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SHINBUTSU S H U G ~  is o f ten  called a major c h a r a c t e r i s t i c  of 
J a p a n e s e  religion. Probably t h e  most appropr ia te  English 
t ransla t ion f o r  shinbutsu .shZg8 would be "syncretism." 
Numerous syncre t i c  phenomena c a n  indeed be found in Jap-  
a n e s e  Buddhism o r  Shugendc, but  it is nonetheless  
dangerous  t o  classify a l l  of J a p a n e s e  religion under this 
rubr ic  (Hori 1975, pp. 146-155). While t h e  kami, o r  J a p a n e s e  
"indigenous deities," did mix with  t h e  foreign Buddhas and 
Bodhisat tvas ,  a t  t h e  same  time g r e a t  e f f o r t s  w e r e  exer ted  
t o  insure t h e  s e p a r a t e  ident i ty  of t h e  na t ive  karni and t h e  
foreign dei t ies ,  which w e r e  general ly  cal led hotoke. 

Viewed from this  perspect ive ,  t h e  hotoke must  be rec-  
ognized a s  rivals of t h e  J a p a n e s e  karni. Indigenous belief in 
t h e  karni (jingi shhkb)  became t h e  nat ivis t ic  f a i th  of 
Shinto  when i t  was  confronted with  t h e  universalist ic f a i t h  
of Buddhism. In any case ,  t h e  philosophy behind t h e  
dis t inct ion be tween  karni and ho toke  in daily l i fe  has  its 
roo t s  in t h e  reac t ion  t o  foreign Buddhism. 

This paper  will consider  t h e  "separate"  coex i s tence  of 
kami and ho toke  through an examination of t h e  yorishiro,  
t h e  symbolic mate r ia l  ob jec t s  in which t h e  kami se t t l e .  
Takeda C h b s h i  has  described over  one hundred such yori- 
shi ro  (see  Takeda  1959, pp. 157-182). The discussion h e r e  
will, hopefully,  r evea l  an important  a s p e c t  of t h e  religious 
l i f e  of t h e  J a p a n e s e  people. 

The  karni need yorishiro, and i t  is through these  mate-  
r ia l  o b j e c t s  t h a t  t h e  people can  communicate  wi th  t h e  

Trans la ted  by Nancy Abelmann, with adap ta t ions  by t h e  au thor ,  from "Yo- 
rishiro-kami t o  hotoke no sumiwake" +&~J(f-@L-lL\D(i&~~lf.  KOkan no 
genkei FAC9RZ , Ueda Atsushi, T a d a  Mich i ta r6  and  Nakaoka Gisuke 
iH I . 8HBlsEB . W d S f i e d s . ,  Tokyo, Chikuma Shob6, 1983, pp. 59-74. 
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kami. The  notion t h a t  kami a r e  lodged in yorishiro,  however  
deeply  roo ted  it might b e  in t h e  minds of t h e  Japanese ,  is 
no t  unique t o  Japan ,  f o r  i t  is sha red  by all  of those  people 
who live in t h e  world of animism. Those who bel ieve  in a 
"one and  only," abso lu te  God, see both  n a t u r a l  and 
manmade ob jec t s  a s  t h e  work of a single c r e a t o r ,  but  those  
such  a s  t h e  Japanese ,  who hold animis t ic  religious beliefs,  
s e e  t h e s e  a s  t h e  lodgings of t h e  kami. The  very  ex i s t ence  
of t h e  kami is embodied in t h e  object .  Pol lu t ing such 
o b j e c t s  in which t h e  kami res ide  would be  unthinkable  t o  
t h e  Japanese .  Similarly, t h e s e  yorishiro must periodically be  
t h e  focus  of r i tual  perf0rmance. l  

The  l andscape  which I am abou t  t o  desc r ibe  is no t  
based on any spec i f i c  loca t ion  o r  scene;  though i t  is a com- 
posi te ,  it is t h e  t y p e  of rura l  religious l andscape  t h a t  might 
b e  eas i ly  have  been found anywhere  in J a p a n ,  a t  l eas t  
b e f o r e  t h e  1950s. 

Dbsojin-simple s t o n e  carvings  t h a t  r ep resen t  t h e  kami 
who p r o t e c t  t h e  road a n d  t ravelers-and kdshint8 ,  s t o n e  
ca rv ings  which a r e  t h e  yorishiro of a th rea ten ing  Taois t  
divinity,  s t a n d  on t h e  per iphery of t h e  village. In t h e  cen-  
t e r  of t h e  vil lage,  o r  on t h e  t o p  of a small  hill, a r e  found 
t h e  densely  wooded p r e c i n c t s  of t h e  loca l  shr ine ,  o r  jinja. 
The  karni like t o  lodge in unusually shaped r o c k s  a n d  t r e e s  
a s  we l l  a s  in d i r t  mounds a n d  g ro t toes .  

S p a c e  encirc led by t h e  kami, however ,  is overwhelming- 
ly found in t h e  home. During t h e  New Y e a r ' s  holiday (shb- 
gatsu),  t h e  e n t r a n c e  t o  t h e  home is d e c o r a t e d  w i t h  kado- 
matsu,  o r  eve rg reen  b ranches  which a r e  t h e  yorishiro of 
t h e  New Y e a r ' s  kami; t h e  kadonyZd5, a pai r  of s tanding 
logs w i t h  c a r v e d  f a c e s  t h a t  a c t  a s  a tal isman aga ins t  evil, 
also gleam o u t  from t h e  en t rance .  Kamifuda, o r  small 
p ieces  of paper  r ep resen t ing  t h e  kami, a r e  t ight ly  aff ixed 
above t h e  doorway. Onigawara,  o r  t i les  bear ing t h e  f a c e  of 

1. Such r i tual  performance is described by t h e  verb matsuru, and t h e  
word matwri  ("celebration," o r  "festival") is a derivat ive of this  verb. 

6 6 J a p a n e s e  J o u r n a l  o f  R e l i g i o u s  S t u d i e s  10/1 1 9 8 3  



A L o o k  a t  Y o r i s h i r o  

a demon, which act  as a talisman against evil, and gohd, 
religious wands w i th  streamers o f  hemp and paper, are 
placed on the roof. 

The to i le t  kami (benj'o-gami) and water  kami (slLijin) 
dwel l  in  the to i l e t  and we l l  r e s p e c t i v e ~ y . ~  Outside the 
house there is frequently s t i l l  another shrine, dedicated t o  
the yashiki-gami, or the household kami. 

I f  we then step in to  the house, it is d i f f i cu l t  t o  f ind 
places that  do not  have a kami. I n  the d i r t - f loored doma3 
dwel l  the f i re  kami (k5j-h) and the oven kami (kamado- 
gamD, both o f  which funct ion to  pro tec t  the house from 
the  danger of f i r e  and t o  secure the pur i ty  o f  the fire. 
Outside, i n  the barn, the yorishiro o f  the guardian deities 
o f  the horses are enshrined. I n  the ima, o r  " l iv ing room," 
one w i l l  f ind  the  kamidana or "kami altar," as we l l  as two 
o f  the gods o f  luck, Ebisu and Daikoku, and i n  the tatami- 
f loored zashiki  ( the most formal room in  the house, used t o  
enter ta in guests) is the butsudan, o r  "hotoke altar,"4 i n  
which Buddhist images and memorial tablets for  the dead 
Cihai) are kept. 

I n  the nando, o r  "parents' bedroom," the nando-gami is 
symbolized during the New Year's season by two bales o f  
r i ce  straw. The r ice  seeds i n  these bags w i l l  be used f o r  
plant ing i n  the l a te  spring. Shops managed by families are 
decorated w i t h  the clay f igure o f  a ca t  (manekineko) w i t h  
a paw outstretched t o  inv i te  business, and a rake-like bam- 
boo representat ion o f  a bear's paw (kumade) symbolizing 
good luck and the gathering i n  o f  money and business. 

It is clear tha t  the "space" in  Japanese l i f e  is sur- 
rounded by many yorishiro. What is v i t a l  t o  stress, how- 

2. In tradit ional  Japanese  homes t h e  to i le t  and ba th  faci l i t ies  a r e  sepa- 
r a t e  from e a c h  o ther  and from t h e  main building. The well is also lo- 
c a t e d  separately.  

3. The doma is primarily a room for indoor agr icu l tura l  work, but  in some 
cases  i t  is used in par t  for ki tchen act ivi t ies ,  in which c a s e  t h e  oven 
(kamado) is placed there.  

4. The word "hotoke" c a n  re fe r  both t o  t h e  de i t ies  of t h e  Buddhist reli- 
gion and t o  t h e  deceased  members of t h e  household. 
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ever, is that  each yorishiro has i t s  own specific space or  
place. The oven kami, fo r  example, would never be found i n  
the guest room, just as the ihai would never be placed in  
the kitchen. This is a system tha t  rarely permits te r r i to r ia l  
violation. The karni and hotoke, i n  other words, each have 
the i r  own place, and each has functions dist inct ly 
independent o f  one another. The sumiwake ( l i tera l ly  the 
" l iv ing division," or " l iv ing separation") between the 
yorishiro o f  the karni and hotoke is paral le l  w i th  the 
so-called "functional separation," or  the "division o f  labor" 
(Urnesao and Tada, 1972) between the two. 

Kon WajirG was the f i rs t  person t o  ca l l  attention t o  
this spatial " l iv ing separation," or  sumiwake, between kami 
and hotoke. An advocate o f  an academic discipline called 
kGgengaku, which took as i t s  object of study the modern 
world (Kon 1958, pp.3-20), Kon noted tha t  i n  the farm 
houses in  the Aizu dist r ic t  the "kami without a 'census re- 
gister '  (without a clearly specified origin)," such as the f i r e  
karni and the water karni, are enshrined in  the dorna. I n  the 
wooden-floored l iv ing room, which is used daily, however, 
one can f ind the "karni w i th  a census register," such as 
fukujh ( the karni of good fortune), bbsaishin (the karni who 
prevents disaster), and the hotoke o f  the butsudan. I n  the 
zashiki, Kon  noted, there were neither kami nor hotoke. He 
pointed out that  the dirt- f loored rooms can be traced t o  
the pr imi t ive period, board-floored rooms t o  the Heian peri- 
od, and tatarni-floored rooms t o  the samurai period. 

It is not  d i f f i cu l t  t o  f ind evidence that  would contra- 
d ict  Konts theory, but  it is nonetheless valuable t o  examine 
the fac t  that  in Japanese homes there is a surniwake be- 
tween karni and hotoke, and that  each is aware o f  i t s  own 
"time, place and location." The Japanese have thus not  
mixed karni and hotoke together to  the extent that  is gen- 
erally claimed, but  have allocated t o  each o f  them a dis- 
t i nc t  time, place and occasion. From another perspective, 
this "division o f  labor of the deities," or  the surniwake o f  
the karni and hotoke, can be seen as a "division o f  use" o f  
the deities by the people. 
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What is the meaning o f  this division of labor or sumi- 
wake? One e f fec t ive  approach t o  this problem is an analy- 
sis of the time, place and occasion a l lo t ted the  yorishiro o f  
kami and hotoke. I n  this short paper I w i l l  use such a meth- 
od to  discuss permanent altars such as the kamidana and 
butsudan mentioned above, and w i l l  not  discuss the tempo- 
ra ry  special sacred a l tars used during the New Year season 
or obon, the fest ival o f  the dead. A kamidana is an a l tar  
used fo r  Shinto r i tes  i n  which kamifuda from shrines such 
as the Grand Shrine a t  Ise are placed. Fo r  the time being 
l e t  us t rea t  the kamidana separately from the Ebisu and 
Daikoku altars. 

The butsudan was original ly an a l ta r  for the worship o f  
Buddhas and Bodhisattvas, but in real i ty  these are general- 
l y  worshiped together w i t h  memorial tablets, which are the 
yorishiro of deceased people. This paper w i l l  stress the l a t -  
te r  use o f  the butsudan, and w i l l  concern i tse l f  w i t h  what 
Ishizuka Takatoshi has called "the ' f ron t '  kami" (omotegawa 
no kami, or those kami in the public par t  of the house). I 
w i l l  no t  discuss the "back" kami (uragawa no kami), or 
those kami in  the pr ivate par t  of the house, such as Ebisu, 
Daikoku, the oven kami or the nando-gami (see Ishizuka 
1954, pp. 9-12). 

TRADITIONAL HOMES 
Sugimoto Hisatsugu defines a t radi t ional  home, or minka, as 
"a bui lding o f  the cul ture o f  the common people, which is 
almost completely created from raw  materials produced in  
the region and which has over many years adapted i tse l f  t o  
i t s  environment, and which has been carefu l ly  formed by 
years of accumulated invention" (Sugimoto 1969b, p. 1). 

Japanese tradit ional homes usually are understood t o  be 
those of the common people o f  agricultural, mountain and 
fishing villages (Sugimoto 1969b, p.47), although sometimes 
the homes o f  c i t y  dwellers and samurai are included in  the 
category. Here, however, the term " t radi t ional  home" w i l l  
mean the residences o f  the common people of an earl ier 
generation. 
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The kamidana is generally thought to be closely re lated 
i n  origin t o  the distr ibut ion o f  taima, o r  the kamifuda o f  
the Ise Shrine, a pract ice which began when the religious 
organizers of the shrine started t o  t ravel  throughout Japan 
to  propagate the shrine. The original form o f  the kamidana 
is thought t o  be the a l ta r  o f  the Grand Shrine, and the  
kamidana is considered t o  be a custom dating from the 
Muromachi period (Hirayama 1948, pp.48-49). I n  addit ion t o  
these so-called kamidana there are similar altars, such as 
those fo r  Ebisu and K 6 j i n  (Hirayama 1948, p.8). 

Butsudan, on the other hand-which are also called 
hako jibutsua, or "box jibutsud6"-trace the i r  origins t o  
the pr iva te  household Buddhist temples (jibutsud6) o f  the 
nobi l i ty  o f  the Heian period. The butsudan l a te r  came t o  be 
worshiped i n  a butsuma, or  a room set aside fo r  Buddhist 
family rites. They were la te r  moved t o  the zashiki, and 
then again t o  a corner of the daily-used l i v ing  room 
(Hirayama 1948, pp. 62-63). The butsudan became not  only 
an a l ta r  housing the principal Buddhist image and the  image 
o f  the founder o f  the sect fol lowed by the house, but  more 
generally an a l ta r  centered on the worship o f  hotoke. I n  
other words, a butsudan is an a l ta r  fo r  the worship o f  the 
spir i ts of the dead. 

During the middle ages and the early modern period the  
act iv i t ies o f  the religious organizers o f  the Ise Shrine fa- 
c i l i ta ted  the  establishment o f  kamidana, but  a f t e r  the turn 
o f  the twent ie th  century, the kamidana were promoted by 
the government (Ikado and Yoshida 1970, p.170). Even the 
followers o f  one Pure Land Buddhist sect (J6do Shinshi), 
who had obstinately resisted th is  policy, performed a Shinto 
ceremony a t  the kamidana when their sons were cal led t o  
war (Nakamaki 1975, p.354). We can presume tha t  this is 
the reason the preservation o f  the kamidana was high i n  
both urban areas and agr icul tura l  villages u n t i l  the end o f  
the war. 

I n  the postwar period, however, there has been no 
great increase in the number o f  households w i t h  taima from 
the Ise Shrine, i n  spite o f  the increase o f  the number o f  
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households i n  the country. National household f igures in- 
deed indicate a signif icant decline of households w i t h  tai-  
ma, the percentage fa l l ing f rom th i r ty-e ight  (or 6,660,000 
households) i n  1955 t o  twenty-nine (6,780,000 households) i n  
1965 (Ikado and Yoshida 1970, p. 151). 

The butsudan, however, which were original ly found 
only i n  the homes o f  powerfu l  vil lage leaders and main 
family households (honke), are said t o  have gradually spread 
t o  branch families (bunke). This diffusion, however, has not 
been uni form throughout the country. Postwar surveys have 
shown tha t  some members o f  the Pure Land sect from the 
Hokuriku and Tohoku regions set up thei r  butsudan in  a 
special room set aside for Buddhist worship, whi le others 
had only a box butsudan. The former were pr imar i ly  large- 
scale farmers or main family lineages, whi le the la t te r  
were usually small-scale farmers or branch families (Hiraya- 
ma 1959, p. 46). 

I n  the households which were developed during the set- 
t lement o f  Hokkaido a f te r  the Me i j i  Restoration, butsudan 
were considered necessary only when the pioneers needed a 
"home" fo r  memorial tablets they had brought w i t h  them, or  
when family members died in  Hokkaido. Even the Pure Land 
believers, who reserve thei r  butsudan fo r  Amida Buddha 
and who are known fo r  thei r  elaborate butsudan, had t o  
make do w i t h  orange crates and other makeshift materials 
as butsudan. With increasing economic security, however, 
they were able t o  replace these w i t h  manufactured butsu- 
dan (Nakamaki 1975, p. 354). 

L e t  us then examine how the kami and hotoke were 
once t reated i n  the rooms of the t radi t ional  houses o f  com- 
mon people. Tables 1 and 2 present information on the 
placement of kamidana and butsudan i n  a number o f  homes 
based on f loor  plan drawings found i n  Sugimoto (1969b) and 
Kawashima (1973). Fo r  the purposes of the table 1 have 
divided the  main building in to  f ive rooms: sleeping room, 
zashiki, l i v ing  room, doma, and storeroom. Since many 
rooms could be classified as either a bedroom or a zashiki, 
i n  these cases I assigned hal f  value t o  both possible classi- 
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T a b l e  1 
K a m i d a n a  p l a c e m e n t  b y  r o o m  

S o u r c e  B e d r o o m  Z a s h i k i  I m a  Doma S t o r e  T O T A L  

S u g i m o t o  0  9  2  1 0  12  

K a  wash ima 0  2  1 0  0  3  

T o t a l  0  11 3  1 0  1 5  
P e r c e n t  0  73.3 20.0 6.1 0  1 0 0  

Source :  S u g i m o t o  1969b;  K  a w ashim a  1973 .  

T a b l e  2 
B u t s u d a n  p l a c e m e n t  b y  r o o m  

S o u r c e  B e d r o o m  Z a s h i k i  I m a  Doma S t o r e  T O T A L  

S u g i m o t o  0.5 23.5 4 0  0  2  8 
K  a  w ashim a  0.5 22.5 4 0  0  2  7 
T o t a l  1 4 6 8 0  0  5  5  

P e r c e n t  1.8 83.6 14.5 0  0  99.9 

Source :  S u g i m o t o  1969b;  K  a w ashim a  1973.  

f ica t ions. 
The to ta l  number of kamidana is extremely small com- 

pared t o  the number of butsudan, because the kamidana are 
often placed between crossbeams on the ceiling between 
two rooms and therefore not recorded i n  a f loor plan. In  
general, both kamidana and butsudan are hardly ever placed 
in the sleeping room or in  the doma, and some seventy per- 
cent of the kamidana and eighty percent of the butsudan 
are placed in  the zashiki. The rate of kamidana found in  
the l iving room is somewhat higher than that of butsudan. 

Tables 3 and 4 are based on floor plan drawings found 
i n  eight of the nine volumes of the Meigen ShobC series on 
tradit ional homes; I have omitted the information on Okina- 
wa because of the unique style of architecture and ri tuals 
found on those islands. Each one of these volumes has been 
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T a b l e  3 
K  a m i d a n a  b y  g e o g r a p h i c a l  r e g i o n  

R e g i o n  

Hok k a i d o  

T o h o k u  

K  ant; 

C h i i b u  

K i n  k i  
C  h i j g o k u  
S h i k o k u  

K  y u s h u  
T o t a l  

P e r c e n t  

B e d r o o m  Z a s h i k i  

0  1 
2  5 
0  9  

0  0  

0  4 
0  2  3  

0  3 0  
0  11 
2  8  3  

1.7 70.9 

D o m a  S t o r e  

0  0  

0  0 

0  0  

0  0  

0  0  
0  0  

0  0  

2  0  
2  0  

1.7 0  

T O T A L  

3 
1 6  

2  1 
1 

7 
2 4  

3  2  
1 3  

1 1 7  

99.9 

Sources :  K o d e r a  1969;  Ono 1968;  Y a m a m o t o  e t  al. 1971 ;  

N i u d a n i  1968 ;  S u g i m o t o  1969a;  T s u r u f u j i  1966;  Tsuru -  

f u j i  1968;  S u g i m o t o  1977. 

T a b l e  4 
B u t s u d a n  by  g e o g r a p h i c a l  r e g i o n  

R e g i o n  

H o k k a i d o  

T E h o k u  
K ant; 

C h i i b u  

K i n  k i  

C h i i g o k u  
S h i k o k u  

K  yushu  

T o t a l  

P e r c e n t  

Sources:  

Z a s h i k i  I m a  D o m a  S t o r e  T O T A L  

1 0  0  0  0  1 0  

40.5 1 6  0  1 6  0  

27.5 1 8  0  0  4  9  
1 3  4  0  0  17  
3 5 1 0  0  3  6  

5  1 2  0  0  5  4 
6  0  3  0  0  6 4  

3  3  9  0  0  4 3 
270  5 3  0  1 333 

81.1 15.9 0  0.3 1 0 0  

K o d e r a  1969;  Ono 1968; Y a m a m o t o  e t  al. 1971;  

N i u d a n i  1968;  S u g i m o t o  1969a;  T s u r u f u j i  1966;  Tsuru-  
f u j i  1968;  S u g i m o t o  1977 .  
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prepared by a d i f fe rent  person and there is hence a good 
deal of var iat ion i n  the qual i ty o f  the individual books, but 
it is nonetheless a useful source fo r  determining general 
trends throughout Japan. The eight volumes used include 
some 333 f loor  plans which indicate the presence o f  
butsudan and 1 1 7  which show kamidana. I n  cases where 
there were two kamidana I included only the major one; I 
also excluded a l l  unclear data. The averages found i n  
Tables 3 and 4, i t  w i l l  be seen, are similar t o  those found 
i n  Tables 1 and 2. Some eighty percent of the butsudan are 
i n  the zashiki, sixteen percent in  the l i v ing  room, and a 
small number are in  the sleeping room. There is, however, 
no example o f  a butsudan found in  the doma. 

By way of contrast, some seventy percent of the kami- 
dana are located i n  the zashiki, and twenty- f ive percent in  
the l iv ing room. There are also some exceptional cases i n  
which the kamidana have been placed in  the bedrooms and 
doma. 

Regionally, we f ind tha t  in  the Kyushu, Chibu,  Kantb  
and T6hoku regions the percentage o f  butsudan in  the 
l i v ing  room is comparatively high (from twenty  t o  th i r ty -  
f i ve  percent), while this number is quite low (from two t o  
f i ve  percent) in  the Kinki,  Ch igoku  and Shikoku regions. 
There is also a st r ik ing d i f ference in  the placement o f  the 
kamidana between western and eastern Japan. I n  the C h i -  
goku, Shikoku and Kyushu regions the kamidana are over- 
whelmingly found i n  the zashiki, whereas i n  the Kanto  and 
Tohoku regions they are most frequently found i n  the l i v ing  
room. I f  this apparent geographical d i f ference is indeed a 
fact, i t  should be studied further. 

We have so fa r  examined the  various room placements 
o f  the kamidana and the butsudan, but  i t  is also necessary 
t o  examine the religious ceremonies conducted i n  the main 
building o f  the home (omoya). I n  the eight volumes on 
which Tables 3 and 4 are based there are fo r ty  examples of 
a kamidana having been placed in  the same room as a 
butsudan. Translated i n to  simple statistics, this amounts t o  
only twelve percent ( fo r ty  o f  three hundred th i r ty- three 

7 4 J a p a n e s e  J o u r n a l  o f  R e l i g i o u s  S t u d i e s  10/1 1983  



A Look a t  Y o r i s h i r o  

cases). We must, however, seriously consider the  possibi l i ty 
t ha t  many kamidana have been l e f t  out o f  the f loo r  plan 
drawings. Th i r t y - four  percent  o f  the t o ta l  number o f  kami- 
dana have been placed i n  t he  same room as a butsudan 
( f o r t y  o f  one hundred seventeen cases). T rad i t iona l  Japa- 
nese homes usual ly possess bo th  a kamidana and a butsudan, 
and i t  is thus l i ke l y  t ha t  the  percentage o f  t imes they 
would be found i n  the same room is probably close t o  the 
above f igu re  o f  th i r t y - four  percent. 

In  o ther  words, the  kamidana and the  butsudan w i l l  be 
found in  the same p lace i n  only about one- four th  t o  one- 
t h i r d  o f  t rad i t iona l  Japanese homes. There would appear, 
Clowever, t o  be very f ew  cases i n  which kami  and hotoke 
have been enshrined i n  the same al tar.  We must recognize 
t he  f a c t  t ha t  i n  near ly  every case the kami and hotoke 
dwe l l  separately. This separation, however, is not  d is t inc t  
i n  the K a n t 6  region, and t he  reasons f o r  this need t o  be 
pursued. It is also essential t o  consider the d is t inc t  l i v i ng  
pat terns o f  the kami and hotoke f rom the perspect ive o f  
social  funct ion. Needless t o  say, the  butsudan has funct ion-  
ed p r imar i l y  as a rel igious a l t a r  f o r  ceremonies f o r  the 
dead. Since the ancestor's yor ish i ro  is usually worshiped i n  
the main house, it is necessary fo r  the main house t o  main- 
t a i n  space f o r  the  performance o f  Buddhist memorial  ser- 
vices. The household's kamidana, on the o ther  hand, has 
almost no relat ionship t o  re la t i ves  and l ineage members 
beyond t he  nuclear fami ly  (Takeda 1976, pp. 35-36).5 A t  the 
loca l  leve l  there  a re  t he  kB and miyaza, groups o f  
bel ievers which conduct the loca l  Shinto r i tes, and t he  
homes o f  the common people a re  used f o r  such ceremonies 
and f o r  housing special l oca l  yor ishiro on a r o ta t i ng  basis. 
I n  these cases, however, scrol ls a re  hung i n  the  tokonoma 
("alcove") i n  the  zashiki, and no a t ten t ion  i s  pa id t o  the 
household's kamidana. Consequently, whi le  the  kamidana 

5. There are cases, however, in which the uji-gami, or patron deity of 
the local community, is incorporated in the kamidana. 
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has a fami l ia l  funct ion, i t  also has the  rel igious func t ion  o f  
endowing space w i t h  pur i ty ,  sanc t i t y  and securi ty,  and it 
would appear t ha t  the  l a t t e r  func t ion  is more prominent. 

MODERN URBAN DWELLINGS 
There is p rac t i ca l l y  no t rad i t iona l  Japanese home w i thou t  a 
butsudan. We o f  course w i l l  f i nd  butsudan i n  the  house o f  
the  fami ly  successor (si5zoku s e t a i ,  bu t  they are also found 
i n  newly  established households (sDsetsu setaii t h a t  have 
been recognized as a separate en t i t y  because o f  the i r  re l i -  
gious practices. F o r  example, i f  Amida Buddha is worshiped 
i n  the  home o f  a branch fami ly  which belongs t o  t he  Pure 
Land  sect, t h a t  home w i l l  be recognized as i t s  own ent i ty ,  
as t he  s ta r t  o f  a new "household." 

The nuclear izat ion o f  the family,  however, has brought 
w i t h  it a g rea t  increase in  the  number o f  newly  established 
households wh ich  possess ne i ther  kamidana nor  butsudan 
excluding, o f  course, those households where there is par- 
t i cu l a r l y  s t rong rel igious convict ion. A butsudan is pr imar i -  
l y  an inconvenience f o r  nuclear famil ies l i v i ng  i n  urban 
housing developments and condominiums. Any thought  o f  
hav ing even a t rad i t iona l  a lcove f o r  f lowers or a r t i s t i c  
hangings i n  a "2DK" ( two  bedrooms and a d in ing roomlk i t -  
chen) f l oo r  p lan a re  abandoned i n  the  planning stages; 
needless t o  say, i t  would be impossible t o  th ink  o f  set t ing 
aside a room f o r  Buddhist rites. 

Si tuat ions arise, however, even i n  newly  established 
households, when kamidana and butsudan become necessary 
items. The death o f  a close relat ive, such as one's spouse, 
f o r  example, o r  the tear ing down o f  the house o f  one's 
b i r th ,  present impor tant  reasons f o r  enter ing new rel igious 
groups (shinshDkyi5) such as Siika Gakkai. We must also no t  
ignore the  handl ing o f  taima. O f t e n  the problem o f  the i r  
placement is easily solved by  c lear ing a sacred space f o r  
them above a bedroom dresser or re f r igerator .  There seems 
t o  be a tendency t o  p lace  memorial  tab lets  above the dres- 
ser and t he  kamifuda above the ref r igerator .  

The fami ly  tha t  has grown more  pious w i l l  i ns ta l l  a 
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board shelf  above the l i n t e l  which funct ions as a rel igious 
a l tar .  I f  the fami ly  were t o  become even more devoted, 
they would conduct rel ig ious ceremonies and purchase a 
butsudan; i n  these cases small ones which a re  we l l  sui ted 
f o r  housing development apartments a re  the most popular. 
Immediately a f t e r  the war  Hirayama Toshij irE asserted t ha t  
the  "box butsudan," which are o f t en  placed on a table w i t h  
memorial  tab lets  in  c i t y  homes and newly established 
households, should r i gh t f u l l y  be considered as fu l l - f ledged 
butsudan (Hirayama 1948, p. 64). 

Small c i t y  homes do no t  have the space f o r  observing 
rel igious ceremonies such as those conducted i n  t rad i t iona l  
homes. Thus ceremonies a re  o f t en  conducted i n  meet ing 
halls, publ ic  halls, temples and shrines, and special  ceremo- 
n ia l  occasion centers. Recent l y  the  custom o f  p lac ing one's 
memorial  tab lets  i n  a special  storage space in  a temple 
designated f o r  such tablets, o r  i n  a special temple bui ld ing 
designated f o r  the  cremated bones o f  the deceased has 
been tak ing  root. 

What K u r i t a  Yasuyuki has cal led t he  "external izat ion 
o f  the  func t ion  o f  the  household" fundamental ly applies 
even t o  rel igious ceremonies (Ku r i t a  1977, pp.693-694). 
Rel iab le da ta  concerning the  placement o f  kamidana and 
butsudan have un fo r tuna te ly  been introduced only t o  a l im-  
i t e d  extent.  Mos t  o f  the  re l iab le da ta  i n  this f i e l d  have 
been compiled by sociologists. Mor ioka  Kiyomi ,  f o r  exam- 
ple, studied an agr icu l tu ra l  v i l lage i n  Yamanashi Prefec-  
ture, an indust r ia l  zone i n  Tokyo, and a res ident ia l  area o f  
Tokyo dur ing t he  per iod 1965-68 (Mor ioka 1975a, pp.97- 
112L6 Accord ing t o  his information, n ine ty - f i ve  percent  o f  
the  households i n  the  vi l lage (n inety- two households) had 
kamidana and n inety- two percent  had butsudan, bu t  the f ig-  
ures a re  lower  f o r  the Tokyo business zone o f  103 house- 
holds, where sixty-one percent  had kamidana and sixty-nine 

6. The reader might also wish to  consult Morioka's English publication 
(Morioka 1975b). 
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percent  butsudan. The res ident ia l  area o f  100 households 
shows a sharp decline, w i t h  fo r ty - th ree  percent  possessing 
kamidana and f o r t y - f i ve  butsudan. 

Fur ther .  the  ~ossess ion r a t e  f o r  nuclear famil ies is low-  
e r  than t ha t  fo r  extended families. This tendency is par t i c -  
u la r l y  remarkable i n  t he  Tokyo res ident ia l  area, where 
s ix ty - f i ve  percent  o f  the  extended famil ies own kamidana 
as opposed t o  th i r t y -e igh t  percent  o f  the nuclear families; 
the  r a t e  f o r  butsudan is one hundred percent f o r  extended 
famil ies and th i r ty-one percent  f o r  nuclear families. 

Takahashi Hiroko, who surveyed a reg ional  c i t y  o f  775 
households i n  Shizuoka Prefecture,  found a s ign i f icant  d i f -  
ference i n  the  r a t e  o f  kamidana and butsudan possession 
between the  homes o f  fami ly  successors and newly estab- 
l ished homes. Seventy-two percent  o f  the successors' homes 
possessed kamidana, as opposed t o  58.8 percent  o f  the  new- 
l y  established homes. Butsudan were found i n  88.2 percent  
o f  the successors' homes, and i n  only 54.2 percent  o f  the 
newly established homes. We f i nd  t h a t  the r a t e  of  butsudan 
possession increases w i t h  the age o f  the household mem- 
bers, whi le  this tendency is no t  so marked f o r  kamidana. 
On a d i f f e ren t  level, the  ra te  o f  possession o f  kamidana is 
much greater  (71.7 percent)  i n  the  homes o f  people who 
own the i r  own businesses than i t  is i n  the homes o f  blue 
and wh i t e  co l la r  workers (58.5 percent). There is no 
conspicuous di f ference, however, between the  possession 
rates o f  butsudan i n  these two  groups (Takahashi 1975, 
pp. 37-52). 

The fo l low ing  conclusions have been drawn f rom such 
research results. Accord ing t o  Morioka, kamidana preserva- 
t ion  is closely l inked t o  the degree o f  involvement in com- 
muni ty  l i fe .  Mor ioka  also notes that  the  r a t e  o f  v i s i ta t ion  
t o  the loca l  shr ine re f l ec t s  the tendencies o f  people t o  
have kamidana (Mor ioka 1975a, pp. 172-173). 

Takahashi holds t ha t  the high possession r a t e  o f  kami- 
dana in  households wh ich  own the i r  own businesses re f lec ts  
the th is-wor ld ly  prayers fo r  p r o f i t  and gain engaged i n  by 
such famil ies (Takahashi 1975, p.44). Wi th  regard t o  the 

7 8  Japanese Journal o f  Religious Studies 10/1 1983 



A L o o k  a t  Y o r i s h i r o  

butsudan, both scholars  consider  t h e  d e a t h  of a c lose  
re la t ive ,  par t icular ly  a spouse, a s  a religious turning point 
(Morioka 1975a, p. 110; Takahashi 1975, p.48). 

The d a t a  show t h a t  t h e  c i ty  successors '  homes have a 
s ignif icant ly  higher r a t e  of butsudan possession than  do 
newly es tabl ished homes. I t  has  a lso  been shown, however,  
t h a t  t h e  butsudan possession r a t e  is high in ex tended  fami- 
l ies  wi th  widows, regardless  of whe ther  t h e  home is t h a t  of 
a successor  or  has been newly established (Morioka 1975a, 
p . l l l ) .  The  same  tendency c a n  be seen  in t h e  e x t e n t  of 
par t ic ipat ion in t h e  obon ceremonies  (Morioka 1975a, 
p. 173). 

Another  rea l i ty  which has  been recognized is t h e  col- 
lapse  of t h e  pa t r i a rcha l  family system in a n c e s t r a l  religious 
services .  The  pa te rna l i s t i c  c o n c e p t  of ances t ra l  worship in 
which t h e  e t e r n i t y  of t h e  household is considered all  impor- 
t a n t  has notably weakened. Bi la tera l  religious services ,  
which focus  on t h e  c lose  re la t ives  on both t h e  pa te rna l  and 
mate rna l  s ides  and which have a s  the i r  c e n t r a l  theme "re- 
col lect ion"  and "reminiscence" have  become prominent. 

K6moto Mitsugi has  discussed a sh i f t  from t h e  histori- 
c a l  "genealogical concep t  of a n c e s t o r  worship" t o  a "rela- 
t ional  concep t  of ances to r  worship" in which marr iage and 
chi ldbir th  a r e  considered a s  c ruc ia l  turning points in regard 
t o  t h e  handling of c i t y  cemete r ies  (K6moto 1978, 
pp.52-65). As both Morioka Kiyomi and R.J. Smith have 
pointed out ,  t h e  worship of photographs and  t h e  b i l a te ra l  
ances t ra l  worship of t h e  Reiytikai and i t s  offshoots  can be 
considered t r e n d s  of t h e  "relational" concep t  of ances to r  
worship (Morioka 1975a,  p. 112, p.114; Smith 1974, 
pp. 126-127). 

JAPANESE DESCENDANTS IN HAWAII 
Here  I would l ike  t o  e x t r a c t  t h e  pa r t i cu la r i t i e s  of t h e  sa- 
c r e d  s p a c e  in t h e  homes of J a p a n e s e  Americans  through a 
comparison of the i r  dwellings wi th  t radi t ional  J a p a n e s e  
homes. T h e  d a t a  have been  drawn from resea rch  on religion 
conduc ted  in Hawaii in 1977 and 1979. 

F i r s t  we will look a t  a survey based on questionnaires,  

J a p a n e s e  J o u r n a l  o f  R e l i g i o u s  S t u d i e s  1 0 / 1  1 9 8 3  7 9  



N A K A M A K I  H i r o c h i k a  

focus ing  on  O a h u  Island,  wh ich  w a s  c a r r i e d  o u t  in 1 9 7 9  
( Y a n a g a w a  a n d  Mor ioka  1979,  p.83). This  su rvey  found  t h a t  
228  of 4 7 9  househo lds  (48.8 p e r c e n t )  o w n e d  a butsudan.  
Th i s  m e a n s  t h a t  a b o u t  o n e  half  of t h e  homes  h a v e  a butsu-  
dan ,  b u t  t h e  p r e s e r v a t i o n  r a t e  is much l o w e r  f o r  t h o s e  
homes  c o m m i t t e d  t o  C h r i s t i a n i t y ,  Tenshb  K b t a i  J i n g u  Ky6 ,  
a n d  Tenr i  Kyb.  This is  b e c a u s e  t h e  s t y l e  of l iving in s u c h  
f ami l i e s  is t o  a l a r g e  e x t e n t  p re sc r ibed  by re l ig ious  doc-  
t r i ne .  Houses c o m m i t t e d  t o  C h r i s t i a n i t y ,  T e n s h a  K 6 t a i  J i n -  
g i ~  K y b ,  a n d  S 6 k a  Gakka i  show a n  exceed ing ly  low posses-  
s ion  r a t e  of kamidana .  Th i s  is  a l s o  r e l a t e d  t o  re l ig ious  doc-  
t r i ne .  T h e s e  f i g u r e s  a l s o  r e f l e c t  t h e  f a c t  t h a t  S h i n t o  p rac -  
t i c e s  w e r e  d i scou raged  by a u t h o r i t i e s  dur ing  t h e  war .  

T h e  d i s t r i bu t ion  of t a i m a  a n d  kamifuda  c a n  b e  r e g a r d e d  
a s  a c l u e  t o  t h e  p r e s e r v a t i o n  r a t e  of kamidana .  F o r  exam- 
p le ,  f i f t y  t o  s i x t y  p e r c e n t  of t h e  f ami l i e s  of J a p a n e s e  des-  
c e n t  h a v e  a t a i m a  f rom t h e  Hawai i  Izumo Shr ine  in Oahu ,  
wh i l e  only  t w e n t y  p e r c e n t  of t h e  C h r i s t i a n  househo lds  a n d  
t h i r t y - f i v e  p e r c e n t  of t h e  u n a f f i l i a t e d  households  h a v e  s u c h  
t a i m a  (Sanada  1981,  pp. 36-37). 

Tab le  5 is a  compi l a t i on  of t h e  d a t a  f rom t h e  houses  I  
s u r v e y e d  in 1979.  As  my s u r v e y  did n o t  i nc lude  homes  f rom 
Tenshb  K 6 t a i  JingG Ky6 ,  T e n r i  K y 6  o r  C h r i s t i a n i t y ,  it 
shows  a bu t sudan  in e v e r y  home. T h e r e  a r e  ve ry  f e w  exam-  
p l e s  of t h e  bu t sudan  be ing  p l aced  in W e s t e r n  s t y l e  "par-  
lors," s u c h  a s  t h e  l iving room o r  t h e  g u e s t  room, b u t  two-  
t h i r d s  of t h e m  a r e  in t h e  bedroom. Th i s  is  in s h a r p  c o n t r a s t  
w i t h  t r a d i t i o n a l  J a p a n e s e  homes ,  w h e r e  t h e  bed room is  used  
f o r  t h i s  pu rpose  only in e x c e p t i o n a l  ca ses .  We should  a l s o  
n o t e  t h a t  t h e  bu t sudan  a r e  o f t e n  set up in J a p a n e s e  s t y l e  
rooms. T h e  kamidana ,  on  t h e  o t h e r  hand,  a r e  f r e q u e n t l y  set 
up in t h e  pa r lo r ,  b u t  t h e r e  a r e  a l s o  c a s e s  in wh ich  t h e  
bedroom o r  a J a p a n e s e  s t y l e  room is  used.  Two  of t h e  
homes  in t h i s  s u r v e y  d id  n o t  h a v e  a kamidana .  

L e t  us  now c o n s i d e r  t h e  s i g n i f i c a n c e  of re l ig ious  sect 
a f f i l i a t i on  a n d  gene ra t ion .  A t  b o t h  t h e  individual  a n d  fami-  
ly leve l  of  t h e  J a p a n e s e  Amer i cans  in Hawai i ,  p lu ra l  re l i -  
g ious  a f f i l i a t i o n  i s  a  g e n e r a l  phenomenon.  Within t h e  s a m e  
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T a b l e  5 
K a m i d a n a  a n d  B u t s u d a n  i n  H a w a i i  

F a m i l y  

A 
B  

C  

D 
E 
F  

G 

H  

I 

J  

B u t s u d a n  

Japanese  r o o  m 

B e d r o o m  

S m  a l l  p a r l o r  

B e d r o o  m 

B e d r o o m  

B e d r o o m  

B e d r o o m  (2)  

J a p a n e s e  r o o m ,  

B e d r o o m  

B e d r o o m  

P a r l o r  

K  a midana  

J a p a n e s e  r o o m  

None 

B i g  p a r l o r  

P a r l o r  

P a r l o r  

B e d r o o m  

N o t  k n o w n  

N o t  k n o w n  

N o t  k n o w n  

None 

G e n e r a t i o n  

u n k n o  w n  

1 

Code: u: J o d o  Shinshu;  v: Sot;; w :  Shingon;  x: Tenda i ;  y :  
J 5 d o  S h i ;  z: Shugen H o n s h i .  

Notes:  F a m i l i e s  A - I  l i v e  on  Oahu; f a m i l y  J  o n  Kaua i .  Houses 

G ,  H, a n d  I i n c l u d e  o n e  m e m b e r  o f  t h e  f i r s t  ( i sse i )  gen-  

e r a t i o n .  

household, f o r  example, t he  parents  might  be Buddhist  and 
the  ch i ldren Christ ian; there  a re  also Chr is t ian  households 
which mainta in  memorial  tablets,  as w e l l  as individuals who 
are members o f  bo th  temples and shrines. 

Homes G, H, and J, which have membership i n  more 
than one Buddhist  sect, each have t w o  butsudan. House G 
has one butsudan o f  the Soto sect  t ha t  is used f o r  worship- 
ing  the dead, and one butsudan f rom the  Shugen Honsh i  
sect  t ha t  is used f o r  prayer. House H places i t s  butsudan 
f o r  r i tes  f o r  the dead i n  the  Japanese sty le  room, and i t s  
butsudan f o r  prayer  i n  the bedroom. I n  House J, t he  butsu- 
dan f o r  ceremonies f o r  the  dead and t he  butsudan f o r  Kobo 
Daishi, t h e  founder o f  t he  Shingon sect, a re  placed togeth- 
e r  i n  t he  parlor. I n  some cases, po r t r a i t s  o f  the  main dei ty  
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and o f  the founder o f  the sect have been placed together 
i n  the butsudan. In  the case o f  House A, fo r  example, Ami- 
da Buddha and Kobo Daishi are worshiped, and House D 
worships Shakamuni Buddha; Amida Buddha; Dogen Zenji, 
the founder o f  the Sot6 sect; Keizan Zenji o f  the Sot; 
sect, and Kobo Daishi. 

A l l  ten homes have an older, f i rs t  generation Japanese 
American (an issei, or  person who was born i n  Japan and 
migrated t o  America) i n  residence. I n  houses where f i rs t  
generation Japanese Americans are l iv ing w i th  their second 
generation descendants, there is a tendency for  the butsu- 
dan to  be forced into the f i rs t  generation individual's bed- 
room. Houses B, E, and F are examples o f  this, but the 
butsudan o f  House E had original ly been placed i n  the par- 
lor. I n  those cases where the butsudan has not  been "sent" 
t o  the bedroom o f  the f i rs t  generation person, i t  is usually 
placed i n  a very pr ivate space, such as a Japanese style 
room (House A), or a small parlor (House C). The family 
composition o f  houses G, H, and I is unclear, but in the 
case o f  the worship o f  a pr ivate tutelary kami, we can see 
a tendency for  the religious al tar  t o  be placed in  the bed- 
room. According t o  a Shingon priest in Honolulu, for  exam- 
ple, as few as ten percent o f  the homes worship the butsu- 
dan in  the parlor; during the house blessing ceremony (a 
unique religious ceremony o f  Japanese desc'endants in Ha- 
wai i  that  is conducted on moving in to  a new home, this is 
part icular ly  influenced by Hawaiian indigenous practices) 
however, the butsudan is temporarily taken from the bed- 
room and moved t o  the parlor. 

THE LOGIC OF THE SUMIWAKE OF K A M I  AND HOTOKE 
The Japanese kami and hotoke, i n  compliance w i th  their 
functional principles, generally preserve sumiwake. I n  the 
case of a tradit ional home, for  example, the k6j in is i n  the 
doma, the kamidana is i n  the l i v ing  room, the hotoke is i n  
the zashiki, and the nando-gami is i n  the nando. I n  this way 
kami and hotoke coexist while continuing t o  l i ve  separately 
wi th in defined spaces. 
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We seldom f ind  the nando and doma deities i n  modern 
c i t y  dwellings, bu t  the taima and memorial tablets are of-  
ten placed above the refr igerator  and the dresser, respec- 
tively. The possession ra te  o f  kamidana and butsudan has, 
however, dropped considerably compared w i t h  tradit ional 
homes. I n  the homes o f  Japanese-Americans i n  Hawaii  the 
religious sect and generation o f  the family members are 
important factors o f  yorishiro possession and placement, 
bu t  even i n  this group, we f ind  tha t  the logic o f  sumiwake 
o f  kami and hotoke has not  been abandoned: kamidana are 
found i n  the parlor, butsudan i n  the bedroom. 

The logic o f  this sumiwake is the principle o f  "separate 
coexistence." Kami and hotoke each secure their  own 
"share" o f  space, and this is a logic which thus maintains a 
hol ist ic stabil ity. This logic is fundamentally d i f ferent  from 
tha t  o f  bel ief i n  a "one and only," absolute God, which dis- 
allows a l l  other god-like beings. One might ca l l  this logic 
"primitive," bu t  it is a logic o f  balance which is deeply 
rooted i n  an animistic conception o f  the world. For  both 
modern Japanese as we l l  as Japanese Americans i n  Hawaii, 
the sense o f  balance between the separation and coexis- 
tence o f  the kami and hotoke has not  been completely lost. 

Glossary 

Amida PElRPQ 
bedo-gami 4FFfi@ 
basaishin p753@ 
bunke ffl 
butsudan 4h9 
butsuma 4hA 
Daikoku A% 
D6gen Zenshi BTt%@m 
doma f B 
d5sojin BM@ 
Ebisu TkLd 
fukqj in E@ 
gohei 34% 
hako jibutsudU B%4f@ 

honke z&D 
ihai E A  
ima EB 
Ise Jingii #'%@'x' 
j h g i  Jlinks @$EWm 
JBdo Shinshii $gz!5%z 
kadomatsu B91.2 
kadony0dB BSAB 
kamadogami %@ 
kamidana @1 
kamifuda @tL 
Keizan Zenji %LLl%@gifi 
kB 3 
KBbB Daishi 
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ksgengaku f BF 
kBj in E@ 
K6shin E$ 
kBshintB E@E 
kumade #R4 
manekineko %P?it 
minka a@. 
miyaza g@ 
nando IhF 
obon 8% 
omotega wa no kami Z W D @  
omoya 
oniga wara %E 
Reiyiikai E$& 
shinbutsu shDga @UBe 
shinshaky a %z+Q 
shBgatw iER 

Shugen Honshii 4@,%*% 
S6ka Gakkai ella?& 
sBsetw setai %9?% 
S 6 t 6  Shii BEE 
sBzoku setai @EF% 
5Uy.n 7K@ 
wmiwake 1% Ah'lf 
taima A% 
Tenriky6 E@% 
Tensh6 K b t a i  Jingii Ky6 XWPA@g% 
tokonoma K D B  
Uigami  E@ 
uraga wa no kami ElBliD@ 
yashiki-gami E B @  
yorishiro 4& 0 4f 
zashiki @ B  

References 

HORI 1chir6 a-&B 
1975 Sei t o  zoku no kat ta  P & B D E B [ T h e  confl ict  be tween  t h e  

sacred  and  t h e  profane]. Tokyo: Heibonsha. 
HIRAYAMA Toshijirb TLLI&~~&R 

1948 Kamidana t o  butsudan @I#&lL\@ [Japanese dei ty a l t a r s  and 
Buddha altars]. S h i r h  9?$* 3212: 201-232. 

1959 Ie no kami t o  mura no kami @.D@L6JD@ [Household gods 
and  village gods]. Nihon minzokugaku tail@ B&EBFh% 
[Compendium of Japanese  folklore], Vol. 8. Tokyo: 
Heibonsha. 

I K A O O  Fujio # B T S I Z a n d  Y O S H I O A  Mitsukuni S B X R  , eds. 
1970 Nipporvin no shaky0 E&AO%% [The religion of t h e  

Japanese  people]. Kyoto: Tankbsha. 
I S H I Z U K A  Takatoshi  7 3 ? 3 4 4 $  

1954 Nandogami wo meguru mondai MF@&@<QRB [Problems 
concerning bedroom deities]. Nihon minzokugaku 9 $sg#F 
2/2:9-41. 

K A W A S H I M A  Chiiji JlIE$EEh 
1973 Horohiyuku minka: Madori, kUza, naibu SO@< E%-- BE8 IJ . 

@ti5 . h% [Disappearing farmhouses: Floor plans, s t ruc-  
t u r e s  and contents] .  Tokyo: Shufu t o  Seikatsu Sha. 

K O D E R A  Heikichi /J\$TS 
1969 Hokkaid0 no minka j & t B D R @ .  [Farm houses of Hokkaidol. 

Tokyo: Meigen Shob6. 

84 Japanese  Journal  of Religious Studies 1011 1983 



A Look a t  Yorishiro 

K ~ M O T O  Mitsugi sf W 
1978 Toshi kazoku ni okeru senz6  saishi  kan Bfi?&lZ8ifQff 

$QE%E@ [The concept  of a n c e s t o r  worship among urban 
families]. Gendai sh5kyB e no shikaku R4fZBc\DRfE 52-65. 

K O N  Wajir6 440;hER 
1958 J g k v o  no hensen 4*EOEB [Historv of houses]. Nihon min- 

zokLgaku taikei  6: 3-20, ~ o k ~ o :  ~ e i b o n s h a .  
K U R I T A  Yasuyuki W B 5 E 2  

1977 Busshitsu bunka kara  mita genda i  k a t e i  %1Bft4tb'5Rt:R4% 
@ [The modern J a p a n e s e  family seen  through mate r ia l  
cu l tu re ] .  Kokuritsu Minzokugaku Hakubutwkan kenkyD 
hokoku !3hBEf t9%EWR96;% 214: 643-70 1. 

M O R I O K A  Kiyomi gm;3$$ 
1975a Gendai shakai no minshD t o  shDkyi5 R4f;ri5~lE%kZ$!7 

[People and religion in con temporary  society] .  Tokyo: 
Hy6ronsha. 

1975b Religion in changing Japanese society. Tokyo: University of 
Tokyo Press. 

N A K A H A K I  Hirochika @?&!& 
1975 Hokkaid6 kaitakurnin no shiiky6 ishiki J t%73l%BDZ8SSi 

[The religious consciousness of t h e  Hokkaido pioneers]. In 
Masutani Fumio , ed., Gendai s m i 5 n e n  no shDkyB 
ishikiR4ff ! M D Z % W S [ T h e  religious consciousness of con- 
temporary youth], 347-363. Tokyo: Suzuki Shuppan. 

NIUDANl Akira tf 
1968 ChDbu chihB no minka 9%&EDBR [Farm houses of t h e  

C h i b u  region]. Tokyo: Meigen Shob5. 
O N O  Yoshijir6 ~liBX:hEl? 

1968 Tbhoku chihD no minka F&k&fiDEZ [Farm houses of t h e  
T6hoku region]. Tokyo: Meigen Shob6. 

S A N A O A  Takaaki  EB%E 
1981 Kona ni okeru nikkei shiiky6 t o  nikkeijin no s h i k y 6  kizoku 

3fi;BifQB%Z$QictB%ADZ$P%E [The religion and  religious 
a f f i l i a t ions  of t h e  Japanese-Americans in Kona] . Yanagawa 
Keiichi  and Morioka Kiyomi, eds., Hawaii n i k k w i n  shakai t o  
Nihon shDkyi5 1\34 8 %,k%k%k B$S$Q [Japanese-American 
soc ie ty  and J a p a n e s e  religion in Hawaii], 24-45. Tokyo: 
T5da i  ShUky5gaku Kenkygshitsu. 

9-11 TH,  R o b e r t  
1974 Ancestor wonhip i n  contemporary Japan. Stanford:  Stanford 

University Press. 
S U G I M O T O  Hisatsugu $3t1%2 

1969a Kinki chihi5 no minka 53&EOECR [Farm houses of t h e  Kinki 
regionl. Tokyo: Meigen Shob6. 

1969b Nihon no minka no kenkyD E$BRDW%U [Studies of 
Japanese  fa rm houses]. Kyoto: Mineruva Shob6. 

1977 KyDshD chihi5 no minka h9'11&EDER [Farm houses of t h e  
Kyushu region]. Tokyo: Meigen Shob6. 

J a p a n e s e  Journa l  o f  Religious S tud ies  1011 1983 8 5 



NAKAMAKI Hirochika 

T A K A H A S H I  Hiroko 8Bt33 
1975 Kazoku k e i t a i  t o  senzo  saishi %?&%i%&%#i?%!@ [Family form 

and  a n c e s t o r  worship]. Kazoku kenkyu nenp0 Zf WE@% 
37-52. 

T A K E D A  Ch6shG 'hB11j1111 
1959 Karni no hy6sh6 t o  sail6 @fi%S&%$E [Divine symbols and  

r i tua l  spaces] .  In Nihon minzokugaku taikei  8: 157-182. 
1976 Nihonjin no ' ie' t o  shDkyD Bz&Afir%?~tZR [ Japanese  

households and  religion]. Tokyo: Hy6ronsha. 
TsuRUFUJI Shikatada ?%&@Z' 

1966 Chugoku cMho no minka gB:tJfiDE%? [Farm houses of t h e  
Chiigoku region]. Tokyo: Meigen Shob6. 

1968 S m o k u  chihD no minka BE!i$!Eo>E52 [Farm houses of t h e  
Shikoku region]. Tokyo: Meigen Shob6. 

UMESAO Tadao  4@@z% a n d  T A D A  Michitar6 8HBXER , eds. 
1972 Nihon bunka t o  sekai Bi$*4t&f?% [Japanese  cu l tu re  and 

t h e  world]. Tokyo: K6dansha. 
Y A M A M O T O  Katsumi iiJ&i%Z , e t  al., eds. 

1971 KantZ) chih0 no minka BE1Bi&fi0)E%? [Farm houses of t h e  
K a n t 6  region]. Tokyo: Meigen Shob6. 

Y A N A G A W A  Keiichi  gDjll@- a n d  M O R I O K A  Kiyomi Z%d;WX , eds. 
1979 Hawai nikkei shDky0 no tenkai t o  genky0 1\74E%%gQfi 

E i % & f E Z [ T h e  development and  presen t  s i tuat ion of t h e  
religion of J a p a n e s e  descendents  in Hawaii]. Tokyo: T6da i  
Shiiky6gaku Kenkyiishitsu. 

J a p a n e s e  Journal  of Religious Studies 10/1  1983 


