
T h e  C o r e  of Shinshn 

SOGA Rybj in  

I. T h e  wish t o  b e  born  in t h e  P u r e  Land-resul t  of 
Amida t s  Summons-as t h e  P r inc ip l e  of t h e  A w a r e n e s s  of 
non-re t rogress ion  in t h e  p r e s e n t  l i fe.  

A l ready  more  t h a n  seven-hundred a n d  t h i r t y  y e a r s  have  
e l a sped  s i n c e  Shinran  Shbnin  w r o t e  his  KyiigyCshinshB a n d  
founded  t h e  Shin sect of P u r e  Land  Buddhism (JCdo 
ShinshG). In t h e s e  s e v e n  c e n t u r i e s  s e v e r a l  sp i r i t ua l  l e a d e r s  
w h o  h a v e  held up  fo r  u s  t h e  l ight  of t h e  Dharma have ,  of 
cour se ,  appea red :  Kakunyo,  Zonkaku,  Rennyo,  a n d  o thers .  
Never the less ,  u p  t o  t h e  p r e s e n t  day ,  t h e  d o c t r i n e  of Shin 
Buddhism invar iably  f o c u s e s  on  o n e  th ing ,  namely,  f u t u r e  
b i r t h  in t h e  P u r e  Land.  T h e r e  is  indeed t a l k  of non- 
r e t rog res s ion  in t h e  p r e s e n t  l i f e  and  B i r th  in t h e  midst  of 
e v e r y d a y  l ife,  b u t ,  a l l  in a l l ,  w e  simply c o n t i n u e  a t r ad i t i on  
t h a t  d o e s  n o t  g e t  f r e e  f rom t h e  e x p e c t a t i o n  of t h e  sav ing  
a p p e a r a n c e  of Amida at t h e  moment  of d e a t h .  

In many peoples t  opinion,  t h e  f i r s t  p rob lema t i c  in Shin 
Buddhism is  t h a t  of t h e  "di rec t ion  a n d  form" of t h e  P u r e  
L a n d  i t s e l f ,  [whe the r  P u r e  Land  l i e s  f a r  beyond  t h i s  wor ld  
in t h e  Wes te rn  d i r ec t ion ,  a n d  w h e t h e r  Amida in a ve ry  
pe r sona l  form re s ides  the re1  a n d  indeed t h e r e  c a n  b e  no  
doub t  b u t  t h a t  th is  is  a n  impor t an t  ques t ion  fo r  t h e  P u r e  
Land  schoo l  in genera l .  However  from t h e  s t andpo in t  of 
Shin Buddhism, th i s  i s  by n o  means  a ques t ion  of l i f e  and  
d e a t h .  When w e  r ead  c a r e f u l l y  ou r  founde r ' s  KyCgyCshinsh6 
a n d  R e n n y o t s  Ofurni (Epist les) ,  i t  is c l e a r  t h a t ,  fo l lowing 
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t h e  t e x t  on t h e  fulfillment of t h e  Primal Vow of T h e  
Larger  SCi t r a  on Immeasurable L i fe  (Daim urybjukyb), they  
t a k e  t h e  essen t ia l  meaning of Shin Buddhism t o  l ie  in t h e  
taking of t h e  Name of Namu Amida Buddha as t h e  quintes- 
s e n c e  of praxis. Consequently,  they teach  us c lear ly  about  
a once-and-for-all abandonment,  about  Birth in t h e  midst of 
everyday life, and about  non-retrogression in t h e  present  
life. Apar t  from this  t h e r e  is no Shin Buddhism. 

A t  t h e  beginning of t h e  F a i t h  chap te r  of t h e  Ky5gyB- 
shinsh5, Shinran writes: 

I t  is not t h e  unsurpassed result  [of awakening] t h a t  is 
hard t o  a t t a in .  Ra ther  t h e  t r u e  gaining of au then t ic  
en t rus t ing  f a i t h  is wha t  is difficult .  

This means t h a t  t h e  c o r e  of Shin Buddhism does  not  l ie in 
real iz ing t h e  unsurpassed resul t  of awakening but in obtain- 
ing t h e  f a i t h  of a once-and-for-all abandonment as t h e  t r u e  
cause. When reading t h e  scr iptures ,  t h e r e  can  evidently b e  
no doubt  t h a t  t o  b e  born in t h e  P u r e  Land f a r  beyond a 
myriad of lands and thus  t o  become a Buddha corresponds 
t o  t h e  original, u l t imate  and idea l  goal  of Buddhism. 
However, when w e  turn this  question around in our minds, 
t h e  p rac t i ca l  real izat ion of just how we  can  b e  born t h e r e  
becomes y e t  ano ther  important  problem of a par t icular ly  
pressing nature.  

In genera l  t h e  c e n t r a l  meaning of t h e  Buddha's Primal 
Vow in T h e  Larger  Si i t ra  l ies  precisely there .  At  a f i r s t  
look, t h e  Eighteenth vow appears  t o  correspond t o  t h e  
causal  Primal Vow wherein a f u t u r e  b i r th  fo r  a l l  sen t ien t  
beings whatsoever  is promised and  e f f e c t e d  by Amida. But, 
when w e  read t h e  t e x t  more deeply, we  rea l i ze  t h a t  th is  
s i i t ra  does  not  t a k e  Birth and Awakening as merely 
a b s t r a c t  ideals, but t h a t  i t s  primary concern  is  how one  
might go  about  t ransla t ing t h e s e  ideals i n t o  t h e  c o n c r e t e  
p r a c t i c e  of one's present  life. I t  is t h e  passage on t h e  
fulfi l lment of t h e  Primal Vow in The  Larger  Si i t ra  t h a t  
makes i t  c lea r  t h a t  t h e  basic meaning of t h e  Primal Vow 

222 J a p a n e s e  Journal  of Religious Studies 11/2-3 1984 



The C o r e  of Shinshii 

t r e a t s  precisely this point. 
T h e  t h r e e  scr iptures  t h a t  explain t h e  path of Birth in 

t h e  P u r e  Land are:  T h e  Larger  SCitra (DaimuryBjukyB), T h e  
Medi ta t ion Si i t ra  (KanmuryBjukyB), and T h e  Smaller SOtra 
(Amidakya), but ,  in overal l  terms, w e  c a n  say  t h a t  t h e r e  
a r e  t w o  traditions: t h a t  of T h e  Larger  Si i t ra  and t h a t  of 
T h e  Medi ta t ion SOtra. In India t h e  most important of these  
was T h e  Larger  Siitra. I t  has been t ransla ted twe lve  t imes 
in to  Chinese  a t  d i f fe ren t  times. Five of t h e s e  t ransla t ions  
a r e  e x t a n t  and t ransmit ted in t h e  present  Buddhist canon, 
bu t  t h e  o ther  seven have been lost. T h e r e  was no o ther  
single sG t r a  t ransla ted twe lve  t imes a t  d i f fe ren t  periods 
and  w e  a r e  s a f e  in asse r t ing  t h a t  The  Larger  Si i t ra  is 
unique among a l l  Buddhist sc r ip tu res  in this regard. When 
we  ask ourselves  what  this  means, I am inclined t o  say t h a t  
i t  te l ls  us how wide-spread t h e  impact of this t e x t  must 
have  been  in India. 

In con t ras t ,  The  Meditation SOtra was t rans la ted  into  
Chinese  only once. W e  c a n  thus surmise t h a t  this t ex t  was 
not  very wide-spread in India, o r  a t  l eas t  much less s o  than 
T h e  Larger  SOtra. However, o n c e  i t  had been t ransla ted 
in to  Chinese,  T h e  Meditation Si i t ra  appears  t o  have suited 
t h e  spir i t  of t h e  Chinese people perfect ly ,  wi th  t h e  result  
t h a t  t h e  P u r e  Land doc t r ine  of The  Larger  Si i t ra  was 
eclipsed and  t h a t  of The  Meditation Si i t ra  c a m e  t o  domi- 
n a t e  t h e  t o t a l  field of P u r e  Land doctrine.  

The  f a c t  t h a t  i t  was not T h e  Larger  SOtra bu t  ra ther  
T h e  Medita t ion SOtra t h a t  flourished in China t e a c h e s  us 
about  o n e  aspec t  of t h e  mentality of t h e  Chinese people. 
T h e  Medi ta t ion SOtra o f f e r s  a doc t r ine  of Birth in t h e  
fu tu re ,  a doc t r ine  for people who have come t o  despair  of 
th is  world and who thus  want  a t  l eas t  a salvation in a 
f u t u r e  world beyond this  one. People without prospects  in 
this  world and  who put their  hopes of salvation exclusively 
in a f u t u r e  world a r e  fascinated by t h e  doc t r ine  of T h e  
Medi ta t ion SOtra. Much more could be said about  this than 
s p a c e  allows here ,  s o  w e  will simply say  t h a t  The  Medita- 
t ion SOtra indeed recommends t h e  Nembutsu, but  s e e s  t h a t  

J a p a n e s e  Journal  of Religious Studies  1112-3 1984 223 



I SOGA Rybjin 
I 
I Nembutsu only a s  a means for  a f u t u r e  Birth. T h e  Nembuts 9 i tself  is not  t h e  objective. T h e  passage on t h e  "lowest o 
1 t h e  low," which promises Bir th  in t h e  P u r e  Land t o  peopld 

I of t h e  lowest  b i r th  of  t h e  lowest  grade,  is in fact t h e  mosd 
1 important  pa r t  of The  Meditation Siitra,  f o r  i t  is regardedl 
I as showing t h e  ul t imate  meaning of t h e  E igh teen th  Vow of1 
I T h e  Larger  Siitra. I t  is precisely this passage t h a t  explains1 

t h e  benef i t  of t h e  Primal Vow of  Birth by Nembutsu pre-1 
I c i se ly  in connect ion with  t h e  religious disposition of t h e l  
I subject  a t  t h e  moment of death.  
I A man who during his whole l i f e  did nothing but  evi l '  
1 and did not have t h e  s l ightes t  thought fo r  Buddha o r '  
I Dharma now fal ls  seriously ill and sees t h e  end of his l i f e 1  
I come near  without  prospect  of recovery. Now for t h e  f i r s t  1 
1 t ime he  looks back on his l i f e  and is gripped by t h e  f e a r  of1 
I death.  Strangly enough, o r  perhaps a s  t h e  f r u i t  of good 1 

karma of former  lives, a t  th is  precise  moment a good 1 
I t e a c h e r  makes his appearance  and s t a r t s  talking about  t h e  1 
I Primal Vow of t h e  Buddha. But this  ta lk  does  not  g e t  
I through because  in his l i f e  this  man had never  l istened t o  
1 such talk and was thus  not ready t o  hear ,  especially s ince  
1 h e  is now t o o  sick t o  unders tand things. Thereupon t h e  
I t e a c h e r  changes his t a c t i c s  and tu rns  from t h e  method of 
I mindfulness of t h e  Primal Vow t o  t h a t  of simply reci t ing / 
1 t h e  Nembutsu. H e  proposes t o  say t h e  Nembutsu in unison 
I with t h e  s ick man and  t e a c h e s  him t h e  method of reci t ing 
Amida's name t e n  times. At t h a t  moment t h e  man, in f e a r  

o f  sickness and death,  finally responds and, toge ther  with  1 
I t h e  t eacher ,  r e c i t e s  t h e  Nembutsu t e n  times in o n e  breath.  1 
A t  t h e  moment t h e  reci ta t ion ends t h e  pa t ien t  quiet ly  s tops  1 
b r e a t h i n g  and felicit iously obtains  Birth in t h e  P u r e  Land. 1 
I This in shor t  is t h e  con ten t  of t h e  passage on t h e  lowest of 1 
t h e  - - low in T h e  Meditation Siitra. 
1 In-China i t  was precisely this passage t h a t  was taken ) 
t o  represen t  t h e  ul t imate  meaning of t h e  Eighteenth Vow. 
A reading of  t h e  t e x t  on this  Eighteenth Vow does not  find 
anything about  e i the r  ordinary l i fe  o r  about  t h e  moment of 
d e a t h ,  but  th is  passage on t h e  lowest of t h e  low narrowed 1 
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down  t h e  r e c e p t i v i t y  of s e n t i e n t  beings,  of which  t h e  
P r ima l  Vow speaks ,  t o  t h a t  of t h e  hour of d e a t h .  Fu r the r -  
more ,  whi le  t h e  Pr imal  Vow expounds  t h e  t h r e e f o l d  f a i t h  as 
t h e  t h r e e  minds of t h e  s ince r i ty ,  e n t r u s t i n g ,  a n d  d e s i r e  fo r  
B i r th  in t h e  P u r e  Land,  t h e  pas sage  on t h e  lowes t  o f  t h e  
low s p e a k s  only  of s ince r i ty ,  t h u s  encompass ing a l l  t h r e e  in 
t h i s  o n e  a n d  skipping t h e  impor t an t  po in t s  of e n t r u s t i n g  a n d  
d e s i r e  fo r  Birth.  Moreover ,  t h e  t e x t  of t h e  E i g h t e e n t h  Vow 
has  t h e  ph rase  "up t o  t e n  times," w h e r e  t h e  meaning in- 
c l u d e s  a b road  r a n g e  f rom d e v o t i n g  one ' s  whole  l i f e  t o  t h e  
Nembutsu t o  say ing  i t  only  once .  Bu t  t h e  pas sage  on t h e  
l o w e s t  of t h e  low s a y s  only  "managing t e n  times." T h e  
s e n t e n c e  "managing t e n  t imes  wi thou t  pe rmi t t i ng  t h e  vo ice  
t o  s top"  means  t o  c o m p l e t e  t h e  r e c i t a t i o n  of t h e  Nembutsu 
t e n  t i m e s  i n  n a t u r a l  s u c c e s s i o n  i n  o n e  
b rea th .  

Thus  in t h e  pas sage  on t h e  lowes t  of t h e  low in T h e  
Med i t a t ion  Sf i t ra ,  t h e  E i g h t e e n t h  Vow in indeed  r educed  t o  
mere ly  o n e  b r e a t h ,  o n e  r e sp i r a t ion  of a human being. This  
is  n o t  w i thou t  meaning,  if o n e  r e f l e c t s  t h a t ,  when  a l l  is  
s a id  a n d  done,  a human being 's  l i f e  hands  by a s ingle  
b r e a t h ,  a n d  t h e  t r u t h  of one ' s  l i f e  l i e s  in his  b rea th .  It c a n  
t h u s  b e  though t  t h a t  T h e  Med i t a t ion  S f i t r a  t e a c h e s  t h e  
r e c i t a t i o n  of t h e  Nembutsu t e n  t i m e s  wi th  o n e ' s  l a s t  
b r e a t h ,  t h u s  open ing  ou r  e y e s  t o  th i s  c e n t r a l  f a c t  of human 
life. I t s  t r u e  meaning must  t h e n  l i e  in t h e  point  t h a t  t he re -  
upon t h e  human being b lessedly  o b t a i n s  B i r th  in t h e  P u r e  
Land.  

When looked  at  in th i s  w a y  T h e  Med i t a t ion  S f i t r a  c a n  
b e  cons ide red  t o  b e  a n  e x t r e m e l y  f e l i c i tous  d o c t r i n e  t h a t  
d is t i l l s  t h e  c e n t r a l  meaning of t h e  P r ima l  Vow in t h i s  o n e  
point .  However ,  when w e  r e f l e c t  qu ie t ly  on  th i s  pas sage  on 
t h e  l o w e s t  o f  t h e  low, w e  may  r emark  t h a t  t h e  c o n c r e t e  
e x a m p l e  t h e r e  proposed,  whi le  n o t  a n  impossibil i ty,  is  a n  
e x t r e m e  excep t ion .  Indeed,  t h i s  pas sage  t a k e s  t h i s  v e r y  
r a r e  happening,  a case n o t  eas i ly  e n c o u n t e r e d ,  a n d  p r e s e n t s  
i t  as i f  i t  w e r e  happening a l l  t h e  time. T h e  a r t  a n d  ski l l  of 
t h e  p a s s a g e  on t h e  lowes t  of t h e  low cons i s t s  in 
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manifesting t h e  benef i ts  of t h e  Buddha through a very 
special  and r a r e  example. I t  thereby succeeds  in e l ic i t ing in 
us a n  especially warm feeling. But it remains t r u e  t h a t  i t  is 
a special  pa th  t h a t  cannot  b e  walked in general  by a l l  
people. I think t h a t  we  have t o  open our e y e s  t o  this  fact .  

T h e  Larger  S z t r a  o f f e r s  a detai led explanation of t h e  
roo t  and branches  of t h e  arising of t h e  Buddha's Primal 
Vow. T h e  t e x t  on t h e  fulfi l lment of t h e  Primal Vow 
presen t s  t h e  s ix-character  name, Na-mu-A-mi-da-Butsu, a s  
t h e  all-encompassing real i ty  and from a d i f fe ren t  perspec- 
t ive  speaks of t h e  arising of t h e  Buddha's Vow, explaining 
careful ly  how t h e  TathZgata 's  P u r e  Land is  t h e  roo t  and 
t h e  Birth of sen t ien t  beings t h e r e  a r e  t h e  branches. This is 
mainstream P u r e  Land Buddhism. Over  against  th is  main 
cur ren t ,  T h e  Meditation S i t r a  represents  nothing more than 
o n e  par t icular  tributary. Seen  from t h e  main s t ream of t h e  
g r e a t  real i ty  of t h e  Primal Vow, t h e  view t h a t  t a k e s  as i t s  
c o r e  t h e  s t roke  of luck whereby one  a t t a i n s  real izat ion at 
t h e  moment of d e a t h  ,is simply a par t icular  side channel,  
used a s  a pedagogical accomodation or  a compassionate 
method. I t  is however a f e a t u r e  of t h e  Chinese P u r e  Land 
t radi t ion t h a t  t h e  t r ibutary thrived enormously, while t h e  
main s t ream dr ied up. I t  is th is  P u r e  Land t radi t ion t h a t  
flowed i n t o  J a p a n  and took form in Genshin's Oj6y6sh6, 
(Essentials for At ta ining Birth). But, wi th  t h e  writing of 
Hcnen's Senjakushz, a g r e a t  turn-about in this  t radi t ion 
was  brought about. With H6nen stimulating from t h e  outside 
and our  founder Shinran responding from inside, a n  end was 
put  t o  t h e  thinking of T h e  Meditation SOtra and a re tu rn  
made t o  t h e  thinking of t h e  original Larger  Sfitra. Herein 
l ies  t h e  significance of t h e  Shin sect of P u r e  Land 
Buddhism. 

As I have  al ready been saying, t h e  Shin sect of P u r e  
Land is  t h e  teaching of t h e  t e x t  on t h e  fulfi l lment of t h e  
Primal Vow which proclaims t h a t  "all who, upon hear ing his 
Name, re joice  in fa i th  and r e c i t e  t h e  Name of t h e  Buddha 
mindfully, b e  i t  only once  . . . shal l  a t t a i n  Birth," and 
which thus  t a k e s  t h e  Name, Namu Amida Buddha, a s  t h e  
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e s s e n c e  of a l l  praxis ,  f o r  i t  is  by  t h e  tu rn ing  o v e r  of i t s  
power  t h a t  w e  r e c e i v e  t h e  g r a c e  of f a i t h  of a once-and- 
for -a l l  abandonmen t  b e i n g  opened up a n d  fu l f i l led  in us. A t  
t h e  point  of t h i s  once-and-for-al l  abandonmen t  and  th rough  
i t s  power ,  t h e r e  t a k e s  p l a c e  a turn-about  in t h e  h e a r t ' s  
o r i e n t a t i o n ,  a mighty s h i f t  in our  rel igious r e c e p t i v i t y  (13. 

I t  w a s  t o  t h i s  r e a l i t y  t h a t  our  founde r  Shinran1s  e y e s  
w e r e  opened  th rough  t h e  r ead ing  of t h e  t e x t  on t h e  fulfill- 
m e n t  of t h e  Vow. Up t o  t h a t  t i m e  fo r  Shinran ,  " f a i th  in 
O t h e r  Power"  simply m e a n t  a f a i t h  whereby  o n e  bel ieved in 
t h e  d o c t r i n e  of B i r th  in t h e  P u r e  Land by Nembutsu,  t h e  
Vow of O t h e r  Power .  I t  had no  o t h e r  meaning than  t a k i n g  
t h e  Dharma power  of Nembutsu of O t h e r  Power  as t h e  
c o n t e n t  be l ieved,  t h e  o b j e c t  t o w a r d s  wh ich  t h e  p r a c t i t i o n e r  
t u r n s  his  m e r i t s  a n d  des i res .  In Shinran ,  however ,  i t  
b e c o m e s  someth ing  t h a t  c a n  t ru ly  b e  ca l l ed  " f a i t h  of O t h e r  
Power t1  in t h e  r e a l  meaning,  i.e., f a i t h  g iven  by O t h e r  
P o w e r  (tariki e k b  no win), f o r  i t  is  a f a i t h  t h a t  d o e s  n o t  
simply h a v e  O t h e r  P o w e r  as i t s  o b j e c t ,  b u t  t h a t  is  i t se l f  
bes towed  by t h e  O t h e r  Power .  This  f a i t h  t u r n e d  t o w a r d s  us  
by  t h e  power  of t h e  P r ima l  Vow, t r a n s f e r r e d  t o  us  by t h e  
T a t h Z g a t a ,  w a s  d i scove red  f o r  t h e  f i r s t  t ime  in t h e  t e x t  on 
t h e  fu l f i l lment  of t h e  P r ima l  Vow by Shinran.  He t h e n  
g rasped  t h e  g i f t  of t h e  T a t h Z g a t a  (Nyorai no e k 8 )  in t h e  
words,  " turning ove r  t h e  s i n c e r e  mind," a n d  aga in  in t h e  
t w o  c h a r a c t e r s ,  Na-mu, of t h e  p h r a s e  Namu Amida Butsu. 
O f  c o u r s e  as a g i f t  of t h e  T a t h Z g a t a ,  i t  c a n  b e  b e s t o w e d  
only  by  t h e  T a t h Z g a t a  and as s e n t i e n t  be ings  w e  c a n  only 
r e c e i v e  it. However,  t h e  f a c t  t h a t  w e  r e c e i v e  i t  d o e s  n o t  
mean  t h a t  on  ou r  s ide  t h e r e  is  a n y  r igh t  o r  capabi l i ty .  
T h e r e f o r e ,  by t h e  e m p h a t i c  desc r ip t ion  of t h e  bes towing  of 
t h e  s i n c e r e  mind o f  t h e  T a t h Z g a t a  th rough  t h e  power  of 
t h e  P r i m a l  Vow, w e  a r e  c l e a r l y  t a u g h t  t h e  null i ty of ou r  
own  capab i l i t i e s .  Only  t h e n  d o e s  i t  b e c o m e  a t r u e  " rece iv-  
i ng  f rom Amida." I t  is  only a f t e r  r e j e c t i n g  t h e  t r a n s f e r e n c e  
of self-power t h a t  o n e  c a n  begin t o  t r u s t  in t h e  g i f t  of 
O t h e r  Power .  E v e r y t h i n g  is  r ece ived  f rom t h e  Buddha. O n  
our  s ide ,  t h e r e  is  no th ing  bu t  t h e  state of "being given" 
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th rough  t h e  compass ion of t h e  Buddha. 
Al l  t h i s  is c o r r e c t ,  bu t ,  f rom a n o t h e r  ang le ,  w e  c a n  s a y  

t h a t  t h e  nul l i ty  of our  se l f -power  is  made  known t o  us  upon 
r ece iv ing  t h e  O t h e r  Power .  We t h e n  r e c e i v e  fo r  t h e  f i r s t  
t i m e  t h e  ins ight  t h a t  w e  had f o r  a long t ime  b e e n  con- 
s ide r ing  ou r se lves  w o r t h y  of r ece iv ing  O t h e r  Power ,  
a l though  in f a c t  w e  w e r e  n o t  worh ty  at all. T h a t  is  rea l ly  
a r a d i c a l  turn-about ,  which  is ca l l ed  a conve r s ion  ( tennyil) ,  
o r  more  prec ise ly ,  a conve r s ion  through t h e  t h r e e  Vows 
( sangan  tenny0).  In t h e  t e x t  on t h e  fu l f i l lment  of t h e  Vow, 
t h e  g r e a t  f a c t  of non-re t rogress ion  in th i s  l i f e  is r ea l i zed  
at t h e  point  of t h i s  turn-about.  

In t h e  p a t r i a r c h  of P u r e  L a n d  Buddhism, Shan-tao,  w e  
f ind  d i f f e r e n t  i n t e r p r e t a t i o n s  of t h e  "mind t h a t  e s t ab l i shes  
t h e  Vow of t ransference ."  T h e  f i r s t  is  a t r a n s f e r e n c e  by 
self-power,  t echn ica l ly  c a l l e d  " turning t h e  c a u s e  toward  
t h e  ef fec t . "  This  means  t h a t  o n e  t u r n s  a l l  t h e  c a u s a l  
p rac t i ces ,  s e c u l a r  and  s a c r e d ,  t o w a r d  t h e  e f f e c t  of B i r th  in 
t h e  P u r e  Land.  Here  o n e  th inks  of t u rn ing  a l l  t h e  " roots  of 
goodness," n o t  only  t h o s e  c u l t i v a t e d  by onese l f  b u t  a l s o  
t h o s e  c u l t i v a t e d  by a l l  s e n t i e n t  be ings ,  t o w a r d  B i r t h  in t h e  
P u r e  Land.  O n e  g a t h e r s  in e m p a t h y  a l l  t h a t  w e a r s  t h e  name  
"good," n o t  only of t h e  p r e s e n t  a g e  bu t  a l s o  of t h e  pas t  
a n d  f u t u r e  a n d  d i r e c t s  i t  a l l  t o w a r d  one ' s  own a w a k e n i n g  
a n d  Birth.  This  is  t h e  f i r s t  i n t e r p r e t a t i o n  a n d  co r re sponds  
t o  w h a t  is usually t e r m e d  t h e  t r a n s f e r e n c e  of self-power.  
T h e  s e c o n d  i n t e r p r e t a t i o n  i s  t echn ica l ly  c a l l e d  " turning 
one ' s  t hough t  t oward  t h e  path." This  cons i s t s  in tu rn ing  
a b o u t  a n d  r e j e c t i n g  a l l  se l f -power ,  de l ibe ra t ion ,  a n d  discri-  
mi-nation, a l l  t h e  c a l c u l a t i n g  inc luded in " turning t h e  c a u s e  
t o w a r d  t h e  e f f e c t "  in o r d e r  t o  make  e v e r y t h i n g  t u r n  t o w a r d  
t h e  G r e a t  P a t h  of t h e  T a t h Z g a t a ' s  Pr imal  Vow. This  i s  t h e  
t r a n s f e r e n c e  of O t h e r  Power .  F o r  th is  Shinran  r e a d  t h e  
fou r  c h a r a c t e r s ,  shi-shin E-k6 ( s i n c e r e  mind t r a n s f e r e n c e )  
t o  mean: He de igns  t o  t r a n s f e r  mer i t  i n t o  t h e  s i n c e r e  
mind. O u t  of his  t r u e  Vow-mind, t h e  T a t h Z g a t a  de igns  t o  
g i v e  t o  u s  t h e  t r u e  Name. When t h e  sCitra speaks  of a 
d i r e c t l y  a t t a i n e d  B i r th  a n d  non-re t rogress ion  in t h e  words,  
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"He who desires to be born in this Land immediately attains 
Bir th and abides in the state of non-retrogression," Shinran 
conceives of a great inner turn-about in the TathZgatats 
heart, which he then calls the mind of transfering merit 
surpassing a l l  conceptual understanding. And at the words, 
"rejoicing in faith upon hearing his Name," he saw with his 
inner eye the inconceivable reality of the transference of 
the sincere mind. At  that time the reality called "faith of 
the transference of Other Power" was established for the 
f irst time. Before Shinran there was only faith that 
believed in Other Power. This is the case even with HEnen. 
But with our founder the faith of the transference of 
Other Power was disclosed and this came about through the 
text of the fulfillment of the Primal Vow. 

From that point on the idea of Birth in the midst of 
everyday l i fe  and of non-retrogression in the present l i fe  
f irst became possible. With mere faith that believes in 
Other Power one cannot but fal l  into the idea of a realiza- 
tion at the moment of death. Only through the mighty 
experience of a great awakening, namely the faith of the 
transference of other Power, may one attain to the true 
faith of a once-and-for-all abandonment and obtain in 
supreme cessation the benefit of non-retrogression in the 
present life. With this there is a ful l  attesting to the 
fulfillment of the Primal Vow. 

When we turn again to the Primal Vow, we find the 
words: "[believing with1 sincerity, joyful entrusting, and 
desiring for Bir th in my Land." I t  is in this "desire for 
Birth in my Land" that the TathZgatals transference-mind 
appears and that conversion through the three Vows occurs 
with the abandonment of self. In other words, Shinran 
grasped that the hinge of the conversion of the three vows 
is situated at that point. There the principle of Birth in 
everyday l i fe  became clear. In  the Shin sect of Pure Land 
there has been talk of conversion through the three Vows 
from very early times, but one then mostly thinks of the 
Eighteenth, Nineteenth, and Twentieth vows as of separate 
and mutually independent entities. I f  one regards these 
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Vows as s e p a r a t e  ent i t ies ,  however,  then  a t r u e  conversion 
through t h e s e  t h r e e  Vows will no t  occur.  When asked where 
t h e  Primal Vow attests t o  i tse l f ,  t h e  answer  can  only b e  
t h a t  it is at  t h e  point of " the des i re  fo r  Birth in my Land." 
Therefore ,  while interpret ing t h e s e  words of t h e  Primal 
Vow in t h e  Ky6gy6shinsh6 Shinran dec la res  t h a t  " the  des i re  
for  Birth in my Land" signifies t h e  summons whereby t h e  
Ta thZga ta  ca l l s  ou t  t o  a l l  sen t ien t  beings inviting them t o  
His Land. 

Many people say t h a t  this summons by t h e  Ta thZga ta  is 
t h e  Dharma teaching, but  more precisely th i s  summons is 
t h e  t r u e  awareness  of our religious recept ivi ty  (Id. It  is 
t h e  principle of self-confirmation of t r u e  en t rus t ing  faith.  
I t  is in this  self-confirmation in " the des i re  for  Birth in my 
Land" t h a t  t h e  t w o  compassionate  means-Vows, i.e., t h e  
Nineteenth and t h e  Twent ie th ,  a r e  enfolded. When w e  
fur ther  inquire where  t h e  Eighteenth Vow itself  c a m e  from, 
we must again say  t h a t  i t  is enfolded within i t s  own "desire 
for  Birth in my Land." This desire  cons t i tu tes  i t s  core ,  for  
t h e  f a c t  t h a t  t h e  Eighteenth Vow's fa i th  of s incere  mind 
and en t rus t ing  is  t rue ,  en t rus t ing  f a i t h  is confirmed by this  
des i re  for  Birth. With s incer i ty  and en t rus t ing  f a i t h  a lone 
o n e  does  not  y e t  have t r u e  s incer i ty  and entrusting. 
Through a fur ther  inter ior izat ion of en t rus t ing  f a i t h  " the 
des i re  for  Birth in my Land" appeared. In o ther  words, in 
Namu Amida Butsu o n e  discovers t h e  s incer i ty  of t h e  
TathZgata ,  in this  s incer i ty  one  discovers  entrusting, and in 
this  en t rus t ing  one  discovers  " the des i re  fo r  Birth." The 
des i re  for Birth is  t h e  c o r e  of en t rus t ing  faith.  

Our predecessors  did not  know what  t o  d o  with this 
thing cal led "desire for  Birth." For  them t h e  mere mention 
of a d e s i r e  for  Birth smacked of self-power. With their 
mouths they  strongly professed t h a t  t h e  des i re  for Birth of 
t h e  Eighteenth Vow is a des i re  of Other  Power,  but  in 
the i r  h e a r t s  they  believed i t  t o  b e  self-power. As a result ,  
they  took g r e a t  pains over  i t ,  turning t h e  world in a l l  
d i rect ions ,  thinking: "It would have been b e t t e r  if t h e  
word had not  been there ,  but  we  cannot  very well suppress  
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i t  s i n c e  i t  i s  obv ious ly  t h e r e  in t h e  Vow, so l e t  u s  t r y  to 
m a k e  i t  n o t  t o u c h  a n y  s o r e  spo t s .  . . .I1 B e c a u s e  f o r  t h e m  
t h e  d e s i r e  f o r  B i r t h  h a d  t h e  s m e l l  o f  s e l f -power ,  t h e y  w e r e  
i nc l i ned  to  t h i n k  t h a t  i t  w a s  c h a r a c t e r i s t i c  o f  t h e  Nine- 
t e e n t h  a n d  T w e n t i e t h  Vows. A t  t h e  s a m e  t ime ,  h o w e v e r ,  
t h e y  s e e m  to h a v e  b e e n  i nc l i ned  to look  f o r  a s p e c i a l  
m e a n i n g  in t h e s e  words ,  f o r ,  s i n c e  t h e y  w e r e  found  in t h e  
midd l e  of  t h e  E i g h t e e n t h  Vow, t h e y  c o u l d  n o t  v e r y  we l l  
r e f e r  to a d e s i r e  f o r  B i r t h  in a n  o r d i n a r y  s ense .  I  t h i n k  
t h a t  h e r e  t h e y  m a d e  a f u n d a m e n t a l  m i s t ake .  

" T h e  d e s i r e  f o r  B i r t h  in my  Land"  i s  t h e  c o r e  of joyfu l  
e n t r u s t i n g  a n d  s i n c e r i t y ,  a n d  t h e  c e n t e r  of t r u e  e n t r u s t i n g  
f a i t h  i s  " t h e  d e s i r e  f o r  B i r t h  in my  Land." When o u r  
f o u n d e r  S h i n r a n  s p e a k s  of t h e  summons  w h e r e b y  t h e  Ta thZ-  
g a t a  i n v i t e s  a l l  s e n t i e n t  be ings ,  w h e n  h e  s p e a k s  of  en -  
t r u s t i n g  f a i t h  as b e i n g  t h e  e n t r u s t i n g  f a i t h  of  t h e  t r an s -  
f e r e n c e  of t h e  T a t h Z g a t a ,  h e  h a d  to  c o n f i r m  t h i s  b y  indi- 
c a t i n g  t h a t  t h i s  f a i t h  e n f o l d s  in  i t s e l f  t h e  d e s i r e  f o r  Bir th.  
In o t h e r  words ,  o n e  s p e a k s  of  be l i ev ing  in  O t h e r  P o w e r ,  
b u t ,  if t h e r e  i s  n o  d e s i r e  f o r  B i r t h ,  t h i s  f a i t h  m e a n s  on ly  
t h a t  o n e  b e l i e v e s  in o n e ' s  h e a r t  t h a t  i t  i s  O t h e r  P o w e r ,  a n d  
t h i s  act of b e l i e v i n g  h a s  on ly  a s u b j e c t i v e  s i gn i f i c ance .  I t  
i s  on ly  b y  t h e  d e s i r e  f o r  B i r t h  t h a t  i t  c a n  b e  c o n f i r m e d  
t h a t  i t  i s  a n  o b j e c t i v e  r ea l i t y .  " T h e  d e s i r e  f o r  B i r t h  in my 
Land"  of  t h e  E i g h t e e n t h  Vow c o n f i r m s  w i th in  t h a t  Vow t h a t  
t h e  f a i t h  w h i c h  b e l i e v e s  in  O t h e r  P o w e r  is t h e  f a i t h  of  t h e  
t r a n s f e r e n c e  of O t h e r  P o w e r ,  o r  t h a t  e n t r u s t i n g  f a i t h  as 
a c t i v e  b e l i e v i n g  i s  t r a n s f e r r e d  by  O t h e r  P o w e r .  O u t w a r d l y  
i t  e n f o l d s  w i t h i n  i t s e l f  t h e  N i n e t e e n t h  a n d  T w e n t i e t h  Vows, 
n e g a t i n g  t h e r e b y  t h e  b e h a v i o r  of t h e  s e l f -power  t r an s -  
f e r e n c e  of t h e s e  t w o  vows.  

In a word ,  " t h e  d e s i r e  f o r  B i r t h  in m y  Land"  i s  t h e  
e l e m e n t  t h a t  r e j e c t s  t h e  s e l f -power  t r a n s f e r e n c e  a n d  
i n s t e a d  e n f o l d s  w i t h i n  i t s e l f  t h e  e n t r u s t i n g  f a i t h  of  O t h e r  
P o w e r .  F r o m  t h e r e  w e  c a n  u n d e r s t a n d  how t h i s  d e s i r e  f o r  
B i r t h  of t h e  E i g h t e e n t h  Vow is  e x t r e m e l y  i m p o r t a n t  a n d  
d e e p l y  s i g n i f i c a n t .  B u t  p r e c i s e l y  b e c a u s e  i t  i s  so i m p o r t a n t  
i t  may  look  forb idding .  F o r  t h i s  r e a s o n  s o m e  h a v e  d o n e  
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t h e i r  b e s t  no t  t o  touch  it. If t h e  t r u e  t e a c h i n g  of Shin 
Buddhism d o e s  n o t  s u c c e e d  in man i fe s t ing  i t s e l f ,  t h e  r o o t  
of t h a t  i l lness must  l i e  here .  

Des i r e  fo r  B i r th  in P u r e  Land  must  mean someth ing  l i ke  
a w a i t i n g  t h e  coming of t h e  P u r e  Land,  f o r  i t  a l so  co r re -  
sponds  t o  w h a t  is ca l l ed  " t h e  seque l  t o  e n t r u s t i n g  faith." 
A t  l e a s t  th is  i s  w h a t  some  peop le  say.  T h e y  expla in  t h e  t h e  
word "desire" in t h e  p h r a s e  "des i r e  f o r  Birth" as rea l ly  
meaning " t o  make  up one ' s  mind" a n d  thus  t h e  s e n t e n c e  
could  read:  " t o  r e so lve  t o  b e  bo rn  in t h e  P u r e  Land." F o r  
t h e s e  people ,  a d e s i r e  f o r  B i r th  would mean  t h a t  o n e  
a l w a y s  a n d  e v e r  is th inking of t h e  P u r e  Land a n d  a w a i t i n g  
i t s  coming.  But  th is  is  no t  so. T h e  word means  t o  t ru ly  
a w a k e n  t o  t h e  r e a l  a s p e c t  of t h e  se l f ,  t o  t h e  self  t h a t  is 
s t r a n g l e d  by i t s  blind a t t a c h m e n t  t o  self-power.  This  is t h e  
meaning of t h e  T a t h Z g a t a l s  invi t ing  ca l l ,  f o r  i t  is a c a l l  t o  
awakening.  It ca l l s  o u t  t o  a l l  s e n t i e n t  be ings  t o  t ru ly  
a w a k e n  t o  t h e  fact t h a t  t he i r  self  is led  a s t r a y  by se l f -  
power  i l lusions and  is  i n e f f e c t i v e  and  powerless.  Amida's  
c a l l  a w a k e n s  us t o  ou r  sin of n o t  knowing ou r  ignorance  
p rec i se ly  b e c a u s e  of t h a t  ignorance.  

"The  d e s i r e  fo r  B i r th  in my Land" is t h e  c a l l  of t h e  
T a t h Z g a t a ,  whereby  h e  inv i t e s  u s  s e n t i e n t  be ings  a n d  t r u l y  
a w a k e n s  u s  f r o m  t h e  illusions a n d  wrong  ideas  t h a t  w e  h a v e  
long e n t e r t a i n e d .  This  ca l l i ng  vo ice  of t h e  T a t h Z g a t a  is n o t  
i t se l f  t h e  Dharma (ha). T h e  f a c t  t h a t  " t h e  d e s i r e  f o r  Bir th  
in my Land" i s  t h e  ca l l i ng  v o i c e  of t h e  T a t h a g a t a  means  
t h a t  t h e  self  has  a b a s i c  r e c e p t i v i t y  fo r  t e a c h i n g  (sha-h3. 
B u t  [ t h e  d e s i r e  fo r  Birth]  i s  a r ecep t iv i ty  (ki) within  t h a t  
r e c e p t i v i t y  (ki). Since r i ty  is Dharma (ha),  whi le  e n t r u s t i n g  
is t h e  r e c e p t i v i t y  (ki) [ f o r  sa lva t ion]  f rom wi th in  t h a t  
Dharma (hB). Des i re  f o r  Bir th  is  y e t  a n o t h e r  r e c e p t i v i t y  (Id 
f rom wi th in  t h a t  r ecep t iv i ty  (Id. I t  is th is  mean ing  t h a t  
Shinran  t r i e s  t o  convey  in symbolic l a n g u a g e  when h e  
s p e a k s  o f  t h e  summons whereby  t h e  T a t h Z g a t a  c a l l s  a n d  
inv i t e s  a l l  s e n t i e n t  beings.  It is t h e r e f o r e  a se l f - awareness  
whereby  o n e  is  a w a r e  a n d  attests t h a t  i t  is  t ru ly  a f a i t h  of 
t r a n s f e r e n c e  of O t h e r  P o w e r  which  r e j e c t s  t h e  illusions of 
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self-power. "The des i re  for Birth in my Land" is precisely 
t h e  principle of t h e  awareness  t h a t  Other  Power fa i th  is t o  
b e  found in t h e  re ject ion of self-power and t h a t  a 
once-and-f or-all abandonment is t h e  important  thing. Of 
such g r e a t  importance is t h e  des i re  for  bi r th  t h a t  i t  can b e  
cal led t h e  c e n t e r  and h e a r t  of entrust ing faith.  

With this  desi re  a s  t h e  principle, t h e  Eighteenth Vow 
a r o s e  and therein  Amida Buddha took on c o n c r e t e  form. In 
o ther  words, Namu Amida Butsu is t h e  concret izat ion of 
" the  des i re  for  Birth in my Land;" and t h a t  is t h e  
E igh teen th  Vow. 

Fai th ,  which has such an  important  and deep  meaning 
fo r  us, is not  simply believing a doctrine.  I t  is a question 
of t h e  uni ty  of t h e  Dharma and human recept ivi ty  (kihb- 
ittail and  this  unity is precisely s i tua ted  in " the des i re  for  
Birth in my Land." There  is a parable  about  t h e  t w o  
s t reams  by Shan-tao, which c a n  be found in his commentary 
on t h e  passage from T h e  Meditation Si i t ra  about  t h e  "mind 
t h a t  es tabl ishes  t h e  Vow of transference." When we  look 
fo r  this same mind in t h e  Primal Vow, we  find i t  in " the 
des i re  for Birth in my Land," which is t h e  Ta thZga ta9s  mind 
of t r ans fe rence ,  Amida's heart .  I t  is because we a r e  not  
really a w a k e  t o  t h e  mind of des i re  for  Birth t h a t  we a r e  
a t t a c h e d  t o  self-power and i t  is by truly awakening t o  t h e  
TathZgata 's  mind of d e s i r e  for  Birth t h a t  we  come t o  rue  
our t r a n s f e r e n c e  of self-power. Through this mind w e  
rea l i ze  t h e  diamond-like mind of a fa i th  t h a t  is absolutely 
determined and  impervious t o  t h e  siren songs of deviat ing 
theories  and opinions, of var iant  in te rpre ta t ions  and 
practices.  Through it ,  Birth in t h e  midst of everyday l i fe  
becomes possible and t h e  t r u e  fa i th  of O t h e r  Power is 
born. Through it, we  come t o  know t h e  ground of Namu 
Amida Butsu. In i t ,  w e  touch on t h e  Ta thZga ta l s  h e a r t  
toge ther  with our own living self. 

The  mind of des i re  for  Birth is t h e  mind of trans- 
ference.  In i t ,  f o r  t h e  f i r s t  time, t h e  meaning of t h e  Primal 
Vow becomes clear.  By it ,  t h e  t rans fe rence  of merit, 
outgoing as well  as returning (bsb-gensb), comes about  
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t o g e t h e r  w i t h  my  B i r t h  a n d  Awaken ing .  T h r o u g h  i t ,  o u r  
s a l v a t i o n  in t h i s  l i f e  i s  b r o u g h t  t o  a w a r e n e s s  a n d  o u r  f u t u r e  
A w a k e n i n g  i s  a s su r ed .  A l l  t h i s  t a k e s  p l a c e  b e c a u s e  t h e  
mind  o f  d e s i r e  f o r  B i r t h  i s  t r u l y  t h e  p r i nc ip l e  of t h e  s a v i n g  
a c t i v i t y  of  t h e  T a t h Z g a t a  a n d ,  at t h e  s a m e  t ime ,  t h e  
p r i n c i p l e  w h e r e b y  t h i s  s a l v a t i o n  c o n f i r m s  i t s e l f  to us. T h u s  
t h e  mind of d e s i r e  f o r  B i r t h  t e s t i f i e s  t o  t h e  t r u t h  of t h e  
T a t h Z g a t a ,  o r  b e t t e r ,  t h i s  mind  i s  t h e  f u n d a m e n t a l  p r i n c i p l e  
f o r  t h e  d i s t i ngu i sh ing  of  t r u t h  a n d  means ,  t r u t h  a n d  f a l s e -  
hood ,  r e a l i t y  a n d  illusion. I t  is a t  t h e  p o i n t  of t h e  d e s i r e  
f o r  b i r t h  t h a t  w e  r e c e i v e  t h e  Buddha ' s  wisdom. A t  t h a t  
po in t  t h e r e  i s  n o t  t h e  l e a s t  u n c e r t a i n t y  a b o u t  t h e  w a y  w e  
o u r s e l v e s  h a v e  t o  go ,  w i t h  t h e  r e s u l t  t h a t  w e  a r e  a l s o  a b l e  
t o  g u i d e  o the r s .  Moreove r ,  t h e  d i r e c t i o n  t h e  c o u n t r y  a n d  
e v e n  t h e  wor ld  shou ld  f o l l o w  i s  shown  t h e r e .  Wi thou t  i t  w e  
d o  n o t  k n o w  w h e r e  w e  a r e  going.  I t  is " t h e  d e s i r e  f o r  B i r t h  
in my Land"  t h a t  s h e d s  l i g h t  o n  t h e  s p o t  o n  w h i c h  w e  s t a n d  
as w e l l  as o n  t h e  p a t h  t h a t  l i e s  b e f o r e  us. 

B u t ,  as w a s  s a i d  a b o v e ,  f o r  a long  t i m e  p e o p l e  d i d  n o t  
k n o w  w h a t  to th ink  a b o u t  t h i s  i m p o r t a n t  p r inc ip le .  T h e y  
h a d  t h e  impre s s ion  t h a t  " e n t r u s t i n g  f a i t h "  w a s  i n f i n i t e l y  
p u r e ,  b u t  t h a t  " d e s i r e  f o r  Bi r th"  g a v e  o f f  a s m e l l  of s e l f -  
p o w e r  a n d  w a s  t h e  h o t b e d  f o r  d e v i a t i n g  opin ions .  B u t  
d e v i a t i n g  op in ions  c a m e  a b o u t  b e c a u s e  t h e y  d i d  n o t  under -  
s t a n d  t h e  r e a l  mean ing  of d e s i r e  f o r  Bi r th .  T h u s  f rom of  
o l d  t h e  d e s i r e  f o r  B i r t h  h a s  b e e n  f e a r e d .  F o r  me,  h o w e v e r ,  
t h e  d e s i r e  f o r  B i r t h  i l l u m i n a t e s  e v e r y t h i n g ,  b e  i t  t h e  
Nembutsu ,  t h e  P r i m a l  Vow, F a i t h ,  t h e  G r e a t  P r a c t i c e ,  o r  
B i r t h  in t h e  P u r e  Land ,  a n d  T h e  L a r g e r  S i i t r a  f r o m  begin-  
n i n g  to e n d  e n f o l d s  t h e  i nne r  r e a l i t y  of  t h e  d e s i r e  f o r  B i r t h  
in t h e  P u r e  Land .  I t  i s  T h e  L a r g e r  S i i t r a  wh ich  d i s c l o s e s  
t h e  p u r e  i nne r  m e a n i n g  of t h i s  d e s i r e  as Namu A m i d a  Butsu .  
F o r  me,  i t  is T h e  M e d i t a t i o n  S i i t r a  a n d  T h e  S m a l l e r  [Amida]  
S i i t r a  wh ich  d e s c r i b e s  t h e  o u t e r  c i r c u m s t a n c e s  of  i t s  
a p p e a r a n c e .  T h e  f o u n d a t i o n  of t h e  Sh in  sect of P u r e  L a n d  
i s  " t h e  d e s i r e  f o r  B i r t h  in my  Land." F r o m  d e e p  w i th in  
e n t r u s t i n g  f a i t h  a n d  s i n c e r i t y ,  t h e  B u d d h a  f u r t h e r  d i s c lo sed  
t h e  d e s i r e  f o r  B i r t h ,  a n d  p r e c i s e l y  t h e r e i n  l i e s  t h e  p r i n c i p l e  
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of t h e  se l f - awareness  of e n t r u s t i n g  f 'aith, t h e  pr inc ip le  
w e r e b y  e n t r u s t i n g  f a i t h  b e c o m e s  consc ious  o f  i t se l f  and  
i l luminated  f r o m  within. T h i s  w a s  t h e  t h e  Shin sect of P u r e  
L a n d  of ou r  founde r  Shinran! 

I t  m a y  n o t  b e  obvious  f rom t h e  expres s ions  used,  b u t  i t  
i s  a f a c t  t h a t  people  have  b e e n  t ry ing  t o  build a t r a d i t i o n a l  
Shin sect "theology" so le ly  on e n t r u s t i n g  f a i th ,  whi le  
t r e a t i n g  t h e  d e s i r e  f o r  B i r th  as a pe r iphe ra l  ma t t e r .  T h a t  is  
n o t  my way. In my "theology" t h e  d e s i r e  f o r  B i r th  is  n o t  
p l aced  o v e r  a g a i n s t  e n t r u s t i n g  f a i t h ,  fo r  t h a t  d e s i r e  fo r  
B i r th  i s  d isc losed f rom within e n t r u s t i n g  f a i th .  I t  i s  only at 
t h e  point  w h e r e  e n t r u s t i n g  f a i t h  has  s o  d isc losed t h e  d e s i r e  
f o r  B i r t h  t h a t  t h e  Shin sect of P u r e  Land  begins. 

11. E X C E R P T S  FROM LATER CHAPTERS 

T h e  P r e s e n t  T ru ly  Assured  S t a t e  i s  C e s s a t i o n  (pp. 34-37) 
T h e  s ix  c h a r a c t e r  name  Na-mu A-mi-da Butsu  i s  t h e  

pr inc ip le  fo r  B i r t h  in e v e r y d a y  l i f e  . . . a n d  t h a t  i s  enough,  
f o r  t h e r e  is  no th ing  l ack ing  in it.  In a once-and-for-all 
abandonmen t  w e  dwe l l  in a state of non-re t rogress ion  in 
t h e  p r e s e n t  life. O n e  is  g r e a t l y  mis taken if h e  th inks  t h a t  
t h i s  non-re t rogress ion  i s  only  half of t h e  b e n e f i t  of t h e  
P r ima l  Vow, t h a t  t h e  s e c o n d  half  i s  s t i l l  on  deposi t .  What  
w e  now h a v e  would t h e n  b e  ha l f ,  bu t  t h e  l e s se r  a n d  wor th-  
l e s s  half. I t  would only  b e  p rec ious  b e c a u s e  of t h a t  s econd  
half ,  t h e  f u t u r e  unsurpassable  ces sa t ion .  T h e  p r e s e n t  half ,  
t h e  t ru ly  a s su red  state in t h e  p r e s e n t  l i fe ,  would b e  low in 
rank,  f o r  i t  is  t h e  second  half  t h a t  would b e  p rec ious  a n d  
s t i l l  in deposi t .  T o  th ink  t h i s  w a y  is  a mistake.  . . . On t h e  
P a t h  of t h e  S a i n t s  i t  would b e  c o r r e c t  t o  th ink  t h i s  way,  
( s ince  on  t h a t  P a t h  t h e r e  a r e  d i f f e r e n t  s t a g e s  and  
e n t r a n c e s  t o  pas s  th rough  in o r d e r  to a t t a i n  fu l l  Buddha- 
hood). However ,  in t h e  t r a n s f e r e n c e  of mer i t  of t h e  Pr imal  
Vow, w i t h  t h e  Nembutsu as i t s  e s sence ,  t h a t  which  i s  
bes towed  upon us  by t h e  T a t h Z g a t a  is  t h e  t ru ly  a s su red  
state, is  cessa t ion .  T h e s e  t w o  a r e  abso lu te ly  one. T h e  
meaning of t h e  Shin sect of P u r e  Land i s  t h a t  t h e  t ru ly  
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a s su red  state a n d  c e s s a t i o n  a r e  o n e  and  t h e  same. For  t h a t  
r e a s o n  w e  c a n  no  longer b e  i n t e r e s t e d  in a c e s s a t i o n  in t h e  
fu tu re .  I t  is  t r u e  t h a t  c e s s a t i o n  i s  t h e  u l t i m a t e  goal ,  b u t  
t h e  immedia t e  problem is  only  t o  a t t a i n  t h e  t ru ly  a s su red  
state, f o r  t h a t  is su f f i c i en t .  When o n e  r e a c h e s  t h e  t ru ly  
a s su red  state, c e s s a t i o n  i s  a t  hand. T h e  r e a l i t y  of t h e  t ru ly  
a s su red  state necessa r i ly  c o n t a i n s  c e s s a t i o n  wi th in  i t se l f .  
T h e r e  is  n o  c e s s a t i o n  a p a r t  f rom t h e  t ru ly  a s su red  state, 
f o r  i t  is  enc losed  in t h a t  t ru ly  a s su red  state. . . . If w e  
a t t a i n  t h e  t ru ly  a s su red  state, c e s s a t i o n  wil l  b e  na tu ra l ly  
a t t a i n e d .  "They sha l l  c e r t a i n l y  r e a c h  c e s s a t i o n  b e c a u s e  
t h e y  a b i d e  in t h e  t ru ly  a s su red  state." I t  w a s  T'an-luan w h o  
h e r e  c l a r i f i ed  t h e  r e l a t ionsh ip  b e t w e e n  c e s s a t i o n  a n d  t h e  
t ru ly  a s su red  state b y  add ing  t h e  word "because"  to t h e  
s f i t r a  t e x t  t h a t  reads: "Dwelling in t h e  t ru ly  a s su red  state, 
t h e y  s h a l l  s u r e l y  a t t a i n  cessation." 

T h e  E x i s t e n c e  a n d  Sav ing  A c t i v i t y  of Amida (pp.44-50) 
When w e  speak  of t h e  Buddha o r  s a y  t h a t  t h e  Buddha 

de igns  t o  held us, w e  think of some  kind of myster ious  
ac t iv i ty .  In ShinshG w e  a r e  he lped by Amida. Amida de igns  
t o  held us. T h e  help ing Amida and  w e  t h a t  a r e  he lped a r e  
t w o  d i s t i n c t  rea l i t ies .  T h a t  i s  how i t  is w r i t t e n  in t h e  
sc r ip tu re s .  A r e  t h e n  Buddha a n d  w e  comple t e ly  s e p a r a t e  
e n t i t i e s ?  . . . T h e r e  a r e  many re l ig ions  t h a t  speak  9f be ing  
helped by gods  o r  Buddhas. O n e  r e l i e s  on o r  p rays  to t h e  
Buddha,  o r  o n e  a d d r e s s e s  h is  p r a y e r s  t o  t h e  gods, a n d  i s  
t h e n  helped by gods  o r  Buddhas. What d o e s  t h i s  rea l ly  
mean? . . . Such  a "divine help" is  r ea l ly  a mys t i ca l  idea.  
Would Buddha 's  Dharma b e  someth ing  l i ke  th is?  I h a v e  t h e  
impression t h a t  i t  is n e c e s s a r y  f o r  u s  t o  r e th ink  th i s  
ques t ion .  By s o m e  wondrous  power  t h e  Buddha would t h e n  
help  e a c h  of us. B e c a u s e  t h e  Buddha is  s u c h  a n  e x a l t e d  
pe r sonage ,  h e  c a n  he lp  thousands  of people ,  t e n s  of thou- 
s a n d s  o r  m o r e  at t h e  s a m e  t ime,  someth ing  t h a t  a m e r e  
human could  neve r  manage.  . . . When w e  exp la in  th ings  in 
t h i s  way ,  w e  h a v e  some  kind of unders tanding,  b u t  is  t h i s  
t h e  t e a c h i n g  of t h e  Shin sect of P u r e  Land ? Accord ing  t o  
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t h e  Shin s e c t  t h e  Buddha helps  us through t h e  power of t h e  
Pr imal  Vow. And s ince  th is  Primal Vow is being fulfi l led,  
help  c o m e s  by i tself .  Because  t h e  Buddha fulfi l led t h e  
power  of t h e  Primal Vow in t h e  Namu Amida Butsu,  we a r e  
helped natura l ly  and wi thout  any  ou tward  in te r fe rence .  T h e  
Buddha fulfi l ls  t h e  Dharma whereby o n e  is helped natura l ly  
a n d  wi thou t  anyone's ca lcula t ion,  a n d  in this way He helps, 
a n d  helps  a l l  s e n t i e n t  beings  equally. Thus t h e  Buddha d o e s  
no t  have  a th ing t o  d o  anymore.  May h e  enjoy his repose! 

T h a t  is Buddhism. Help in Buddhism means  t h a t  t h e  
helping Dharma is fu l f i l led ,  t h a t  o n e  is helped by t h e  
Primal Vow, by t h e  power  o f  t h e  Dharma of Namu Amida 
Butsu. I t  ce r t a in ly  does  not  mean t h a t  s e n t i e n t  beings  a r e  
helped d i rec t ly  by t h e  Buddha. T h e  Buddha d o e s  no t  help  
anybody individually. He fulfi l ls  t h e  Dharma whereby a l l  
c a n  make  progress  and  then  says: "From now on i t  is your 
own responsibil i ty whe the r  you a r e  helped o r  not. . . . If 
you w a n t  t o  b e  helped, re ly  on this Dharma teaching.  It is 
no  longer  my affair ."  . . . There fo re ,  while t h e  gods of 
o t h e r  religions may b e  busy, t h e  Buddha is no t  par t icular ly  
occupied.  T h e r e  is  of c o u r s e  t h e  thousand-armed Kannon. 
T h e  Bodhisat tva  Kannon-sama may have  a thousand a r m s  
wi th  which t o  help s e n t i e n t  beings,  but  Amida has  no need 
of a thousand arms. T w o  a r e  q u i t e  enough. . . . A t  t h e  
p resen t  t ime  t h e  four c h a r a c t e r s  A-mi-da-Butsu a r e  t h e  
sp i r i tua l  power wherein  Amida Buddha resides.  Apar t  from 
th i s  t h e r e  is no longer any  working of  t h e  Buddha, fo r  i t  is  
su f f i c i en t  for us t o  rely upon t h e  Namu Amida Butsu. T h e r e  
is no  need t o  re ly  on Buddha a p a r t  f rom th i s  Namu Amida 
Butsu. T o  g o  a s t e p  fu r the r ,  t h e r e  is only Namu Amida 
Butsu a n d  a p a r t  from Namu Amida Butsu t h e r e  is n o  
Buddha. This way of speaking is legi t imate .  T h e  Buddha is  
p resen t  in t h e s e  six c h a r a c t e r s .  . . . T h e r e  is  no  doub t  t h a t  
in t h e  pas t  t h e r e  was  t h e  human being, DharmZkara Bodhi- 
s a t t v a  in his s t a g e  of cu l t iva t ing  t h e  c a u s e s  for  awakening. 
But i t  is permissible t o  s a y  t h a t  in t h e  p resen t  t h a t  which 
w e  c a l l  Amida Buddha is t h e  Name, Namu Amida Butsu. 
Thus  Amida Buddha r e f e r s  only t o  t h e  Name. Apar t  from 
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th is  t h e r e  is nothing, fo r  t h e r e  is only t h e  Name. Many 
people may think t h a t  th is  does  not sound like much t o  hold 
onto,  but  i t  is  precisely th is  name t h a t  is  t h e  soul of the  
T a t h Z g a t a  Amida. We rely  on  this  spiri t .  When reading 
Rennyo  Shbnin's biography, w e  find t h e  remark: "In o t h e r  
sects o n e  p r e f e r s  f igurat ive  paint ings  t o  t h e  w r i t t e n  Name 
and  wooden s t a t u e s  t o  paintings. In our s e c t  w e  p re fe r  
paint ings  t o  s t a t u e s  and t h e  name t o  paintings." The  
a u t h e n t i c  ob jec t  of worship i s  t h e  Name. 

Vow and F a i t h  (pp. 55-57) 
The  Shin sect of P u r e  Land Buddhism has  f a i t h  as i t s  

essence.  . . . The  t o t a l  principle o f  th is  f a i t h  is t h e  Vow. 
F a i t h  comprises  within i tself  a n  urgent  prayer  or a Vow by 
which i t  is  determined. The  Vow is t h e  determining f a c t o r  
of faith.  Or  again,  t h e  Vow is t h e  c a u s e  o f  fa i th ,  and f a i t h  
i s  t h e  e f f e c t  of t h e  Vow. . . . In t h e  s t a g e  of f a i t h  as fa i th  
i t  canno t  y e t  b e  determined t h a t  f a i t h  is  O t h e r  Power. 
F a i t h  makes c l e a r  t h a t  i t  is  in f a c t  f a i t h  o f  t h e  trans- 
f e r e n c e  of O t h e r  Power  by a lways looking deeper  i n t o  
i tself .  F a i t h  o f  t h e  fulfi l lment o f  t h e  Pr imal  Vow i s  
a t t e s t e d  only by t h e  Vow t h a t  i l luminates i t  from inside. 

Voice and Thought (pp. 78-86) 
T o  obtain  f a i t h  necessarily means t o  b e  made t o  obtain 

it. In t h a t  "being made to" t h e r e  l ies  a t r u t h  of inner 
necessity.  When w e  speak o f  receiving t h e  g i f t  of fa i th ,  
t h e r e  is  t o  t h a t  f a i t h  no theory,  but t h e r e  is truth.  
Meaning in t h e  term "meaningless" is theory or  logic. But 
meaning in t h e  phase " t o  t a k e  as meaningful" i s  r ea l  t ru th .  
T h e  P a t h  of t h e  Sa in t s  t a k e s  theory as i t s  essence,  while 
t h e  P a t h  of P u r e  land l eaves  theory behind and  re l ies  on 
t ruth .  T h e r e  is  t r u t h  beyond theory. . . . R e a l  t r u t h  
appears  when theory runs  out. . . . Tru th  is something t h a t  
i s  made known t o  us as a g i f t ,  but  theory is something t h a t  
humans make up  themselves. Theory is a weapon of t h e  
self .  . . . (Our founder) heard t h e  concre te ly  cal l ing voice 
whereby t h e  Ta thZga ta  invi tes  a l l  s e n t i e n t  beings. V o i c e "  
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is  t h e  f i r s t  c o n c r e t e  thing.  T r u e  words  a r e  something 
c o n c r e t e .  I t  is by a b s t r a c t i n g  f rom words  t h a t  we  c o n s t r u c t  
thought .  Though t  is a b s t r a c t ,  only words  a r e  c o n c r e t e .  But  
w e  t end  t o  r e j e c t  t h e s e  c o n c r e t e  words  a n d  cons ide r  only 
a b s t r a c t  t hough t  as impor tant .  I t  is n o t  words  t h a t  a r e  
i m p e r f e c t ,  b u t  ou r  own words  a r e  imper fec t .  When w e  t a k e  
t h o u g h t  as or ig inal  and  words  as de r ived  t h e r e f r o m ,  t h e n  
t h o s e  words  a r e  imper fec t .  Words themse lves  a r e  e l e m e n t a l  
a n d  t h o u g h t  e x i s t s  only as a re f l ec t ion  upon words. T o  
cons ide r  t h o u g h t  as o r ig ina l  and words  a r e  de r ived  is  
p u t t i n g  t h e  c a r t  b e f o r e  t h e  horse.  . . . 
Vow, Nembutsu,  and  t h e  Ful f i l lment  of Vow (pp.86-87; 
105-1 06) 

Some people  th ink  t h a t  a p a r t  from Namu Amida Butsu  
t h e r e  is a Vow-mind t h a t  d e s i r e s  Birth.  They  mainta in  t h a t ,  
a p a r t  f rom t h e  p r a c t i c e  of s ay ing  Nembutsu,  t h e r e  is  need 
f o r  a n o t h e r  mind t h a t  d e s i r e s  Birth.  In th i s  w a y  of thinking,  
o n e  c o n c e i v e s  of a n  a b s t r a c t  mind t h a t  vows t o  b e  born  in 
t h e  P u r e  Land,  a mind a b s t r a c t e d  f rom t h e  words  "des i re  
fo r  B i r th  in my Land" of t h e  P r ima l  Vow. Such  a n  a b s t r a c -  
t i on  i s  a mind c o n s t r u c t e d  by self-power.  C o n s t r u c t i o n s  of 
se l f -power  a r e  a b s t r a c t .  T h e  c a l l  and  invi ta t ion  of o t h e r  
P o w e r  is c o n c r e t e .  . . . When o n e  th inks  f rom such  a 
Vow-mind c o n s t r u c t e d  by se l f -power ,  t h e n  Nembutsu a n d  
B i r th  become  two. "Nembutsu and  Birth" r ea l ly  means  t h a t  
Nembutsu is prec ise ly  Birth.  A p a r t  from t h e  p r a c t i c e  of 
Nembutsu t h e r e  is n o  a c t i v i t y  of Birth.  T o  say  t h e  
Nembutsu as such  is be ing  born. . . . When o n e  f ee l s  t h a t  
h e  has  rea l ly  b e e n  e n a b l e  t o  say  t h e  Nembutsu,  t h e r e  t h e  
a c t i v i t y  of dec i s ive  B i r th  is fulf i l led.  When somebody says ,  
"I p r a c t i c e  t h e  Nembutsu, you know!", B i r th  is n o t  assured .  
T o  p r a c t i c e  such  a Nembutsu means  t ak ing  t h e  Nembutsu as 
a means  o r  a s t e p p i n g  s t o n e  t o w a r d s  Birth.  What a waste!  . . . L e t  us  th ink  a b o u t  t h e  name for  a moment  and a s k  
ou r se lves  w h e r e  i t s  e s s e n c e  lies. We c a n  s a y  t h a t ,  dur ing  
t h e  many a e o n s  of t h e  c a u s a l  s t a g e  of c u l t i v a t i n g  prac-  
t i c e s ,  Namu Amida Butsu  e x i s t e d  as t h e  Vow. A t  t h e  t ime  
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of t h e  fu l f i l lmen t  of t h a t  Vow, at t h e  t ime  of awaken ing  
a f t e r  t e n  aeons ,  t h i s  Vow t h e n  b e c a m e  p r a c t i c e  and  w a s  
comple t ed  as t h e  six c h a r a c t e r  word. B e f o r e  t h a t ,  i t  
e x i s t e d  only  as a though t ,  as a n  inner  impulse. . . . When 
w e  s t a r t  f rom t h e  six c h a r a c t e r  Name, w e  c a n  s a y  t h a t  
Namu is  t h e  Vow and  Amida Butsu  is  t h e  p rac t i ce .  Bu t  Vow 
a n d  p r a c t i c e  a r e  one.  T h e r e f o r e  t h e  Vow is fu l f i l led  
p rec i se ly  when o n e  b e l i e v e s  in Amida Butsu.  . . . T h e r e  a r e  
peop le  w h o  th ink  t h a t  t h e  P r i m a l  Vow h a s  been  fu l f i l led  
somehow long,  long ago.  Such  a th ing,  however ,  c a n  in no  
wi se  b e  ca l l ed  t h e  fu l f i l lment  of t h e  Vow. T h e  fu l f i l lment  
of t h e  Vow means  t h a t  t h e  Vow is be ing  fu l f i l led  only  at 
t h e  moment  when w e  a r e  be ing  helped and  saved.  T h e r e  is 
n o  fu l f i l lment  in be l ieving t h a t  " t h e  Vow is fulf i l led but  w e  
a r e  n o t  helped." T h a t  I am saved  i s  t h e  fu l f i l lment  of t h e  
Vow. T h a t  is w h a t  is ca l l ed  t h e  un i ty  of Dharma and  
s e n t i e n t  be ing  (kihb-i t tai) .  What kind of t h ing  is  t h e  fulfill- 
m e n t  of t h e  Vow? I t  is t h a t  I a t t a i n  t h e  t ru ly  a s su red  state 
in th i s  l i f e  at t h e  o n e  monen t  of abandonmen t  at Namu. 

Amida among  t h e  Many Buddhas  (pp. 108-1 11; p. 129) 
(Al l  Buddhas  a r e  Buddhas  o f  immeasurable  l ight  and 

immeasurable  l ife.  What  t h e n  is  spec ia l  a b o u t  Amida ' s  Vow 
of e t e r n a l  l i fe ,  a b o u t  e t e r n a l  l i fe?)  T h e  immeasurable  l ight  
a n d  l i f e  of a l l  t h e  Buddhas  i s  only t h e  se l f - awareness  a n d  
se l f - conf i rma t ion  of t h e  Buddhas  themselves:  "I myself am 
immeasurab le  l ight  and life." In c o n t r a s t ,  t h e  immeasurable  
l ight  a n d  l i f e  of t h e  Buddha Amida means  t h a t ,  at t h e  point  
whe1.e t h e  T a t h Z g a t a  Amida becomes  e t e r n a l  l ight  and  l i fe ,  
w e  who h a v e  Amida in mind a l s o  b e c o m e  immeasurable  l i gh t  
a n d  l ife.  T h e r e  l ies  t h e  d i f f e rence .  . . . I t  is a t  th is  point  
a l s o  t h a t  we  c a n  d i scove r  t h a t  "having t h e  Buddha in mind" 
(nenzuru)  h a s  a comple t e ly  d i f f e r e n t  meaning when  w e  u s e  
i t  in connec t ion  w i t h  Amida and  when  w e  u s e  in r ega rd  t o  
o t h e r  Buddhas. . . . What is t h e n  t h e  P r ima l  Vow of Amida 
Buddha? I t  is t h e  comple t ion  of t h e  six c h a r a c t e r  Name. 
Within th i s  name  I am and  you are .  Amida Buddha is such  a 
rea l i ty .  T h e  P r i m a l  Vow of l ight ,  as we l l  as t h e  P r ima l  Vow 
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of l i f e  i s  n o t h i n g  a p a r t  f r o m  t h i s  Name. A m i d a  B u d d h a  i s  
l i g h t  a n d  i s  l i f e ,  b u t  t h i s  B u d d h a  i s  on ly  a p r e s e n t  r e a l i t y  
a t  t h e  p o i n t  w h e n  t h e  Namu A m i d a  Bu t su  i s  r e c i t e d .  Wha t  
i s  t h e  "body" of  t h a t  l i gh t ?  I t  is t h e  s i x  c h a r a c t e r  Name 
t h a t  c o n s t i t u t e s  t h e  b o d y  of l ight .  I t  is in t h a t  Name t h a t  
t h e  T a t h Z g a t a  i s  i m m e a s u r a b l e  l i g h t  a n d  l i fe .  In a word  t h e  
m e r i t  a n d  p o w e r  of b o t h  i m m e a s u r a b l e  r e a l i t i e s ,  l i g h t  a n d  
l i f e ,  i s  t h e  me r i t - power  of t h e  Name. 

D h a r m Z k a r a  B o d h i s a t t v a  i s  I (p. 1 14) 
W h a t  is, in t h e  p r e s e n t ,  g i v e n  t o  u s  i s  n o t h i n g  o t h e r  

t h a n  Namu A m i d a  Butsu .  W h a t  w e  c a l l  B u d d h a  i s  Namu 
A m i d a  Butsu .  I t  is Namu A m i d a  B u t s u  t h a t  is p r e s e n t  to us. 
If o n e  d o e s  n o t  m e d i t a t e  on ,  f o r  examp le ,  e t e r n a l  l i g h t  o r  
e t e r n a l  l i f e ,  t h e  o t h e r  B u d d h a s  d o  n o t  a p p e a r .  T h e  T a t h Z -  
g a t a  Yakush i  a n d  t h e  T a t h Z g a t a  Dain ich i  d o  n o t  a p p e a r  if 
w e  d o  n o t  m e d i t a t e  o n  them.  B u t  t h i s  i s  n o t  t h e  case w i t h  
t h e  T a t h Z g a t a  Amida.  H e  is t h e r e  w h e n  w e  s a y  Namu A m i d a  
Butsu .  T o  b e  s a v e d  by a B u d d h a  t h a t  i s  t h e  o b j e c t  of o n e ' s  
m e d i t a t i o n  i s  m e r e l y  r e c e i v i n g  s a l v a t i o n  d u r i n g  med i t a t i on .  
T h a t  is n o t  a n  a c t u a l  s a l v a t i o n .  B u t  w h e r e  t h e r e  i s  Namu 
A m i d a  Bu t su ,  t h e r e  i s  a c t u a l  s a l v a t i o n  a n d  o u r  a c t u a l  
r e a l i t y  i s  s aved .  

In r e g a r d  to t h e  t h r e e f o l d  f a i t h  of s i n c e r i t y ,  e n t r u s t i n g ,  
a n d  " t h e  d e s i r e  f o r  B i r t h  in my Land,"  f r o m  t h e  s i d e  o f  
s e n t i e n t  b e i n g s  t h i s  Vow h a s  i t s  e s s e n c e  in e n t r u s t i n g  f a i t h ,  
b u t  f r o m  t h e  s i d e  of  t h e  Buddha ' s  h e a r t ,  t h a t  e s s e n c e  l i e s  
in t h e  d e s i r e  f o r  Bi r th .  A t  l e a s t  t h a t  is h o w  w e  c a n  v i e w  
th ings ,  I th ink .  When w e  t r u l y  r e c e i v e  f a i t h ,  w e  c a n  s e n s e  
t h e  c a l l i n g  v o i c e  of  t h e  Buddha .  T h i s  m e a n s  t h a t  in t h e  
Namu A m i d a  Bus t su  w e  s e n s e  t h e  v o i c e  of  t h e  B u d d h a  
q u i e t l y  c a l l i n g  o u t  to us: "Des i r e  f o r  B i r t h  in my  Land!" 
When w e  f e e l  t h i s  c a l l i n g  v o i c e  of t h e  B u d d h a  in t h e  Namu 
A m i d a  Bu t su ,  w e  s e n s e  t h e r e i n  non - r e t rog re s s ion  in  t h i s  l i f e  
as p e o p l e  a w a k e n e d  to  t h e  Buddha ,  as c h i l d r e n  of t h e  
Buddha .  Non- r e t rog re s s ion  in t h i s  l i f e  is t h e  a w a r e n e s s  of  
b e i n g  a c h i l d  o f  t h e  Buddha.  A c h i l d  of  t h e  B u d d h a  i s  a 
b o d h i s a t t v a  in t h e  c a u s a l  s t a g e  of  b e c o m i n g  a Buddha ,  in 
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o t h e r  words ,  a D h a r m a k a r a  Bodh i sa t tva .  I f e e l  t h a t  
D h a r m a k a r a  B o d h i s a t t v a  is I. 
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