoregeneralculturalcontextwithinwhichhumanexperience
is approached and explained. Furthermore, there aremany different
andevencontradictoryimagesofmaninbothphilosophyandculture.

thethirdreasonwhytheissueofposthumanismshouldbeposedat
the level of discourse stems from the specificity of philosophy.the
historyofphilosophycanbe treatedasadiscourseofmore than2.5
thousandyears,withinwhichdiverseparadigmsofunderstandingreal-
ityhavebeenproposed.itischaracteristicofphilosophythatnewpar-
adigmsdonotautomaticallyremoveoldones,butratherforcethemto
adapttonewconditions.therefore,classicalparadigmsofourunder-
standingofrealityandman—PlatonicorAristotelian—arestillpresent
todaywithinongoingdiscourse.Philosophicaldiscourseiscontrover-
sial (philosophers seemunable to reachuniversal agreement on any
issue),ceaseless(novieworconceptisfinal),andinconclusive(there
are no cognitive tools that could ultimately verify any view).15
Discoursecannotbestopped;discourseissomethingaliveandchang-
ing.inthecourseofdiscourse,newaspectsoftraditionalproblemsor
newproblemsemerge;wheneverythingisdiscourse,therecanbeno
truth.Discourseinitselfneithersolvesmetaphysicalproblemsnortells
uswhatrealityis.Assuch,itdoesnotreplacesystematicphilosophy,
justasthehistoryofphilosophydoesnotreplacemetaphysics.
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treatingphilosophyasdiscoursecanleadtorelativism.Ontheone
hand,everythingispresent to thesameextent indiscourse:allpara-
digms,traditionsandconceptshavethesamevalidityastheyallcon-
stituteanintegralpartofdiscourse.Ontheotherhand,thereisadom-
inatingthemetodiscourseineacherathatprovidesthefoundationsfor
eachperiod’scultureandsociallife.contemporarydiscourseishigh-
ly pluralized. Very different concepts are present in it, but it is no
longerasnaturalandautonomousasitwasinantiquity.Sincetheearly
modernperiod,discoursehasbeenstronglystimulatedbythenatural
sciences,whichenablerapidtechnologicaldevelopmentthatisbased
onnaturalisticfoundationsandwhichusethelanguageofmathemat-
icsandimposeanaturalisticvisionoftheworldandofman.thisdis-
courseisincreasinglytakingplaceoutsideofphilosophy,anditspar-
ticipantshave to facepolitical, social, economic,media and techno-
logicalpressures,whichpromptsthemtotackleandsolvephilosophi-
calproblems inaway that isconsistentwithprevalentexpectations.
thisalsoapplies to thepracticaluseofall availableproductionand
social techniques, tools and procedures that are aimed directly at
humanlifeorintegrity.However,participantsofthisdiscourseunder-
standthatphilosophyissodiverseinitsassumptions,methodsandlan-
guagethat,withitshelp,anyviewcanbeneutralizedand,atthesame
time,anyviewcanbe justified.Moreover,withincontemporarydis-
course,itismoreimportanttosteeritinthedesireddirectionandgain
socialdominancethroughitratherthantosearchforthetruth.

contrary to appearances, posthumanist discourse—like the entire
contemporarydiscourseonman—isnotdetachedfromthehistoryof
philosophy. Ancient and medieval thought distinguished man from
othermaterialbeings,pointingalmostfromthebeginningtotheratio-
nality of human nature and to man’s status as a person. Modern
philosophers who reject metaphysics and man’s substantiality have
directedtheirintereststothesubjectandcognition.thebeginningsof
thisnewapproachtomancanbetracedbackasfarastherenaissance,
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but the fundamentalbreakthroughcamewithDescartes,whoshifted
thefocusofattentionfromtherealsubjecttothethinkingsubject(res
cogitans). For Kant, this subject was the condition of objects, and
Heideggerrecognizedit(Dasein)asthekeytounderstandingthebeing
ofallbeings.thefirstsignsofdeconstructionandcriticismofthecon-
ceptofasubjectcanbefoundintheworksofHume,whotreatedthe
“self”asabundleofimpressions.

intheexactsciences,whichwithtimeincreasinglypushedphilos-
ophyoutofculturaldiscourseandatthesametimegainedmoreand
more influence on philosophy, the focus was on the cartesian res
extensa.Man’sconsciousnessandmentallifewerederivedfrombod-
ily determinants, which strengthened the naturalistic position.
evolutionismportrayedmanasthecrownoftransformativeprocesses;
however,Nietzsche,dissatisfiedwiththestateofculture,proclaimed
the need to reorganize social life andmove fromman to superman.
Finally,themodernunderstandingofmanhasledtothedeconstruction
of all key anthropological categories: substance, person, subject,
nature,soul,reason,willandconsciousness.thepositionofthesub-
jectwasweakened andwas accompanied by a consolidation of the
convictionthatheisnotsomethingprimary,asDescartesbelieved,but
istheresultofspecificbiological,psychological,social,linguistic,and
cultural processes or structures. Nowadays the subject is frequently
reducedtoapsychologicalornarrativesphere.itshistoricity,tempo-
ralityandfictionalityareincreasinglyemphasized,whileatthesame
timethefocushasshiftedfromman’snaturetohiscondition.Manis
decreasinglyconsideredaprivilegedsubject-personalsubstanceandis
increasingly considered a derivative of biological, evolutionary, or
socialprocesses.

thereisnodoubtthatcontemporarydiscourseonmanisdominat-
ed by the critical tradition and naturalism. cultural posthumanism
belongs to the critical tradition, drawing inspiration from postmod-
ernism,whiletranshumanismhasgrownoutofthetraditionofmodern
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naturalism.Whereastranshumanismrevealstheextenttowhichcon-
temporarydiscourseonmanisstimulatedbytechnologicaladvances
anddevelopments in theexactsciences,posthumanismisanexpres-
sion of the extent towhich the image ofman is dependent on dis-
course. it is difficult to imagine thediscoursebeing absolutely ahu-
manistic, i.e., not in anyway linked tohuman self-narrativity, com-
pletelydetachedfrommanasitssubjectandaddressee,andnotrefer-
ringtomanatall.Discoursecanbemoreorlesspersonalistic—itcan
elevateman,belittlehim,orrelativizehisposition.Posthumanismand
transhumanism are part of a dispute about man that takes place in
everyera.theparticipantsofthisdisputecannotonlygainbutalso
losesomethingincognitiveterms.16 today,aschantalDelsolargues,
wefacearealdangeroflosingthefundamentaltruthaboutmanasa
personalbeing.this is aconsequenceof thecollapseof faith in the
christianrevelationinWesternsocieties,andthusofthelossofthe
foundations on which the classical image of man was built.17
Posthumanismplays an active role in this process, undermining the
previouspositionofmaninthecosmosandfocusingmainlyonwhat
canbegainedindividuallyorsocially,whiledownplayingwhatcanbe
lost. the problem, according to Delsol, is that it is not possible to
maintainapersonalisticapproachtoman,i.e.,torecognizemanasa
maturesubjectcapableofself-direction,withoutsocialrecognitionof
hispersonalstatus.

At the level of discourse, posthumanismwouldmean the end of
manonly ifman,asSartreclaimed,were“nothingelsebutwhathe
makesof himself,” i.e., if hehad conditionbut nonature (essence).
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Discourseassuchdoesnotdeterminewhomanisbutplaysafunda-
mentalroleinshapinghisimagebecause“ideashaveconsequences.”18

Howman livesand treatshimselfandotherbeings,especiallyother
people,dependsonwhoheconsidershimselftobe.theimageofman
isthebasisfortheformingofinterpersonalrelations(morality,poli-
tics)andproduction(transformationofreality).Assuch,discourseis
neither theoretically (cognitively) nor practically neutral because,
althoughitdoesnotchangehumannature,itexertsasignificantimpact
on the human condition (themodeof human existence). it is in the
context of the ongoing discourse andwhat dominateswithin it that
mananswersfundamentalquestionsaboutthepurposeandmeaningof
hisexistence.thus,philosophicaldiscourseisnotonlyajoyfulspace
fordevelopingandpresentingarangeofconceptsandpointsofview,
butalsothearenaofafiercestruggleforthedominantimageofman
incultureandsociallife.Whatisreallyatstakehereisthestatusof
manasaperson.

Posthumanism in a systematic view

theissueofposthumanismattheonticlevelisprimarilylinkedwith
thequestionofwhetheritisatallpossibletotransitionfrommanto
superman,whichwouldresultinthecreationofatotallydifferentbut
at the same timemore perfect species to man. traditionally, in the
thomisticunderstanding, ifmanchangedhis essenceornature, this
would involve his losing his substantial form and assuming another
formbywayofasubstantialtransformation.Forthesubjectthiswould
meanalossofexistence,notitsenhancement.Wecantalkaboutany
changes,modifications, or enhancements of a being onlywhen this
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beingcontinueshisexistenceandwhenthesechangestakeplacewith-
inthepotentialitiesinherentinhisnature.thiswayofunderstanding
change,althoughvalidwithinthethomisticsystem,doesnotalterthe
factthatthedevelopmentofbiotechnological,medical,andcybernetic
toolsandtechniquesenablesevergreaterinterferenceinhumanexis-
tence.therefore, in order to explainwhy these changes take place,
some thinkers try to reformulate the thomistic understanding of
humannature.AsBrianGreenargues, adistinction shouldbemade
betweenthemetaphysicalfirstnaturepropertomanasarationalani-
mal(animal rationale)andthebiologicalfirstnaturepropertomanas
anorganism.19 inessence,thebiologicalfirstnaturehasalwaysbeen
changeable,but—thankstobiotechnology—itisnowadaysaffectedby
cultural nature and changes ever more rapidly and ever more pro-
foundlythanbefore.Ultimately,itisnotimpossiblethatmetaphysical
firstnaturewillalsochangeasaresultofchanges inbiologicalfirst
nature.20

Proponents of the traditional understanding of human nature
emphasize that it is potentialized and thus malleable.According to
VittorioPossenti:

Ahumanbeingisextremelymalleable,andhis traitscanchange[...].
Man[footnote—PSM]isnot,however,indeterminate;heisnotabeing
devoidofanyspecificcharacteristics.thefactthatmanissomalleable
(butnotdevoidofform)stemsfromhisnature,whichisthenatureofa
materialandspiritualbeing,i.e.,thenatureoftheperson.thisiswhat

95

19 Brian Patrick Green, “transhumanism and catholic Natural law: changing
Human Nature and changingMoral Norms,” in Religion and Transhumanism: The
Unknown Future of Human, ed. bycalvinMercer&tracytrothen (SantaBarbara:
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20 Ibid.,205.
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makes him both malleable and unchangeable in his essence, which
remainsbeyondtheimpactoftechnology.technologiescanneitherpro-
ducethepersonnorchangehisnature.21

the fact that human nature ismoremalleable than the nature of
other material beings means that man is particularly susceptible to
experimenting with various ways of actualizing his nature. Some
aspectsofman’sexistencearemoresusceptibletomodificationsthan
otheraspectsandallowgreaterchangesinhisexistentialstructureand
activity.there is a fundamental difference betweenhumans altering
theirshape(humanheadsbytheMaya,women’sfeetbythechinese,
andwomen’snecksbythePadaungtribe,etc.)andthebodychanges
thatcanbemadethankstogenetics,organtransplantsandcybernetics.
the possibility of changing man’s external features is only one of
manymanifestationsofthemorefundamentalpossibilityofinterfering
with man’s biological and psychological aspects from within, and
throughthisalsowithhispersonallife.Atthesametime,“fromwith-
in”herenot onlymeans changingman’s internal structuresbut also
primarilythewayinwhichthesestructuresareformedingeneral.the
issueoftheunchangeabilityandmalleabilityofhumannatureisthus
morecomplexthanitmightseemonthebasisofgeneralmetaphysical
solutions.22 thisisdemonstratedbyadeeperreflectiononman’sexis-
tentialstructureandtheconsequencesforhisintegrityasaperson.

inthomisticanthropology,manis treatedasacomplexspiritual-
-corporealbeing.thesoul,whichisacarrierofpersonalexistenceand
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rational nature (humanity), is a substantial subject: simple, spiritual
andself-contained,ittranscendsallmaterialdeterminantsinitsorigin
andnature.Asaspiritualsubstance,thesoulisanincompletesubject
ofexistence(aswithoutabodyitcannotactandactualizeitspoten-
tialities).therefore, as a substantial form, it organizesmatter into a
humanbody,grantsitsexistence,andformsahylomorphicunitywith
it. thus,matter—and consequently the bodywhich is organized by
it—enterstheinternalstructure(essence,nature)ofmanasapersonal
being.“thebodyparticipatesintheexistenceofthesoulaccordingto
its bodily capacities and, by existing as a humanbeing, imprints an
essential mark which is characteristic precisely of human action.”23

thebodyisanactualcoefficientofman’sexistenceandactivityand
contributesallof itspotentialityanditsmaterialdeterminants.thus,
bymodifyinghisbody,itispossibletochangetheinternalconstitution
ofman’sexistenceinthefunctionalaspect,tostrengthenorweakenthe
impactofvariousfactorsofhismentallife:itispossibletostimulate
humandrivesandsexuality;itispossibletofacilitateorevenprevent
thedevelopmentofhumanpersonallife;itispossibletoaffectman’s
interactionswithotherpersons;anditispossibletoprolongorshorten
humanlife.Abodyasabodycantakeonvariouschangeswithinitself
andcanbemodifiedtoacertainextentinawaythatdoesnotleadto
asituationinwhichabeinglosesitsexistence,i.e.,aslongaschanges
donotgenerate suchdispositions that the soul as a substantial form
willnolongerbeabletocontrol.Althoughinterferinginthestructure
of the body and its functions cannot change the deepest (spiritual)
essenceofman,atthesametime,duetohispsychophysicalunity,itis
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possibletocreateinternalconditionsinwhichthissubjectacts.itisno
coincidencethatabodyisnotonlya“vessel”insidewhichaperson
residesorwhatapersonpossessesas“thefirstmine”:itisalsowhata
personhimselfisinsomeaspect.24 thus,althoughmanisapersonal,
spiritualandcorporealbeingwithrationalnature,totheextentthata
bodyparticipatesinhisexistenceandacting,heissusceptibletothe
consequencesofitsmodifications.

thesecondareaofinfluencingmanbymeansofmodifyinghiscor-
poreality is action.Nature is the sourceofhumanaction.Following
KarolWojtyła,itcanbesaidthat:

Natureisnothingelsebutthebasisoftheessentialcoherencebetween
theonewhoacts(orsomethingthatacts,iftheagentisnotman)andhis
action.Speakingmorebroadlyandmorestrictly,natureisthebasisof
theessentialcoherencebetweenthesubjectofdynamismandtheentire
dynamismofthissubject.25

Nature,then,isthatbywhichmanactsandthatwhichisrecognized
throughaction.Humannatureisrational,whichmeansthatitsactions
arebasedondecisionsmadebecauseofarationalandconsciouscogni-
tionofreality.Atthesametime,becauseofman’sinternalconstitution,
human corporeality with all its determinants actually participates in
everyactofthisnature,andthusthedynamismofwhathappensinman
alsoparticipates in thedynamismofhumanagency: “somethinghap-
pensinman.”26 theunchangeabilityofhumannatureintheareaofacts
ofdecision,whicharethebasisofitsaction,doesnotmeanthatitcan-
notbeinfluencedinarealwaybywhatitactswith,especiallybecause—
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in the functionalaspect—man’smental life is interconnectedwith the
activity of his senses and brain.By stimulating their activity and the
activityof thementalprocesses thatdependon them, it ispossible to
influencehumanpersonalacts(cognitionanddecisions)andthusfacili-
tateorhinderthoseactivitiesthatarepropertoman’srationalnature.

Man’sinternallifeisalsorelatedtotheaforementionedtwoaspects
ofinterferenceinman’sexistence.Personallifeistheentiretyofvari-
ousdynamisms:organic,appetitive,sensual,psychological,andspiri-
tual.Althoughthesedynamismsareinacertaindisorderatthestarting
pointofman’spersonallife,hisdevelopmentrequirestheiractualiza-
tion and integration,which is achieved through virtues.there are at
leasttwowaysofintegratingman’spersonallife.intheclassicalcon-
ceptionofeducation,itisstressedthatappetitiveandemotionallifeis
characterizedbyconsiderableautonomy in relation tomental life, so
theaimis to integrate thedynamismofappetitiveandemotional life
intopersonallife.27 Humanwillshouldcontrolemotionsandsubmitto
reason, while reason should strive to know the truth more fully.
However,thisintegrationcanalsogointheoppositedirection,i.e.,it
canresultfromsubjectingmentallifetoappetitesandsenses.thefor-
merwayofintegrationrequireshumaneffortandperfecting(education
andwork)inordertodogood,whilethelatteristheresultofsurren-
deringtowhatatagivenmomentofhumanlifeconstitutesastronger
impulsetoactandisconnectedwithvariousvices.Man’spersonallife
isanareawheredifferentdynamismsnotonlyclashbutalsocooperate
withoneanother.Bygainingasignificantinfluenceonthesourcesof
dynamisms or on the functioning of at least some dynamisms, other
dynamismscanbegreatlyinfluenced.thehumanmindcanbeshaped
bymodifyingorganicandsensorylifeand,ultimately,itispossibleto
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exertanimpactontheinternalpersonallife.Althoughitisimpossible
tochangethefactthatlifeconsistsofparticulardynamisms,itispossi-
ble to strengthen orweaken thosemechanisms ofmental lifewhich
maketheactualizationandintegrationofthesedynamismsmoredepen-
dentonorindependentofthepersonhimself.

Sinceman’sspiritualsoulisacarrierforhisexistentialstatusand
human nature, in its essential, innermost sense, it is not possible to
move fromhuman to posthuman.Nevertheless, a profound interfer-
enceinman’sexistentialstructure,inthewayheactsandinhisper-
sonallife,ispossible.Fromanonticperspective,thebiologicalbound-
ariesofmodifyingahumanorganismaredeterminedbytheabilityof
thesubstantialformtointegratethedispositionswhichemergefroma
bodyandgrant themexistence. introducingchanges thatare toobig
into an organism leads to its destruction, but at the same time it is
impossibletoanswerinadvancethequestionofhowmanyandhow
differentparticularmodificationscanbetakenonbyahumanorgan-
ism, especially in the initial phase of its existence, without being
destroyed. A human body, as a complex biological organism, is
dynamic, and various determinants of matter, deficiencies and dys-
functions,duetowhichitrequirescareandimprovement,arerevealed
within it.However,only someof these lead to its enhancement and
servemanasaperson,notonlyfromabiologicalandpsychological
perspective,butprimarilyfromamoralone.

Conclusions

Posthumanismisanimportantelementofcontemporarydiscourseon
man and encompasses a number of anthropological concepts that
advocatetheideaoftheposthuman.themultitudeanddiversewaysof
understandingposthumanismcanbereducedtotwomainviews:cul-
turalposthumanismandtechno-humanism,bothofwhichoptforthe
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radical transformation of man. cultural posthumanism postulates a
changeintheimageofman,whiletechnologicalposthumanismpostu-
lates his enhancement. No discourse, including posthumanist dis-
course,canchangehumannature,i.e.,whomanis,butitdoesaffect
the way in which man is understood and thus also his condition.
Althoughthethesesofthethomisticsystemacknowledgethathuman
nature is unchangeable, it is also complex (spiritual-corporeal) and
potentialized,andthusopentodifferentwaysofactualizingitself.the
corporeal-biologicalaspectsofthisnatureareparticularlysusceptible
tomodifications throughwhichhumancorporeality, action andpsy-
chologicallifecanbesignificantlyinfluenced.Atthesametime,itis
difficult to indicate the actual boundaries of where the introduced
changeseitherenhanceorimpairman.

classicalthoughtassociatesbeliefintheunchangeabilityofhuman
naturewith thebeliefs that 1)manhas anatural tendency towant to
enhancehisexistence;2)noself-enhancementcanremoveman’sexis-
tential contingency;28 3) the complete realization (actualization) of
humannaturecannotbeachievedinmaterialrealitybecauseitisdirect-
edatthatwhichdoesnotexistintheworldofmaterialbeings;4) itis
possibleforhumannaturetobeperfectedbytheBeingwhoisitscause.

ifitisacknowledgedthatfaithisanexpressionofman’smostfun-
damental intuitions, then the conviction that human nature can and
should be transformed and enhanced is embedded in religions. in
christianitywetalkofGod’sgrace,whichpresupposesnature(gratia
praesupponit naturam)29 andperfectsitinsuchawaythatitdoesnot
destroy it but brings it to its proper fullnessbecausegracedoesnot
destroynaturebutperfectsit(gratia non tollit naturam, sed perficit).30
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SUMMArY

thepurposeofthearticleistoanswerthequestionwhetherposthumanismis
the end of the homo sapiens era. the multitude of posthumanisms can be
reduced to two main views: cultural posthumanism and techno-humanism.
culturalposthumanismpostulatesachangeintheimageofman,whiletechno-
logical posthumanism postulates his enhancement. Posthumanist discourse
cannotchangehumannature,butitdoesaffecthiscondition.Althoughhuman
natureisunchangeable,thecorporeal-biologicalaspectsofthisnaturearepar-
ticularlysusceptibletomodifications.Atthesametime,itisdifficulttoindi-
catetheactualboundariesofwheretheintroducedchangeseitherenhanceor
impairman.
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