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E d i t o r i a l

I
n the call for this issue of Mind-
field, we attempted to acknowl-
edge the largely North American 
and European make-up of our 

membership as perhaps limiting in 
some ways and asked some critical 
questions: Might unconscious 
biases, perhaps fueled by a domi-
nant “Western” perspective, limit 
our scientific understanding of psi? 

How can the field further support 
gender equality and those with dis-
abilities? We invited anyone who 
found that their unique perspective 
should be better known to take the 
opportunity to share it with us.

We issued this call in 2019 - 
well before the global shutdowns 
spurred by the SARS-CoV-2 and 
also well before recent movements 
in the United States and elsewhere 
to protest forms of white suprem-
acy and white violence on people 
of color and other marginalized 
groups. Partially as a result of 
these movements and the racial 
and economic disparities made all 
the more explicit by the pandemic, 
there has been an outcry in adja-
cent fields to parapsychology, most 
notably psychology, to critically 
examine ways white supremacy is 
perpetuated by scientific research 
and institutional gatekeeping. The 

recent Decolonizing Psychology 
Conference organized and produced 
by Teachers College at Columbia 
University represents this more 
conscientious self-reflective turn. 

Racial inequity and, more plainly, 
blatant white supremacy typified 
the dominate conversations on 
diversity and multiculturalism over 
the last year. However, gender 
inequality in the sciences also 
became even more relevant. Early 
in 2019 the American Association 
for the Advancement of Science 
(AAAS), of which the PA is an 
Affiliate, formed its Societies Con-
sortium on Sexual Harassment in 
Science, Technology, Engineering, 
Mathematics, and Medicine. This 
formation of this consortium was 
a response to the National Acade-
mies report on Sexual Harassment 
of Women - a call to action urging 
institutions to consider the impact 
of sexual harassment as equal to 
research misconduct in terms of 
its effect on the integrity of scien-

| ΒΥ ANNALISA VENTOLA, 
Parapsychological Association 
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tific research.  Revelations of the 
sexual harassment experienced by 
women in the workplace and in ac-
ademic settings have raised urgent 
questions about the specific impact 
of this discriminatory behavior on 
women and the extent to which it 
is limiting their careers. The recent 
documentary Picture a Scientist 
(watch it at https://tinyurl.com/
b4msa36f) sheds even more light 
on these issues.

These recent movements have 
painted a rather dim picture, but 
we have reasons to be hopeful. One 
can find gender and ethnic diver-
sity in the PA simply by looking at 
its student membership, which is 
almost half female, includes trans-
gender and non-binary individuals, 
is racially diverse, and enjoys more 
representation from multiple coun-
tries outside of North America and 
Europe than other PA membership 
levels. The challenge is for us to 
provide the mentoring and support 
to ensure that in 10-20 years that 

level of diversity will be found 
among the PA’s professional mem-
bership and within its leadership. 

The inclusion of diverse voices 
represents one of the greatest 
strengths of any scientific field. Not 
only does debate and dissent help 
shake up old and rigid ways of con-
ceptualizing and investigating the 
world, but it also adds an element 
of ‘true skepticism’ to the scientific 
process in the sense of critically 
reflecting on the ways research is 
being conducted. By welcoming 
a conversation that provides a 
forum for underrepresented groups, 
parapsychology will be in a better 
position to see the way that one 
perspective or ideology has been 
favored at the expense of others. 

Finally, this will be Annalisa Ven-
tola’s last issue as a co-editor of 
Mindfield. She was this publication’s 
first layout editor for volumes 1-3 
before engaging the talented Niko-
laos Koumartzis as PA Art Director. 
She stepped into the role of Co-Ed-
itor when Etzel Cardeña stepped 
down in 2017, and now she has 
paved the way for Mindfield’s in-
coming Co-Editor: Jacob W. Glazier. 
As Executive Director of the PA, An-
nalisa will continue to support this 
publication in an administrative ca-
pacity and is pleased to be bringing 
more talent into the PA’s volunteer 
staff. Jake has a doctorate degree 
in Psychology: Consciousness and 
Society from the University of West 
Georgia, where he also teaches. His 
research interests are varied and 
intersectional, as evidenced by the 

article he contributed to this issue, 
and we look forward to what his 
creativity and insight will bring to 
the bulletin.

B o o k s  R e c e i v e d

Shute, R. (2020). Ultimate Reality: 
A Challenge to the Materialist 
Paradigm. Romar Philosophical 
Publishing. Rodger Shute exam-
ines evolution, consciousness, and 
the possibility of an afterlife to 
address the big questions: Where 
do we come from? What are we? 
Where do we go?

Vernon, D. (2020). Dark Cognition: 
Evidence for Psi and its Im-
plications for Consciousness.  
Routledge. David Vernon provides 
essential coverage of informa-
tion and evidence for a variety of 
anomalous psi phenomena, calling 
for a paradigm shift in how we view 
consciousness: from seeing it as 
something solely reliant on the 
brain to something that is enigmat-
ic, fundamental and all pervasive.

Wildman, W.J. & Stockly, K.J. 
(2021) Spirit Tech: The Brave 
New World of Consciousness 
Hacking and Enlightenment 
Engineering. New York: St. Mar-
tin’s Press. The authors review 
brain-based technologies designed 
to trigger, enhance, accelerate, 
modify, or measure spiritual expe-
rience while discussing issues of 
authenticity, meaning, safety, and 
social responsibility.
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The challenge is 
for us to provide 
the mentoring and 
support to ensure 
that in 10-20 years 
that level of diversity 
will be found among 
the PA’s professional 
membership and 
within its leadership. 

From the Mindfield Team
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S
ome recent events in 
the parapsychological 
community worry me. 
A perennial institute 

of parapsychology collapses 
in a few months in the face of 
sudden political and ideological 
hostility. A leading researcher 
gets angry with his employers 
and emancipates himself at the 
risk of dragging his collaborators 
into a conflict of loyalty. Anoth-
er recognized researcher turns 
out to have committed massive 

fraud, refuses to recognize it, and 
then decries his treatment. Such 
horror stories can make everyone 
pessimistic (Hess, 1992). 

We can also read these events 
as examples of the recurrent so-
cio-anthropological pattern called 
“the Trickster” (Hansen, 2001), 
i.e., as reversals of privileged 
positions. According to George P. 
Hansen, the paranormal seems to 
have affinities with some social 
characteristics such as liminal-
ity, anti-structure, marginality, 
communitas, transgressiveness, 
reflexivity, and reversibility, but 
aversions to others such as cen-
trality, structure, hierarchy, and 
economic power. 

The subject of this special issue 

is diversity, which inherently 
involves recognizing marginal-
ized voices. Marginality is type 
of liminality, and the liminal are 
often marginalized (Hansen, 2001). 
Within these pages, we are at-
tempting to bring together topics 
which go beyond the mainstream. 
These are often supported by 
those who have low or no status 
because of their identity. And 
they teach us something of the 
paranormal, as it appears to feed 
on social groups with specific 
anti-structural characteristics 
(Evrard, 2010).

In the same way we may expect 
trickster effects in the upper level 
of mainstream parapsychology, 
we should expect similar effects 
with the lower level. We must 
learn from the margins:

As a field, parapsychology has 
historically been marginalized 

| by RENAUD EVRARD 
PA President

       Trac k 
          t h e 
Tr i c ks te r !
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and that has hurt our progress. 
But there comes a time when it 
may be adaptive to realize that 
marginality can also be a gift. We 
have encountered a phenomenon 
that deserves study. We have 
qualified investigators with the 
tools to investigate it all along 
the continuum from conventional 
to paranormal. A cross-cultural 
research environment already 
exists that can illuminate the 
construction and interpretation 
of lived experience from local 
traditions to powerful global 
communities of belief. The work 
we do on both the underlying 
experience and its many contexts 
speaks to and from a wide list of 
mainstream science- and hu-

manities-based disciplines. It is 
time that we acknowledge there 
is something rich and powerful 
here—wherever the findings 
lead—and who better to carry 
the research to its fruition than 
those who are not afraid to oper-
ate outside the hidebound limits 
of mainstream science? (Beischel 
& Zingrone, 2015, p. 312)

Parapsychology should not 
make the same mistakes that 
mainstream research has made 
in marginalizing it. Cultural and 
social forces have a grip on what 
knowledge will be consecrated 
and what will be marginalized 
(Kail, 2008). We should identify 
these same biases as they apply 
to our field, and then address 
them, welcoming the foreigner, 
reaching out to the marginalized, 
and strengthening the expression 
of minority voices.

Of course, parapsychologists are 
always struggling to receive more 
legitimacy, asking for recognition 
from the elites. Paul Allison, from 
Cornell University, claimed in 1979 
that they succeed at some level 
in reaching legitimacy. But he also 
observed (Allison, 1979, p. 288) 
the “true dilemma” of parapsy-
chologists showing “an image of 
methodological innocence coupled 
with theoretical guilt.” The sub-
versive process inherent to (exper-
imental) parapsychology prompt-
ed David Hess to consider three 
different characteristics: deviance, 
violations of the accepted codes 

ideals of scientific practice (such 
as fraud, corruption, or unprofes-
sional experimental design and 
analysis); marginality, having an 
unimportant position in the status 
and funding hierarchies of science; 
and heterodoxy, anomalous claims 
that violate existing scientific 
perceptions about the world. He 
concluded: 

Thus, a science such as parapsy-
chology is heterodox, and many 
parapsychologists are margin-
alized, but in general its exper-
imental designs are not deviant 
with respect to the standards 
articulated by other experimen-
tal psychologists. Likewise, de-
fenders of scientific orthodoxies 
may engage in so-called “devi-
ant” practices in order to debunk 
heterodox sciences or marginal-
ized colleagues. Furthermore, a 
science may be heterodox even 
if many of its members do not 
occupy a marginalized position 
in the social structures and 
power hierarchies of contempo-
rary science. (Hess, 1992)

According to Hansen (2011), in-
tegrating marginality as a proper-
ty of the field of parapsychology is 
a key to understanding psi:

Simply put, parapsychology has 
failed to flourish as an institu-
tional endeavor. It remains mar-
ginal, and after nearly 130 years 
of continuous effort, it lacks vi-
able institutions that seek to di-

Volume 13
Issue 1 2021

[...] the paranormal 
seems to have 
affinities with 
some social 
characteristics 
such as liminality, 
anti-structure, 
marginality, 
communitas, 
transgressiveness, 
reflexivity, and 
reversibility

Tra c k  t h e  Tr i c ks te r !
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rectly engage the phenomena as 
an ongoing effort. In our culture, 
the moneys devoted to fictional 
portrayal of the paranormal in 
books, TV, and movies dwarf 
those allocated to research. The 
phenomena occurring today are 
marginalized in mainstream reli-
gion and neglected, or ridiculed, 
in science. These facts say 
something fundamental about 
the nature of the phenomena, 
and any comprehensive theory 
of the paranormal must explain 
them. (Hansen, 2011)

Parapsychology as a whole 
maintains a low status; though 

some researchers reach high posi-
tions, most practitioners attempt-
ing to produce paranormal/su-
pernatural phenomena have been 
socially marginal for millennia. 
Hansen concluded that marginal-
ity and not centrality is a perva-
sive characteristic of the field of 
parapsychology. Is that a fatal 
flaw? As Storm (2003) concluded 
in his review of Hansen’s book, 
as major components of trickster 
theory are testable, “what will 
really count for the scientifically 
trained researcher are the results 
of experimentation.” 

Like Hess (1992), sociologist 
Bertrand Méheust (1999) has 
shown that the process of reject-
ing parapsychology is rarely ex-
plicit. For every era, only a handful 
of scientists tackle the task of 
overtly struggling against what 
is considered pseudo-science. 
Instead, because of the ideology 
of science in Western culture, 
rejection happens through social 
phenomena: career management, 
discrimination, internalization 
of taboos, and so on. Everything 
contributes to reject the scientific 
approach to the paranormal.

My question consists in asking 
myself if, within our very commu-
nity, we are not applying the same 
kinds of implicit rejection. After 
two issues on the boundary-work, 
opening up to diversity seems to 
me to be a good remedy in the 
face of all these doors which are 
in the process of being closed 
elsewhere. 
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P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

The phenomena 
occurring today 
are marginalized in 
mainstream religion 
and neglected, 
or ridiculed, in 
science. These facts 
say something 
fundamental about 
the nature of the 
phenomena, and any 
comprehensive theory 
of the paranormal 
must explain them. 

Tra c k  t h e  Tr i c ks te r !
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A
s a seven-year-old girl, 
I was already day-
dreaming about being 
a scientist. I imagined 

walking around my lab, tweaking 
this foaming substance over here, 
dialing up something with an 
electrical current in it over there, 
and generally having a blast. I 
had the lab coat, the glasses, 
and oh yeah: the beard. I had this 
fantasy regularly, and thoroughly 
enjoyed it all through high school. 
I didn’t even notice the beard and 
the fact that I was a man in that 
daydream until I thought back on 
it in college. That’s when I real-
ized what had gone wrong.

I have always been female and 
have had no desire to be male. But 
I have also always been a creative 
problem solver. As a child I was 
so sure I wanted to be a scientist 

– and so sure that only men were 
scientists – that I apparently con-
cocted a version of reality in which 
my future self was a scientist 
(yay!) and therefore male (what?). 
Only in college did it occur to me 
that this was my solution to a 
cultural problem. I recognized that 
the problem wasn’t inside of me, 
but outside of me, in the way that 
gender and gender roles had been 
structured. 

Working with both male and 
female scientists as I did my 

graduate and post-doctoral work, 
I learned a lot about how those 
in the global majority (women, 
indigenous people and people of 
color) have learned to negotiate 
and survive the social-cultural 

Innovat ion and 
Pers is tence – 

Our  G loba l 
Ma jor i t y 

Superpowers !

| by JULIA MOSSBRIDGE
D
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power structures built largely by 
those in the global minority (men 
and white people). We have gained 
expertise in understanding how 
and why powerful people often 
feel that their power is justified 
by virtue of their always having 
had it. Those of us in the global 
majority have had to learn to work 
with, beneath, above, and around 
this power dynamic, and I believe 
that decades of getting things 
done despite the global anti-meri-
tocracy working against us makes 
our brains different. I believe those 
not handed social-cultural power 

at birth solve problems differently 
– not better, just differently.

Here’s an example from my own 
experience. During my post-doc-
toral years, a more experienced 
and higher-ranked male academic 
scientist asked me why most 
women don’t seem to pursue 
physics, and those who do pursue 
it don’t often solve the physics 
problems they are given in class 
quickly and easily. He even asked 
if maybe I thought there was 
something about women’s brains 
that made them not cut out for 
physics. I was appalled that he 
believed I might have thought 
so, but I agreed with him that no 
question should be off limits. I 
shared with him what, to me, was 
an obvious possibility: Perhaps 
the reason physics hasn’t ad-
vanced at a fundamental level for 
decades is that many women and 
people of color are interested in 
bigger and more difficult problems 
than the mundane “ball rolls down 
inclined plane” problems examined 
in introductory high school and 
college physics courses. 

Physics and many other STEM 
disciplines have a recruiting prob-
lem. They recruit only those who 
find simple problems interesting, 
while the more complex problems 
like “what is time?” and “how does 
observation affect outcomes?” and 
“can understanding magnetism 
help me feel like I am valued in 

society?” are kept in a closet and 
saved for those who get gradu-
ate degrees (and perhaps these 
questions are not even allowed for 
them). If this strategy continues to 
disengage women and people of 
color, how will we use our hard-
won superpowers to help solve 
these longstanding problems? 

Thinking back on that conver-
sation reminds me of an interview 
with Lisa Piccirillo, who recently 
solved the Conway knot problem, 
a topology problem that had been 
unsolved for 50 years. It concerns 
a knot with 11 crossings, and the 
question is whether the knot is 
a slice of a higher-dimensional 
knot. When she first heard about 
the problem at a conference, 
she remembers thinking, “That’s 
ridiculous. We should be able to 
do that” (Wolfson, 2020, subti-
tle). She then approached it as a 
homework problem: “I didn’t allow 
myself to work on it during the 
day because I didn’t consider it 
to be real math. I thought it was, 
like, my homework” (Klarreich, 
2020, para. 2). She received a ten-
ure-track post at MIT as a result 
of her historic solution.

It’s not that men and white 
people can’t solve these long-
standing, complex problems. It’s 
just likely that the reason these 
problems are longstanding and 
appear to be complex is that 
for the most part there is great 

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

It’s not that men 
and white people 
can’t solve these 
longstanding, complex 
problems. It’s just 
likely that the reason 
these problems are 
longstanding and 
appear to be complex 
is that for the most 
part there is great 
homogeneity in the 
thinking styles of 
those who have been 
looking at them.
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     I nnovat ion  and Pers is tence  –  
Our  G loba l  Ma jor i t y  Superpowers !

homogeneity in the thinking styles 
of those who have been looking 
at them. And due to cultural bias, 
there can also be perfectly inno-
cent misunderstandings about 
who is actually capable of solving 
them, so potential problem-solv-
ers are actively discouraged. 

For example, 87-year-old Dr. 
Myriam Sarachik was recently cel-
ebrated by the American Physical 
Society for her empirical research 
related to how electrons behave in 
solids. At the ceremony, she said, 
“I can’t even believe it, because 
I almost didn’t get into the field 
at all” (Chang, 2020, para. 9) 
After her family escaped a con-
centration camp in Germany and 
she had a promising early career 

in the United States, one of her 
Columbia professors told her she 
didn’t want a research job – that 
she ought to teach. She told him 
she indeed wanted to do research, 
and eventually he acquiesced. She 
generously says of him, “He had 
this bias. We all have it, but he 
was willing to operate above it” 
(Chang, 2020, para. 19). Later in 
her life, Dr. Sarachik showed how 
insulators that do not conduct 
electricity could turn into metal-
lic conductors – theorists still 
don’t know how this works, but 
they admit it does in fact happen. 
Remind you of parapsychology? 
Me too. She was a real empirical 
trailblazer, and she stuck with 
it. She identified willpower as 
another superpower at her awards 
ceremony when she said, “Wom-
en are no better and no worse at 
doing physics than men are,” she 
said. “They are, however, at least 
if they’re my age, more persistent. 
It’s tenacity. It’s the will not to be 
pushed out” (Chang, 2020, para. 
65). 

Like many readers, my situation 
is half-and-half. I’m a person who 
has sociocultural power (I’m a 
white, queer but straight-passing, 
cis-gendered person) but who also 
has less power than the global 
minority (I’m female). This has 
given me an understanding of both 
sides of the power coin. I’d like 
to point out that there are plenty 

of white men who also share this 
half-and-half experience; grow-
ing up in poverty or being gay or 
transgender often instills a feeling 
of powerlessness, even though 
others may not be able to discern 
your story visually. There are as 
many human experiences as there 
are humans. But understanding 
how power works in communities, 
including our own, is essential 
for everyone – both those who 
have power and often don’t seem 
to know they have it, and those 
who don’t have power and almost 
always know they don’t. Healthy 
communities that solve problems 
arise from acknowledging what 
is true and being willing to share 
power.

This commentary is really a plea 
for the parapsychology commu-
nity to work towards adopting 
two shifts that I believe will 
positively affect the future of our 
discipline. First, let’s use a “diver-
sity in thought-and-experience” 
approach to leadership and team 
creation. Who thinks very differ-
ently from the norm and who has 
had experiences that forced them 
to overcome difficult odds? If you 
want to solve problems, that’s 
who you want as a leader, that’s 
who you want on your team, and 
that’s who you want to recruit to 
your discipline. Although we in 
parapsychology pride ourselves 
on not going with the norm, the 

Although we in 
parapsychology 
pride ourselves on 
not going with the 
norm, the dominance 
of older, straight-
passing, apparently 
cis-gendered white 
men at our meetings 
suggests we could do 
better. 
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dominance of older, straight-pass-
ing, apparently cis-gendered white 
men at our meetings suggests we 
could do better. 

Second, for those of us who 
have social-cultural power, let’s 
practice shifting the locus of that 
power. If you are white and you 
are asked to be on a high-status 
committee, what if you suggest-
ed a person of color? If you are a 
man and you are asked to lead, 
what if you suggested a woman 
instead? These acts shift the locus 
of social-cultural power from you 
to others. At the same time, they 
provide you with a kind of power 
that cannot be taken away: gener-
osity of spirit. 

Innovative problem-solving and 
persistence may both be super-
powers of those who have not 
been born into power, and these 
superpowers are available to any-
one who takes us seriously. We 
get things done, because we have 
had to solve the basic problem 
of needing to survive and thrive 
in an environment that not only 
does not represent us, but some-
times actively works against us. 
We will solve bigger, more com-
pelling problems when diversity 
of thought-and-experience and 
the sharing of power are consid-
ered essential components of the 
creative problem-solving process 
in our field.
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I
n a lecture he gave in 1979, 

Claude Lévi-Strauss (2011) 

talked about Japanese cul-

ture as “the other side of the 

Moon,” already calling for explor-

ing this “hidden side.” Things are 

(slowly?) starting to change: Bry-

an W. Van Norden (2017) recently 

published an important book 

called Taking Back Philosophy: A 

Multicultural Manifesto. In a very 

provocative fashion, Van Norden 

argues that most philosophy de-

partments in the world are in fact 

only Western philosophy depart-

ments since they utterly fail to 

teach other kinds of philosophies, 

including Asian and African, but 

also feminist and others. Ironical-

ly, even philosophy departments 

in Japan usually fail to teach 

Japanese philosophy, since the 

corpus has been defined by Kant, 

Hegel, and others as only West-

ern philosophy. In Japanese Phi-

losophy: A Sourcebook, Heisig et 

al. (2011) proposed enlarging the 

definition of philosophy in order 

to include 

pre-mod-

ern Japanese 

scholars like Kūkai, 

Dōgen, and so many 

other amazing thinkers. By 

calling for these additional voic-

es, these authors point toward 

structural racism in the academic 

world. Structural racism is dif-

ferent from individual racism, as 

Peggy McIntosh (1989) explained 

in her influential article White 

Privilege: Unpacking the Invisible 

Knapsack: even if we, as individu-

al, are not racists, we unwillingly 

take part in a system that is 

racist. Thus, not teaching Asian 

thinkers in universities is part of 

the problem. 

In the spirit of Van Norden’s 

multicultural manifesto, I’d like 

to briefly present here three early 

Three 
P ioneers of 
Anomalous 

Stud ies 
in  Japan

| by JEAN-MICHEL AB-
RASSART
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Japanese anomalous research-

ers who deserve to be better 

known by academics who are 

not Japanese scholars: Yakumo 

Koizumi (1850-1904), Inoue Enryō 

(1858-1919), and Tomokichi 

Fukurai (1869-1952). Lafcadio 

Hearn was born in Ireland but 

moved to Japan in 1890. Once 

there, he got married and ad-

opted the Japanese nationality 

the same year under the name 

Yakumo Koizumi (Cott, 1990). 

In a similar way to the Brothers 

Grimm in Germany, he played a 

pivotal role in the study of yōkai 

(Japanese fairy creatures) and 

yūrei (Japanese ghosts). His most 

famous work is Kwaidan: Stories 

and Studies of Strange Things, 

in which he collected folktales. 

Japanese children still know 

those stories today. In the tale 

Mujina for example, a traveller 

has a close encounter of the third 

kind with several Noppera-bō, 

supernatural creatures that can 

pass for human except for having 

no faces. One way to understand 

what yōkai are is to consider 

that, in the Shinto framework, 

they are kami (Japanese gods or 

spirits) that are not worshipped 

at a shrine. The seminal work of 

Lafcadio Hearn was the beginning 

of folkloristic studies in Japan. 

Yōkai are still culturally relevant 

in Japan today, with mangas like 

GeGeGe no Kitarō, movies like 

Pom Poko, and video games like 

Yo-kai Watch.

Inoue Enryō was a famous Japa-

nese philosopher (Heisig, J. W., Ka-

sukis, T. P., & Maraldo, J. C., 2011, 

pp. 619-630). He founded Toyo 

University and was nicknamed 

Yōkai Hakase (Mistery Professor) 

by the public. I translated yōkai 

above as Japanese fairy creatures, 

but this is the current meaning 

of the word; during Enryō’s time, 

yōkai’s meaning was more akin to 

Fortean phenomena. On top of his 

philosophical interests (linked to 

reforming Buddhism), he studied 

anomalous phenomena. He even 

advocated for the creation of yōkai 

studies, a discipline that would 

study anomalous phenomena 

(Enryō, 2016; Miura, 2014). For that 

goal, he established a list of topics 

that should be studied in that new 

discipline. He also investigated the 

origin of Kokkuri-san, a Japanese 

spiritualist board game similar 

to Ouija, but instead of trying 

to talk to the dead, participants 

attempt to contact a yōkai called 

Kokkuri (Enryō, 1887). Though 

today Kokkuri-san is practiced 

with something very similar to a 

Ouija board but with Japanese 

hiragana instead of letters and the 

drawing of a torii at the top, it is 

not the device that Enryō (2016) 

describes in his article; he talks 

about a small table made with 

some basic DIY. His hypothesis was 

that Kokkuri-san was invented by 

Japanese people in contact with 

foreigners who tried to recreate 

the table-turning of American 

spiritualism. It thus seems that the 

Kokkuri-san device changed from 

that small table to a board game 

during the 20th century. Inoue Enryō 

tried to explain Fortean phenome-

na with a reductionist hypothesis 

and was what we would call a 

skeptic today.

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

His hypothesis was 
that Kokkuri-san was 
invented by Japanese 
people in contact 
with foreigners who 
tried to recreate 
the table-turning of 
American spiritualism. 
It thus seems that the 
Kokkuri-san device 
changed from that 
small table to a board 
game during the 20th 
century.
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          T h re e  P i on e e rs  of 
A n oma l o us  S t u d i es  i n  J a p a n

If Lafcadio Hearn marks the 

beginning of folkloristic studies 

in Japan, Tomokichi Fukurai is 

the forefather of parapsychology 

in the Land of the Rising Sun. He 

was an associate professor at 

Tokyo Imperial University until 

he was forced out in 1913 after 

becoming involved with psychi-

cal research. He studied several 

mediums, the most famous ones 

being Chizuko Mifune and Ikuko 

Nagao, and especially though-

tography, the claimed ability to 

burn images from one’s mind onto 

surfaces such as photographic 

film by psychic means, a topic in 

which he is a precursor. His most 

famous work is Clairvoyance and 

thoughtography (Fukurai, 1931). 

According to Takasuna (2012), the 

Fukurai affair, as it is sometimes 

called, was taboo for decades in 

academia and was not document-

ed in textbooks on the history of 

Japanese psychology prior to the 

late 1990s. 

I choose to briefly talk about 

those three thinkers because I 

think they represent three main 

styles of investigations into 

anomalies that we still find today 

in academia: folkloristic studies 

(Lafcadio Hearn), anomalistic psy-

chology (Inoue Enryō), and para-

psychology (Tomokichi Fukurai). If 

it is always interesting to see how 

the paranormal is treated in other 

cultures and it’s worth comparing 

yōkai to Western fairy creatures. 

I find it especially fascinating 

to think that Inoue Enryō had 

the idea of yōkai studies before 

Charles Fort wrote The Book 

of the Damned, and well before 

Western academia created anom-

alistic psychology at the beginning 

of the 1980s. Though not perfect 

from a methodological point of 

view, the work done by Tomoki-

chi Fukurai on thoughtography is 

seminal in our field.
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the Land of the Rising 
Sun. He was an 
associate professor 
at Tokyo Imperial 
University until he 
was forced out in 
1913 after becoming 
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psychical research.
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the advancement of knowledge in 
relation to psi in more than one 
way, in particular with respect to 
phenomena like telepathy, teleki-
nesis, clairvoyance, and others.

The myth behind the under-
standing of ESP in Western 
science is that humans only have 
five senses, and that the human 
mindbody is constituted of only 
the physical senses. But the 
reality is that the human mind-
body has a sixth sense, namely 
the mind sense. In fact, this is not 
the sixth sense, but the very first. 
The Buddhadhamma (“Teachings 
of the Buddha,” distinct from the 

Extra-Sensory 
Perception: 

Reality Turned Myth 
in Westernscience   

W
hen the term ESP, 
in its abbreviated 
form, was intro-
duced by Duke 

University psychologist J. B. 
Rhine in the 1930’s, it was cer-
tainly with the best of intentions, 
namely to bring respectability to 
the psi phenomenon. At the time 
there were no other explanations 
known to Westernscience, though 
other cultures such as China and 
India have recognized it since 
ancient times.  But the unfortu-
nate unintended outcome has 
been to turn reality into myth. It 
can be argued that the term ESP 
has done more harm than good to 

diverse religious practices in its 
name (Mihita, 2019; Sugunasi-

| by VEN. BHIKKHU 
MIHITA, Extra-Sensory 
Perception Bared
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ri, 2011)) teaches how a living 
mindbody is made up of the Four 
Great Elements (water, heat, air, 
and earth), space (nostrils, ears, 
etc.), and Viññāṇa, consciousness 
or mind. What constitutes death in 
Buddhian teachings is the parting 
of company of consciousness from 
the Four Great Elements. Thus, 
having no mind means one is not 
alive; under the current model of 
extrasensory perception, then, 
all humans have to be considered 
dead! 

Who continues the myth of 
mind being not part of a human 
mindbody? Primarily those in the 
discipline of physics. The ESP 
label offered academic respect-
ability to the notion that anything 
that is not physical was “extra,” 
thus allowing physicists to retain 
their claimed respectability of an 
exclusive physicality. Respecters 
of psi came to be satisfied, since 
they were now allowed a booth in 
the field of science next to phys-
ics, thus giving them a sense of 
respectability. But it didn’t take 
much time for the academy to get 
cracking. In 1938, the psycholo-
gist Joseph Jastrow wrote that 
“much of the evidence for extra-
sensory perception collected by 
Rhine and other parapsychologists 
was anecdotal, biased, dubious 

and the result of ‘faulty observa-
tion and familiar human frailties’” 
(Extrasensory Perception, 2021, 
March 28).

But the label ESP is also a mis-
nomer. It suggests that phenom-
ena like telepathy, telekinesis, 
clairvoyance, etc., have nothing 
to do with senses, but are extra, 
outside of it, much like extracur-
ricular activities in an education-
al setting. The label ESP also 
creates a cognitive dissonance 
for those on the sidelines, such 
as scholars not in the disciplines 
of parapsychology, psychology, or 
physics, as well as the educated 
public in general, because the la-
bel plays a game of a double he-
lix. On the one hand, it allows for 
a continuation of the myth – call 
it scientific error – of an exclusive 
physicality. But on the other, it 
allows for a sense not visible to 
the naked eye of the physicist. In 
no position to question, they take 
the safe stance of continuing to 
use the label complacently. These 
then are among the ways the 
label ESP has done more harm 
than good. 

Since the time of Rhine there 
has been evidence in the West-
ernscientific literature that 
argues for and establishes the 
reality of psi. Telepathy (literally 
“feeling from a distance”), for 

example, points to the reality 
that the distant communica-
tion is not only between human 
beings (Sheldrake, 2013). Shel-
drake gives the example of a 
horse owner leaving the farm on 
business, only to rush back on 
intuition and be told that, from 
the time he left, the horse had 
been neighing and refusing any 
food, although all what the owner 
saw upon his return was his calm 
and quiet horse. The skeptic 
will write off any such example 
as being mere coincidence. This 
is no explanation, but simply 
a rewording.  Sometimes, the 
terms “chance” and “accidental” 
are used. But General Systems 
Theory (Macy, 1991) shows that 
nothing in a system happens 
by chance or accident, and that 
everything is conditioned. Consid-
er, for example, the most natu-
ral of actions, breathing. Short 
of oxygen, one breathes in; the 
lungs filled, the carbon dioxide is 
breathed out. Is this by chance or 
accident, or conditionality? 

Be it between humans or ani-
mals, telepathy is a form of com-
munication. It follows the normal 
communicative process: sender, 
medium, message, and receiver, 
under the right conditions. A tele-
pathic communication, human or 
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other, can be said to be a biolog-
ical exercise of the mind, human 
nature being based in biology 
(Goldberg, 1992). The same could 
be said of other psi phenomena, 
such as clairvoyance, clairaudi-
ence, or psychokinesis. 

U n c o n s c i o u s 

B i a s e s ? 

Does this continued use the label 
ESP, and failure to recognize the 
reality of the mind sense and a 
continuing insistence of an ex-

clusive physicality, constitute an 
unconscious Eurocentric bias? 
In an earlier era, it was a reli-
gio-centrism that stood in the 
way of Galileo and Darwin. While 
the Enlightenment of the 17th and 
18th centuries opened a space 
for them, it was not enough to dis-
lodge the myth of the exclusivity 
of physicality, and instead en-
hanced it. Contemporary Western-
science has advanced on the basis 
of the predominance of physics as 
the basic paradigm. And having 
made its mark, it may be unwill-
ing to lose world dominance. The 
self-perceived intellectualism of 
“left-brain” thinking is perhaps 
fueled by patriarchy, an “extreme 
logos attitude of the Masculine” 
(Shepherd, 1993, 267), and hierar-
chy (Shepherd, 1993, 124-125). Of 
course, it is not that every single 
individual western scientist or 
western scholar is consciously Eu-
rocentric; it is simply a matter of 
going along with the system. Thus 
we may consider this a systemic 
Eurocentrism, paralleling systemic 
racism. 

A further refinement is what 
may be called Euro-casteism. This 
draws upon an East Indian social 
model. Everyone in the land, of 
the same ethnicity, shared the be-
lief in a creator god Brahman. But 
this very source came to be used 
to build a social hierarchy, with 
the Brahmin caste claiming to be 

superior over all others, on the 
basis that they alone were born 
of the mouth of Brahman. Others, 
though inferior to the Brahmins 
because they were born of the 
other parts of the Brahma body, 
were tolerated as well. But at the 
lowest ranking were the Untouch-
ables, because they were not 
born of Brahma. In our situation, 
Western physicists, psychologists, 
parapsychologists, and others, 
broadly speaking, share a common 
socio-academic Eurocentrism. But 
the physicalists alone, speaking 
the exclusive language of phys-
ics, are symbolically born of the 
mouth of the God of Physics. The 
parapsychologists, by contrast, 
speak in a different tongue, an 
extra-sensory perception. Hence 
they are clearly the outcastes, 
the untouchables. This then is the 
Euro-casteism. 

S c i e n t i f i c 
U n d e r s t a n d i n g 
o f  P s i  L i m i t e d ? 

How do Eurocentrism and Eu-
ro-casteism limit our scientific 
understanding of psi? For one 
thing, they force the psi commu-
nity to continue to pay attention 
to earning credibility, focusing on 
methodology and small differenc-
es in experimental results in the 
pursuit of statistical significance. 
To focus on justifying one’s aca-

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

While the 
Enlightenment of 
the 17th and 18th 
centuries opened a 
space for them, it 
was not enough to 
dislodge the myth 
of the exclusivity 
of physicality, and 
instead enhanced 
it. Contemporary 
Westernscience has 
advanced on the basis 
of the predominance 
of physics as the basic 
paradigm. D
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demic existence clearly limits one 
from exploring wider and richer 
territory and resources.  They also 
divert the attention of the acade-
my from questioning the original 
assumptions under which the 
cover-up label came to be made 
up. Has the exclusive physicalist 
establishment been asked the 
obvious question as to which of 
the five physical senses Freud is 
pointing to when he talks about 
the id, ego, and superego? Taking 
René Descartes’ “cogito, ergo 
sum” – I think therefore I am – in 
which of the five physical senses 
lies the thinking? Is it in the eye, 
ear, nose, tongue, or body? When 
a zygote results from the fertiliza-
tion process at conception, which 
of the five physical senses are 
behind the fertilization process?

It was over three decades ago 
that psychologists Ken Wilbur, 
Jack Engler, and Daniel P. Brown 
published Transformations of 
Consciousness (1986). The con-
cept of “mind-body medicine” was 
recognized by Dr. Herbert Benson 
of Harvard University (Herbert 
Benson, 2020, November 13). And 
Capra’s Tao of Physics (1975), and 
The Conscious Universe: Part and 
Whole in Modern Physical Theory 
by Kafatos and Nadeau (1990) 
take us past the door of physics 
into a conscious universe. Mind-
ful meditation is now a meme in 
North America, with health prac-

titioners, educators, corporate 
bodies, police, and even the army 
practicing it. More recent are the 
neuroscientists who have come 
to discover how doing nothing but 
being mindful of the process of 
breathing makes parts of the brain 
light up, while the five physical 
senses are naturally put to sleep. 
Even the very title of my own 
book, You’re What You Sense (Su-
gunasiri, 2001) dispels the myth of 
the “extra-sensory.” 

H o w  c a n  t h e 
f i e l d  f u r t h e r 
s u p p o r t 
b e c o m i n g 
c r o s s -
d i s c i p l i n a r y ?  

While writing this piece, I had not 
begun with any intent to bring in 
Buddhianscience, but that hap-
pens to be precisely the direc-
tion that has taken me. We have 
already seen the Buddha’s char-
acterization of a sentient being 
in terms of the Four Great Ele-
ments, space, and consciousness. 
In another characterization from 
this tradition, a sentient being is 
nothing but a pentaggregate, com-
prising the aggregates of form, 
sensation, perception, forces, and 
consciousness. In the Abhidham-
ma (Metaphysics), it is explained 
how a stimulus received by the 
senses, including the mind sense, 

goes through 17 “mind moments” 
before ending up as consciousness 
(Bodhi, 1999), generating an atom 
(Jayasuriya, 1963). Then there is 
my own publication, Triune Brain: 
Map of the Mind through the Eyes 
of Buddhianscience and West-
ern science, (Sugunasiri, 2018; 
Triune Mind, Triune Brain, 2020, 
September 6). Thus, in the Bud-
dhadhamma, mind is no “extra,” 
but at the very core, indeed the 
forerunner (Easwaran, 1987, verse 
1), it being behind not only each 
of the five physical senses, but 
the mind-sense itself, too. When 
it comes to the parapsychology of 
the mind, the scope of psi, or what 
may be called “action ultra-poten-
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When it comes to the 
parapsychology of 
the mind, the scope 
of psi, or what may 
be called “action 
ultra-potential” in the 
canon of the Buddha’s 
teachings is much 
greater. It is, however, 
worth mentioning 
that such skills are 
not encouraged by the 
Buddha [...]
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tial” in the canon of the Buddha’s 
teachings is much greater (Davids, 
1979). It is, however, worth men-
tioning that such skills are not 
encouraged by the Buddha, and 
are indeed deplored, given that 
they have no necessary relation-
ship with spirituality and may be 
used for base personal gains.

P a r a d i g m a t i c 
C h a n g e 

It may now be the time to ques-
tion the long-standing label ESP. 
A living human being needs to 
be seen as a mindbody, not just 
the five senses. Doing so imme-
diately pushes the label ESP to 
the dustbin of history, just as 
happened to Newtonian physics 
upon the arrival on Einstein. Mind 
now comes to earn its legitimate 
place, and we can now see the psi 
phenomena for what they are, a 
natural potential in the mind. They 
are, however, ultra, as in ultra-vi-
olet rays (from Latin, meaning 
beyond), and the specific phenom-
ena of psi can be said to be forms 
of Mind-Sensory Ultra-Perception 
(MSUP). MSUP may be defined as 
potential skill rooted in biology, 
resident within the mindbody of 
each and every sentient being, but 
deployable only by those with the 
capacity to cultivate them under 
the right conditions. By way of 
analogy, running is a natural body 

skill rooted in biology. Anybody, 
including a child, can run, but it 
is not everybody that can run the 
100 meters under 10 seconds. 
Such a realistic understanding 
gives respectability to the psi 
phenomena. This could result in 
the rise of the quality of sensory 
perception (not extra-sensory 
anymore) by the wider community, 
even world-wide. 

The recent publication The 
Conscious Universe: The Scientific 
Truth of Psychic Phenomena by 
Dean Radin (2009) could certainly 
elevate the phenomena in aca-
demic circles. But there is a role 
as well to be played by the para-
psychologists themselves, and 
that is to explore the psi phenom-
ena, through actual human and 
animal case studies, and stop re-
lying exclusively on experimental 
evidence. How, for example, can, 
one disappear and reappear, as 
was done by Madame Blavatsky 
under the very eyes of Col. Ol-
cott, in her Philadelphia home, as 
documented in Olcott’s personal 
diary? The Indian guru Sai Baba is 
said to be able to create a golden 
necklace out of nothing. What are 
the MSUP at work in such cases? 
It was noted above how mindful 
meditation puts the five physical 
senses to sleep. Would trying it 
help parapsychologists to under-
stand, experience, and explain 
such phenomena?  

There is a role for the Parapsy-
chological Association as well, 
committed as it is to upholding 
and promoting the truth, and 
that is to usher in a paradigmatic 
change by making a formal decla-
ration:
1. There are six senses in a sen-

tient being, including animals.
2. While five of them are physi-

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

A living human being 
needs to be seen as a 
mindbody, not just the 
five senses. Doing so 
immediately pushes 
the label ESP to the 
dustbin of history, 
just as happened to 
Newtonian physics 
upon the arrival on 
Einstein. Mind now 
comes to earn its 
legitimate place, 
and we can now see 
the psi phenomena 
for what they are, a 
natural potential in 
the mind.
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cal, the other is the mind.
3. Mind is the forerunner, it being 

the basis for all six senses, 
including the mind itself.

4. Extra-Sensory Perception is a 
myth and will no longer hold a 
position of respect.

5. Psi phenomena are biological-
ly based and hence are to be 
labelled Mind-Sensory Ultra 
Perception (MSUP for short).

In closing, then, understand-
ing the reality of the mind would 
allow scientists, Western or 
Eastern, to contribute towards 
helping humanity both understand 
itself and render the world a hap-
pier place, with less conflict and 
peace, as the mind is behind both. 
May we then invite Thomas Kuhn, 
author of The Structure of Scien-
tific Revolutions (1996), to watch 
the unfolding spectacle and record 
for history of the next paradigmat-
ic shift in the field of parapsychol-
ogy, from cognitive dissonance 
and cognitive arrogance, to cogni-
tive reticence and finally cognitive 
assonance. Max Wertheimer who 
“criticized the current education-
al emphasis on traditional logic” 
and “devoted himself to problems 
of psychology and social ethics” 
(Britannica, 2021, April 11) would 
be smiling from ear to ear! 
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T
his incantation, stem-
ming from the West Af-
rican Yoruba religious 
traditions, features the 

sly and paradoxical nature of a 
deity that typically goes by the 
name Eshu (Èṣù). This particu-
lar Orisha, a general term for a 
god, creates mischief and trouble 
perhaps for the sake of teaching 
a lesson – or, on bad days, simply 
for the pleasure of witnessing the 
chaos that ensues. Eshu inhabits 
the border between different 
worlds and realms, being the 
messenger between the divine 
and the mortal, guarding the di-

alectic between affirmation and 
negation. Eshu fits nicely with 
other, similar archetypal char-

Trickster 
Theory: 

Feminism, 

Animism, and 

Post-Colonialism

One who starts a fight, 

then stands aside

Old man at the crossroads

One who recompenses good

    With il l and il l with good

Do not undo me

Do not change my ‘yes’ to ‘no’

Do not change my ‘no’ to ‘yes’ 

jealous man. 

(Chemche, 2013)

| by JACOB W. GLAZIER, 
University of West Georgia
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acters that are found around 
the world in different cultures 
and indigenous folklore. This 
archetype is the trickster (Bab-
cock-Abrahams, 1975; Hyde, 
2012; Radin, 1956).

Within parapsychology, George 
P. Hansen (2001) should be given 
credit for properly inaugurating 
an analysis of what the trickster 
brings to bear on the study of 
psi, notably in his important book 
The Trickster and the Paranormal. 
James Kennedy (2003, 2016) has 
also done crucial work examining 
the capricious nature of psi, how 
this variable seems to frustrate or 
even elude experimental repli-
cation. Yet, I have attempted, 
on different occasions, to offer a 
theoretical treatment of how we 
can understand the relationship 
between psi and the trickster 
(Glazier, 2016, 2019). This I have 
broadly referred to as trickster 
theory. 

The historical trajectory of 
parapsychology largely favored 
a specific way of both doing and 
understanding science. Codified 
in the Duke Laboratory by J. B. 
Rhine, this approach uses meth-
ods taken from psychology such 
as statistical analyses, double 
blind studies, and experimental or 
quasi-experimental designs in or-
der to assess the empirical valid-
ity of the paranormal phenomena 

that seem to defy normal explana-
tory models. What constitutes the 
paranormal is, of course, arbi-
trated by these very models that 
work to police truth as discovered 
through these specific scientific 
means. Hansen (2001) points to 
CSICOP (Committee for the Scien-
tific Investigation of Claims of the 
Paranormal), which is now known 
as the Committee for Skeptical 
Inquiry, as a pertinent institutional 
example. Generally, however, most 
of these policing attempts are 
less insidious than this example, 
and more historically contingent, 
such as parapsychology trying to 
make itself seem more scientific, 
more respectable as a discipline 
and overall field of study.

The degree to which this has 
been achieved is, no doubt, 
contentious. Cardeña’s (2018) 
recent publication on the exper-
imental evidence for psi in the 
flagship journal of the American 
Psychological Association is a 
recent, productive development. 
In the past, Irvin Child (1985), who 
was the chair of the Department 
of Psychology at Yale, likewise 
published important research on 
the relationship between ESP and 
dreams in the same journal. This 
point is raised in order to demon-
strate how historically parapsy-
chology research was more widely 
conducted and given credence at 
reputable institutions of higher 

education. Today, psi research is 
not nearly as prevalent as it was 
in the past, leading detractors 
such as Reber and Alcock (2019) 
to unabashedly claim that after 
over a century of trying to prove 
that psi exists, parapsychology 
has failed and, as such, so has its 
disciplinary endeavor. 

Certainly, the causal mechanism 
that Reber and Alcock (2019, 
p. 393) suggest parapsycholo-
gists have failed to substantiate 
speaks to the field’s seeming 
inability to codify itself around 
an agreed upon way in which the 
world works – or, put differently, 
an approach or method on how 
to study, in a systematic way, 
the paranormal. What’s more, 
this failure, as the authors go 
on to argue, means that even 
the strange effects of quantum 
mechanics such as entanglement 
and “spooky action at a distance” 
cannot be applied to psi process-
es. Given this perspective, the 
principles of these phenomena 
do not account for retrocausality 
as in the case of precognition, to 
give just one example. This lack 
of theoretical fidelity creates 
an impasse for parapsychology 
inasmuch as the field must be 
willing to explore new models by 
which to map the existence of psi 
and the paranormal. By leaving 
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the certain ideals of physicalism 
and experimentalism behind, and 
indeed even the need to engage 
in polemics with their proponents, 
parapsychology may be able to 
open up a new horizon of inves-
tigation and research. This, of 
course, highlights the recent trend 
in the field to embrace more qual-
itative (Kruth, 2015), anthropolog-
ical, and ethnographic (Caswell, 
Hunter, & Tessaro, 2014) meth-
odologies as just as effective, if 
not more so, than the traditional 
scientific approach.

Within this opening the trick-
ster appears, granting us a 
strange, agential kind of un-
derstanding of the world. This 
is a version of the world that is 
philosophically allied with ani-
mism as opposed to determinism 
and reductionism. It is here that 
we can escape a heritage in the 
West that Jacques Derrida (1978) 
referred to as phallogocentrism, 
the privileging of speech over 
writing, masculinity over fem-
ininity. In fact, the trickster’s 
seeming ability to blur or invert 
a plenitude of these binaries at 
the same time, or morph freely 
from one opposite to the other, 
conveys something about the 
very mutability of truth itself. As 
a consequence, envisioning the 
paranormal through this frame-
work likewise requires research 
practices that are adaptable and 
flexible in order to keep up with 
this kind of processuality. 

Derrida offers us a sustained 
critique of Western practices 
like science and technology from 
within this very tradition itself, 
how these institutions contain an 
antagonistic logic that exposes all 
sorts of covert power effects. In 
other words, for the institutions 
to continue to function, they must 
necessarily keep these subjugat-
ing moves hidden. Outside of a 
Eurocentric perspective, scholars 
in post-colonial studies, such 
as Dussel (2012), have utilized 
strategies from the Global South 
to subvert and resist the ideolog-
ical force wrought on the world 
by globalization. These include 
reclaiming indigenous practices, 
establishing intercultural dia-
logue, and decolonizing traditional 
and ancestral symbols. What 
both deconstruction and post-co-
lonial studies have in common 
are powerful conceptual tools to 
examine the function of ideology 
and power; with specific regard 
to parapsychology, these critical 
perspectives suggest that the 
field is also guilty of passing on 
certain Western values and ways 
of examining the world.

These values are varied and 
would depend on the line of the 
critical inquiry that one would 
want to pursue, but generally, I 
suggest three arguments. First, 
facts derived from the laboratory 
are created through a complex 
network of interactions that are 

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

Within this opening 
the trickster appears, 
granting us a strange, 
agential kind of 
understanding of 
the world. This is a 
version of the world 
that is philosophically 
allied with animism 
as opposed to 
determinism and 
reductionism. It is 
here that we can 
escape a heritage 
in the West that 
Jacques Derrida 
(1978) referred to as 
phallogocentrism, 
the privileging of 
speech over writing, 
masculinity over 
femininity.
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then often not recognized by those 
doing the research. Second, this 
complex network is built on a heri-
tage that is grounded in specific 
subjugating effects. And third, 
moving away from privileging the 
laboratory can create a space for 
other methods for discovering 
truth that may be more ethical 
with regard, specifically, to ecolo-
gy and subjectivity. 

Take for example what Bruno 
Latour (2011) calls the experi-
mental factish. While recognizing 
a sort of objectivity held by facts, 
those coming out of legend-
ary science for example, Latour 
nonetheless argues that when 
compared to fetishes that contain 
so-called mystical powers, the 
modern scientist remains blind 
to the way the laboratory factish 
is also fabricated – blind in the 
sense of failing to see the socio-
logical and anthropological influ-
encing effects contained therein. 
By following Latour on this lead, 
parapsychologists could open up 
a line of inquiry that would not 
only be critical on principled and 
theoretical grounds of the way 
science has traditionally ostra-
cized the discipline, but also more 
methodologically develop a new 
space for investigating the very 
“paranormality” of psi itself. Why 
is psi considered paranormal in 
the first place? One could argue 
this is largely due to it challenging 
the way normal science operates. 

Michel Foucault (2018) likewise 
develops a more historically 
grounded critique in the way that 
institutional power, found in plac-
es like the laboratory, university, 
and other academic organs, has 
privileged a specific understanding 
of objectivity. In this regard, the 
paradigm taken most for grant-
ed by mainstream scientists, to 
borrow a term used by Thomas 
Kuhn (1970), necessarily renders 
anomalous a phenomenon that 
parapsychologists have been 
calling psi.

Why, then, is parapsychology 
still trying to replicate the ap-
paratuses and methodologies of 
physicalism and experimentation? 
Presumably to establish the 
reality of psi (Cardeña, 2018), even 
though this “reality” is continu-
ally challenged by skeptics and 
other scientists (Reber & Alcock, 
2019). Yet, parapsychology might 
better be able to make sense 
out of paranormality through an 
animistic frame. The specific kind 
of animism that I have in mind is 
captured nicely by the feminist 
scholar Donna Haraway (1991) 
when she writes,

Nature emerges from this ex-
ercise as ‘coyote’. This potent 
trickster can show us that 
historically specific human rela-
tions with ‘nature’ must some-
how... be imagined as genuinely 
social and actively relational; 

and yet the partners remain 
utterly inhomogeneous. (p. 3)

The figure of coyote helps 
demonstrate the elusive and wily 
nature of the world, an agential 
understanding of nature in which 
psi whispers the phrase that Ken-
nedy (2016) parodies, “I am here, 
but you will not control me” (p. 2). 
This stubbornness calls for a shift 
in understanding. As parapsychol-
ogists, we can no longer see na-
ture in its particulars, as surgeons 
operating on a patient. Even this 
analogy necessarily fails since it 
already contains the very Western 
iconography that falls under the 
umbrella of phallogocentrism and 
with it a specific situation and 
context that imparts an imperial-
izing paradigm. Rhea White (1994) 
has likewise called for more of a 
critical and feminist approach in 
parapsychology, lamenting the 
field’s historical rootedness in 
stagnant research procedures and 
even lack of conceptual creativi-
ty. Interrogating it this way, how 
can we envision nature as more 
relational and contextual, away 
from enclosures like that hospital 
or laboratory? What would it be 
like to approach the world from 
a different scientific perspective 
that examines phenomena in their 
indigeneity, as co-constructed in 
some ways?

In the Goshute tribe, there is 
an old tale about coyote losing 
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his eyes. This anecdote is some-
times given the title coyote the 
eye juggler and can help us “see” 
different perspectives and why it 
isn’t always wise to do the same 
things we see others doing. A 
short version of this story goes 
something like this:

A long time ago there were 
some snowbirds, who had a 
trick. They sat in a piñion tree, 
took out their eyes, and threw 
them over the tree. Then they 
called their eyes, and the eyes 
came back into their heads. Coy-
ote came along and watched the 
birds. He took out his eyes and 
threw them upwards, but they 
stuck in a tree limb. The eyes did 
not fall back again and Coyote 
had to walk around blind. He felt 
around and found some piñion 
pitch and put this into his eyes. 
That is why Coyote has yellow 
eyes today. (Coyote Loses His 
Eyes, 2018, para. 1)

If we don’t want to go blind as 
parapsychologists, we would do 
well to heed the parable’s lesson: 
just because legendary science 
looks at the world a certain way 
doesn’t mean it would be prudent 
to follow suit. Indeed, the folly 
is precisely in not allowing psi to 
lead the way and, instead, trying 
to control a variable that a cen-
tury of experimental research has 
failed to legitimate.

To end where we began, with 

the West African Yoruba religion 
and its avatar Eshu, we can see 
the threat that these narratives 
pose to the Western story of the 
world. Namely, not only do these 
localized and geographically rare 
cultures contain alternative fig-
ures with which to think about na-
ture, their indigeneity upsets and 
unsettles a colonialist tradition 
that all too often fails to reflect 
on its own values and axioms. 
They also offer up archetypes or 
patterns that help to liberate an 
animistic sense of world. More 
precisely, the trickster mimics, 
sometimes antagonistically, the 
strange and elusive way psi seems 
to show itself.

I want to end this manifesto on 
trickster theory in the tradition of 
speculation and storytelling. Just 
as anecdotes evolve and change 
over time and are never exhaust-
ed, the following postulates shore 
up a foundation that may be more 
literary than it is theoretical. 

T h e 
S p e c u l a t i v e 
P o s t u l a t e s  o f 
T r i c k s t e r  T h e o r y

1. Psi has a wily, guileful kind of 
agency.

2. The sign “animism” denotes 
the strange, uncanny nature 
of the world that necessarily 
frustrates neat attempts at 

understanding and ordering. 
3. The value of liminality strad-

dles but does not suture 
different binaries.

4. Sanctioned, institutionalized 
ways of science block the free 
play of psi.

5. Pluralist and multifaceted re-
search methodologies reveal 
various facets of the anoma-
lous.

6. Non-normative sexuality and 
sexual practices unlock access 
to the paranormal.

7. Gender fluidity represents the 
protean nature of psi.

8. Indigeneity is more flush with 
paranormality.

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

If we don’t want 
to go blind as 
parapsychologists, 
we would do well to 
heed the parable’s 
lesson: just because 
legendary science 
looks at the world a 
certain way doesn’t 
mean it would be 
prudent to follow suit.
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up archetypes or 
patterns that help to 
liberate an animistic 
sense of world. More 
precisely, the trickster 
mimics, sometimes 
antagonistically, the 
strange and elusive 
way psi seems to 
show itself.
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| by JULIA SELLERS

A Brief Review of some 
Anomalous Experiences

Glossolalia
and Out-of-Body Experiences

framework, but which some 
studies suggest may be better 
viewed as spiritual or religious 
experiences.

G l o s s o l a l i a

Glossolalia, defined as the gift of 
speaking in an unknown languag-
es, has been around since Biblical 
times: “He who speaks tongues 
builds himself...” (1Cor 14:4); “For 
anyone who speaks in a tongue 
does not speak to people but to 
God.” (1Cor 14:2). It is mostly 
practiced in Pentecostal and Char-
ismatic Christianity. The phenome-
non of glossolalia remains elusive 

and poorly understood by contem-
porary science. Hypotheses that 
attempt to explain glossolalia as 
simply pathological, or the result 
of hypnosis, are inadequate (Hine, 
1969). The first neuroimaging 
study of glossolalia was conduct-
ed by Newberg et al. (2006). In 
this study, single-photon emission 

T
his article provides a 
short review of certain 
anomalous experi-
ences, in particular 

glossolalia and out-of-body 
experiences, which are frequent-
ly experienced not only by the 
psychologically pathological, 
but also by healthy individuals. 
Research suggests that these 
experiences may have a transfor-
mative and transcendent nature 
and may be linked to positive 
psychological well-being. They 
have similar characteristics, and 
thus may have similar or common 
causes, and may be analyzed and 
understood similarly. They all 
belong to a broader category of 
altered states of consciousness 
which are generally considered 
pathological in a biomedical 
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computed tomography (SPECT) 
imaging was used to observe 
subjects’ brains as they prac-
ticed glossolalia. Brain activity 
decreased in the anterior regions, 
areas responsible for cognitive 

processes such as perception and 
retention, as well as emotional 
perception, morality, empathy, 
and control of the self. Converse-
ly, brain activity increased in the 
thalamus. The researchers did not 
conclude which specific brain re-
gions played a leading role during 
glossolalia. 

A separate study (Beauregard & 
Paquette, 2006) found that, during 
prayers and contemplations, 
Carmelite nuns showed increased 
activity in the same regions where 
glossolalia was associated with 
decreased activity. Both the or-
bitofrontal as well as the frontal 
cortex of the brain were activated 
during prayer. Among other things, 
the orbitofrontal cortex plays a 
role in cognitive decision-making 
processes. Interestingly, this may 
suggest that the nuns retained the 
ability to engage in thinking-re-
lated cognitive processes, despite 
being in a heightened state of 
relaxation with decreased sensory 
perception typical for praying and 
contemplation.

Glossolalia could hypothetically 
be considered similar to prayer 
or contemplation, since both are 
highly contemplative spiritual 
states characterized by a re-
duction of response to external 
stimuli. When sufficiently intense, 
they can even be considered 
mystical or religious experiences 
of anomalous perception. So it 

is interesting that the Newberg 
et al. (2006) and Beauregard and 
Paquette (2006) reported opposite 
changes in anterior brain activity 
during these potentially similar 
activities. The challenging and 
conflicting results of these studies 
show the need for further research 
in this area.

Persinger (1984) found interest-
ing temporal lobe EEG activity in 
two case studies of glossolalia 
and transcendental meditation. 
In one case, a ten second burst of 
delta wave activity was observed 
in the subject during transcenden-
tal meditation. In the second case, 
spiking activity was observed in 
another subject as they practiced 
glossolalia. Both subjects were 
healthy individuals with no prior 
history of pathology. Persing-
er concluded that mystical and 
religious experiences, including 
glossolalia, occur naturally, are 
associated with unusual temporal 
lobe activity, and are transient in 
nature.

Kavan (2004) compared the 
presentation and prevalence of 
altered states of consciousness 
among Christian glossolalists 
versus meditators belonging to a 
New Zealand based yoga group. 
The majority of glossolalists ex-
perienced altered states primarily 
during baptism in the Holy Spirit 
as opposed to during glossolalia 
itself. Interestingly, the medita-
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Glossolalia could 
hypothetically 
be considered 
similar to prayer 
or contemplation, 
since both 
are highly 
contemplative 
spiritual states 
characterized 
by a reduction 
of response to 
external stimuli.
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   Glossolal ia and 
Out-of-Body Experiences

tors experienced altered states of 
consciousness during meditations 
more often than the glossolalists 
did during their practice of glos-
solalia. Spanos et al. (1979) found 
that glossolalia may display some 
traits of a dissociative state of 
consciousness, similar to a trance, 
with reduced awareness of the 
self. This may be due to altered 
activity in the frontal and parietal 
lobes, regions associated with 
proprioception (awareness of the 
body) and self-perception.

O u t - o f - b o d y  
e x p e r i e n c e s 
( O B E s )

OBEs may occur spontaneously 
or may be triggered by an outside 
stimulus. They are associated with 
a range of experiences such as 
near-death-experiences (NDEs), 
hypnosis, trance, transcenden-
tal meditation, contemplation, 
prayer, cardiac arrests, extreme 
exercise, and life-threatening 
situations (Moody, 1975; Twemlow 
et al.,1982; Greyson, 1983; Parnia 
& Fenwick, 2002; Greyson, 2007; 
Nelson et al., 2007; Braithwaite, 
2008; Greyson, 2014; Tart, 1998). 
Some characteristics of OBEs, 
such as sensations of body distor-
tion, can be induced using virtual 
reality (Blanke et al., 2002). OBEs 
are also associated with patho-
logical conditions such as epilep-
sy, ictal autoscopic seizures, and 

migraines (Heydrich et al., 2011; 
Hoepner et al., 2013; Podoll & 
Robinson, 1999), as well as drug 
use and anesthesia (Blanke & 
Mohr, 2005; Lopez et al., 2006). 
Naturally occurring OBEs may 
be different from OBEs resulting 
from artificial electrical induction 
in various brain regions (Holden et 
al., 2006).

Similar phenomena occur during 
glossolalia and OBEs. For exam-

ple, one subject reported having 
no control over his language abil-
ities during glossolalia (Newberg 
et al., 2006). Similarly, an other-
wise psychologically healthy adult 
reported severe difficulties with 
both oral and written fluency in 
English, his mother tongue, while 
experiencing OBEs (Sellers, 2019). 
Both may thus involve altered 
activity in the language centers of 
the brain. The latter subject was 
totally unable to speak during 
his OBEs, being overwhelmed by 
feelings of ineffability. The phe-
nomenon of ineffability is common 
during spiritual transformative 
experiences (STEs), non-ordi-
nary transcendent experiences 
(NOTEs), exceptional human ex-
periences (EHEs), extreme mental 
states, peak experiences, and ex-
periences of the so-called unitive 
consciousness. Bennet-Hunter 
(2015) posited that ineffability 
should be considered divine, and 
noted that ineffability has gener-
ally been ignored by philosophers, 
despite being frequent in the 
experiences of Christian mystics. 

The glossolalist also felt as 
though some unidentifiable force 
had taken him over, influencing his 
thoughts and actions and leaving 
him with a lack of control over 
himself (Newberg et al., 2006). 
This is interestingly similar to 
descriptions reported by individ-
uals who experience OBEs. Some 
reported feeling as though their 

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

OBEs may occur 
spontaneously or 
may be triggered by 
an outside stimulus. 
They are associated 
with a range of 
experiences such 
as near-death-
experiences (NDEs), 
hypnosis, trance, 
transcendental 
meditation, 
contemplation, 
prayer, cardiac 
arrests, extreme 
exercise, and 
life-threatening 
situations D
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OBEs were directed by some 
force causing them to lose con-
trol of their physical bodies and 
their selves (Sellers, 2019). Other 
subjects reported feeling that a 
force literally pushed them out of 
their bodies and dragged them to 
different times and places, often 
of unearthly origin (Sellers, 2015). 

The experience of self was stud-
ied by Heydrich et al. (2010), who 
identified basic elements playing 
a key role in creating and sus-
taining bodily self-consciousness. 
The most important elements are 
self-identification, first-person 
perspective, and self-location. 

Interestingly, manipulation of the 
sense of self-location, which is 
linked to self-identification, may 
trigger OBEs (Ionta et al., 2011). 
Similarly, the lack of control over 
the self reported by the subject 
during his practice of glossolalia 
(Newberg et al., 2006), may be 
linked to a decreased sense of 
self-identification, which is also 
linked to OBEs. Could the lack 
of control of self, as well as the 
diminished sense of self-identifi-
cation experienced in both glosso-
lalia as well as OBEs, be caused 
by breaking the oneness and 
co-existence existing between the 
consciousness and the physical 
body? Lenggenhager et al. (2007) 
developed a similar hypothesis 
during experiments aimed at pro-
ducing out-of-body sensations in 
people using virtual reality.

Blanke et al. (2002) described 
a patient with epilepsy whose 
out-of-body-like experience was 
induced by electrical stimulation 
of the right angular gyrus. This 
patient experienced vestibu-
lar sensations outside of their 
control, such as hovering above 
their body or an abrupt sinking, 
and other experiences similar 
to OBEs. The patient’s OBE-like 
sensations were short-lived, and 
potentially caused by electrical 
stimulation of the temporo-pa-
rietal junction (TPJ), located in 
the right hemisphere of the brain.  
OBE may result from a loss of 

low-level sensory processing and 
an abnormal increase in high-level 
self-processing at the TPJ (Bun-
ning & Blanke, 2005)

G l o s s o l a l i a ,  O B E s 
a n d  p s y c h o l o g i c a l 
w e l l - b e i n g

Practising glossolalia has been 
linked to psychological well-being. 
A study on 1,000 members of the 
British Evangelical Group found 
that up to 80% of group members 
practicing glossolalia enjoyed 
greater emotional stability and 
showed fewer signs of neurosis 
(Francis & Robbins, 2003). And in 
a study of Apostolic Pentecostals 
(Lynn et al., 2011), those who 
attended Mass on Sunday and 
reported practicing glossolalia 
showed reduced cortisol levels 
the day after. Lowered cortisol 
levels are associated with great-
er psychological stability and 
reduced stress. Glossolalia can 
arise out of a deep and meaningful 
spiritual practice and participating 
in glossolalia may play a vital role 
in changing the direction partici-
pant’s lives (Pattison, 1968).

Similarly, OBEs can have trans-
formative and transcendent po-
tential and can produce a positive 
effect on the experiencer. De Foe 
(2012) suggested that OBEs are 
transformative experiences that 
can have a significant impact on 
the individual’s well-being, and 

Practising glossolalia 
has been linked to 
psychological well-
being. A study on 
1,000 members 
of the British 
Evangelical Group 
found that up to 80% 
of group members 
practicing glossolalia 
enjoyed greater 
emotional stability 
and showed fewer 
signs of neurosis.
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encouraged those who experience 
OBEs to talk about them openly 
in therapeutic settings. Twem-
low (1989) similarly argued that 
OBEs should not be considered 
pathological or even especially 
unusual, and suggested transper-
sonal therapists consider OBEs as 
transformative experiences hold-
ing potential of spiritual transcen-
dence. Schenk (2006), in his study, 
examined the potentially healing 
nature of OBEs. He suggested 
techniques to artificially trigger 
OBEs in order to fully utilize their 
healing potential. Similarly, peak 
experiences have been linked to 
states of high integration, trigger-
ing coherent brain functioning and 
producing states of inner harmony, 
happiness, and ease of functioning 
(Harung, 2012). Such experiences 
reduce anxiety and are associated 
with lack of fear, which may indi-
cate that peak experiences affect 
the amygdala.    

P a t h o l o g y  o r  p s y -
c h o - s p i r i t u a l 
p r o b l e m ?

The characteristics of glossolalia, 
OBEs, and meditation-induced 
anomalous mystical or religious 
experiences may resemble those 
of psychosis. OBEs and other 
anomalous experiences such as 
glossolalia, and even obsession 
(which at its higher level man-
ifests as possession) may be 

diagnosed as psychosis or other 
pathology unless the cultural 
background of the individuals 
experiencing them is taken into 
consideration (Keri, 2017). In-
terestingly, some OBErs report 
symptoms similar to deperson-
alization, derealization, or disso-
ciation during their experiences 
(Sellers, 2019). One frequent OBEr, 
otherwise psychologically healthy, 
reported aphasia, agnosia, and 
alexia during their experiences 
(Sellers, 2017). Aphasia, agnosia, 
and apraxia has also been re-
ported during instances of auto-
scopy, including OBEs, within the 
pathological population (Blanke 
et al., 2004). However, experienc-
ing OBEs does not necessarily 
imply psychosis. A review of 22 
case studies of so-called extreme 
mental states occurring during 
different kinds of meditation found 
that some individuals’ experiences 
were interpreted as psychiatric 
symptoms, while others were 
seen as spiritual emergencies, 
depending on whether they were 
interpreted in a biomedical or al-
ternative framework (Kaselionyte 
& Gumley, 2019).

C o n c l u s i o n

Anomalous human experiences 
such as glossolalia, OBEs, and 
other mystical and religious expe-
riences may have similar phenom-
enology, semiology, and etiology. 

Though commonly seen as patho-
logical in a traditional biomedical 
or psychological framework, they 
are common in some cultural 
and religious traditions, have 
transformative and transcendent 
elements, and can have benefi-
cial effects on the experiencers’ 
lives. While EEG, imaging, and 
other neuroscientific studies have 
identified brain areas that may be 
involved, what specifically is hap-
pening in the brain during these 
anomalous experiences is not 
well understood by contemporary 
science. 

While EEG, 
imaging, and other 
neuroscientific 
studies have 
identified brain areas 
that may be involved, 
what specifically 
is happening in 
the brain during 
these anomalous 
experiences is not 
well understood 
by contemporary 
science. 
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A
t the heart of psy-
chology is supporting 
people who experience 
mental challenges. 

This article explores the role of 
clinical parapsychology in help-
ing people who have reported 
exceptional experiences. The 
term clinical parapsychology 
was first accredited to Bendit in 
1948 (Tremmel, 2014). As with 
psychology, central to clinical 
parapsychology is professionals 
supporting people who suffer 
negative consequences from 
exceptional experiences (Kramer 
et. al., 2012). This article seeks to 
examine how specific exceptional 
experiences affect individuals 

in specific ways, as opposed to 
looking at them as a collective 
phenomenon. I discuss five types 
of exceptional experiences and 
their effects upon a person: Out 
of Body Experiences, Near Death 
Experiences, perceiving the de-
ceased, precognition, and polter-
geists. In this paper, I discuss the 
prevalence rates of each excep-
tional experience, the effect of 
these experiences (either positive 
or negative), and how effective 
support services are in dealing 
with these experiences. Finally, 
we review are the implications for 
clinical psychology.

| by IAN ANDREW WEBB

O u t  o f  B o d y  
E x p e r i e n c e s  ( O B E )

An OBE is an experience in which 
a person perceives the world 
from a location outside of the 
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physical body (Alvarado, 1989). 
The prevalence rate is estimated 
to be around 12% of the general 
population (Blackmore, 1984). 
The majority of OBEs (70%) have 
some visual content (Terhune, 
2009) and are reported to be 

more vivid than a dream (Twem-
low, et al., 1982). There are both 
neurological and psychological 
associations with OBEs. There are 
higher frequencies of OBE reports 
in people who are more likely to 
have somatoform dissociation, 
self-consciousness, lower con-
fidence in the physical self, and 
temporal lobe instability (Murray 
and Fox, 2005; Braithwaite, et al., 
2010). All are suggestive of OBEs 
being explained in the framework 
of science, and thus support 
should be available in mainstream 
psychology.

There are two areas where we 
can monitor the impact on the 
person, before and after the expe-
rience. Most OBEs are experienced 
when the individual feels physi-
cally relaxed and mentally calm 
(Twemlow et al., 1982).  After 
the OBE took place, there were 
some common reactions such 
as increased interest in psychic 
phenomena (78%), talking about 
the experience (71%), and feeling 
one’s life was changed (55%); 
over 50% wanted to experience 
an OBE again (Twemlow et al., 
1982). Most people who report an 
OBE don’t need any profession-
al support. Even when a person 
needs help, the evidence-based 
counselling interventions around 
OBEs are minimal (DeFoe, 2012). 
There could be a role for profes-

sionals in supporting the person 
to make sense of the experience 
and normalize the experience with 
knowledge of the area. But we are 
a long way from having a success-
ful support system for helping 
people who experience negative 
consequences of OBEs. 

 
N e a r  D e a t h  
E x p e r i e n c e s  ( N D E )

Since the 1960s, due to progress 
in emergency medicine, more peo-
ple are surviving cardiac arrest, 
and the prevalence rate of NDEs 
in hospitals ranged from 9% to 
33% (Greyson, 2003; Parnia et al., 
2014). An estimated ten standard 
features are documented in NDEs, 
such as a feeling of floating out-
side of the body and seeing what 
was happening (Moody, 1974). 
NDEs are experienced across all 
cultures and aren’t affected by 
medical intervention (van Lom-
mel et al., 2001). There isn’t an 
accepted theory behind NDEs 
(Seigel, 1980; Blackmore, 1996). 

The impact of NDEs can be both 
positive and negative (Irwin & 
Bramwell, 1988). People who have 
an NDE might have some protec-
tion against the post-traumatic 
stress disorder that is sometimes 
experienced with cardiac arrest 
(Parnia, et al., 2007). In a popula-
tion of people attempting suicide, 

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
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The Role of Clinical Parapsychology

Most OBEs are 
experienced when 
the individual feels 
physically relaxed 
and mentally 
calm. After the 
OBE took place, 
there were some 
common reactions 
such as increased 
interest in psychic 
phenomena (78%), 
talking about the 
experience (71%), 
and feeling one’s life 
was changed (55%); 
over 50% wanted to 
experience an OBE 
again.
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those who experience an NDE are 
less likely to commit suicide in 
the future (Greyson, 1981). Among 
people who have a negative expe-
rience, there are two reasons why 
people get distressed by an NDEs: 
the experience itself, and the so-
ciety’s reaction to NDEs. There is 
a role for professionals who may 
come across people with these ex-
periences to enable the individual 
to make sense of the experiences 
and reduce any negative conse-
quences. The potential role of 
clinical parapsychology is to teach 
mainstream professionals to sup-
port those who experience NDE. 

S e e i n g  t h e 
D e c e a s e d

There are two types of cases 
involving people reporting encoun-
tering the dead. The first occurs in 
the last few weeks of a person’s 
life, when there is an increase in 
dreams and visions of deceased 
people (Kerr et al., 2014). These 
cases don’t appear to cause much 
distress. The more commonly 
reported cases in paranormal lit-
erature are haunting experiences. 
It’s been estimated that around a 
third of people have reported an 
incident of having contact with the 
deceased of this type (Haralds-
son & Houtkooper, 1991). During 
interviews with widows about 

alleged contact with the dead, 
three common themes emerged: 
being observed (a person feels 
like someone is watching them), 
hearing voices, and seeing dead 
relatives or friends (Bennett & 
Bennet 2000). After-death com-
munications can provide comfort, 
reassurance, and consolation, 
whilst negative emotions may be 
due to a lack of understanding 
(Beischel, 2019). 

When supporting a person, a 
natural role for professionals is 
to give assurances that these 

experiences are not unusual, and 
numerous theories exist to explain 
them. Thus, the professional can 
guide the person through nor-
malizing and understanding their 
experiences.  However, this isn’t 
current practice, and more work 
is needed to equip professionals 
with the tools to deal with these 
experiences (Cooper et al., 2015). 
An emerging support framework 
within clinical parapsychology 
is mediumship therapy. There is 
some scientific evidence for medi-
umship in scientific trials (Beischel 
& Schwartz, 2007; Beischel et 
al., 2015). However, considerable 
work is needed before mediumship 
therapy can be rolled out. The first 
issue is finding enough mediums 
to operate to an agreed-upon 
standard and figuring out how this 
would be done. The second is that 
there are no systematic studies 
that have been conducted into 
mediumship therapy (Beischel, 
2014). This could become a focus 
of clinical parapsychology re-
search. 

P r e c o g n i t i o n 

Precognition is the ability to pre-
dict something before it happens. 
Para (2013) estimated the prev-
alence of precognitive dreams as 
21.7% in the general population. 

The Role of Clinical ParapsychologyVolume 13
Issue 1 2021

When supporting 
a person, a 
natural role for 
professionals is to 
give assurances that 
these experiences 
are not unusual, and 
numerous theories 
exist to explain 
them. Thus, the 
professional can 
guide the person 
through normalizing 
and understanding 
their experiences. 

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG


36 WWW.PARAPSYCH.ORGMindfield Volume 13 Issue 1 2021

The majority of dreams were 
about trivial matters (51.6%), fol-
lowed by serious events (21.6%), 
and death (26.8%). Precognitive 
dreams are often clearer than 
usual dreams and more emotion-
ally intense, suggesting that they 
are different than regular dreams. 
There is some support for pre-
cognition in self-report cases and 

experimental results (Rauscher & 
Targ, 2001; Mossbridge & Radin, 
2018). The specific circumstanc-
es of the precognitive dream can 
cause distress to people. Hastings 
(1983) reported a typical case 
involving such distress: 

She had dreamed of a dead body 
being washed up on a beach. 
She went to an evening party 
the next day at a house on the 
beach. There was suddenly a 
commotion outside the house, 
and people found a body that 
had washed up on the beach, 
just as in her dream. She was 
frightened and asked the coun-
sellor if she had caused the 
death.

Therefore, a role for the psy-
chologist is supporting people 
who are struggling with these 
distressing precognitive expe-
riences, and parapsychologists 
could assist in this. However, 
there is no evidence in the litera-
ture to suggest that mainstream 
psychologists are aware of these 
phenomena.

P o l t e r g e i s t s  /  P K

Genuine poltergeist cases are 
rare but have been documented 
throughout time and across dif-
ferent cultures (Gauld & Cornell, 

1979; Roll, 2004). There is con-
siderable evidence within the 
poltergeist field that it involves 
a central person with specific 
psychological and neurological 
profiles, such as temporal lobe ab-
normalities and high suppressed 
aggression levels (Roll, 2004). 
There is evidence of support exist-
ing in the paranormal literature.

Two cases illustrate the typ-
ical poltergeist experience. The 
first case we discuss is Roll et al. 
(2012), involving a woman caus-
ing poltergeist phenomena when 
stressed. The phenomena were 
verified by independent witnesses 
who reported interferences with 
both mechanical and electron-
ic equipment. The poltergeist 
phenomena were unwelcomed 
by the central individual. Profes-
sionals helped her by creating a 
paper wheel that she could focus 
on. When she became distressed 
and focused her attention on the 
wheel, it would spin; as a result, 
unwanted poltergeist activity was 
reduced.

The second case we describe is 
a boy who produced unwelcome 
electronic interference in a range 
of electrical equipment (Kruth & 
Joines, 2016). Overall, 31 elec-
tronic interference were recorded, 
including a smoke alarm sounding 
when there were no sign of smoke, 
a laptop that stopped working, 

A role for the 
psychologist 
is supporting 
people who are 
struggling with 
these distressing 
precognitive 
experiences, and 
parapsychologists 
could assist in this. 
However, there is 
no evidence in the 
literature to suggest 
that mainstream 
psychologists are 
aware of these 
phenomena.
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a television changing channel 
unexpectedly, a toaster heating 
up when nobody was around, and 
a hotel key card that demagne-
tized in the central person’s hand. 
The researchers used a method 
of relaxation with the boy in an 
attempt to reduce the symptoms. 
The electronic poltergeist activity 
stopped after three months.

These two cases highlight a role 
for people with clinical parapsy-
chology knowledge in reducing the 
effects of poltergeist interference. 
In both cases, these experiences 
were unwelcome, and with suc-
cessful support, the symptoms 
were stopped. The professional’s 
role should be to offer poltergeist 
activity victims support and use 
known coping mechanisms to 
reduce or stop the phenomena.

 
I m p l i c a t i o n s 

Most people who undergo excep-
tional experiences have a positive 
experience and report no long-
term impact (Steffen et al., 2017). 
However, some people could use 
support in dealing with excep-
tional experiences (Montanelli 
& Parra, 2008).  It’s estimated 
that 9% of people indicated that 
their experiences have been scary, 
with no positive value (Kennedy 
& Kanthamani, 1995). Numerous 
clients who have experienced 

exceptional experiences have 
come forward to support counsel-
ling services (Kramer et al., 2012). 
There are two ways exceptional 
experiences can cause distress: 
the experience itself (and at-
tempts to make sense of it), and 
society’s reaction to their experi-
ence, such as occurs when dis-
closing information (Roxburgh & 
Evenden, 2016). Early disclosure is 
beneficial to physical, psycholog-
ical, and spiritual well-being and 
individual transformation (Palmer 
& Braud, 2002).

It seems natural that when 
people want support for the expe-

rience, they should receive it from 
professionals with knowledge of 
the area.  Hasting’s (1983) seven 
suggestions for how counsellors 
deal with exceptional experience 
still feels relevant:

Then these steps can be fol-
lowed as they seem appropriate: 
1.) Ask the person to describe 
the experience or events. 2.) Lis-
ten fully and carefully, without 
judging. 3.) Reassure the person 
that the experience is not “cra-
zy” or “insane,” if this can be 
appropriately said. 4.) Identify or 
label the type of event. 5.) Give 
information about the event-
what is known about this kind of 
situation or process. 6.) Where 
possible, develop reality tests 
to discover if the event is gen-
uine psi or if there are non-psy-
chic alternative explanations. 
7.) Address the psychological 
reactions that result from the 
experience, or the emotional 
disturbances that contribute to 
it, whether the phenomena are 
parapsychological in nature or 
not.

A review of training suggests 
that this support isn’t available 
(Roxburgh & Evenden’s, 2016). 
The researchers suggested that 
when people come forward for 

There are two 
ways exceptional 
experiences can 
cause distress: the 
experience itself 
(and attempts 
to make sense of 
it), and society’s 
reaction to their 
experience, 
such as occurs 
when disclosing 
information. 
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help with exceptional experienc-
es in counselling they felt their 
experience was “brushed under 
the carpet.” Even more concern-
ing was that some clients felt 
unable to speak to their counsel-
lors about their experiences. Part 
of the issue is a lack of training 
around exceptional experiences 
(Roxburgh & Evenden, 2016).

This raises the question of the 
impact of clinical parapsychology 
on mainstream psychology. We 
have seen some work in polter-
geist activity be of direct benefit. 
However, there isn’t support 
available for many of common 
experiences should the person 
need such support. Therefore, 
clinical parapsychology role offer 
guidance to professionals who 
may come across exceptional 
experiences, and support for the 
minority who may suffer negative 
consequences from the experi-
ences. 
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Relevant

F
or this installment of our 
bibliography, we were 
again able to collect a 
large number of titles 

that might be of interest to 
students of the paranormal and 
related fields. We present 158 
articles from 117 different main-
stream journals. Fourteen jour-
nals provided multiple articles of 
relevance.

We would like to draw special 
attention to Journal of Conscious-
ness Studies, Vol. 27, No. 11-12 
(November/December 2020), which 
covers a noteworthy symposium 
on near-death experiences, and to 
Consciousness and Cognition, Vol. 
83 (August 2020), which contains 
several most interesting articles 
on lucid dreaming.

We appreciate and gratefully ac-
knowledge the bibliographic input 
from our colleague Annalisa Ven-
tola. Members are requested to 
forward titles of relevant articles 
to mauricevanluijtelaar4@outlook.
com or evrardrenaud@gmail.com

B i b l i o g r a p h y

Aiano, E. Z., Rauleac, G., & Tatić, A. 
(2020). Time in the afterlife: I have a 
song to sing you. A visual ethnogra-
phy of a retired clairvoyant. Suomen 
Antropologi: Journal of the Finnish 
Anthropological Society, 44(3-4), 63-66. 
https://journal.fi/suomenantropologi/
article/view/90724/50402

Alton, G. (2020). Toward an integra-
tive model of psychospiritual therapy: 
Bringing spirituality and psychotherapy 
together. Journal of Pastoral Care & 
Counseling, 74(3), 159-165. https://doi.
org/10.1177/1542305020946282 

Appel, K., Füllhase, S., Kern, S., Klein-
schmidt, A., Laukemper, A., Lüth, K., 
Steinmetz, L., & Vogelsang, L., (2020). 
Inducing signal-verified lucid dreams in 
40% of untrained novice lucid dreamers 
within two nights in a sleep laboratory 
setting. Consciousness and Cognition, 
83. https://doi.org/10.1016/j.con-
cog.2020.102960

Austad, A., Nygaard, M. R., & Kleiven, 
T. (2020). Reinscribing the lived body: A 
qualitative study of extraordinary reli-
gious healing experiences in Norwegian 
contexts. Religions, 11(11). https://www.
mdpi.com/2077-1444/11/11/563/htm

Ballová Mikušková, E., & Čavojová, V. 
(2020). The effect of analytic cognitive 
style on credulity. Frontiers in psychol-
ogy, 11, 1-12. https://www.ncbi.nlm.
nih.gov/pmc/articles/PMC7593255/pdf/
fpsyg-11-584424.pdf

Bastos, M. A. V. Jr, de Oliveira Bastos, 
P. R. H., e Paez, L. E. F., de Souza, E., 
Bogo, D., Perdomo, R. T., Portella, R. B., 
Ozaki, J. G. O., Iandoli, D. Jr., & Luc-
chetti, G. (2020). “Seat of the soul”? 
The structure and function of the pineal 
gland in women with alleged spirit pos-
session. Results of two experimental 
studies. Brain and Behavior, 10(7), 1-18. 
https://onlinelibrary.wiley.com/doi/
epdf/10.1002/brb3.1693

Beneduce, R. (2020). Vision, subal-
ternity, and religious imaginary in 
southern Italy. Social Compass, 68(1), 
3-24. https://journals.sagepub.com/doi/
abs/10.1177/0037768620960651

Bernico, M. (2019). Apocryphal me-
dia: An archaeology of mediated 
paranormal presence. Continent, 8(1-
2), 5-13. https://web.archive.org/
web/20200716123755/http://www.con-

| by MAURICE VAN 
LUIJTELAAR and  
RENAUD EVRARD

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://journal.fi/suomenantropologi/article/view/90724/50402
https://journal.fi/suomenantropologi/article/view/90724/50402
https://journal.fi/suomenantropologi/article/view/90724/50402
https://doi.org/10.1177/1542305020946282
https://doi.org/10.1177/1542305020946282
https://doi.org/10.1016/j.concog.2020.102960
https://doi.org/10.1016/j.concog.2020.102960
https://www.mdpi.com/2077-1444/11/11/563/htm
https://www.mdpi.com/2077-1444/11/11/563/htm
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7593255/pdf/fpsyg-11-584424.pdf
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7593255/pdf/fpsyg-11-584424.pdf
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7593255/pdf/fpsyg-11-584424.pdf
https://onlinelibrary.wiley.com/doi/epdf/10.1002/brb3.1693
https://onlinelibrary.wiley.com/doi/epdf/10.1002/brb3.1693
https://onlinelibrary.wiley.com/doi/epdf/10.1002/brb3.1693
https://journals.sagepub.com/doi/abs/10.1177/0037768620960651
https://journals.sagepub.com/doi/abs/10.1177/0037768620960651
https://web.archive.org/web/20200716123755/http://www.continentcontinent.cc/index.php/continent/article/view/315
https://web.archive.org/web/20200716123755/http://www.continentcontinent.cc/index.php/continent/article/view/315


41WWW.PARAPSYCH.ORG Volume 13 Issue 1 2021 Mindfield

Articles Relevant
to Parapsychology
in Journals of 
Various Fields (XXXIII)

tinentcontinent.cc/index.php/continent/
article/view/315

Bértolo, J., & Medeiros, M. (2020). 
Photography, cinema, and the ghostly: 
A short introduction. Journal of Com-
munication and Languages, 53, 15-22. 
https://www.academia.edu/44635986/
Photography_Cinema_and_the_
Ghostly_a_short_introduction

Bertrand, B. D. (2019). Abusa Chimwa-
la’s exorcism: Demons, Barth, and the 
Church of Central Africa (Presbyterian). 
Stellenbosch Theological Journal, 5(3), 
229-244. https://ojs.reformedjournals.
co.za/stj/article/view/1967/2755

Bignante, E. (2020). Homeless heal-
ers and the production of landscapes 
of healing and wellbeing on the Ven-
ice Beach boardwalk, Los Angeles. 
Geoforum, 113, 92-100. https://doi.
org/10.1016/j.geoforum.2020.05.006

Blanchette-Carrière, C., Julien, S., 
Picard-Deland, C., Bouchard, M., Carrier, 
J., Paquette, T., & Nielsen, T. (2020). 
Attempted induction of signalled lucid 
dreaming by transcranial alternating 
current stimulation. Consciousness and 
Cognition, 83. https://doi.org/10.1016/j.
concog.2020.102957

Bland, C. (2020). “This child of nature”. 
Representations of native American 
spirits in English séances. Entremons: 
UPF Journal of World History, 11, 123-
41. https://www.raco.cat/index.php/En-
tremons/article/view/375470/468904

Blom, J. D. (2020). Hallucinations 
and Illusions by Edmund Parish: The 
unlikely genesis and curious fate 
of a forgotten masterpiece. His-
tory of Psychiatry, 31(4), 405-420. 
https://journals.sagepub.com/doi/
pdf/10.1177/0957154X20929645

Blom, J. D. (2021). Leroy’s elusive lit-
tle people: A systematic review on 
lilliputian hallucinations. Neuroscience 
& Biobehavioral Reviews, 125, 627-
636. https://doi.org/10.1016/j.neubi-
orev.2021.03.002

Blundon, E., Gallagher, E., & Ward, L. 
(2020). Electrophysiological evidence of 

end-of-life preserved hearing. The Hear-
ing Journal, 73(11), 23, 26-27. https://
journals.lww.com/thehearingjournal/
fulltext/2020/11000/electrophysiologi-
cal_evidence_of_end_of_life.7.aspx

Blundon, E. G., Gallagher, R. E. & Ward, 
L. M. (2020). Electrophysiological evi-
dence of preserved hearing at the end of 
life. Scientific Reports, 10, 1-13. https://
www.nature.com/articles/s41598-020-
67234-9.pdf

Bostanciklioğlu, M. (2020). Unexpected 
awakenings in severe dementia from 
case reports to laboratory. Alzheimer’s 
and Dementia, 17(1), 125-136. https://
alz-journals.onlinelibrary.wiley.com/doi/
abs/10.1002/alz.12162

Boutwell, B. B., Clasen, M., & Kjeld-
gaard-Christiansen, J. (2021). “We are 
legion”: Possession myth as a lens for 
understanding cultural and psycho-
logical evolution.  Evolutionary Behav-
ioral Sciences, 15(1), 1-9. https://doi.
org/10.1037/ebs0000197

Budzowska, M. (2020). In the universe 
of Cassandra: The ancient topos of 
clairvoyance in the futuristic world of 
“Minority Report” (2002). Text Matters: 
A Journal of Literature, Theory and 
Culture, 10, 151-165. https://czasop-
isma.uni.lodz.pl/textmatters/article/
view/8664/8520

Buse, W. (2020). Dreams, djinn, and the 
evil eye: Interpreting the supernatural 
idiom of Yemenite Jewish immigration. 
International Journal of Applied Psycho-
analytic Studies, 18(1), 75-90. https://
onlinelibrary.wiley.com/doi/10.1002/
aps.1675

Cantwell, C. (2020). Reincarnation and 
personal identity in the lives of Tibetan 
masters: Linking the revelations of 
three lamas of the Dudjom tradition. 
Life Writing, 17(2), 239-257.  https://
doi.org/10.1080/14484528.2019.1622
392

Cardeña, E. (2020). Derangement of the 
senses or alternate epistemological 
pathways? Altered consciousness and 
enhanced functioning. Psychology of 

Consciousness: Theory, Research, and 
Practice, 7(3), 242-261. https://psycnet.
apa.org/record/2018-60885-001

Cardena, E., & Lynn, S. J. (2020). 
From lore to lab: Do alterations of 
consciousness enhance human func-
tioning? Psychology of Consciousness: 
Theory, Research, and Practice, 7(3), 
238-241. https://psycnet.apa.org/full-
text/2020-65756-002.pdf

Carneiro, E. M., Oliveira, L. F. A., Silva, 
D. A. A., Sousa, J. B. F., Timóteo, R. P., 
Neto, O. B., Silva, A. P., Rodrigues, V. 
Jr., de Resende, L. A. P. R., & Borges, 
M. F. (2020). Effects of the laying on 
of hands on anxiety, stress and au-
tonomic response of employees in a 
hospital: A double-blind randomized 
controlled trial. Complementary Ther-
apies in Medicine, 52. https://www.sci-
encedirect.com/science/article/abs/pii/
S0965229920306816

Carr, M., Haar, A., Amores, J., Lopes, P., 
Bernal, G., Vega, T., Rosello, O., Jain, 
A., & Maes, P. (2020). Dream engineer-
ing: Simulating worlds through sensory 
stimulation. Consciousness and Cogni-
tion, 83. https://doi.org/10.1016/j.con-
cog.2020.102955

Carr, M., Horowitz, A. H., Amores, 
J., & Maes, P. (2020). Towards engi-
neering dreams. Consciousness and 
Cognition, 85, 1-3. https://dam-prod.
media.mit.edu/x/2020/10/06/1-s2.0-
S1053810020304128-main.pdf

Chauvin, B., & Mullet, E. (2021). Indi-
vidual differences in paranormal beliefs: 
The differential role of personality 
aspects. Current Psychology, 40, 1218-
1227. https://univoak.eu/islandora/
object/islandora%3A72218/datastream/
PDF/view

Christensen, H. R. (2019). Spiritual 
nontroversies: Framing conflicts and 
controversies of religion and spiritu-
ality in Danish news media. Journal 
of Religion, Media & Digital Culture, 
8(1), 55-75. https://pure.au.dk/portal/
files/156782101/Spiritual_Nontrover-
sies_Framing_Conflicts_and_Contro-

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )
Volume 13

Issue 1 2021

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://web.archive.org/web/20200716123755/http://www.continentcontinent.cc/index.php/continent/article/view/315
https://web.archive.org/web/20200716123755/http://www.continentcontinent.cc/index.php/continent/article/view/315
https://www.academia.edu/44635986/Photography_Cinema_and_the_Ghostly_a_short_introduction
https://www.academia.edu/44635986/Photography_Cinema_and_the_Ghostly_a_short_introduction
https://www.academia.edu/44635986/Photography_Cinema_and_the_Ghostly_a_short_introduction
https://www.academia.edu/44635986/Photography_Cinema_and_the_Ghostly_a_short_introduction
https://ojs.reformedjournals.co.za/stj/article/view/1967/2755
https://ojs.reformedjournals.co.za/stj/article/view/1967/2755
https://doi.org/10.1016/j.geoforum.2020.05.006
https://doi.org/10.1016/j.geoforum.2020.05.006
https://doi.org/10.1016/j.concog.2020.102957
https://doi.org/10.1016/j.concog.2020.102957
https://www.raco.cat/index.php/Entremons/article/view/375470/468904
https://www.raco.cat/index.php/Entremons/article/view/375470/468904
https://journals.sagepub.com/doi/pdf/10.1177/0957154X20929645
https://journals.sagepub.com/doi/pdf/10.1177/0957154X20929645
https://journals.sagepub.com/doi/pdf/10.1177/0957154X20929645
https://doi.org/10.1016/j.neubiorev.2021.03.002
https://doi.org/10.1016/j.neubiorev.2021.03.002
https://journals.lww.com/thehearingjournal/fulltext/2020/11000/electrophysiological_evidence_of_end_of_life.7.aspx
https://journals.lww.com/thehearingjournal/fulltext/2020/11000/electrophysiological_evidence_of_end_of_life.7.aspx
https://journals.lww.com/thehearingjournal/fulltext/2020/11000/electrophysiological_evidence_of_end_of_life.7.aspx
https://journals.lww.com/thehearingjournal/fulltext/2020/11000/electrophysiological_evidence_of_end_of_life.7.aspx
https://www.nature.com/articles/s41598-020-67234-9.pdf
https://www.nature.com/articles/s41598-020-67234-9.pdf
https://www.nature.com/articles/s41598-020-67234-9.pdf
https://alz-journals.onlinelibrary.wiley.com/doi/abs/10.1002/alz.12162
https://alz-journals.onlinelibrary.wiley.com/doi/abs/10.1002/alz.12162
https://alz-journals.onlinelibrary.wiley.com/doi/abs/10.1002/alz.12162
https://doi.org/10.1037/ebs0000197
https://doi.org/10.1037/ebs0000197
https://czasopisma.uni.lodz.pl/textmatters/article/view/8664/8520
https://czasopisma.uni.lodz.pl/textmatters/article/view/8664/8520
https://czasopisma.uni.lodz.pl/textmatters/article/view/8664/8520
https://onlinelibrary.wiley.com/doi/10.1002/aps.1675
https://onlinelibrary.wiley.com/doi/10.1002/aps.1675
https://onlinelibrary.wiley.com/doi/10.1002/aps.1675
https://doi.org/10.1080/14484528.2019.1622392
https://doi.org/10.1080/14484528.2019.1622392
https://doi.org/10.1080/14484528.2019.1622392
https://psycnet.apa.org/record/2018-60885-001
https://psycnet.apa.org/record/2018-60885-001
https://psycnet.apa.org/fulltext/2020-65756-002.pdf
https://psycnet.apa.org/fulltext/2020-65756-002.pdf
https://www.sciencedirect.com/science/article/abs/pii/S0965229920306816
https://www.sciencedirect.com/science/article/abs/pii/S0965229920306816
https://www.sciencedirect.com/science/article/abs/pii/S0965229920306816
https://doi.org/10.1016/j.concog.2020.102955
https://doi.org/10.1016/j.concog.2020.102955
https://dam-prod.media.mit.edu/x/2020/10/06/1-s2.0-S1053810020304128-main.pdf
https://dam-prod.media.mit.edu/x/2020/10/06/1-s2.0-S1053810020304128-main.pdf
https://dam-prod.media.mit.edu/x/2020/10/06/1-s2.0-S1053810020304128-main.pdf
https://univoak.eu/islandora/object/islandora%3A72218/datastream/PDF/view
https://univoak.eu/islandora/object/islandora%3A72218/datastream/PDF/view
https://univoak.eu/islandora/object/islandora%3A72218/datastream/PDF/view
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf


42 WWW.PARAPSYCH.ORGMindfield Volume 13 Issue 1 2021

versies_of_Religion_and_Spiritual-
ity_in_Danish_Media_Accepted_manu-
script_2019.pdf

Christopher, T. (2020). Religion versus 
science II: Why science is wrong about 
life and evolution, and where religious 
beliefs can find objective traction. Reli-
gions, 11(10), 1-26. https://www.mdpi.
com/2077-1444/11/10/495/htm

Cristofaro, M. (2020). Unfolding irration-
ality: How do meaningful coincidences 
influence management decisions? Inter-
national Journal of Organizational Anal-
ysis, 29(2), 301-321. https://www.em-
erald.com/insight/content/doi/10.1108/
IJOA-01-2020-2010/full/html

Daoultzis, K., Bogemann, S., Onuki, Y., 
Meeter, M., & van der Werf, Y. (2020). 
Out-of-body experience favors emotion-
al memory consolidation. Psychology: 
the Journal of the Hellenic Psycholog-
ical Society, 25(2), 13-33. https://doi.
org/10.12681/psy_hps.25576

Davis, W. L. (2020). The Book of Mormon 
and the limits of naturalistic criteria: 
Comparing Joseph Smith and Andrew 
Jackson Davis. Dialogue: A Journal of 
Mormon Thought, 53(3), 73-104. short-
en to: https://www.jstor.org/stable/
pdf/10.5406/dialjmormthou.53.3.0073.
pdf

De Boer, E. P. (2020). Out of body, 
loss of self: Spiritual or scary? Reli-
gions, 11(11), 1-17. https://www.mdpi.
com/2077-1444/11/11/558/htm

Delorme, A., Cannard, C., Radin, D., 
& Wahbeh, H. (2020). Accuracy and 
neural correlates of blinded medium-
ship compared to controls on an image 
classification task. Brain and Cognition, 
146. Epub ahead of print. https://www.
sciencedirect.com/science/article/abs/
pii/S0278262620302414

de la Brena, D. E. M., & Schoenmann, S. 
(2021). Lucid dreaming as a method for 
living otherwise. Sociology & Techno-
science, 11(1),125-151. https://revistas.
uva.es/index.php/sociotecno/article/
view/4922/3691

de Moura, C. A. S., & Marroquim, D. S. 
M. (2020). The making of a visionary 
culture: Connected histories among 
Marian apparitions in Portuguese-
Brazilian world (1917-1936). Revista del 
CESLA. International Latin American 
Studies Review, 26, 161-178. https://
www.revistadelcesla.com/index.php/re-
vistadelcesla/article/view/648/516

De Tienne, A. (2020). Postprandial Pei-
rce: A final talk: A Special séance with 
Peirce: His spirit summoned for an en-
tertaining interview. Transactions of the 
Charles S. Peirce Society: A Quarterly 
Journal in American Philosophy, 56(2), 
279-290. https://peirce.sitehost.iu.edu/
publications/ADT-Summoning_Peirce’s_
spirit_to_a_seance-2019.pdf

Dollahite, D. C., Marks, L. D., Witting, A. 
B., LeBaron, A. B., Young, K. P., & Chel-
ladurai, J. M. (2020). How relationship-
enhancing transcendent religious expe-
riences during adversity can encourage 
relational meaning, depth, healing, and 
action. Religions, 11, 1-22. https://www.
mdpi.com/2077-1444/11/10/519/htm

Dulin, J. (2020). Vulnerable minds, bod-
ily thoughts, and sensory spirits: Local 
theory of mind and spiritual experience 
in Ghana. JRAI, Journal of the Royal 
Anthropological Institute, 26(S1), 61-76. 
https://rai.onlinelibrary.wiley.com/doi/
epdf/10.1111/1467-9655.13241

Dyrendal, A., Kennair, L. E. O., & Ben-
dixen, M. (2021). Predictors of belief in 
conspiracy theory: The role of individual 
differences in schizotypal traits, para-
normal beliefs, social dominance orien-
tation, right wing authoritarianism and 
conspiracy mentality. Personality and 
Individual Differences, 173, 1-7. https://
doi.org/10.1016/j.paid.2021.110645

Engler, S. (2020). Umbanda: Africana or 
esoteric? Open Library of Humanities, 
6(1), 1-36. https://doi.org/10.16995/
olh.469

Erlacher, D., Schmid, D., Schuler, S., 
& Rasch, B. (2020). Inducing lucid 
dreams by olfactory-cued reactivation 
of reality testing during early-morning 

sleep: A proof of concept. Conscious-
ness and Cognition, 83.  https://www.
sciencedirect.com/science/article/pii/
S1053810020300222

Eschler, E. (2020). In the valley of the 
shadow of death: Insecurity and miracu-
lous experiences. Review of Religious 
Research, 62, 439-464.  https://link.
springer.com/article/10.1007/s13644-
020-00419-w

Escolà-Gascón, A., O’Neill, M., & Gal-
lifa, J. (2021). Beliefs and opinions 
about the existence of life outside the 
earth: The UFO Experiences Question-
naire (UFO-Q). Social Sciences & Hu-
manities Open, 3(1), 1-9. https://www.
sciencedirect.com/science/article/pii/
S2590291121000206

Facco, E., Fabris, S., Casiglia, E., & Lap-
enta, A. (2019). Moving beyond the nar-
row icon of criminal atavism: Lombroso 
as physician-philosopher and hypnotist 
in the sociocultural context of the 19th 
century. General Medicine Open, 3, 1-10. 
https://www.oatext.com/pdf/GMO-3-
162.pdf

Fasce, A. (2019). Are pseudosci-
ences like seagulls? A discriminant 
metacriterion facilitates the solution 
of the demarcation problem. Inter-
national Studies in the Philosophy of 
Science, 32(3-4), 155-175. https://
www.tandfonline.com/doi/cited-
by/10.1080/02698595.2020.1767891

Feise-Mahnkopp, P. (2020). Translimi-
nality: Comparing mystical and psy-
chotic experiences on psycho-phenome-
nological grounds. Open Theology, 6(1), 
720-738. https://www.degruyter.com/
document/doi/10.1515/opth-2020-0140/
html

Ferrara Carunchio, B. & de Oliveira 
Maraldi, E. (2020). A survey of near-
death experiences in Brazil: Exploring 
socio-demographic characteristics and 
relationship to psychopathology and 
mystical experiences. Études sur la 
mort, 2020/1(153), 89-103. https://doi.
org/10.3917/eslm.153.0089

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf
https://pure.au.dk/portal/files/156782101/Spiritual_Nontroversies_Framing_Conflicts_and_Controversies_of_Religion_and_Spirituality_in_Danish_Media_Accepted_manuscript_2019.pdf
https://www.mdpi.com/2077-1444/11/10/495/htm
https://www.mdpi.com/2077-1444/11/10/495/htm
https://www.emerald.com/insight/content/doi/10.1108/IJOA-01-2020-2010/full/html
https://www.emerald.com/insight/content/doi/10.1108/IJOA-01-2020-2010/full/html
https://www.emerald.com/insight/content/doi/10.1108/IJOA-01-2020-2010/full/html
https://doi.org/10.12681/psy_hps.25576
https://doi.org/10.12681/psy_hps.25576
https://www.jstor.org/stable/pdf/10.5406/dialjmormthou.53.3.0073.pdf?refreqid=excelsior%3A4262e8eacb5c492fdcba7a257d57533e
https://www.jstor.org/stable/pdf/10.5406/dialjmormthou.53.3.0073.pdf
https://www.jstor.org/stable/pdf/10.5406/dialjmormthou.53.3.0073.pdf
https://www.jstor.org/stable/pdf/10.5406/dialjmormthou.53.3.0073.pdf
https://www.mdpi.com/2077-1444/11/11/558/htm
https://www.mdpi.com/2077-1444/11/11/558/htm
https://www.sciencedirect.com/science/article/abs/pii/S0278262620302414
https://www.sciencedirect.com/science/article/abs/pii/S0278262620302414
https://www.sciencedirect.com/science/article/abs/pii/S0278262620302414
https://revistas.uva.es/index.php/sociotecno/article/view/4922/3691
https://revistas.uva.es/index.php/sociotecno/article/view/4922/3691
https://revistas.uva.es/index.php/sociotecno/article/view/4922/3691
https://www.revistadelcesla.com/index.php/revistadelcesla/article/view/648/516
https://www.revistadelcesla.com/index.php/revistadelcesla/article/view/648/516
https://www.revistadelcesla.com/index.php/revistadelcesla/article/view/648/516
https://peirce.sitehost.iu.edu/publications/ADT-Summoning_Peirce's_spirit_to_a_seance-2019.pdf
https://peirce.sitehost.iu.edu/publications/ADT-Summoning_Peirce's_spirit_to_a_seance-2019.pdf
https://peirce.sitehost.iu.edu/publications/ADT-Summoning_Peirce's_spirit_to_a_seance-2019.pdf
https://www.mdpi.com/2077-1444/11/10/519/htm
https://www.mdpi.com/2077-1444/11/10/519/htm
https://rai.onlinelibrary.wiley.com/doi/epdf/10.1111/1467-9655.13241
https://rai.onlinelibrary.wiley.com/doi/epdf/10.1111/1467-9655.13241
https://rai.onlinelibrary.wiley.com/doi/epdf/10.1111/1467-9655.13241
https://doi.org/10.1016/j.paid.2021.110645
https://doi.org/10.1016/j.paid.2021.110645
https://doi.org/10.16995/olh.469
https://doi.org/10.16995/olh.469
https://reader.elsevier.com/reader/sd/pii/S1053810020300222?token=4786A1ED1125DA87FA93031A4A12BDB789D0A50B90319E02538BBFACCF4CBC80FA3A8151CD35E21DDBCE52C9CB286F2C
https://www.sciencedirect.com/science/article/pii/S1053810020300222
https://www.sciencedirect.com/science/article/pii/S1053810020300222
https://www.sciencedirect.com/science/article/pii/S1053810020300222
https://link.springer.com/article/10.1007/s13644-020-00419-w
https://link.springer.com/article/10.1007/s13644-020-00419-w
https://link.springer.com/article/10.1007/s13644-020-00419-w
https://reader.elsevier.com/reader/sd/pii/S2590291121000206?token=0CE45C2A676135C3F47381857B4C43AA22EF328553A395E646B61A82DC35031E362FBD940DF76C95AA64000BCD736C6A
https://www.sciencedirect.com/science/article/pii/S2590291121000206
https://www.sciencedirect.com/science/article/pii/S2590291121000206
https://www.sciencedirect.com/science/article/pii/S2590291121000206
https://www.oatext.com/pdf/GMO-3-162.pdf
https://www.oatext.com/pdf/GMO-3-162.pdf
https://www.oatext.com/pdf/GMO-3-162.pdf
https://www.tandfonline.com/doi/citedby/10.1080/02698595.2020.1767891?scroll=top&needAccess=true
https://www.tandfonline.com/doi/citedby/10.1080/02698595.2020.1767891
https://www.tandfonline.com/doi/citedby/10.1080/02698595.2020.1767891
https://www.tandfonline.com/doi/citedby/10.1080/02698595.2020.1767891
https://www.degruyter.com/document/doi/10.1515/opth-2020-0140/html
https://www.degruyter.com/document/doi/10.1515/opth-2020-0140/html
https://www.degruyter.com/document/doi/10.1515/opth-2020-0140/html
https://doi.org/10.3917/eslm.153.0089
https://doi.org/10.3917/eslm.153.0089


43WWW.PARAPSYCH.ORG Volume 13 Issue 1 2021 Mindfield

Fischer, J. M. (2020). Near-death ex-
periences: To the edge of the universe. 
Journal of Consciousness Studies, 
27(11-12),166-191. https://www.
ingentaconnect.com/content/imp/
jcs/2020/00000027/f0020011/art00011

Fischer, J. M. (2020). Naturalism and 
the beauty of near-death experiences: 
Replies to commentators. Journal of 
Consciousness Studies, 27(11-12), 244-
263. https://www.imprint.co.uk/natu-
ralism-and-the-beauty-of-near-death-
experiences-replies-to-commentators/

Fonteijn, W. A. (2020). Psilocybin in-
tensifies and facilitates the process of 
Kundalini awakening. European Modern 
Studies Journal, 4(4), 164-168. https://
www.cognitieveleertherapie.nl/over/
Psilocybin.pdf

Fonteijn, W. A. (2020). The impact of 
Kundalini awakening on personal life 
and psychotherapeutic practice. Jour-
nal of Clinical Case Studies Reviews 
& Reports, 2(4), 1-3.  https://www.
onlinescientificresearch.com/articles/
the-impact-of-kundalini-awakening-on-
personal-life-and-psychotherapeutic-
practice.pdf

Fonti, D., Lagarde, S., Scholly, J., Lé-
pine, A., Scavarada, D., Puligheddu, M., 
McGonigal, A., & Bartolomei, F. (2020).  
Anatomical electroclinical correlations 
during an SEEG-recorded seizure with 
autoscopic hallucination. Epileptic Dis-
orders, 22(6), 817-822. https://pubmed.
ncbi.nlm.nih.gov/33331274/

Freis, D. (2020). Ecstatic expedi-
tions: Fischl Schneersohn’s “science 
of man” between modern psychology 
and Jewish mysticism. Transcultural 
Psychiatry, 57(6), 775-785. https://doi.
org/10.1177/1363461520952625

Fuhrmann, T. (2020). Analysing a possi-
ble near-death experience of Jesus us-
ing Greyson’s Scale. European Journal 
of Science and Theology, 16(5), 87-98. 
http://www.ejst.tuiasi.ro/Files/84/8_
Fuhrmann.pdf

Gálik, S., Gáliková Tolnaiová, S., & 
Modrzejewski, A. (2020). Mystical death 

in the spirituality of saint Teresa of 
Ávila. Sophia, 59(3), 593-612. https://
link.springer.com/content/pdf/10.1007/
s11841-020-00763-y.pdf

García-Walsh, K. (2020). Mesmerism 
in late Victorian theatre. Complutense 
Journal of English Studies, 28, 23-33. 
https://revistas.ucm.es/index.php/CJES/
article/view/71586/4564456554801

Glicksohn, J., & Ben-Soussan, T. D. 
(2020). Immersion, absorption, and 
spiritual experience: Some preliminary 
findings. Frontiers in Psychology, 11, 
1-9. https://www.frontiersin.org/arti-
cles/10.3389/fpsyg.2020.02118/full

Gott, J., Rak, M., Bovy, L., Peters, E., 
van Hooijdonk, C. F. M., Mangiaruga, A., 
Varatheeswaran, R., Chaabou, M., Gor-
man, L., Wilson, S., Weber, F., Talamini, 
L., Steiger, A., & Dresler, M. (2020). 
Sleep fragmentation and lucid dream-
ing. Consciousness and Cognition, 84, 
1-11. https://www.sciencedirect.com/
science/article/pii/S1053810019305227

Greene, J. O. (2020). Mutually driven 
ideation and occasions of interpersonal 
transcendence. Atlantic Journal of Com-
munication, 28(1), 37-53. https://doi.org
/10.1080/15456870.2020.1684288

Halabi, R., & Horenczyk, G. (2020). Re-
incarnation beliefs among Israeli Druze 
and the construction of a hard primor-
dial identity. Death Studies, 44(6), 347-
356. https://www.tandfonline.com/doi/
full/10.1080/07481187.2019.1572674

Hales, M. (2019). Animating relations: 
Digitally mediated intimacies between 
the living and the dead. Cultural An-
thropology, 34(2), 187-212. https://an-
throsource.onlinelibrary.wiley.com/doi/
abs/10.14506/ca34.2.02

Hannemann, T. (2020). Conceptualising 
magic in 1950s Germany: Shifting no-
tions between stage shows, scientific 
culture, and home manuals. Scripta In-
stituti Donneriani Aboensis, 29(1), 192-
215. https://journal.fi/scripta/article/
view/84864

Hay, A. (2020). “Towns that go bump in 
the night”: Haunted urbanity and ghost-
ly narratives in the UK. Supernatural 
Studies: An Interdisciplinary Journal 
of Art, Media, and Culture, 6(2), 59-83. 
https://www.supernaturalstudies.com/
previous-journal-issues/vol-6-issue-2/
hay

Hiền, N. T. (2020). Children of the 
mother goddesses: Religion and lives 
of female master spirit mediums in 
Vietnam. Magic, Ritual, and Witchcraft, 
15(2), 252-276. https://muse.jhu.edu/
article/775353

Holden, J. M., & Woollacott, M. (2020). 
‘Reasonable people can disagree’: A 
response to ‘Near-death experiences: 
To the edge of the universe’. Journal 
of Consciousness Studies, 27(11-12), 
192-206. https://www.ingentaconnect.
com/content/imp/jcs/2020/00000027/
f0020011/art00012

Holmberg, U. (2020). Stock returns 
and the mind: An unlikely result that 
could change our understanding of 
consciousness. Journal of Conscious-
ness Studies, 27(7-8), 31-49. https://
www.ingentaconnect.com/content/imp/
jcs/2020/00000027/f0020007/art00002

Horowitz, A. H., Cunningham, T. J., 
Maes, P., & Stickgold, R. (2020). Dor-
mio: A targeted dream incubation 
device. Consciousness and Cognition, 
83. 102938. https://doi.org/10.1016/j.
concog.2020.102938

Hunt, M. (2020). Exorcism and justi-
fied belief in demons. Forum Philo-
sophicum: International Journal for 
Philosophy, 25(2), 255-271. https://
www.pdcnet.org/forphil/content/for-
phil_2020_0025_0002_0255_0271

Irwin, L. (2020). Supernal dream-
ing: On myth and metaphysics. Reli-
gions,11(11), 1-25. https://www.mdpi.
com/2077-1444/11/11/552/htm

Jarillo, S., Darrah, A., Crivelli, C., Mk-
wesipu, C., Kalubaku, K., Toyagena, N., 
Okwala, G., & Gumwemwata, J. (2020). 
Believing the unbelieved: Reincarna-
tion, cultural authority and politics in 

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )
Volume 13

Issue 1 2021

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00011
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00011
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00011
https://www.imprint.co.uk/naturalism-and-the-beauty-of-near-death-experiences-replies-to-commentators/
https://www.imprint.co.uk/naturalism-and-the-beauty-of-near-death-experiences-replies-to-commentators/
https://www.imprint.co.uk/naturalism-and-the-beauty-of-near-death-experiences-replies-to-commentators/
https://www.cognitieveleertherapie.nl/over/Psilocybin.pdf
https://www.cognitieveleertherapie.nl/over/Psilocybin.pdf
https://www.cognitieveleertherapie.nl/over/Psilocybin.pdf
https://www.onlinescientificresearch.com/articles/the-impact-of-kundalini-awakening-on-personal-life-and-psychotherapeutic-practice.pdf
https://www.onlinescientificresearch.com/articles/the-impact-of-kundalini-awakening-on-personal-life-and-psychotherapeutic-practice.pdf
https://www.onlinescientificresearch.com/articles/the-impact-of-kundalini-awakening-on-personal-life-and-psychotherapeutic-practice.pdf
https://www.onlinescientificresearch.com/articles/the-impact-of-kundalini-awakening-on-personal-life-and-psychotherapeutic-practice.pdf
https://www.onlinescientificresearch.com/articles/the-impact-of-kundalini-awakening-on-personal-life-and-psychotherapeutic-practice.pdf
https://pubmed.ncbi.nlm.nih.gov/33331274/
https://pubmed.ncbi.nlm.nih.gov/33331274/
https://doi.org/10.1177/1363461520952625
https://doi.org/10.1177/1363461520952625
http://www.ejst.tuiasi.ro/Files/84/8_Fuhrmann.pdf
http://www.ejst.tuiasi.ro/Files/84/8_Fuhrmann.pdf
http://www.ejst.tuiasi.ro/Files/84/8_Fuhrmann.pdf
https://link.springer.com/content/pdf/10.1007/s11841-020-00763-y.pdf
https://link.springer.com/content/pdf/10.1007/s11841-020-00763-y.pdf
https://link.springer.com/content/pdf/10.1007/s11841-020-00763-y.pdf
https://revistas.ucm.es/index.php/CJES/article/view/71586/4564456554801
https://revistas.ucm.es/index.php/CJES/article/view/71586/4564456554801
https://revistas.ucm.es/index.php/CJES/article/view/71586/4564456554801
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.02118/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.02118/full
https://reader.elsevier.com/reader/sd/pii/S1053810019305227?token=4B9A5BB2EE9CD9EAAD1C076A8D22C84AA74F4D2BC9F5ECEE43C409C839254937D02FDD314967E58DF9796CBCE3C69D14
https://www.sciencedirect.com/science/article/pii/S1053810019305227
https://www.sciencedirect.com/science/article/pii/S1053810019305227
https://doi.org/10.1080/15456870.2020.1684288
https://doi.org/10.1080/15456870.2020.1684288
https://www.tandfonline.com/doi/full/10.1080/07481187.2019.1572674?scroll=top&needAccess=true
https://www.tandfonline.com/doi/full/10.1080/07481187.2019.1572674
https://www.tandfonline.com/doi/full/10.1080/07481187.2019.1572674
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.14506/ca34.2.02
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.14506/ca34.2.02
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.14506/ca34.2.02
https://journal.fi/scripta/article/view/84864
https://journal.fi/scripta/article/view/84864
https://www.supernaturalstudies.com/previous-journal-issues/vol-6-issue-2/hay
https://www.supernaturalstudies.com/previous-journal-issues/vol-6-issue-2/hay
https://www.supernaturalstudies.com/previous-journal-issues/vol-6-issue-2/hay
https://www.supernaturalstudies.com/previous-journal-issues/vol-6-issue-2/hay
https://muse.jhu.edu/article/775353
https://muse.jhu.edu/article/775353
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00012
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00012
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00012
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00002
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00002
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00002
https://doi.org/10.1016/j.concog.2020.102938
https://doi.org/10.1016/j.concog.2020.102938
https://www.pdcnet.org/forphil/content/forphil_2020_0025_0002_0255_0271
https://www.pdcnet.org/forphil/content/forphil_2020_0025_0002_0255_0271
https://www.pdcnet.org/forphil/content/forphil_2020_0025_0002_0255_0271
https://www.mdpi.com/2077-1444/11/11/552/htm
https://www.mdpi.com/2077-1444/11/11/552/htm


44 WWW.PARAPSYCH.ORGMindfield Volume 13 Issue 1 2021

the Trobriand Islands. HAU: Journal of 
Ethnographic Theory, 10(2), 409-419. 
https://www.journals.uchicago.edu/
doi/10.1086/709553

Jewanski, J., Simner, J., Day, S. A., 
Rothen, N., & Ward, J. (2020). Recog-
nizing synesthesia on the international 
stage: The first scientific symposium 
on synesthesia (at The International 
Conference of Physiological Psychol-
ogy, Paris, 1889). Journal of the History 
of the Neurosciences, 29(4), 374-384. 
https://www.tandfonline.com/doi/full/10
.1080/0964704X.2020.1747866

Johnstad, P. G. (2020). Entheogenic 
experience and spirituality. Method & 
Theory in the Study of Religion, 1-19. 
https://doi.org/10.1163/15700682-
12341512

Kamp, K. S., Steffen, E. M., Alderson-
Day, B., Allen, P., Austad, A., Hayes, 
J., Larøi, F., Ratcliffe, M., & Sabucedo, 
P. (2020). Sensory and quasi-sensory 
experiences of the deceased in be-
reavement: An interdisciplinary and 
integrative review. Schizophrenia 
Bulletin, 46(6), 1367-1381. https://aca-
demic.oup.com/schizophreniabulletin/
advance-article/doi/10.1093/schbul/
sbaa113/5939754

Keep, C. (2020). Life on Mars? Hélène 
Smith, clairvoyance, and occult media. 
Journal of Victorian Culture, 25(4), 
537-552. https://academic.oup.com/jvc/
advance-article-abstract/doi/10.1093/
jvcult/vcaa019/5881609

Klaniczay, G. (2020). The stigmatized 
Italian visionary and the devout French 
physician: Palma Mattarelli d’Oria and 
docteur Imbert Gourbeyre. Women’s His-
tory Review, 29(1), 109-124. https://doi.
org/10.1080/09612025.2019.1595216

Komrosky, J. W. (2020). Challenging 
physicalism with a logical analysis of 
evidence for NDEs with OBEs: Response 
to ‘Near-death experiences: To the 
edge of the universe’.  Journal of Con-
sciousness Studies, 27(11-12), 207-221. 
https://www.ingentaconnect.com/con-
tent/imp/jcs/2020/00000027/f0020011/
art00013

Kondziella, D. (2020). The neurology 
of death and the dying brain: A picto-
rial essay. Frontiers in Neurology, 11, 
1-16. https://www.frontiersin.org/arti-
cles/10.3389/fneur.2020.00736/full

Lagutina, L. (2021). Meeting the orphan: 
Early relational trauma, synchronicity 
and the psychoid. The Journal of Ana-
lytical Psychology, 66(1), 5-27. https://
doi.org/10.1111/1468-5922.12646

Lam, K. Y. (2020). Celebrating Medusa’s 
laugh: Phallocentrism, the female body, 
and trance mediumship in Florence Mar-
ryat’s Hannah Stubbs. Nineteenth-Cen-
tury Gender Studies, 16(3). https://www.
academia.edu/44552253

Lange, R., Houran, J., Sheridan, L., Dag-
nall, N., Drinkwater, K., O’Keeffe, C., & 
Laythe, B. (2020). Haunted people syn-
drome revisited: Empirical parallels be-
tween subjective paranormal episodes 
and group-stalking accounts. Mental 
Health, Religion & Culture, 23(7), 532-
549.  https://www.tandfonline.com/doi/
abs/10.1080/13674676.2020.1767552

Lee, B. O., & Kirmayer, L. J. (2020). 
Dang-Ki healing: An embodied rela-
tional healing practice in Singapore. 
Transcultural Psychiatry, 57(6), 786-
800. https://www.ncbi.nlm.nih.gov/pub-
med/31262232

Levy, K., Grant, P. C., & Kerr, C. W. 
(2020). End-of-life dreams and visions 
in pediatric patients: A case study. 
Journal of Palliative Medicine, 23(11), 
786-800. https://www.liebertpub.com/
doi/pdf/10.1089/jpm.2019.0547

Lindahl, J. R., Cooper, D. J., Fisher, N. E., 
Kirmayer, L. J., & Britton, W. B. (2020). 
Progress or pathology? Differential 
diagnosis and intervention criteria for 
meditation-related challenges: Per-
spectives from Buddhist meditation 
teachers and practitioners. Frontiers 
in Psychology, 11, 1-18. https://www.
frontiersin.org/articles/10.3389/fp-
syg.2020.01905/full

Luhrmann, T. M. (2020). Mind and spirit: 
A comparative theory about repre-
sentation of mind and the experience 

of spirit. JRAI, Journal of the Royal 
Anthropological Institute, 26(S1), 9-27. 
https://rai.onlinelibrary.wiley.com/
doi/10.1111/1467-9655.13238

Luhrmann, T. M. (2020). Thinking about 
thinking: The mind’s porosity and the 
presence of the gods. JRAI, Journal 
of the Royal Anthropological Institute, 
26(S1), 148-162. https://rai.onlineli-
brary.wiley.com/doi/10.1111/1467-
9655.13246

Luhrmann, T. M., Weisman, K., Aulino, 
F., Brahinsky, J. D., Dulin, J. C., Dzokoto, 
V. A., Legare, C. H., Lifshitz, M., Ng, E., 
Ross-Zehnder, N., & Smith, R. E. (2021). 
Sensing the presence of gods and spir-
its across cultures and faiths. Proceed-
ings of the National Academy of Sci-
ences, 118(5), 1-8.   https://www.pnas.
org/content/pnas/118/5/e2016649118.
full.pdf

Lutkajtis, A. (2020). Entity encounters 
and the therapeutic effect of the psy-
chedelic mystical experience. Journal of 
Psychedelic Studies, 4(3), 191-198. htt-
ps://doi.org/10.1556/2054.2020.00143

Mallett, R. (2020). Partial memory re-
instatement while (lucid) dreaming to 
change the dream environment. Con-
sciousness and Cognition, 83. https://
doi.org/10.1016/j.concog.2020.102974

Maraldi, E., Costa, A., Cunha, A., Flo-
res, D., Hamazaki, E., de Queiroz, G. P., 
Martinez, M., Siqueira, S., & Reichow, J. 
(2021). Cultural presentations of disso-
ciation: The case of possession trance 
experiences. Journal of Trauma & Dis-
sociation, 22(1), 11-16. https://www.
tandfonline.com/doi/full/10.1080/15299
732.2020.1821145

Margry, P. J. (2021). Cross Mountain and 
Apparition Hill: Symbols of the sacred, 
(inter)nationalism, and individual suffer-
ing at Mary’s Medjugorje. Nova Religio, 
24(3), 36–67. https://doi.org/10.1525/
nr.2021.24.3.36

Marks, D. F. (2021). “God spoke to me”: 
Subjective paranormal experience and 
the homeostatic response to early trau-

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://www.journals.uchicago.edu/doi/10.1086/709553
https://www.journals.uchicago.edu/doi/10.1086/709553
https://www.journals.uchicago.edu/doi/10.1086/709553
https://www.tandfonline.com/doi/full/10.1080/0964704X.2020.1747866
https://www.tandfonline.com/doi/full/10.1080/0964704X.2020.1747866
https://www.tandfonline.com/doi/full/10.1080/0964704X.2020.1747866
https://doi.org/10.1163/15700682-12341512
https://doi.org/10.1163/15700682-12341512
https://doi.org/10.1163/15700682-12341512
https://academic.oup.com/schizophreniabulletin/advance-article/doi/10.1093/schbul/sbaa113/5939754
https://academic.oup.com/schizophreniabulletin/advance-article/doi/10.1093/schbul/sbaa113/5939754
https://academic.oup.com/schizophreniabulletin/advance-article/doi/10.1093/schbul/sbaa113/5939754
https://academic.oup.com/schizophreniabulletin/advance-article/doi/10.1093/schbul/sbaa113/5939754
https://academic.oup.com/jvc/advance-article-abstract/doi/10.1093/jvcult/vcaa019/5881609
https://academic.oup.com/jvc/advance-article-abstract/doi/10.1093/jvcult/vcaa019/5881609
https://academic.oup.com/jvc/advance-article-abstract/doi/10.1093/jvcult/vcaa019/5881609
https://doi.org/10.1080/09612025.2019.1595216
https://doi.org/10.1080/09612025.2019.1595216
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00013
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00013
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00013
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00013
https://www.frontiersin.org/articles/10.3389/fneur.2020.00736/full
https://www.frontiersin.org/articles/10.3389/fneur.2020.00736/full
https://doi.org/10.1111/1468-5922.12646
https://doi.org/10.1111/1468-5922.12646
https://www.academia.edu/44552253/Celebrating_Medusas_Laugh_Phallocentrism_The_Female_Body_and_Trance_Mediumship_in_Florence_Marryats_Hannah_Stubbs
https://www.academia.edu/44552253
https://www.academia.edu/44552253
https://www.tandfonline.com/doi/abs/10.1080/13674676.2020.1767552?af=R&journalCode=cmhr20
https://www.tandfonline.com/doi/abs/10.1080/13674676.2020.1767552
https://www.tandfonline.com/doi/abs/10.1080/13674676.2020.1767552
https://www.ncbi.nlm.nih.gov/pubmed/31262232
https://www.ncbi.nlm.nih.gov/pubmed/31262232
https://www.liebertpub.com/doi/pdf/10.1089/jpm.2019.0547
https://www.liebertpub.com/doi/pdf/10.1089/jpm.2019.0547
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.01905/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.01905/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.01905/full
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13238
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13238
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13238
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13246
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13246
https://rai.onlinelibrary.wiley.com/doi/10.1111/1467-9655.13246
https://www.pnas.org/content/pnas/118/5/e2016649118.full.pdf
https://www.pnas.org/content/pnas/118/5/e2016649118.full.pdf
https://www.pnas.org/content/pnas/118/5/e2016649118.full.pdf
https://doi.org/10.1556/2054.2020.00143
https://doi.org/10.1556/2054.2020.00143
https://doi.org/10.1016/j.concog.2020.102974
https://doi.org/10.1016/j.concog.2020.102974
https://www.tandfonline.com/doi/full/10.1080/15299732.2020.1821145
https://www.tandfonline.com/doi/full/10.1080/15299732.2020.1821145
https://www.tandfonline.com/doi/full/10.1080/15299732.2020.1821145
https://doi.org/10.1525/nr.2021.24.3.36
https://doi.org/10.1525/nr.2021.24.3.36


45WWW.PARAPSYCH.ORG Volume 13 Issue 1 2021 Mindfield

ma. Imagination, Cognition and Person-
ality, 40(3), 223-272. https://www.re-
searchgate.net/publication/342922141_
God_Spoke_to_Me_Subjective_Para-
normal_Experience_and_the_Homeo-
static_Response_to_Early_Trauma

Martial, C., Simon, J., Puttaert, N., Gos-
series, O., Charland-Verville, V., Nyssen, 
A., Greyson, B., Laureys, S., & Cassol, 
H. (2020). The Near-Death Experience 
Content (NDE-C) scale: Development 
and psychometric validation. Con-
sciousness and Cognition, 86. https://
doi.org/10.1016/j.concog.2020.103049

Martins, P. N. (2020). Fatima and the 
values of contemporary society: An 
essay. Icoana Credintei. International 
Journal of Interdisciplinary Scientific 
Research, 6(11), 37-40. https://www.re-
searchgate.net/publication/339495773_
FATIMA_AND_THE_VALUES_OF_CON-
TEMPORARY_SOCIETY_AN_ESSAY

Mays, R. G., & Mays, S. B. (2020). Near-
death experiences: Extended naturalism 
or promissory physicalism? A response 
to Fischer’s article. Journal of Con-
sciousness Studies, 27(11-12), 222-236. 
https://www.ingentaconnect.com/con-
tent/imp/jcs/2020/00000027/f0020011/
art00014

Mcnabb, T. D. & Blado, J. E. (2020). 
Mary and Fátima: A modest C-inductive 
argument for Catholicism. Perichoresis, 
18(5), 55-65. https://sciendo.com/arti-
cle/10.2478/perc-2020-0028

Morris, P., & Bulman, D. (2020). Lucid-
ity in the context of advanced neu-
rodegenerative disorders: A concept 
analysis. Journal of Gerontological 
Nursing, 46(12), 42-50. https://doi.
org/10.3928/00989134-20201106-06

Mosko, M. (2020). “Reincarna-
tion redux,” HAU: Journal of Eth-
nographic Theory, 10(2), 399-408. 
https://www.journals.uchicago.edu/
doi/10.1086/709522

Mota-Rolim, S. A., Bulkeley, K., Cam-
panelli, S., Lobão-Soares, B., de Araujo, 
D. B., & Ribeiro, S. (2020). The dream 

of God: How do religion and science 
see lucid dreaming and other con-
scious states during sleep? Frontiers 
in Psychology, 11, 1-9. https://www.
frontiersin.org/articles/10.3389/fp-
syg.2020.555731/full

Mota-Rolim, S. A., de Almondes, K. M., 
& Kirov, R. (2021). Editorial: “Is this a 
dream?” - Evolutionary, neurobiological 
and psychopathological perspectives 
on lucid dreaming. Frontiers in Psychol-
ogy, 12, 1-3. https://doi.org/10.3389/
fpsyg.2021.635183

MSF Psychologist (2020). Sociocultural 
expression of psychiatric symptoms: 
A case report from South Asia, Oxford 
Medical Case Reports, 9, 308-309. htt-
ps://doi.org/10.1093/omcr/omaa071

Mukherjee, A. (2019). After the empire: 
Narratives of haunting in the postcolo-
nial spectropolis. South Asian Review, 
40(4), 271-289. https://www.tandfon-
line.com/doi/abs/10.1080/02759527.20
19.1604061

Nakao, M. (2021). Radium traffic: Ra-
diation, science and spiritualism in 
early twentieth-century Japan. Med-
ical History, 65(1), 32-45. https://doi.
org/10.1017/mdh.2020.47

Narmashiri, A., Sohrab, A., & Hatami, 
J. (2020). Brainwave pattern in para-
normal beliefs: An EEG-based study 
in severe and mild groups. Journal of 
Neuropsychology, 5(4), 89-98. https://
www.sid.ir/en/journal/ViewPaper.
aspx?ID=742319

Natoor, M., & Shoshana, A. (2020). Notq 
arrives at the clinic: How druze thera-
pists deal with the cultural phenom-
enon of remembering and talking about 
previous incarnation among the Druze 
in Israel. Ethos, 48(2),171-191. https://
anthrosource.onlinelibrary.wiley.com/
doi/abs/10.1111/etho.12273

Negi, D., & Zinta, R. L. (2020). Conflicts 
reconciliation through deity possession: 
A traditional form of psychotherapy. 
International Journal of Engineering, 
Pure and Applied Sciences, 5(3), 1-5. 

http://ijepas.com/wp-content/up-
loads/2020/11/IJEPAS_103.pdf

Nygaard, M. R., Austad, A., Kleiven, T., 
& Mæland, E. (2020). Religious healing 
experiences and earned security. Pasto-
ral Psychology, 69, 487-507. https://link.
springer.com/article/10.1007/s11089-
020-00922-5

Ouwehand, E., Braam, A. W., Renes, 
J. W., Muthert, H. J. K., & Zock, H. T. 
(2020). Holy apparition or hyper-religi-
osity: Prevalence of explanatory models 
for religious and spiritual experiences in 
patients with bipolar disorder and their 
associations with religiousness. Pasto-
ral Psychology, 69, 29-45. https://link.
springer.com/article/10.1007/s11089-
019-00892-3

Ouwehand, E., Zock, H., & Muthert, H. 
(2020). Religious or spiritual experienc-
es and bipolar disorder: A case study 
from the perspective of dialogical self 
theory. Religions, 11(10),1-21. https://
www.mdpi.com/2077-1444/11/10/527/
htm

Packham, E. (2021). The limits of chem-
istry: How William Gregory contested 
the boundaries of ‘established science’, 
1820-1850. Notes and Records of the 
Royal Society,75(1), 73-89. https://doi.
org/10.1098/rsnr.2019.0025

Pates, J. (2020). I got a feeling: Ex-
ploring precognitions in elite golfers. 
Journal of Athletic Enhancement, 9(1), 
1-25. https://core.ac.uk/download/
pdf/287121545.pdf

Pederzoli, L., De Stefano, E., & Tressol-
di, P. (2021). Hypno-death-experiences: 
Death experiences during hypnotic life 
regressions. Death Studies, 45(4), 322-
326. https://www.ncbi.nlm.nih.gov/pub-
med/31210624

Peretz, J. J. (2020). Manifest heritages 
of family and nation: Embodying “all the 
ancestors” in Guyanese Komfa. Journal 
of Africana Religions, 8(2), 232-265. 
https://doi.org/10.5325/jafrireli.8.2.0232

Picard-Deland, C., Pastor, M., Solo-
monova, E., Paquette, T., & Nielsen, 

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )
Volume 13

Issue 1 2021

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://www.researchgate.net/publication/342922141_God_Spoke_to_Me_Subjective_Paranormal_Experience_and_the_Homeostatic_Response_to_Early_Trauma
https://www.researchgate.net/publication/342922141_God_Spoke_to_Me_Subjective_Paranormal_Experience_and_the_Homeostatic_Response_to_Early_Trauma
https://www.researchgate.net/publication/342922141_God_Spoke_to_Me_Subjective_Paranormal_Experience_and_the_Homeostatic_Response_to_Early_Trauma
https://www.researchgate.net/publication/342922141_God_Spoke_to_Me_Subjective_Paranormal_Experience_and_the_Homeostatic_Response_to_Early_Trauma
https://www.researchgate.net/publication/342922141_God_Spoke_to_Me_Subjective_Paranormal_Experience_and_the_Homeostatic_Response_to_Early_Trauma
https://doi.org/10.1016/j.concog.2020.103049
https://doi.org/10.1016/j.concog.2020.103049
https://www.researchgate.net/publication/339495773_FATIMA_AND_THE_VALUES_OF_CONTEMPORARY_SOCIETY_AN_ESSAY
https://www.researchgate.net/publication/339495773_FATIMA_AND_THE_VALUES_OF_CONTEMPORARY_SOCIETY_AN_ESSAY
https://www.researchgate.net/publication/339495773_FATIMA_AND_THE_VALUES_OF_CONTEMPORARY_SOCIETY_AN_ESSAY
https://www.researchgate.net/publication/339495773_FATIMA_AND_THE_VALUES_OF_CONTEMPORARY_SOCIETY_AN_ESSAY
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00014
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00014
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00014
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00014
https://sciendo.com/article/10.2478/perc-2020-0028
https://sciendo.com/article/10.2478/perc-2020-0028
https://doi.org/10.3928/00989134-20201106-06
https://doi.org/10.3928/00989134-20201106-06
https://www.journals.uchicago.edu/doi/10.1086/709522
https://www.journals.uchicago.edu/doi/10.1086/709522
https://www.journals.uchicago.edu/doi/10.1086/709522
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.555731/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.555731/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.555731/full
https://doi.org/10.3389/fpsyg.2021.635183
https://doi.org/10.3389/fpsyg.2021.635183
https://doi.org/10.1093/omcr/omaa071
https://doi.org/10.1093/omcr/omaa071
https://www.tandfonline.com/doi/abs/10.1080/02759527.2019.1604061
https://www.tandfonline.com/doi/abs/10.1080/02759527.2019.1604061
https://www.tandfonline.com/doi/abs/10.1080/02759527.2019.1604061
https://doi.org/10.1017/mdh.2020.47
https://doi.org/10.1017/mdh.2020.47
https://www.sid.ir/en/journal/ViewPaper.aspx?ID=742319
https://www.sid.ir/en/journal/ViewPaper.aspx?ID=742319
https://www.sid.ir/en/journal/ViewPaper.aspx?ID=742319
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.1111/etho.12273
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.1111/etho.12273
https://anthrosource.onlinelibrary.wiley.com/doi/abs/10.1111/etho.12273
http://ijepas.com/wp-content/uploads/2020/11/IJEPAS_103.pdf
http://ijepas.com/wp-content/uploads/2020/11/IJEPAS_103.pdf
http://ijepas.com/wp-content/uploads/2020/11/IJEPAS_103.pdf
https://link.springer.com/article/10.1007/s11089-020-00922-5
https://link.springer.com/article/10.1007/s11089-020-00922-5
https://link.springer.com/article/10.1007/s11089-020-00922-5
https://link.springer.com/article/10.1007/s11089-019-00892-3
https://link.springer.com/article/10.1007/s11089-019-00892-3
https://link.springer.com/article/10.1007/s11089-019-00892-3
https://www.mdpi.com/2077-1444/11/10/527/htm
https://www.mdpi.com/2077-1444/11/10/527/htm
https://www.mdpi.com/2077-1444/11/10/527/htm
https://doi.org/10.1098/rsnr.2019.0025
https://doi.org/10.1098/rsnr.2019.0025
https://core.ac.uk/download/pdf/287121545.pdf
https://core.ac.uk/download/pdf/287121545.pdf
https://www.ncbi.nlm.nih.gov/pubmed/31210624
https://www.ncbi.nlm.nih.gov/pubmed/31210624
https://doi.org/10.5325/jafrireli.8.2.0232
https://doi.org/10.5325/jafrireli.8.2.0232


46 WWW.PARAPSYCH.ORGMindfield Volume 13 Issue 1 2021

T. (2020). Flying dreams stimulated by 
an immersive virtual reality task. Con-
sciousness and Cognition, 83. https://
doi.org/10.1016/j.concog.2020.102958

Pietkiewicz, I. J., Lecoq-Bamboche, 
M., & van der Hart, O. (2020). Cultural 
pathoplasticity in a Mauritian woman 
with possession-form presentation: Is 
it dissociative or not? European Journal 
of Trauma & Dissociation, 4(2). https://
www.sciencedirect.com/science/article/
abs/pii/S2468749919300638

Possamai, A., Jinks, T., & Counted, V. 
(2020). Conventional and unconvention-
al forms of religiosity: Identifying pre-
dictive factors and wellbeing outcomes. 
Journal for the Study of Spirituality, 
10(2), 155-170. https://www.tandfon-
line.com/doi/full/10.1080/20440243.202
0.1817249

Powell, A. J., & Moseley, P. (2020). 
When spirits speak: Absorption, at-
tribution, and identity among spiritual-
ists who report “clairaudient” voice 
experiences. Mental Health, Religion & 
Culture, 23(10), 841-856. https://www.
tandfonline.com/doi/full/10.1080/13674
676.2020.1793310

Powell, A., & Cook, C. (2021). The 
etheric place: Notes on finding the su-
pernatural at the boundaries of sleep. 
The Journal for the Study of Religious 
Experience, 6(1), 45-51. https://rerc-
journal.tsd.ac.uk/index.php/religious-
exp/article/view/81

Pratte, E. (2020). A glimpse at life 
after near-death: changes, strug-
gles, triumphs? Études sur la mort, 
(153), 77-87. https://doi.org/10.3917/
eslm.153.0077

Rabeyron, T. (2020). Why most re-
search findings about psi are false: 
The replicability crisis, the psi paradox 
and the myth of Sisyphus. Frontiers 
in Psychology, 11, 1-10. https://www.
frontiersin.org/articles/10.3389/fp-
syg.2020.562992/full

Rabeyron, T., Evrard, R., & Massicotte, 
M. (2021). Psychoanalysis and the sour 
apple: Thought-transference in histori-

cal and contemporary psychoanalysis. 
Contemporary Psychoanalysis, 54(4), 
612-652. https://doi.org/10.1080/00107
530.2020.1858038

Rafii, F., Javaheri Tehrani, F., & Saeedi, 
M. (2020). Spiritual healing from Iranian 
cancer patients’ viewpoints: A hybrid 
concept analysis. Journal of Education 
and Health Promotion, 9, 1-9. https://
www.ncbi.nlm.nih.gov/pmc/articles/
PMC7161651/

Raduga, M., Kuyava, O., & Sevcenko, 
N. (2020). Is there a relation among 
REM sleep dissociated phenomena, like 
lucid dreaming, sleep paralysis, out-of-
body experiences, and false awaken-
ing? Medical Hypotheses, 144, 110169. 
https://www.sciencedirect.com/science/
article/abs/pii/S0306987720307374

Rashed, M. A. (2020). More things in 
heaven and earth: Spirit possession, 
mental disorder, and intentionality. Jour-
nal of Medical Humanities, 41(3), 363-
378. https://link.springer.com/content/
pdf/10.1007/s10912-018-9519-z.pdf

Restrepo-Martínez, M. (2020). Of ghost 
grandparents and missing limbs. The 
Journal of Neuropsychiatry, 32(4), 396-
397. https://neuro.psychiatryonline.
org/doi/pdfplus/10.1176/appi.neu-
ropsych.20030044

Rogers, S., Keogh, R., & Pearson, J. 
(2021). Hallucinations on demand: 
The utility of experimentally induced 
phenomena in hallucination research. 
Philosophical Transactions of the Roy-
al Society B, 376, 1-10. https://doi.
org/10.1098/rstb.2020.0233

Safont, B. J. (2020). Professors, charla-
tans, and spiritists: The stage hypnotist 
in late nineteenth-century English liter-
ature. Culture & History Digital Journal, 
9(1), 1-13. http://cultureandhistory.re-
vistas.csic.es/index.php/cultureandhis-
tory/article/view/182/593

Santo, D. E., & Vergara, A. (2020). The 
possible and the impossible: Reflec-
tions on evidence in Chilean ufology. 
Antípoda. Revista de Antropología y 
Arqueología, 41, 125-146. https://revis-

tas.uniandes.edu.co/doi/pdf/10.7440/
antipoda41.2020.06

Sarfati, L. (2020). Healing through 
gender inversion in Korean posses-
sion trance rituals. TDR/The Drama 
Review, 64(3), 16-32. https://www.
mitpressjournals.org/doi/abs/10.1162/
dram_a_00940

Sharabi, A. (2020). The politics of 
madness and spirit possession in 
Northern India. Medical Anthro-
pology, 40(2), 182-195. https://
www.tandfonline.com/doi/cited-
by/10.1080/01459740.2020.1807540

Sloane, W. (2020). We pay for your 
spooky stories. British Journalism Re-
view, 31(1), 63-68. http://repository.
londonmet.ac.uk/5536/

Smith, S. (2020). Rehabilitating the 
mind: Avatar (2009), Inception (2010) 
and the science fiction imagining of 
lucid dreaming in the treatment of 
post-traumatic stress disorder in 
the U.S. military. Transcultural Psy-
chiatry, 57(6), 801-809. https://doi.
org/10.1177/1363461520901638

Soffer-Dudek, N. (2020). Are lucid 
dreams good for us? Are we asking 
the right question? A call for caution 
in lucid dream research. Frontiers in 
Neuroscience, 13, 1-4. https://www.
frontiersin.org/articles/10.3389/
fnins.2019.01423/full

Soyubol, K. (2021). In search of perfec-
tion: Neo-spiritualism, Islamic mysti-
cism and secularism in Turkey. Modern 
Intellectual History, 18(1), 70-94. 
https://tinyurl.com/yfyttbuy

Steenhuisen, M. (2020). Orbs: A prelimi-
nary search in the RERC archives. How 
accounts on balls of light from the 60s 
may shed a light on contemporary ac-
counts on orbs. Journal for the Study 
of Religious Experience, 6(1), 24-44. 
https://rerc-journal.tsd.ac.uk/index.php/
religiousexp/article/view/70/

Stemen, S. E. (2020). “They’re in my 
heart, mind, and cells”: What continu-
ing bonds reveal about social networks. 

T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://doi.org/10.1016/j.concog.2020.102958
https://doi.org/10.1016/j.concog.2020.102958
https://www.sciencedirect.com/science/article/abs/pii/S2468749919300638
https://www.sciencedirect.com/science/article/abs/pii/S2468749919300638
https://www.sciencedirect.com/science/article/abs/pii/S2468749919300638
https://www.tandfonline.com/doi/full/10.1080/20440243.2020.1817249?scroll=top&needAccess=true
https://www.tandfonline.com/doi/full/10.1080/20440243.2020.1817249
https://www.tandfonline.com/doi/full/10.1080/20440243.2020.1817249
https://www.tandfonline.com/doi/full/10.1080/20440243.2020.1817249
https://www.tandfonline.com/doi/full/10.1080/13674676.2020.1793310
https://www.tandfonline.com/doi/full/10.1080/13674676.2020.1793310
https://www.tandfonline.com/doi/full/10.1080/13674676.2020.1793310
https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/81
https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/81
https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/81
https://doi.org/10.3917/eslm.153.0077
https://doi.org/10.3917/eslm.153.0077
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.562992/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.562992/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.562992/full
https://doi.org/10.1080/00107530.2020.1858038
https://doi.org/10.1080/00107530.2020.1858038
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7161651/
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7161651/
https://www.ncbi.nlm.nih.gov/pmc/articles/PMC7161651/
https://www.sciencedirect.com/science/article/abs/pii/S0306987720307374
https://www.sciencedirect.com/science/article/abs/pii/S0306987720307374
https://www.sciencedirect.com/science/article/abs/pii/S0306987720307374
https://link.springer.com/content/pdf/10.1007/s10912-018-9519-z.pdf
https://link.springer.com/content/pdf/10.1007/s10912-018-9519-z.pdf
https://neuro.psychiatryonline.org/doi/pdfplus/10.1176/appi.neuropsych.20030044
https://neuro.psychiatryonline.org/doi/pdfplus/10.1176/appi.neuropsych.20030044
https://neuro.psychiatryonline.org/doi/pdfplus/10.1176/appi.neuropsych.20030044
https://doi.org/10.1098/rstb.2020.0233
https://doi.org/10.1098/rstb.2020.0233
http://cultureandhistory.revistas.csic.es/index.php/cultureandhistory/article/view/182/593
http://cultureandhistory.revistas.csic.es/index.php/cultureandhistory/article/view/182/593
http://cultureandhistory.revistas.csic.es/index.php/cultureandhistory/article/view/182/593
https://revistas.uniandes.edu.co/doi/pdf/10.7440/antipoda41.2020.06
https://revistas.uniandes.edu.co/doi/pdf/10.7440/antipoda41.2020.06
https://revistas.uniandes.edu.co/doi/pdf/10.7440/antipoda41.2020.06
https://www.mitpressjournals.org/doi/abs/10.1162/dram_a_00940
https://www.mitpressjournals.org/doi/abs/10.1162/dram_a_00940
https://www.mitpressjournals.org/doi/abs/10.1162/dram_a_00940
https://www.tandfonline.com/doi/citedby/10.1080/01459740.2020.1807540?scroll=top&needAccess=true
https://www.tandfonline.com/doi/citedby/10.1080/01459740.2020.1807540
https://www.tandfonline.com/doi/citedby/10.1080/01459740.2020.1807540
https://www.tandfonline.com/doi/citedby/10.1080/01459740.2020.1807540
http://repository.londonmet.ac.uk/5536/
http://repository.londonmet.ac.uk/5536/
https://doi.org/10.1177/1363461520901638
https://doi.org/10.1177/1363461520901638
https://www.frontiersin.org/articles/10.3389/fnins.2019.01423/full
https://www.frontiersin.org/articles/10.3389/fnins.2019.01423/full
https://www.frontiersin.org/articles/10.3389/fnins.2019.01423/full
https://www.cambridge.org/core/journals/modern-intellectual-history/article/in-search-of-perfection-neospiritualism-islamic-mysticism-and-secularism-in-turkey/BAC0C650D2C6812067DC5FDB36B76E5D
https://tinyurl.com/yfyttbuy
http://scholar.google.fr/scholar_url?url=https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/70/82&hl=fr&sa=X&d=1990754480171588469&ei=zB7dX86ROo6CywS3gq-YCw&scisig=AAGBfm2KZkKKxHWhSEKyYo_hOcXhAnlgjA&nossl=1&oi=scholaralrt&hist=p7RcgYMAAAAJ:4560419603771922118:AAGBfm1kXS82Za_XH4z8yBZdW9o5OD_pxw&html=
https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/70/
https://rerc-journal.tsd.ac.uk/index.php/religiousexp/article/view/70/


47WWW.PARAPSYCH.ORG Volume 13 Issue 1 2021 Mindfield

The Gerontologist, 60(6), 1085-1093. 
https://academic.oup.com/gerontolo-
gist/article/60/6/1085/5697461

Stocks, A., Carr, M., Mallett, R., Konkoly, 
K., Hicks, A., Crawford, M., Schredl, M., 
& Bradshaw, C. (2020).  Dream lucid-
ity is associated with positive waking 
mood. Consciousness and Cognition, 83, 
102971. https://doi.org/10.1016/j.con-
cog.2020.102971

Storm, L., & Goretzki, M. (2020). Spir-
itual emergency and psi: Testing the 
psychic opening hypothesis. Journal of 
Transpersonal Psychology, 52(1), 142-
162. https://tinyurl.com/7ttfkynp

Tassell-Matamua, N., & Lindsay, N. 
(2020). Impartiality as an obligation 
in NDE Research: Response to ‘Near-
death experiences: To the edge of the 
universe’. Journal of Consciousness 
Studies, 27(11-12), 237-243. https://
www.ingentaconnect.com/content/imp/
jcs/2020/00000027/f0020011/art00015

Taves, A. (2019). Mystical and other al-
terations in sense of self: An expanded 
framework for studying nonordinary 
experiences. Perspectives on Psycholog-
ical Sciences, 15(3), 669-690. https://
pubmed.ncbi.nlm.nih.gov/32053465/

Teixeira, M. Z. (2020). Interconnection 
between health, spirituality and religi-
osity: Importance of teaching, research 
and assistance in medical education. 
Revista de Medicina, 99(2),134-147. 
https://www.researchgate.net/publica-
tion/340923251

Torres, M. N., Barberia, I., & Rodríguez-
Ferreiro, J. (2020). Causal illusion as 
a cognitive basis of pseudoscientific 
beliefs. British Journal of Psychology, 
111(4), 840-852. https://onlinelibrary.
wiley.com/doi/abs/10.1111/bjop.12441

Visan, C. (2020). Telepathy: A real-world 
experiment. Journal of Consciousness 
Exploration & Research, 11(7), 709-720. 
https://www.researchgate.net/publica-
tion/345431938_Telepathy_A_Real-
World_Experiment

Volkan, K. (2020). Encounter with the 
demonic: Western, eastern, and object 
relations approaches. Psychology, 11, 
1454-1470. https://www.researchgate.
net/publication/344412005

Wahbeh, H., Cannard, C., Okonsky, J., 
& Delorme, A. A. (2019). Physiological 
examination of perceived incorpora-
tion during trance. F1000Research, 8, 
67. https://f1000research.com/arti-
cles/8-67/v2

Wahbeh, H., Yount, G., Vieten, C., Ra-
din, D., & Delorme, A. (2020). Meas-
uring extraordinary experiences and 
beliefs: A validation and reliability 
study. F1000Research, 8, 1741. https://
f1000research.com/articles/8-1741/v3

Walach, H. (2020). Naturalizing religion, 
spiritualizing science: The role of con-
sciousness research. Journal of Con-
sciousness Studies, 27(7-8), 165-194. 
https://www.ingentaconnect.com/con-
tent/imp/jcs/2020/00000027/f0020007/
art00008

Walach, H. (2020). Inner experience - 
Direct access to reality: A complemen-
tarist ontology and dual aspect monism 
support a broader epistemology. Front-
ers in Psychology, 11, 1-14. https://doi.
org/10.3389/fpsyg.2020.00640

Walters, J. (2020). Small-screen psy-
chics: Television performance as dubi-
ous achievement. The Journal of Popu-
lar Television, 8(3), 349-367. https://doi.
org/10.1386/jptv_00034_1

Wheeler, S. W., & Dyer, N. L. (2020). A 
systematic review of psychedelic-as-
sisted psychotherapy for mental health: 
An evaluation of the current wave of 
research and suggestions for the future. 
Psychology of Consciousness: Theory, 
Research, and Practice, 7(3), 279-315. 
https://doi.org/10.1037/cns0000237

Wiseman, R., Collver, J., Worth, R. & 
Watt, C. (2021). Hocus Pocus: using 
comics to promote skepticism about the 
paranormal. JCOM, Journal of Science 
Communication, 20(2),1-4. https://jcom.

sissa.it/sites/default/files/documents/
JCOM_2002_2021_A04.pdf

Wu, Y. (2020). Seeking double personali-
ty: Nakamura Kokyō’s work in abnormal 
psychology in early 20th century Japan. 
The History of the Behavioral Sciences, 
56(4), 258-277. https://onlinelibrary.
wiley.com/doi/epdf/10.1002/jhbs.22045

Yang, P., Jiang, Y., Rhea, P. R., Con-
way, T. L., Chen, D., Gagea, M., Har-
ribance, S. L., & Cohen, L. (2019). 
Human biofield therapy and the 
growth of mouse lung carcinoma. In-
tegrative Cancer Therapies, 18, 1-12. 
https://journals.sagepub.com/doi/
pdf/10.1177/1534735419840797

Yilmaz, O. (2021). Cognitive styles 
and religion. Current Opinion in Psy-
chology, 40, 150-154. https://www.
sciencedirect.com/science/article/pii/
S2352250X20301950

Zacaron, K. A. M., dos Santos, C. S., 
Corrêa, C. P. S., e Silva, Y. C., Reis, I. 
C. F., Simões, M. S., & Lucchetti, G. 
(2021). Effect of laying on of hands as 
a complementary therapy for pain and 
functioning in older women with knee 
osteoarthritis: A randomized controlled 
clinical trial. International Journal of 
Rheumatic Diseases, 24(1), 36-48. htt-
ps://doi.org/10.1111/1756-185X.13952

Zahran, S. K. (2019). Is psi an ability to 
react with vibrations? Anaesthesia & 
Surgery Open Access Journal, 1(3), 1-4. 
https://irispublishers.com/asoaj/pdf/
ASOAJ.MS.ID.000513.pdf

Zeller, B. (2020). The Fraternité Notre 
Dame: From emergence in Fréchou to 
sojourn in Chicago. Numen 67(2/3), 191-
225. https://brill.com/view/journals/
nu/67/2-3/article-p191_4.xml

Ar t ic les  Re levant  to  Parapsychology 

in  Journa ls  of  Var ious F ie lds (XXXI I I )
Volume 13

Issue 1 2021

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG
https://academic.oup.com/gerontologist/article/60/6/1085/5697461
https://academic.oup.com/gerontologist/article/60/6/1085/5697461
https://academic.oup.com/gerontologist/article/60/6/1085/5697461
https://doi.org/10.1016/j.concog.2020.102971
https://doi.org/10.1016/j.concog.2020.102971
https://web.b.ebscohost.com/abstract?direct=true&profile=ehost&scope=site&authtype=crawler&jrnl=0022524X&AN=147956560&h=zkMVZg7Z%2bJBv2X4kw8Iwg587KQ1bv4k%2bmtcfOCWD8kENKqe5cGvEygG%2bam7AUyPJ348gc5ci4RZAB%2f%2bjb0NXhQ%3d%3d&crl=c&resultNs=AdminWebAuth&resultLocal=ErrCrlNotAuth&crlhashurl=login.aspx%3fdirect%3dtrue%26profile%3dehost%26scope%3dsite%26authtype%3dcrawler%26jrnl%3d0022524X%26AN%3d147956560
https://tinyurl.com/7ttfkynp
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00015
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00015
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020011/art00015
https://pubmed.ncbi.nlm.nih.gov/32053465/
https://pubmed.ncbi.nlm.nih.gov/32053465/
https://www.researchgate.net/publication/340923251_Interconnection_between_health_spirituality_and_religiosity_importance_of_teaching_research_and_assistance_in_medical_education_-_Revista_de_Medicina_Sao_Paulo
https://www.researchgate.net/publication/340923251
https://www.researchgate.net/publication/340923251
https://onlinelibrary.wiley.com/doi/abs/10.1111/bjop.12441
https://onlinelibrary.wiley.com/doi/abs/10.1111/bjop.12441
https://www.researchgate.net/publication/345431938_Telepathy_A_Real-World_Experiment
https://www.researchgate.net/publication/345431938_Telepathy_A_Real-World_Experiment
https://www.researchgate.net/publication/345431938_Telepathy_A_Real-World_Experiment
https://www.researchgate.net/publication/345431938_Telepathy_A_Real-World_Experiment
https://www.researchgate.net/publication/344412005_Encounter_with_the_Demonic_Western_Eastern_and_Object_Relations_Approaches
https://www.researchgate.net/publication/344412005
https://www.researchgate.net/publication/344412005
https://f1000research.com/articles/8-67/v2
https://f1000research.com/articles/8-67/v2
https://f1000research.com/articles/8-1741/v3
https://f1000research.com/articles/8-1741/v3
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00008
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00008
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00008
https://www.ingentaconnect.com/content/imp/jcs/2020/00000027/f0020007/art00008
https://doi.org/10.3389/fpsyg.2020.00640
https://doi.org/10.3389/fpsyg.2020.00640
https://doi.org/10.1386/jptv_00034_1
https://doi.org/10.1386/jptv_00034_1
https://doi.org/10.1037/cns0000237
https://doi.org/10.1037/cns0000237
https://jcom.sissa.it/sites/default/files/documents/JCOM_2002_2021_A04.pdf
https://jcom.sissa.it/sites/default/files/documents/JCOM_2002_2021_A04.pdf
https://jcom.sissa.it/sites/default/files/documents/JCOM_2002_2021_A04.pdf
https://onlinelibrary.wiley.com/doi/epdf/10.1002/jhbs.22045
https://onlinelibrary.wiley.com/doi/epdf/10.1002/jhbs.22045
https://journals.sagepub.com/doi/pdf/10.1177/1534735419840797
https://journals.sagepub.com/doi/pdf/10.1177/1534735419840797
https://journals.sagepub.com/doi/pdf/10.1177/1534735419840797
https://www.sciencedirect.com/science/article/pii/S2352250X20301950
https://www.sciencedirect.com/science/article/pii/S2352250X20301950
https://www.sciencedirect.com/science/article/pii/S2352250X20301950
https://doi.org/10.1111/1756-185X.13952
https://doi.org/10.1111/1756-185X.13952
https://irispublishers.com/asoaj/pdf/ASOAJ.MS.ID.000513.pdf
https://irispublishers.com/asoaj/pdf/ASOAJ.MS.ID.000513.pdf
https://irispublishers.com/asoaj/pdf/ASOAJ.MS.ID.000513.pdf
https://brill.com/view/journals/nu/67/2-3/article-p191_4.xml
https://brill.com/view/journals/nu/67/2-3/article-p191_4.xml


48 WWW.PARAPSYCH.ORGMindfield Volume 13 Issue 1 2021

Mindfield
T h e  B u l l e t i n  o f  t h e

P a ra p s y c h o l o g i ca l
A s s o c i a t i o n

Parapsychological Association, Inc.
PO Box 14884
Columbus, OH 43214
USA

Phone :  (6 14 )  600-2 195
Emai l :  off ice@parapsych.org
Webs i te :  www.parapsych .org

Copyright © 2021. All rights reserved. Contact mindfield@parapsych.org to request 
permission to republish any of these articles. The Parapsychological Association, Inc.

New at the PA

| Professional Members
Marjorie Woollacott 
(upgrade from Associ-
ate)

| Associate Members
Margaret Moga (up-
grade from Supporting)
Nikolaos Koumartzis 
(upgrade from Sup-
porting)
Mark John Maluga
Christopher Connelly
Claude Berghmans
Alexis Champion

| Supporting Members
Vlad C. Pirvu
Jonny Lewis
Joshua Lengfelder

Elizabeth Raver
Carol L. Breil ing
Sabine Danti
Carol Geiler
Terri M. Clementson
Barry F. Bates
Roopa K. Grewal
David E. Norcross
Todd A. Havens
John J .  Coll ins
Dennis E. Heinzig
Chris Chaon
Ross Kardwell
Apri l D. Gibbs
David W. Easley
Laura Johnson
Marigrace Gleason
Robert R. Robinson
Maria Gri jalva
Leslie Kean
Joyce Wahlberg

Dan Flanagan
Margaret Padgitt
Michelle Bannoura 

| Student Members
Sâde Gryffin
Rani August
Miriam Gablier
KhataRynn Parraw
Jonathan Bishop
Fil Kinnersley
Brian T. Bailey
Mateus D. Martinez
Yuan J in
Pascal Immanuel Michael
Siyuan Zuo
Andy Bettarini
João Saravia
Aidan Tiffany Gigas
Oliver C. Ngwuli

D
o

w
n

lo
ad

ed
 b

y 
ev

ra
rd

re
n

au
d

 o
n

 M
o

n
d

ay
, S

ep
te

m
b

er
 6

, 2
02

1 
at

 w
w

w
.p

ar
ap

sy
ch

.o
rg

. N
o

t 
in

te
n

d
ed

 f
o

r 
re

d
is

tr
ib

u
ti

o
n

.

WWW.PARAPSYCH.ORG

