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Sadhu Sanga

Srila Bhakti Sundar Govinda Dev-Goswami Maharaja:
The treasure house of pure devotion

gurvabhista-supurakam
guru-ganair asisa-sambhusitam
chintyachintya-samasta-veda-nipunam
sri-rupa-panthanugam govindabhidham ujjvalam
vara-tanum bhakty anvitam sundaram vande
visva-gurun cha divya-bhagavat-premno hi bija-pradam

Translation: “I worship the holy lotus feet of he who
perfectly fulfills the most cherished wish of his divine
, master — who is adorned resplendently with the
j blessings of his guru varga; who is adept in all \edic
i conceptions, both conceivable and inconceivable;
who is the faithful follower in the line of Sri Rupa;
who is known as Srila Govinda Maharaja; whose beautiful divine figure revels
in the mellows of divine love; who is the guru of the entire universe and the
bestower of the seed of divine love for the Supreme Lord.”

His Divine Grace Srila Bhakti Sundar Govinda Dev-Goswami Maharaja appeared
in this world in 1929 at Brahmanpara, District Burdwan, West Bengal. He came
to the lotus feet of his gurudev, His Divine Grace Srila Bhakti Rakshak Sridhar
Dev-Goswami Maharaja in 1947, and has remained faithfully in his service ever
since. History tells us that from the very beginning he held the unrivalled
position of the most intimate and faithful servitor of Srila Sridhar Maharaj, and
from the beginning Srila Sridhar Maharaj revealed his wish that Srila Govinda
Maharaja would occupy the position of his successor in the future. Srila Govinda
Maharaja also enjoyed the long and intimate association of His Divine Grace
Srila A.C. Bhaktivedanta Swami Prabhupada, who referred to him as his
“dearmost son.”

Fulfilling a wish he cherished for about forty years, Srila Sridhar Maharaja
conferred sannyasa upon Srila Govinda Maharaja in 1985, giving his final and
irrevocable decision of his selection of Srila Govinda Maharaja as his successor
President-Acharya of his Sri Chaitanya Saraswat Math of Nabadwip, with all of
its branches in India and internationally. Like his illustrious Divine Master,
Srila Govinda Maharaja has given us numerous pure devotional compositions
in Sanskrit and Bengali, most valuable for the cultivation of spiritual life. His
holy talks are also being published in book form. Srila Govinda Maharaja has
travelled around the world many times, and he has attracted thousands of
people in such places as India, USA, Mexico, England, Europe, South America,
Africa, Mauritius, Australia, Singapore, and Malaysia.

In the auspicious brahma muhrta, at 4:25am on 27th March 2010, Srila Bhakti
Sundar Govinda Dev-Goswami Maharaja passed away from our vision by his
own sweet divine will at Sree Chaitanya Saraswata Math, Dum Dum Park,
Kolkata. Later in the afternoon his divine form was given samadhi at Nabadwipa
dham close to the Samadhi Mandir of his beloved Srila Guru Maharaja, His
Divine Grace Bhakti Raksak Sridhar Dev-Goswami Maharaja.
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PATH OF PURE DEVOTION
by

Srila Bhakti Sundar Govinda Dev-Goswami Maharaja

In the Scriptures, we can see that Krishna's devotee always tries
to satisfy the devotees. That position is the supermost position,
but at present we are living in another position, that is, mano-
jagat, which means the mental world; and that mental world has
grown up from the Maya-jagat, the illusory environment. First
we must try to disconnect ourselves from the mental world, and
fully surrender to Krishna. Then we will receive help from Him.

krsna yadi krpa kare kona bhagyavane
guru-antaryami-rupe sikhaya apane
From Krishna comes inspiration to attain the transcendental world.
He will send a sadhu, a Guru, a Vaisnava, and through them we
will receive some light and strength. With their help we shall
easily be able to practice, and attain our destination.

There is no doubt that all of you here are fortunate to have a
connection with the transcendental world and to have hankering,
otherwise why would you have come here? You must try to
achieve that transcendental plane through your mood of service,
and you will get it very easily if you try in the proper way. The
proper way is to satisfy Guru and the Vaisnavas.

When Srila Guru Maharaja (Srila Bhakti Rakshak Sridhar Dev-
Goswami Maharaja) established this Sri Chaitanya Saraswat Math,
he simply wanted a place to practice devotional life along with a
very few followers. But now it has grown in a very big way, and
day by day in order to help others, it is growing bigger. But the
line of Srila Guru Maharaja is a very exclusive devotional line. If
we want to serve Srila Guru Maharaja exclusively and not see
anything else, we will be relieved of all troubles. We must try to
serve Guru very attentively, for only then will we get that chance,
otherwise we will be cheated. Srila Guru Maharaja was very
simple-hearted.

He did not want to cheat anyone, and that is why he did not make
many complications. In his life, he only showed Krishna and
Krishna-bhakti. We are also trying to proceed within the line of
his vision. But if his mercy will not act within us, we will not get
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that. So in an exclusive way we must try to satisfy Srila Guru
Maharaja. Then he will be very happy.

Under the guidance of our mind we may try many things, but that
is not really bhakti. Our mind is always going this way and that
way. The fickle and mad mind can do anything, but a good result
will not always come from that. If we do good things then a good
result will come to us, if we do not, then a bad result will come to
us; such is our position. We will gain relief from the illusory
environment only if in an exclusive way we try to follow our
Gurudeva.

Many people can say many things, also the sastras are very
vast! All the Scriptures are full of knowledge no doubt, but they
are so vast that we cannot discover from them what is good for
us. But the sadhu, Guru and the Vaisnavas simply try to satisfy
Krishna, and if we follow them, we will easily get the full result of
all scriptural advice. Therefore we shall try to proceed in a simple
way. Mahaprabhu has also instructed us that it is not necessary
to do many things-just chant Hare Krishna, engage in Vaisnava-
seva and do Prasada-seva:

sadhu-sanga, nama-kirttana, bhagavat-sravana
mathura-vasa, Sri-murttira sraddhaya sevana
sakala-sadhana-srestha ei panca anga
krishna-prema janmaya ei pancera alpa sanga

(Sri Chaitanya-caritamrta, Madhya-lila 22.128 & 129)

Try to satisfy the servitors of Krishna and you will easily receive
the result-Krishna-prema, through them. This path is very
simple. Chant the Hare Krishna Mahamantra and engage in
Vaisnava-seva. Don't look this side or that., but give your
attention only to the service of Gurudeva and the Vaisnavas, and
that will be helpful for you.

Sravanam-kirttanam, etc. is bhakti-sadhana, but other kinds of
sadhana exist under the guidance of different departments of
Vedic knowledge, such as yoga-sadhana, jnana-sadhana,
karmma-sadhana, etc. The intention of all these types of practice
is to take us to a higher position. But the topmost position, and
the actual need for our supreme transcendental benefit, is only
bhakti-yoga. Without bhakti-yoga, other kinds of sadhana such
as bhukti or mukti cannot give us the proper result. So if we try
to practice sravanam, kirttanam, smaranam, vandanam, etc.—
the nine kinds of bhakti-sadhana under the guidance of a proper
sadhu then we will easily receive the good result. This navadha-
bhakti-pitha is Nabadwip-Dham. Each of the nine islands of
Nabadwip gives some special facility for our practicing life. This
place, Koladwip, is called pada-sevana ksetra, the place where
we can gain direct connection with Krishna through the worship
of His lotus feet. But if we really want that then we should sincerely
try to get it through the expert-then easily we can have His
connection.

April, 2010



BIODIVERSITY

by

T. D. Singh, Ph.D. (Srila Bhaktisvarupa Damodara Maharaja)

According to Vedic scientific views,
there are 8.4 x 10° varieties of life
(microorganisms, plants, aquatics,
birds, reptiles, animals, humanoids and
human beings) counted on the basis of
different states or degrees of
consciousness.lAccording to the
conscious evolutionary cosmic time
scale, one gets the human form of life
after passing through millions of

varieties of life.

According to modern biology, biodiversity is due to genetic
variation caused by occasional process of chance mutation.
However, according to Vedanta, biodiversity is a process to
accommaodate the conscious level of each individual and there is
a gradual evolution of consciousness passing from a form of less
conscious state to a form of a higher conscious state according
to the subtle laws of karma (cause and effect). The law of karma
and the material modes of nature— sattva, rajas and tamas—

According to modern
biology, biodiversity
is due to genetic
variation caused by
occasional process of
chance mutation.
However, according to
Vedanta, biodiversity
is a process to accommodate the conscious level
of each individual and there is a gradual
evolution of consciousness passing from a form
of less conscious state to a form of a higher
conscious state according to the subtle laws of
karma (cause and effect).

goodness, passion and ignorance — are responsible for
biodiversity as well as for diversity in terms of levels of
intelligence, degree of development of mind and consciousness
of the embodied being within the same species.

Vedanta further explains that many life forms manifest
simultaneously. In other words, genetic variation is already within
acosmic plan. Werner Arber’s observation that genetic mutation
is not due to error or mistake corroborates with the Vedantic
conceptions. He says, “Evolution does not occur on the basis of
errors, accidents or the action of selfish genetic elements. Rather,
the evolution genes must have been fine-tuned for their functions
to provide and to replenish a wide diversity of life forms ... ”
Thus, according to Vedanta, biological forms are already within
the cosmic plan and it is, therefore, just the opposite of Darwin’s
concept of biological evolution, In fact Darwin’s theory of
evolution has many loopholes. Stephen Jay Gould, a prominent
evolutionist from Harvard University writes, “The extreme rarity
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Evolution does not occur on the
basis of errors, accidents or the
action of selfish genetic
elements. Rather, the evolution
genes must have been fine-tuned
for their functions to provide and
to replenish a wide diversity of
life forms ...

- AR
— 7

— Professor Werner Arber
Nobel Laureate in Physiology or Medicine

of transitional forms in the fossil record persists as the trade
secret of paleontology (study of fossils). . . . Inany local area, a
species does not arise gradually by the steady transformation
of its ancestors, it appears all at once and fully formed.™ It is
not that natural selection and random mutation will be the cause
of biodiversity. The conscious self (“spiriton’ or soul) will continue

The extreme rarity of
transitional forms in the
fossil record persists as

the trade secret of
paleontology (study of
fossils). . . . In any local

area, a species does not
arise gradually by the
steady transformation of
its ancestors, it appears
all at once and fully formed.

— Stephen Jay Gould
A prominent evolutionist from Harvard
University

to transmigrate from one form to the next until the conscious self
or the spiritual particle or “spiriton’ reaches the human form where
consciousness is fully developed.

Thus, contrary to evolutionary theory, it is the consciousness
that evolves, not the bodies, in the Vedantic tradition. The transfer
of a conscious being from one form to another takes place
according to its karma. It is called evolution of consciousness,
and it will go on until the being reaches its pure divinity of
existence. There is good and bad karma according to the proper
or improper use of one’s free will. This conception is beyond the
scope of modern biological sciences.

References:
1. Refered in Brahma-vaivarta Purana and Padma Purana.

2. T.D.Singhand W. Arber, “Dialogue on Life and its Origin”,
Savijnanam — Scientific Exploration for a Spiritual
Paradigm, Vol.1 Kolkata, 2002, p.12.

3. Stephen Jay Gould, “Evolution’s Erratic Pace”, Natural
History, vol. 86, May 1977, p.14.
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SUBJECT AND OBJECT: The principle of distinction and inseparability
by

Sripad Bhakti Madhava Puri Maharaja, Ph.D.

One of the most important
instances of distinct but
inseparable entities is that
of subject and object. When
we carefully think about
them, we realize that one
term implies the other. In
other words, a subject
cannot possibly exist
without a corresponding
object otherwise we would
never be able to talk about
“subject.” In a similar way, an object can only be called an object
because it is in relation to a subject. All opposites will in fact
exhibit this same interdependence when we carefully think about
them.

For example, we could not speak of “blindness” if there were no
one who could see. The word “blind” would never have any
reason for its existence unless someone had the ability to see.
Light and darkness, sleep and waking, day and night, etc. all
such terms have meaning only in relation to their opposition to
one another. Thus we conclude that this opposition is essential
to the existence of either term. We can look at existence as a polar
reality or polarity. One side rises or falls with the other. There is
no possible way that one side can exist without the other.

We have an example of this in a physical sense in a magnet. A
magnet has two distinct poles: a North pole and a South pole. If
we try to separate the poles of a magnet we cannot accomplish
the task. By cutting a bar magnet in half we only get two magnets
eachwitha N and a S pole. Another physical example that exhibits
inseparable polarity is a coin. A coin has a head and a tail. Itis a
single unity with two distinct sides. Thus subject and object can
also be seen as a single reality with two aspects.

Because two different types of experience corresponding to
subjective and objective confront us, their unification has
generally taken the shape of attempting to reduce one to the
other. Thus idealists will try to reduce all objectivity to
subjectivity, while materialists will try to reduce all subjectivity
to objectivity. Philosophy and science have as their aim the
unification of the manifold of experience — to systematize it. They
may not be aware that this impulse is driven by the fact that
Reality is already a polar unity.

Not recognizing this polar nature, however, they attempt to
express that unity as a reduction to either subjectivity or
objectivity. In doing so they not only eliminate the opposite term
but also destroy the reality of that term to which they are trying
to reduce everything, because as we have seen above one
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requires the other for its very existence. Reality can never be one
OR the other, it has to be both at the same time or neither.

The polar nature of Reality seems to be reasonable at this point
in our analysis. But we must be careful not to think of this as a
duality. We are not saying that there are separate fundamental
subjective and objective realms existing independently in reality.
We are saying that these are distinct realms that are co-
dependently existing as a single polar unity, distinct and
distinguishable but at the same time inseparable from one another.

To further avoid this conception of duality we must account for
yet another factor that we have not yet considered. We generally
think of subject and object as nouns, i.e. in their nominal form.
But these terms are likewise used as verbs. Thus “subject” as a
verb has the active sense of putting a thing or person under
something or someone other than itself. In the same way “object”
as a verb implies the active meaning of taking a stand against or
in opposition to another. In fact, the Latin root “ject” in each
word means “to throw.” The point is that both words, subject
and object, imply that a lot of action is involved though we may
not at first associate activity with the nominal form of these terms.

This activity of one in relation to the other is just as present and
important as the passive existence of the two elements themselves.
In fact, it is the presence of this active relation between subject
and object that is most often neglected in philosophy and has
led to the battle that often arises between idealist and realist
interpretations of Reality. As we mentioned both philosophy and
science attempt to find a unified explanation of Reality which
appears manifested as a multiplicity, yet which we at the same
time can understand as being one whole.

We may now begin to realize that unity and multiplicity are also
opposites and therefore, according to the principle we are
beginning to recognize, must also be aspects of a single Reality.
Thus the word “universe” reveals the uni(ty-di)verse polarity
that it actually is — a unity in diversity. A dualistic Reality is
inherently detestable because it violates the fact that one
consciousness or reason pronounces the existence of a dual
Reality, thus contradicting itself: duality is contained within a
unity.

This is all very theoretical so far, and quite vague because we
have not said anything yet about what is the actual activity going
on between subject and object. We will get to that. But what
does our analysis so far mean practically for experience? To explore
this aspect let us first take an example from what are called optical
illusions. The Necker cube is a simple example that we will use it
to illustrate what we mean. There are many such examples that
can illustrate the same point even better than this one, but we will
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keep it simple to avoid bulky image formats. The Necker cube is
shown above.

Here we have a set of lines (dashes) in a two dimensional plane.
They are drawn in such a way however, that they give the illusion
of being a three dimensional cube. By looking at the object we
can alternately see a set of lines on a two dimensional plane, a
cube facing to the left and down with “abcd” as the face and
“efab” as its top, or a cube facing to the right and upward with its
face being “efgh” and its bottom visible as “hgcd.” Not everyone
can see this so easily, but | think we can get enough people who
can see it, so that those who cannot may be convinced that this
is actually the case. The point being made here is that our
subjective act of “seeing” does influence the object we see. The
object is not just passively sitting in front of a subject. The subject
is actively involved in constructing what it sees! This is a field of
ongoing research in what is called Gestalt psychology, as well as
in the interdisciplinary scientific studies of the biology and
psychology concerning the visual process, and most recently in
computer related pattern recognition theory, useful for
identification-verification purposes along with or instead of
passwords, and of course for robotics and artificial intelligence
development.

Of special interest to Hegel was the Newtonian conception of
color. He objected to Newton’s idea that white light was a
combination of the various colors, and was much more favorable
to Goethe’s idea that color was the result of a combination of
light and darkness. Considering the importance of the unity of
opposites or polar reality as we are calling it, we can understand
his preference for this unity of light and darkness as the principle
of color. This is a very complex and intricate area for study and
properly belongs to the Philosophy of Nature. The idea that color
is, ‘something in itself’, i.e. frequency of electromagnetic radiation,
can only be a partial understanding of that reality and is a valid
area of study for empirical science. Ultimately, however, color is
related to our visual sense and the coupling between color and
the subjective detection of color is also a polar reality. So not
only must color itself be understood as something like a polarity
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of light and darkness, but the polarity involved in seeing color
must also be understood in terms of the observer’s relation to
color. Although Newton’s concept of color provides the best fit
with empirical observations, there are areas where this is not so,
and especially so in the area of visual color where many difficulties
arise in using his model. A proper scientific understanding of
phenomena should not produce incompatible situations when
considered in relation to subjective observation, and should
certainly not be inconsistent in a scientific, rational philosophical
sense. Heisenberg, who gave us the famous uncertainty principle,
said inacomment (1941) concerning the importance of considering
Goethe’s theory of color along with that of Newton’s, “It is not
enough to be aware of the laws in accordance with which all
the events in the objective world are governed, it is also necessary
that we should constantly hold before us all the consequences
which these laws have for the world of our senses.” Although
this subject is too detailed to go into here, | am mentioning it only
to point out another example of the fundamental importance of
the nature of polarity that we are using to introduce some of the
more abstract concepts of Hegel’s philosophy.

The proper philosophical understanding of the subject-object
problem is not only a fundamental theoretical principle of great
importance to philosophy, but one of very significant practical
application as well. Comprehending this relation at its deepest
level requires understanding exactly what activity is going on
between the subject and object as a unified reality. This really
reaches to the heart of Hegelian philosophy - the identity in
difference of thought and being. Notice we are not saying identity
AND difference, as if they were two separable or separate terms.
Identity and difference are opposites, so by now | hope we can at
least be alerted to the fact that they are therefore not separable.
We will also discuss this important opposition in future issues.

Because we are now discussing practical experience we next have
to go over into the consideration of the subject as consciousness.
We have to note here that we are not following the scientific
conceptual development of Hegel’s Encyclopedia where the

It is not enough to be aware
of the laws in accordance
with which all the events in
the objective world are
governed, it is also necessary
that we should constantly
hold before us all the
consequences which these
laws have for the world of our
senses.

— Werner Heisenberg
Nobel Laureate in Physics

concept of Subject or Subjectivity appears in the Logic and that
of consciousness in the section on Mind/Spirit. The relation of
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Subject to consciousness is therefore not being presented here
in its true scientific form. We are ignoring that higher and more
abstract level of understanding and working at a much more
familiar level for introductory purposes. Eventually we will have
to penetrate into that higher level of understanding as well, but
for now we will simply and immediately consider subject as finite
consciousness at this point.

The activity of subjective or finite consciousness in relation to
its object or content is now what we want to consider. The same
relation that exists between subject and object holds for
consciousness and its content because we are considering these
terms to be interchangeable for the present. Thus there is no
question of consciousness unless there is something to be
conscious of. At the same time ‘a content’ means that it is
“contained” in something. A container is necessarily required for
whatever is considered ‘a content’. In this case the container is
consciousness. Therefore, consciousness and what is opposed
to it — its content, may also be considered a polar unity. The
contribution of consciousness in determining its object is no
less than the object’s determination of consciousness. There is a
reciprocal relation involved. We must not make the mistake of
thinking that because consciousness has an active role in
constituting its object that the object is a product or creation of
consciousness, or just consciousness. This would be
reductionism. This is NOT the situation we are describing. The
object has as much importance in the forming consciousness as
consciousness has in forming the object. We are not taking sides
and saying that only the subject is active. The object is active as
well, and this balanced interactivity is the proper understanding
of polar reality. To claim that only consciousness has a formative
role would be Kantian philosophy. On the other side, we have
the materialist philosophy of Marx and scientific materialism that
claims all activity for the object and that consciousness is
informed only by its action, that consciousness and life arise
from the activity of matter. We see now, according to the analysis
we have made, that both of these perspectives are one-sided.
They do not comprehend the polar nature of Reality and the
inter-dependence that exists between consciousness and its
content.

The perspective of the phenomenologists and existentialists who
came after Hegel, remain only at the level of analysis that we are
considering here. They do not approach the conceptual
development of consciousness and its content to determine their
origin, or the conceptual relation to subject and object that we
referred to earlier, or to determine the specific details of the inter-
dependence of the two sides. Our presentation for the moment is
at a very superficial level compared to their true scientific
conceptual development that we find in Hegel, so we have to be
careful not to stop midway between experience and the Absolute
and think we have arrived at Truth.

Hegel’s “Phenomenology of Spirit” (PhdG) presents the detailed
analysis of the movement of thought in the relationship between
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consciousness and its object. It is this movement that establishes
the unity of the two sides in an explicit way. The primary focus of
the existentialists and phenomenologists is the finite individual.
But if we understand the essential polarity of reality then we
cannot be satisfied with a one-sided understanding of finite
individuality without recognizing the infinite universality that is
likewise present therein. The major proponents of
phenomenology and existentialism may have found it hard to
resolve the problem of reaching the absolute perspective of Truth,
and it is difficult. But Hegel has shown how this is possible
through the careful and consistent analysis of thought that is
implicit in the way we conceive our selves in the world.

Consciousness, as spiritin
its manifestation which
in its progress frees itself
from its immediacy and
external concretion,
attains to the pure
knowing which takes as
its object those same pure
essentialities as they are
in and for themselves.
They are the pure
thoughts, spirit thinking its own essential
nature. Their self movement is their spiritual
life and is that through which philosophy

constitutes itself and which it is the exposition.

— G.W.F. Hegel

At the same time because the PhdG is only the introduction to

Hegel’s system, even when we understand the details of the
movement between consciousness and its object we only come
to the preliminary stage of being able to enter the scientific
conceptual understanding of Truth where we will be able to
distinguish and relate the concepts such as Subject and
consciousness more clearly. So it is not appropriate to stop at the
PhdG either. One has to move beyond the introduction to the
system to get to the main feature presentation. There are others
who feel that the introduction to Hegel’s system can be ignored
and go directly to the Encyclopedia, but this can likewise be seen
as one-sided understanding when we realize that the Encyclopedia
deals with the “pure essentialities” of the manifestations of spirit
progressing through its various stages to pure knowing found in
the PhdG. Essences, of course, make no sense independent of
what they are the essences of. Thus Hegel says in his Preface to
the “Science of Logic”, “Consciousness, as spirit in its
manifestation which in its progress frees itself from its immediacy
and external concretion, attains to the pure knowing which
takes as its object those same pure essentialities as they are in
and for themselves. They are the pure thoughts, spirit thinking
its own essential nature. Their self movement is their spiritual
life and is that through which philosophy constitutes itself and
which it is the exposition.”
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