
Introduction

theemotionofhatredandtheaccompanyingproblemofhatespeech
isbecomingincreasinglyrelevantandneedsasolution.itistherefore
essentialtolookatthespecificsofhowthisemotionworks.tounder-
standthisspecificity,letusfirstexplaintheroleofemotionsinhuman
life,theirplaceinthehumanentitystructure,andtheirrelationshipto
humanvolitionalpower.Alackofknowledgeabouthowhatredworks
makesitdifficulttoidentifyandevenleadstolabellingotherunpleas-
antemotionsashatred.todistinguishitfromotheremotions,hatred
mustbeanalyzedindetail.inthispaper,ipointoutthatallissuesrelat-
edtoemotionsofhatredmustbeconsiderednotonlyinthecontextof
the functioning processes of the sensory desirability order, but also
withintheorderofhumandecision-makingaction.thiswillenablea
fullerunderstandingofphenomenabasedonhatredwhilealsomaking
itpossibletodistinguishthelatterfromotheremotions.Humanemo-
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tions are subject to certain powers.they are not separate from one
another,noraretheyseparatefromhumanwill;theycanco-occurwith
eachother and are dependent on human intellectual powers.this is
why an integral view is crucial to understand the issue of emotions
and,byextension,theemotionofhatred.

inconsideringtheemotionofhatred,iwillrefertotheAristotelian-
thomistic tradition.referring to theworksofAristotle andthomas
Aquinaemotionsjuxtaposetheirtheoryofemotion.1 Bycontrast,with
respecttotheNicomachean Ethics,2 iwilladdressthenotionofgood
andevil,whicharerelatedtothefunctioningofemotions,especially
theantagonisticpairoflove-hate.3 thomasAquinasreferstothepow-
ersandemotionsintheSumma theologiae4 andQuaestiones de pas-
sionibus.5 Aristotledescribesemotions,includinghatred,inRhetoric,
Bookii.thepaperwillbesupplementedbyKrąpiec’spositionbased
onI–Man: An Outline of Philosophical Anthropology,6 whichwillpro-
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1 Duetothedifferencesintheuseofterminologyrelatingtothetheoryofemotion,
inthearticleiuse“emotions”alsoincaseofthefeelingsthatoccurwithgreattension
andwhichcausesignificantorganicchanges.

2 Aristotle,Nicomachean Ethics,editedbySarahBroadie,translatedbychristopher
J.rowe(Oxford;NewYork:OxfordUniversityPress,2002).

3 See thomaeAquinatis,  Summa theologiae: cum textu ex recensione Leonina,
Vol. 1, Prima Secundae (torino:casaeditriceMarietti,1963),q.23,a.4,resp.

4 Aquinatis,Summa theologiae,i;thomaeAquinatis,Summa theologiae: cum textu
ex recensione Leonina,Vol.2,Pars IIa IIae (torino:casaeditriceMarietti,1963).

5 AndrzejMaryniarczyk, “Miejsce i rola uczućw strukturze bytowej człowieka”
[theplaceandroleofemotionsinthestructureofhumanbeing].in tomaszz Akwinu,
Dysputy o uczuciach: dysputy problemowe o prawdzie: kwestie 25–26. Quaestiones de
passionibus: quaestiones disputatae de veritate: quaestiones 25–26 [Disputesonemo-
tions: disputed questions on the truth: questions 25–26], edited by Andrzej
MaryniarczykandMieczysławAlbertKrąpiec,translatedbyAleksanderBiałek(lublin:
PolskietowarzystwotomaszazAkwinu,2020).

6 MieczysławAlbertKrąpiec, I–Man: An Outline of Philosophical Anthropology,
translated by Marie lescoe, Andrew Woznicki and theresa Sandok (New Britain,
connecticut:MarielPublications,1985).
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videacomprehensiveaccountofthespecificsofhowhatredfunctions.
theobjectofemotionsisexaminedintheAristotelian-thomisticcon-
cept,thetraditionofthephilosophyofbeing,whichisatthecoreof
theinterestsofthelublinSchoolofPhilosophy.7 theSchoolexplores
anthropologicalandethicalissues,8 emphasizingaholisticviewofthe
structureofthehumanbeing,whichfitswithinthescopeofthispaper.

Following thelublinSchoolofPhilosophy, theconsiderations in
thispaperwillbebasedonthea posteriori methodandtheintuitive-
reductiveexplanation.9 thea posteriori methodisanobject-oriented
synthesisofthestudyofhumanfactbasedonaholisticviewofit.the
intuitive-reductiveresearchprocedurehasbeendevelopedbyKrąpiec
andKamiński.intellectualintuitioncapturesstatesofaffairs,mainlyin
ageneralandexistentialaspect,whereas reductivity leads to theory-
shapingthinking.Basedononticconsequences,i.e.,effectstates,one
canfindandaccepttheirultimate,objectiveonticrationale.10 Usingthe
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7 itshouldbenotedthatthelublinSchoolofPhilosophyplacesparticularempha-
sis on the continuation and development of theAristotelian-thomistic concept. See
Mieczysław Albert Krąpiec and Andrzej Maryniarczyk,  The Lublin Philosophical
School,translatedbyHughMcDonald(lublin:PttA,2010).

8 PawełGondek,“SapientisestOrdinare:OntheMetaphysicalandMethodological
PhenomenonofthelublinPhilosophicalSchool,”inThe Lublin Philosophical School.
History—Conceptions—Disputes, edited by Agnieszka lekka-Kowalik and Paweł
Gondek(lublin:KUl,2020),90–91;ArkadiuszGudaniec,“MetaphysicsofthePerson:
the Specificity of Personalism in the lublin Philosophical School,” in The Lublin
Philosophical School. History—Conceptions—Disputes, edited byAgnieszka lekka-
-KowalikandPawełGondek(lublin:KUl,2020),122.

9 Aristotle,thomasAquinasandKrąpiecalladoptedthea posteriori method.the
intuitive-reductiveapproachwasadoptedbysuchscholarsasthomasAquinas,Gilson,
andKrąpiec.SeeStanisławKamiński,“On theNatureofPhilosophy,” inThe Lublin
Philosophical School. History—Conceptions—Disputes, editedbyPawełGondekand
Agnieszkalekka-Kowalik(lublin:KUl,2020),299.

10 Formoreonthemethodsiused,seeStanisławKamiński,On the Methodology
of Metaphysics. Z metodologii metafizyki,editedbyWojciechDaszkiewicz,translated
byMaciejB.Stępień(lublin–roma:PolskietowarzystwotomaszazAkwinu,2018),
198,247.
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reductivemethod,iwillconductananalysis,reflection,andreduction
(i.e.,regression)byconsideringthespecificfunctioningoftheemotion
ofhatredanditscomparisonwithotheremotionsagainstthebackdrop
ofthestructureofhumanaction.

thepaperisdividedintotwosections.thefirstexplainswhatemo-
tionsareandtheroletheyplayinhumanlife.itincludesananalysisof
theemergenceandfunctioningofemotions,providinganunderstand-
ingofhowemotionsariseandhowtheywork.inthefirstparagraph,
i also refer to acts ofwill and to howhuman emotions are ordered.
Sincethispaperinvolvesananalysisofthefunctioningofhatredbased
on thepersonal structureof thehumanbeing,which isnecessary to
understandhowhatredworks, thefirstsectiononly includescontent
thatmakesitpossibletoidentify,distinguish,andillustratetheessence
ofthisissue.consequently,thesecondsectiondealswiththeroleof
hatredand its relationship to thewill,aswellas its relation toother
emotions.

Emergence and Functioning of Emotions 
in the Human Personal Structure

toillustratetheroleofemotionsinhumanlife,onemustconsiderthe
verynatureofemotions,aswellastheirmanifestationsandforms,and
their relation to actions. Given that emotions affect what a person
desiresorhates, it isvital toexaminethosethatsignificantly impact
humanaction.Anemotionisapsychicexperiencethatischaracterized
by the emergence or disappearance of indifference toward the “stir-
ring” object. there occurs the desire to either move “towards” or
“away” from the given object. emotions are acts of the sensory
appetite associatedwith organic change.they aremanifestations of
fulfilledorunfulfilledaspirationsaimedatobtainingaspecificgood.
influenced by these experiences, people make decisions that differ
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fromtheirusualones,anactthatisaccompaniedbypainorpleasure.
the emotions are linkedwith theGreekwordpathē.11 construed in
thismanner, itmeans “experiencing” or “passively receiving some-
thing.”likeAristotle,St.thomasAquinasunderstandsemotionasa
movement and sensation (latin: passio), which presupposes man’s
acceptance of the good following a judgment on the good itself.
Sensory cognition is accompanied by emotions. their structure is
relatedtothreeintegralelements:mental,physiological,andcognitive.
emotions are not isolated from each other. they merge with each
other, forming a single whole. therefore, while each dimension of
emotioncanbediscerned,itcannotbeseparatedfromtheothers.

Onecandistinguishbetweenfunctionalandgeneticmodesofemo-
tionalmanifestation.emotionscanbepleasantorunpleasantduetothe
waytheyfunctionandmaymanifestgeneticallyasbodilyandsensual
experiences. these differ in how their components are arranged.
corporealmanifestations originate in the body; then, the individual
experiencesthemaspleasureorpain.inthecaseofsensoryemotions,
cognitionofaparticularobjectcomesfirst, followedbyfondnessor
disgust. this in turn triggers a physiological response in the body.
Whenbodilyemotionsaretransformedintosensualemotions,onecan
speak of amoral factor in human life because of the possibility of
aligningsensualemotionswiththewillandreason;aftermoralvalua-
tion,theseemotionsbecomeeithermorallygoodorbad.thisprocess-
ing takes place through the ultimate desire for a bodily experience,
whichgivesrisetosensualemotionsbyevokingrepresentationsofthe
objecttowhichitrefersintheimagination.inthismanner,physiolog-
ical agitation is reinforced or perpetuated. thus, a bodily sensation
generatesarepresentationofthegivenobjectintheimagination,and
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11 Aristotle, The “Art” of Rhetoric, translated by JohnHenry Freese,theloeb
classicallibrary193(london:HarvardUniversityPress,WilliamHeinemann,1959),
1378a8,21–22.
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thedesireforitsustainsthephysiologicalprocessintheconsciousness,
transformingitintoadesireformaterialization.12

themoral factor in human life occurswhen the organism experi-
ences some kind of transition that is then realized.the human being
experiencesitaspleasureorpain.thiscreatesanimageoftheobjectin
theimagination,evokingdesireordisgustdependingonwhethertheper-
sonlikesit.Notonlydoesthismaintainthephysiologicalprocess,butit
alsointensifiesit.13 thenegativeemotionhereissecondary,asitarises
fromthefactthatthedesiredobjectlacksthepropertiesthatarousefond-
ness.Atthesensorylevel,wespeakofliking,desireordisgustandaver-
sion.Atahighermentallevel,whenthewillcomesintoplay,wespeak
ofdesireorlove(latin:amor)andhatred(latin:odium).inthefunc-
tionalmanifestationofemotions,onecandistinguishstatesofpleasure
andpain.theseintensifyiftheyoccurinimmediatesuccession.Sensual
activitiesthatproceeduninterruptedarepleasurable,whereasthosethat
encounterobstaclesareexperiencedasunpleasant.thisisbecausesen-
sualactivitiesbelongtoagoodofsensorynaturethatisthebehaviorof
the individualand thespecies.therefore, theseactivitiesaregoodfor
nature itself. Pleasure, experienced via sensory functions, regulates
activities,whilepaininterruptsthem.14 Aristotlelabelseverythingthatis
pleasantorunpleasantasemotions.thesensationofpleasureandpain
isthereactionofthesensorypowertogoodorevilassuch.Pleasureis
equatedwithgood,andpainwithevil.15
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12 Krąpiec,  I–Man: An Outline of Philosophical Anthropology, 199–200. cf.
thomasAquinas,The Treatise on Human Nature: Summa Theologiae 1a 75–89,trans-
lated by robert Pasnau, the Hackett Aquinas (indianapolis, cambridge: Hackett
Publishingcompany,2002),q.81,a.3,resp.

13 thisprocessoccursonlyinthecaseofthesensualdesire.SeeAquinatis,Summa
theologiae,i,q.22,a.3,resp.

14 Krąpiec,I–Man: An Outline of Philosophical Anthropology,199–200.
15 Aristotle,The “Art” of Rhetoric,1378a1,cf.Aristotle,Nicomachean Ethics,

1105a4–6,1105b21–23.Pleasantthingsincludedesire,courage,joy,love,longingand
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inRhetoric,Aristotledistinguishesthefollowingtypesofemotions:
anger, appeasement and mildness, friendship and hatred, fear and
courage, shame and shamelessness, benevolence, pity, indignation,
envy,andambition.16 inturn,thomasAquinaswritesofthreepairsof
emotionscomprisingtheconcupisciblepassion(latin:vis concupisci-
bilis):loveandhate;desireandloathing;joyandsadness.Asforthe
irasciblepassions(latin:vis irabilis),theseincludehopeanddespair;
fear and courage; aswell as anger,which has no opposite emotion.
referringtothistradition,Krąpieclistselevenemotionsintheorderin
which they arise: love, hatredof evil, desire, flight fromevil, hope,
despair,fear,courage,anger,joyatthegoodachievedandsadnessat
theevilpresent. in thisbreakdown, love is theprimarypredilection.
theemotionallifeinvolvesactsofthewill,i.e.,emotionsofahigher
order, if thelatteremergeundertheinfluenceofreason.reasonand
volitionalactscanvitalizetheemotionallife,gainingabettermeansof
achievingpersonalgoalsthroughit.Actsofemotionandactsofwill
are not separate from each other,which iswhy they are sometimes
referredtoasthesamething.Volitionalactsarenotlimitedtophysio-
logical transformations, unlike acts of sensory emotions, which are
inseparablytiedtosuchtransformations,duetothesetiesbelongingto
the essence of emotions.Acts of will, accompanied by reason and
emerging under its influence, can actualize the emotional life and
becomeameansofattaininggoalsanddevelopingappropriate,favor-
abledispositionsforaction—aslongastheyareconscious.emotions
thatarisebeforevolitionalactsneedtobetempered;otherwise, they
may lead to ill-advised actions. Unrestrained emotions, ahead of
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pity. Unpleasant things include anger, fear, envy, hatred, and jealousy.AristotleDe
Anima. Books II and III,translatedbyDavidWalterHamlyn(Oxford:clarendonPress,
2002),431a8–12.

16 AristotledescribestheseemotionsinRhetoric,Bookii.Appeasingistheopposite
offallingintoangerandmildnessistheoppositeofanger.
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actionsandwithout the involvementof reason,can limitandunder-
minefreedomandcausedestruction.Suchactionscanbecausedespe-
ciallybyunpleasantemotions,i.e.,anger,jealousy,andhatred.these
actionscanmanifestthemselvesinspeech,indeedsor,onthecontrary,
indejection.Krąpiecaddsthatpsychologicalaspirationstowardsthe
goodarisethroughthewill—apsychologicalsource—sincemancan
experiencedesirethatisdirectedtowardstheintellectuallyknowable
good.Here,certainaspirationsneedtobeovercome.Strictlyspeaking,
this means that a psychological personality is formed in a person
through cognition and thewill,with the latter ultimately organizing
itselfindecisions.therefore,thereisapowerinthehumanbeingthat
isrevealedthroughactsofpursuinganintellectuallyknowablegood.17

Fourelementscanbedistinguishedinvolitionalpursuit.thefirst,
physiological,includesreflexive,instinctiveandhabitualmovements.
itisdistinguishedbyneuralandbiochemicalphenomenaofadeeper
nature,e.g.,inrespiration.itsmodeofexecutionisnotdirectlyinflu-
encedbythewill,exceptfortheachievementofintendedgoalsorcog-
nitiverepresentations.thesecond,cognitive-sensory,knownassenso-
ry agitation, concerns cognitive representations, i.e., perceptions,
ideas,concepts,andjudgments.itisassociatedwithsensualemotions.
itoccursbeforeorafterthephysiologicalordesire-psychologicalele-
ment.itreferstoemotionsassociatedwithimpressionsorimaginings.
ifattentionisfocusedontheobjectevokingtheemotion,thisincreas-
es the emotion’s intensity. in turn, its intensity decreaseswhen one
doesnotfocusontheobject.thethirdelement,desire-psychological,
is a set of emotions anddesires of the senses, leading “towards” or
“away” from thedesiredobject,aswellasdesires thatconstitutean
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17 Krąpiec,  I–Man: An Outline of Philosophical Anthropology, 196–202. cf.
Aquinatis,Summa theologiae, i,q.23,a.4, resp;ArturAndrzejuk,Tomasz z Akwinu
jako psycholog [thomasAquinas as a psychologist]. (Warszawa:Wydawnictwo von
Borowiecky,2020),67–68.
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intellectualpredilectionforit,causedbythejudgmentofpracticalrea-
son. the desire-psychological element constitutes an “agitation”
desire.this agitation urges one tomove “towards” or “away” from
a particularobject.itisalsocharacteristicofallstatesofdesire.this
includesvolitionalones,wherethereoccursanadaptationandmove-
ment“towards”abelovedobjectoraversiontowardsahatedone.the
fourthelement,volitional,iswillingnessconstruedasanactofspiritu-
allove.theseelementsconstituteafunctionalunityofdesireandvoli-
tion.Humanfreedomandactsofdecisionarerelatedtothepractical
judgments throughwhichhumansdeterminetheiractions;forexam-
ple, throughavoluntaryactof love,onemaychooseanon-idealor
irrationalpracticaljudgmentthatdeterminesthemtoact.18

thesubjectof theemotional field is thesensory-desirepowers.19
Desireinvolvesanentiresphereofdesireandaspiration,whichisdis-
tinct from the cognitive sphere. St. thomas Aquinas distinguishes
between two powers of desire: the sensual desire and the cognitive
desire,dependingonthetypeofcognitionthatthedesiringentitypos-
sesses.eachofthesedesiresisprecededbycognition.Whilebothare
concernedwith amaterial object, they differ in terms of its formal
aspect,andassuch,sensoryandintellectualdesireareseparatepow-
ers.cognitivedesire,i.e.,thewill,isaconsequenceofintellectualcog-
nition.thegoalpursuedbythewillmayalsobeintangiblegoodsinac-
cessibletothesenses,e.g.,knowledge.incontrast,thesensual-desire
power is emotionality. it is formed through the influenceof sensory
cognition.Sincehumansbehavedifferentlytowardsagoodthatiseas-
ilyattainablecomparedto thatwhichinvolvesovercomingobstacles
and greater effort, one can distinguish between two non-conjugate
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18 Krąpiec,I–Man: An Outline of Philosophical Anthropology,198–99,cf.326–329.
19 externalsenses includesight,hearing, touch, taste,andsmell,whereas internal

sensescomprisememory, imagination, instinct,andcommonsense.Formoreon this
issue,seeKrąpiec,196.
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powersofsensualdesire: theconcupiscible, theobjectofwhich isa
specific,easilyattainableandsensuallycognizablegood,aswellasthe
irascible,alsoknownasthepowerofanger.thelatterinvolvesachiev-
ingadifficultgoodorrejectingevil.inthecaseoftheconcupiscible
domain,manseekstoavoidwhatisharmfulanddesireswhatisappro-
priateaccordingtothesenses.theirascibledomain,asopposedtothe
concupiscibleone,involvesdifficultyinobtainingoravoidingsome-
thing that requires more effort. those overwhelmed by it focus on
overcomingadversitiesthatbringthemharmanddeprivethemofwhat
suitsthem.20 therearisesresistanceorattackagainstevilorenthusi-
asmtowardsagoodthatisdifficulttoattain.

the concupiscible power distinguishes between emotions on the
basisofopposites, asoneof these emotions relates togoodand the
other to evil. Good or evil is the object of concupiscible emotions.
When one experiences goodness through the senses, a predilection
arises.thepleasantgoodislinkedtowhatisoriginallydesired.this
givesrisetotheemotionoflove.indeed,loveisthisinitialorientation
ofdesiretowardsaparticulargood.Whatgivesrisetothispurelysen-
sualloveisaneasilyattainablegood.itthereforerepresentsaunionof
theonewholoveswiththeobjectoflove.Goodattractsdesireandevil
repelsit.thus,ifabad,unpleasantthingappearsinsteadofapleasant
one,thisgivesrisetoaversion,disgustorhatred,asopposedtolove.it
triggersemotionalflightandloathing—aconditionoppositetodesire.
theirasciblepowerinvolvesdifficultyinattaininggoodoreschewing
evil.Assuch, theway toachievinggoodoreschewingevil includes
hindrances,whichgiverisetothetaskofovercomingthem.itisthen
thattheseobstaclesinhibitloveandthepursuitoftherespectivegood
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20 theconcupiscibleisasmuchaboutwhatisagreeableasitisaboutwhatisdis-
agreeable.inturn,theroleoftheirascibleistocombatthedisagreeable.SeeAquinas,
The Treatise on Human Nature,ia,q.80–81,a.2,resp.cf.Maryniarczyk,“Miejscei ro-
lauczućwstrukturzebytowejczłowieka,”380–381.
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or the avoidance of evil. Human efforts are directed at overcoming
obstacles, not explicitly at attaininggoodor avoiding evil. if one is
positiveaboutthepossibilityofconqueringdifficulties,withthecon-
sequence being the attainment of a difficult good, there is hope of
achievingit.Upondeterminingthatthisisimpossible,oneexperiences
despair. ifoneovercomesadifficulty, theyfeel joy; ifnot, theyfeel
sadness.thehardshipofattainingagoodisassociatedwithastronger
drivetoovercomeagivendifficulty.therefore,whenthegoodiseasy
toachieve,manisguidedbytheconcupisciblepower,andifitisdif-
ficult,theirasciblepowercomestotheforefront.21 Havingestablished
howemotionsariseandwhatcharacterizestheminthehumanperson-
alstructureandhavingmarkedtheplaceofhatredintheclassification
ofemotions,letusproceedtoanalyzethespecificfunctioningofthe
emotionofhatred.

The Specificity of Hatred

inRhetoric,Aristotlepresentstheemotionofhatredasopposedtolove
butdoesnotanalyzeit indetail. incontrast,thomasAquinaswrites
abouthatredasasensualemotionoractinthecontextofdistancingthe
concupisciblepowerfromaparticularevil.Aquinaspointsoutthatthe
causeofhatredislove.However,hatredcanarisenotonlyfromlove
but also from jealousy, because jealousy is sadness at the good of
anotherperson,whichbecomeshatedbysomeoneelse.22 Hence,sad-
nesscancausehatredinmuchthesamewaythatpleasureisthecause
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21 Krąpiec,I–Man: An Outline of Philosophical Anthropology,200–201.
22 Mancanalsoexperiencepleasureinother’smisfortune.SeeMagdalenaPłotka,

“tomaszzAkwinuoradościzezła,któreprzytrafiasięinnym”[thomasAquinason
takingpleasureinanother’smisfortune].Roczniki filozoficzne 71,nr1(2023):231–246,
https://doi.org/10.18290/rf23711.11.
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of liking. Man craves pleasure and flees from sorrow.23 Although
hatredbelongstotheconcupisciblepower,becauseofitsbelligerence,
itcanalsobeassociatedwiththeirasciblepower.24 therefore,itcanbe
theresultofentrenchedanger.Justasonecannotreducetheconcupis-
cibletotheirascible,so,too,angerandhatred—whichoriginatefrom
twodifferentpowers—cannotbereducedtoeachother.25 Aristotlealso
distinguishes hostility, to which insult and slander can contribute.
Hostility,unlikeanger,canexistwithoutpersonalresentment.Hatred
stemsfromtheassumptionthatapersonischaracterizedbysomething
special,suchasthieveryordenunciation.26

According toAquinas, hate is evil in the sameway that love is
good.27 thesubjectofloveisgood,andthesubjectofhateisevil.in
intrinsic28 andcognitivedesire,loveisthecongruenceofdesirewith
whatoneconsiderssuitable,andhaterepresentsacertainincongruence
of desire with what one considers hostile and harmful.29 Hatred
towardsanobjectmaybegeneral,resultingfromitsverynature,and
not stemming from the fact that the object is a particular thing.An
examplecouldbeapersonwhohatessomething(e.g.,mosquitoes)in
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23 Aquinatis,  Summa theologiae, ii, q. 34, a. 3, 6, resp. it indirectly develops
Aristotle’sideathathatredistheoppositeoflove,whichisincludedinRhetoric,Book
ii.cf.Aristotle,The “Art” of Rhetoric,1382a1.Krąpiecaddsthatthesourceofall
emotions is love (primordial predilection) in I–Man: An Outline of Philosophical
Anthropology,200–201.thus,hatredisanemotionthathasitsorigininlove,butisthe
onlyoppositeoflove.

24 Aquinas,The Treatise on Human Nature,q.81,a.2,resp.ad.3.
25 thomas Aquinas,  Quaestiones Disputatae de Veritate, translated by robert

W. Schmidt(chicago:Henryregnerycompany,1954),q.25,a.2,ad.7.
26 thisisaboutassumingthatsomeone’scharacteristicsmakeushatethem.they

aredistinguishedbyacertainnegativefeature.Forexample,ifsomeoneisathiefora
denunciator,thiscantriggerourhatredofthatperson,asstatedbyAristotleinhiswork
The “Art” of Rhetoric,1382a4–6.

27 Aquinatis,Summa theologiae,ii,q.34,a.3,resp.
28 Alsocalledintrinsic,relatedtothecognitionoftheobject.
29 Aquinatis,Summa theologiae,i,q.29,a.1,resp.
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general,notjustaspecificthing.Onemayfeelangeronlybecauseof
aspecificcause—actionstowardsaspecificperson—becausetheyare
alwaysindividualinnature.therefore,Aristotleconcludesthatanger
refers to individual objects, but this is not necessarily the casewith
hatred.30 if a change in apersoncontributes to thedisappearanceof
hatred, thisdoesnotprovethat theemotionwasanythingother than
hatred. Notably, hatred continues to be experienced unless there is
somechangeintheindividualrelatedtotheexperienceorthewillto
change this stateof affairs and strive to that end.Hence,hatredcan
applytouniversalobjectsaswellastoindividualthingswithwhichone
interactsonasensorylevel.Onemaypersistinhatredbasedonwhat
onebelievestobeageneraldescriptiontrueofmanythingsinagiven
category.therefore,itisjustaseasyforapersontohatetheonemos-
quitothatbitesthemasitisforthemtohatemosquitoesingeneral.31
A distinction must also be made between hatred stemming from
nature,likethatofamantowardsamosquito,andhatredwhereaman
is naturally not an enemy to another.32 the latter is born due to the
additionofsomethingtothisnature,duetowhichonebeginstohate
theother.33 Suchanadditiontonaturecanbeconstruedassomething
hostile,evil,andthreatening.
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30 Aquinatis, Summa theologiae,i,q.29,a.6,resp.Aristotlegoesontoaddthat
hatredcanbedirectedagainstwholegroupsandthateveryonehatesthievesanddenun-
ciators.thoughangerfadeswithtime,hatredisincurable.SeeAristotle,The “Art” of
Rhetoric,1382a4–31.

31 BrianDavies,Thomas Aquinas’s Summa Theologiae: A Guide and Commentary
(NewYork:OxfordUniversityPress,2014),176–77.

32 Alsoworthmentioninginthiscontextisself-hatred.Yet,sincethisisatopicfor
aseparatepublication,formoreonthisseeKeithGreen,“Aquinas’sArgumentagainst
Self-Hatred,”The Journal of Religious Ethics 35,No.1(2007):113–139.

33 thomasAquinas, Disputed Questions on the Virtues, edited by e. Margaret
AtkinsandthomasWilliams,translatedbye.MargaretAtkins,cambridgetextsinthe
HistoryofPhilosophy(NewYork:cambridgeUniversityPress,2005),a.8,resp.ad.7.
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ForAristotle, hatred involves causing harm. Someonewho hates
doesnotcare tosee theconsequencesof theiractions.compared to
anger,hatredisnotaccompaniedbypainbecauseanangrypersonsuf-
fers,whiletheonewhohatesdoesnot.thehatefuldonotshowmercy;
theangrymaywellbemerciful.thereasonisthatanangryindividual
wants the instigator of their anger to suffer for their wrongdoings,
whereasapersonwhohatesdesires thedestructionof the instigator.
Aristotle argues that these considerationsmake it possible todecide
whetheranactwasdoneoutofhatred.34 tosummarize,hatreddiffers
fromanger in that the onewhohates does not suffer and showsno
mercytowardstheinstigator.

Yet,asnotedbythomasAquinas,experiencingharmdoesnotnec-
essarilycausehatred.theexpressionofperfect lovecanbe toshow
kindnesstowardsthepersonwhohaswrongedus.35 Byanactofthe
willtowardstheotherperson,wecanovercomeeviltoguardagainst
hatredand,byshowinggoodnesstowardsthepersonwhohaswronged
us,change theirbehaviorso that theystopdoingevil.Butwhen the
harmprovestoogreat,andthewrongedpersoncannotovercomethe
evil,hatredarises.Forhatredtoemerge,itmustbeprecededbyalove
ofaparticulargoodofwhichonemaybedeprivedbyevil.According
to Aristotle, an evil person is one who does morally harmful and
unpleasant deeds. Because of desire or imagination, that which is
morallyharmfulisseeminglygoodwhenit isnotbasedonreason.36
Whileloveistriggeredbyaparticularknowngoodthatarousesliking
anddesireinthecognitivesubject,hatredisbornasaresultofthetak-
ingawayofthisgood,whichcausesthepersontoexperiencedisgust
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35 Aquinatis,Summa theologiae,ii,q.25,a.9,resp.
36 Aristotle,Nicomachean Ethics,1104b32–34.cf.thomaeAquinatis,Aristotelis
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andaversion.thisaversionisaconsequenceofhatredandischarac-
terizedbyadesiretoavoidthatwhicharousesresistance.37

Undernaturallaw,manisorientedtowardsthegood.thislawgov-
erns man’s rational nature and determines the order of morality in
whichmanshoulddogoodandavoidevil.38 therefore,onecannotbe
hatefultowardsanother,i.e.,theymaydoevilbutnotbeevilorhate-
fulthemselves.indeed,onemayconsidersomethingthatisnotobjec-
tivelyeviltobeevilanddeemsomethingobjectivelyeviltobegood;
therefore, hating evil and loving good is not necessarily a positive
thing.inotherwords,ifsomeoneweretowronglyattributeanegative
propertytoagood,thenhatredtowardsthatpropertywouldbewrong.
Someonemay loveone thingwhileanothermayhate itbecause the
samethingmaybesuitableforonepersonbutnottheother.39 Hating
someoneisopposedtotheinnateemotionoflovingthem.thatis,one
givesupwhatisinnateandbelovedbecauseonewishestoavoidsome-
thingtowhichavoidanceisinnate.Manstrivestolikewhatispleasant
becauseheseesthatitbringshimsomethinggood,whilehatingwhat
is sad because he believes it brings him something bad.40 love and
hateareemotionalattitudestowardsanobject.theyareastraightfor-
wardpursuitofsensualdesireinrelationtoobjects.41

ifsomethingisgoodandinharmonywithnaturebutisregardedas
evilbecauseofthecorruptionofnatureitself,thenthereexistsahatred
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37 Aquinatis,Summa theologiae,i,q.26,a.1,resp.,q.29,a.1,resp.
38 thomasAquinas,The Treatise On Law: Being Summa Theologiae, I–II, QQ. 90

through 97,editedbyrobertJ.Henle,Notre Dame Studies in Law and Contemporary
Issues,Vol.4(NotreDame,london:UniversityofNotreDamePress,1993),56.

39 Aquinatis,Summa theologiae,i,q.29,a.1,resp.ad.3.
40 Ibid.,ii,q.34,a.6,resp.
41 PeterKing, “emotions,” inThe Oxford Handbook of Aquinas, editedbyBrian

DaviesandeleonoreStump,OxfordHandbooks(NewYork:OxfordUniversityPress,
2014),220.
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ofapparent,unrealevil,whichisavice.incontrast,hatredofactual
evilisnotavice,becauseactualevilisopposedtonaturalgood.42 evil
is theabsenceofgood inanentity. indeed,evilalways involves the
absenceofacertainelement,someintegratingorrefiningpartthata
particularentityoughttopossess.evildoesnotexistinitself;ithasno
naturebecauseitisalack,construedastheabsenceofgoodness.43 the
interpretationofevilastheabsenceofgoodnessrejectstheideathat
thereareessentialformsofevilwhichwouldexistindependentlyand
beentities,suchasharm.44 AccordingtoAristotle,absenceisakindof
contradiction.the inability tohave somethingornot havingwhat a
personoughttohaveconstitutesalack,beitageneralorspecificone.
Acontradictionisalwaysalack,butnotnecessarilyviceversa,since
something can be lacking in different ways.45 therefore, based on
opposites,itcanbesaidthathatredistheabsenceofloveandevilis
theabsenceofgood inanentity.theresult is that thegoodappears
withinacertainrange.

inthecaseofallconcretegoods,reasoncanconsidertheissueof
havingsomegood,aswellastheabsenceofsomegoodthatfeatures
aspectsof evil, and in this respect,deemeachof thesegoodseither
deliberatelychosenoravoided.thatis,anyparticularthingcanalways

508

42 Aquinatis,  Summa theologiae, ii, q. 34, a. 5, resp. ad. 3. See also Artur
Andrzejuk, Mieczysław Gogacz, foreword toUczucia i sprawności: związek uczuć
i sprawności w Summa Theologiae św. Tomasza z Akwinu [emotions and habits: the
relation between emotions and habits in thomas Aquinas’ Summa theologiae]
(Warszawa:„Navo”,2006),74,89.

43 MieczysławAlbertKrąpiec, Metaphysics: An Outline of the History of Being,
translatedbytheresaSandok,Vol.2(NewYork:Peterlang,1991),172–173.

44 AndrzejMaryniarczyk, Rationality and Finality of the World of Persons and
Things, translated by Hugh McDonald, (lublin: Polskie towarzystwo tomasza
z Akwinu,2016),117.

45 Aristotle,The Metaphysics,translatedbyJohnHenryMcMahon(Mineola,New
York:DoverPublications,2007),1055b4–16.
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beviewedasgoodornotgoodinsomeway.Sinceitisalwayspossi-
bletofindaspectsofgoodandevilineachoption,itisalwayspossi-
bletodiscernmorethanonewayofdoingthings.thus,it isalways
possibletodiscoverwhysomethingisworthornotworthdoing.46 if
a thingisperceivedasnotgood,itisassociatedwithpain.Painisthe
reactionofthesensorypowertoevilandanunpleasantstateaccom-
paniestheemotionofhatredbecausemanexperiencessensualactivi-
tiesthatencounterdifficultyasundesirable.Whenanalyzinghatred,as
withanysensation,therearethreethingstoconsider:thedisposition
of those who hate, the ones they hate, and the reason behind this
hatred.

Hate, like love, is part of the concupiscible power because it
belongstothewillifitperformsactssimilartothoseoftheconcupis-
ciblepower.47 lovecanbelostthroughactivecontemptoractscon-
trarytoloveunderthepressureofdesireorfear.48 Hate,understoodas
disgustandturningawayfromtheotherperson,islinkedtopersonal
life.likelove,itpertainsmainlytootherpeople,andinalesserand
secondarysensetonon-personalobjects.Krąpiecexplainsthatdesire
isrepelledifanunpleasantthingappearsinsteadoftheexpectedgood.
thisisalsowhenthedisgustthatconstitutessensualhatredarises.the
object that one finds unpleasant causes negative agitation. there
occursamovement“away”fromtheobjectofdisgust.Desire,which
cantaketheformofcravingorlonging,emergeswhenapersondoes
notpossessapleasurablegoodbutisstronglydrawntowardsit,which
arousesthetensiontoobtainit.Whenoneisthreatenedbyevil,aver-
sion and loathing arise following the emergence of revulsion. this

46 StephenWang, “the indetermination of reason and the role of theWill in
Aquinas’sAccountofHumanFreedom,”New Blackfriars 90,No.1025(2008):115,
https://doi.org/10.1111/j.1741-2005.2008.00235.x.

47 Aquinas,Quaestiones Disputatae de Veritate,q.25,a.3,resp.ad.5.
48 Aquinatis,Summa theologiae,ii,q.24,a.12,resp.ad.2.
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makes one stop resisting a hated evil that they could have avoided.
Sensualhatredcanexistwithoutloathing.Assecondaryactsofemo-
tionalmanifestations,desireandloathingreveal theexistenceof lik-
ing-loveor loathing-hate.thelatterare initialacts thatremainmore
hiddenthanthesecondaryones.Whenonecannotavoidtheevilsthat
havearousedhatredandloathing,oneexperiencessadness.Astheevil
persists, the hatred increases and the loathing disappears, over-
whelmedbythesadnesspreventingescape.Onlysadnessatthepresent
evilremains.Suchemotionsdevelopthroughthegoodorbymeansof
specificevilopposedtoit.Opposingemotionsdonotusuallycoexist,
butiftheydo,hatredcannotexistwithoutlove,whereashappyemo-
tionsmayoccurwithoutsadones.49 Hatredcannotexistwithoutlove,
justasevilcannotexistwithoutgood.Hatredistheoppositeoflove,
andevilistheoppositeofgood.

Conclusions

thispaperfocusedontheemotionofhatredandthespecificityofits
functioninginrelationtotheprocessesofhumanaction.theaimwas
to characterize how emotions of hatred function in the processes of
humanmoralaction.referencestoAristotle’sconceptofemotionsin
the rhetorical context of argumentation, and the philosophical back-
groundfortheexplanationofemotionsbythomasAquinasasinter-
pretedbythelublinSchoolofPhilosophy,madeitpossibletoanalyze
theemotionofhatredinrelationtotheprocessesofhumandecision-
making action and the functioning of other emotions. in this paper,
issuesrelatedtotheemotionofhatredmustbeconsideredbothinthe
contextofthefunctioningprocessesofthesensorydesirabilityorder
andwithinthesphereofhumandecision-makingaction.considering
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the emotion of hatredwithin the frameworkof the orders presented
made it possible to showcase how it arises from a lack of love and
affectshumanaction.indeed,thisalsomadeitpossibletofunctional-
lydistinguishhatefromemotionsthatcanbeequatedwithit,suchas
anger.Finally,itshowedthattheemergenceofemotionsofhatredcan
beinfluencedbyone’sintellectualactivity.theanalysismadeitpos-
sible to present the specific functioning of the emotion of hatred
throughaholisticviewofthehumanbeing.

Unlikeotheremotions,hatredarisesfromalackoflove.itcanstem
fromjealousywhensomeonefeelssadduetoanotherperson’swell-
being,andthusbeginstohatethatindividual.Whilehatredbelongsto
theconcupisciblepower, itcanbe theoutcomeofperpetuatedanger
belongingtotheirasciblepower.Sincetheseemotionsbelongtodif-
ferentpowers,onecannotbereducedtotheother.emotionsofhatred
aresometimesequatedwithanger.Nevertheless,angerhasnoopposite
emotion,andthatoppositetohatredislove.Hate,unlikeanger,canbe
directedagainstentiregroupsbecauseitdoesnotnecessarilyrefertoa
specificperson,whereasangerdoes.Further,angercanonlybeexpe-
riencedbecauseofaspecificreason—concreteactionsaffectingaper-
son—whichalwaysrelatestoasingleindividual.

Withhatred,onemayperceivetheotherpersonashavinghostileor
threateningfeaturesthatcharacterizethemaccordingly.then,thisper-
sonisascribedsomehostilequalityorelementthatisrootedintheir
verynature,effectivelymaking it impossible toeliminate this factor
withouteliminatingthehatedindividual.thehaterequatesthegiven
elementwiththeperson.itidentifiesonewiththeother,viewingthe
hated person through the lens of their characteristics, not thewhole
pictureandessence.

Asillustratedbytheaboveconsiderations,theemotionofhatredis
notisolatedfromthestructureofhumandecision-makingaction.the
actofhatred,chosenbasedonajudgmentofpracticalreason,pushes
mantoactbecause,involitionalstriving,humanfreedomandactsof
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decision are linked to practical judgments chosen byman.through
actsofthewill,emergingundertheinfluenceoftheintellect,theycan
increasetheirinfluencenotonlyonwhetherandhowtheyexternalize
hatred,but evenonwhetherornot they feel it.Otherwise,hate that
emergesbeforevolitionalactscanleadtorecklessbehaviormanifest-
edinspeechoraction.thispaperformsthebasisforafurtherstudyof
emotionsofhatredandrelatedphenomena,suchashatespeech.

theSpecificityofHatred.
AnAnalysisBasedontheAristotelian-thomisticconcept

SUMMArY
thispaperaimstopresentthespecificfunctioningoftheemotionofhatredfrom
thepointofviewof theAristotelian-thomisticconceptofemotions.thisper-
spective isparticularlyrelevant to the issueathandbecauseof itsholisticand
integral viewof understandinghumanbeings, including their emotional func-
tions.inthispaper,iconsidertheissueof theemotionofhatredinrelationto
otheremotionsagainstthebackdropofthestructureofhumanaction.Whenana-
lyzinghowhatredfunctions,iconsiderthenotionofgoodandevil,whichare
linkedtoemotionsandactsofwillthatplayavitalroleinthesphereofemotions.
Bycorrectlychannelingone’swilltowardsthegood,oneisabletonoticehatred
arisingwithin,andthusreflectuponit.Understandinghowtheemotionofhatred
functionsisessentialforfurtherresearchintohowitisexpressed.

Keywords:emotion,hate,love,Aristotle,thomasAquinas,good,evil
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