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FOREWORD

Philosophy is a fascinating subject which is personally relevant to every human being. There are
some characteristics of a philosophical attitude which made difference in regard to the
intellectual discipline of philosophy. The philosophical attitude includes a sense of wonder,
doubt, criticism, reflection, universality, tolerance, preference to experience and reason.
Philosophy affects not only the life of a philosopher, but also effects the civilisation and culture as
a whole.

The present book “Proceedings of the Symposia on Philosophy” edited by Late Prof. Ajit Kumar
Sinha is a scholarly work, published by the Department of Philosophy, Kurukshetra University,
Kurukshetra in 1966. It is collection of papers presented by eminent scholars at two symposia
held at the Department of Philosophy, Kurukshetra University, Kurukshetra on 22nd and on 23rd
March, 1965. The symposium "Concept of Philosophy in the mid-twentieth century" was held on
March 22, 1965, and the symposium "Critique of the Value-system in India during Post-
independence era" was held on March 23, 1965. The ten papers included in this edited work
focus on the critique of value system in India as well as the conception of philosophy in the mid-
twentieth century. The present online version of this book has a great relevance in the present
times as we had the print edition in a limited number. Moreover, online version can reach
worldwide readers. So we are publishing this book online in its original form as it appeared in
1966.

Late Prof. (Dr.) A.K.Sinha was an eminent contemporary philosopher of India and the former
Chairperson of the Department of Philosophy, Kurukshetra. Under the benign guidance of Prof.
Sinha, the Department reached to high mark scholarship. He also contributed near about 20
books in the field of philosophy and allied subjects.

I must congratulate the Centre of Positive Philosophy and Interdisciplinary Studies (CPPIS)
Pehowa (Kurukshetra) and its members particularly Dr. Desh Raj Sirswal who took the initiative
for this task and completed it successfully. Now this book is in the domain of wide range of
readers including research scholars, teachers and readers of philosophy. Hope scholars enjoy the
reading of this book.

Dr. Anamika Girdhar
Chairperson,

Department of Philosophy,
Kurukshetra University,

Date: 20th November, 2014. Kurukshetra.
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PREFACE

The Symposia on Philosophy were held in Kurukshetra University on
March 22nd, and 23rd, 1965 under the auspices of the Department of
Philosophy. It was felt by me and my colleagues that there is great deal of
confusion regarding the concept of ‘Philosophy’ in the mid-twentieth
century in the academic as well as non-academic circles in India. It was
felt that the confused notions regarding the concept of ‘Philosophy’ in the
mid-twentieth century must be dispelled from the minds of keen and
earnest students of philosophy so that they might take bold strides forward
on the intellectual plane. It was also felt that India is passing through a
critical stage of anomie in the contemporary period despite repeated em-
phasis by the intellectual leaders of the country on the ethico-religious
nerms since the very down of the intellectual history of mankind. It was,
therefore, felt that a bold and candid critique cf the value-system in India
during the post-independence era is urgently needed in order to save the
society which seems to be sinking into the morass of normlessness.

Shri Suraj Bhan, M.A. (London), the then Vice-Chancellor,
Kurukshetra University, delivered the inaugural address. Dr. N. K.
Devaraja, M.A., Ph.D., D.Litt., Professor of Indian Philosophy and
Culture, Banaras Hindu University, Varanasi, delivered the extension
lecture immediately after the inaugural address by the Vice-Chancellor.
The symposium on the *““Concept of ‘Philosophy’ in the mid-twentieth
century’” was held on March 22nd, 1965, and the Symposium on the
“Critique of the Value-system in India during post-independence era” was
held on March 23rd, 1965. There was thorough discussion after the papers
were read by the symposiasts. The deliberations of the symposia, however,
could not be recorded due to lack of proper facilities,

I acknowledge my thanks to Shri Suraj Bhan, the previous Vice-
Chancellor of Kurukshetra University who highly approved of the idea of
holding the symposia on Philosophy in Kurukshetra University. I am
thankful to Dr. Buddha Prakash, Dean, the Faculty of Indic Studies,
Shri K.L. Malhotra, Principal, University College, Dr. V.B. Taneja,
Principal, Government College of Education. Mrs. P.P. Azad, Principal,
Government Sports College for Women, Miss S. Tandon, Lady Superin-
tendent, Junior Model School, Shri C.L. Bhatia, and Shri P.P. Mehta,
Wardens, Boys’ Hostels, Miss Raj Chawla, Warden, Womens’ Hostel, who
whole-heartedly offered their co-operation in making the Symposia a
success. I acknowledge my gratefulness to the participants of the



Symposia who came from far and near in response to our invitation. I
am thankful to my Departmental colleagues, Miss Raj Gupta, Mrs. P.
Chaudhry, Dr. M. Q. Husian, Shri C.L. Jain, and Shri L. K. Mishra, and
the student volunteers for their whole-hearted co-operation. I also acknow-
ledge my thanks to Shri Lakhmi Chand Gupta, the Typist-Clerk of the
Department, who contributed in his own humble way to the success of
the Symposia.

I express my thanks to Dr. Bool Chand, M.A., Ph. D. (London)
Vice-Chancellor, Kurukshetra University, who approved of the idea of
printing the Proceedings of the Symposia on Philosophy. The publication
of the Proceedings would not have been possible without the encourage-
ment of the Vice-Chancellor. I acknowledge my thanks to Miss Raj
Gupta, Shri R.D. Mishra, Dr. C.N. Tripathi and Shri L.C. Gupta who went
through different portions of the galley proofs. I acknowledge my thanks
to Shri T. *Philip, Manager, University Press, who took especial care that
this publication was brought out in time in fine print and get up.

It is most tragic that Dr. K. Ray-Chowdhury who expired in 1965
at a premature age could not see this publication. He was a highly
talented young scholar, and contributed in his own humble way to the
advancement of learning. His sad demise is a loss to the country.

It is hoped that the publication of the Proceedings of the Symposia
on Philosophy will be welcome by the philosophers of our country.

A. K. SINHA

Head of the Department of Philosophy
Kurukshetra, and the Organiser
March 24, 1966. of the Symposia on Philosophy.



KURUKSHETRA UNIVERSITY SYMPOSIUM ON PHILOSOPHHY (MARCH 23-1965)

Symposium : CRITIQUE OF VALUE-SYSTEM IN INDIA DURING
POST-INDEPENDENCE ERA

1. A Psychological Approach to Psychotherapy and Group-Differences
by
K. RAy CHOWDHURY, M. Sc. (Cal.); Ph. D. (London); A. B. Ps. S.
(London); Cert. Voc. Guid. N. I. I. P. (London), Reader in
Psychology, Aligarh Muslim University, ALTGARH.

I. INTRODUCTION

The present speaker is indebted for various reasons to the
Vice-Chancellor, Dr. A. K. Sinha and his colleagues, organizers and

participants of the symposium, specially to the students who decorated the
function.

Among the reasons, two are worth mentioning. Firstly it is because
of their giving visa to the die-hard psychologist like the present speaker
to enter into the boundary of philosophy. Philosophers are liberal but
psychologists are not. The latter are narrow-minded as they fear all the time
that they might lose their scientific precision and may be arrested by
philosophers for their being disuaded from their avowed trade. Yet,
it is a happy occasion to mention that psychologists procured passport to
delve into the realm of values during 1930’s after a long controversy, though
Titchener (1915), in his zeal to make psychology scientific, imitated
the classical physicist and excluded value along with meaning and
utility from the new science based on his concern for fact, his indifference
to value, and though Watson (1924), with somewhat antiphilosophic
inclinations, considerd behaviourism a foundation for all future experi-
mental ethics. Other schools of psychology conceiving the major problems
of their science to centre around Gestalten, purpose, personality or adjust-
ment, rather than around sensation, had in the language of Koheler
(1938, 1944), at least some place for value in their world of facts. Still,
other poychologists gave a central place to values in their systems and
rejected the scientific method. From these rather heterogeneous antecedents
there emerged in psychology during 1930Q" s applications of the scientfic
methods of various aspects of the value problem. These and succeeding
psychological studies of values have beeh summarised by Dukes (1955)
who has classified the research trends under three heads : (i) Measuring
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the values of groups of individuals and relating the results to other data
concerning the groups (individual differences) ; (ii) the origin and develop-
ment of values within the individuals ; (iii) the influence of an individual’s
values on his cognitive life. So, the speaker is satisfied to present the
above credentials to the Chairman of the symposium on philosophy
and not on psychology. Secondly, it is because the authorities have given
the present speaker an opportunity to visit Kurukshetra, the very place
where Lord Krishna enchanted Gita, the first and perhaps the last chapter
of human philosophy. The exposition of the essence of Gita brought
Sidhyartha the name of Gautam Buddha in Ancient India, and Narendra
Nath Datta that of Swami Vivekananda in Modern America; the versifi-
cation of the Gita brought the Nobel Prize to Poet Rabindranath Tagore ;
the practical demonstration of the essence of Gita made M.K. Gandhi
Mahatma or the Soldier of non-violence of the brave ; the politico-
administrative exposition of non-alignment policy of Lord Krishna as
viewed in Gita brought Jawaharlal Nehru the name, of ‘Harbinger of
Peace’ in to-day’s world; and the universalization of human philosophy
of Gita has made Sir Sarvapalli Radhakrishnan the philosopher of the
East and the West. If at all the philosophers or the psychologists are to
choose a place for a symposium on value-system, the present speaker
is proud to suggest Kurukshetra, especially in the post-independence era
when a synthesis is bound to occur in the Psychology of the East and the
West and the dynamic conflict between thesis and anti-thesis more promi

nent to-day in India is sure to forcefully throw the die-hard psychologists
to the system of Kuenzli’s (1952) Phenomenological problems.

II. CRITICAL APPRECIATION OF THE IMPORT OF VALUES
IN PSYCHOLOGY

(i) Definition :

Here, then arises the need for its definition. There appears to be no
generally accepted, simple definition of values. Practically, psychologists
have, in the past, borrowed the definitions from sociologists, anthropolo-
gists and philosophers, though very recently they have developed some
kind of concept for psychiatric treatments and social-psychological
problems. Williams (cf. Ginsburg, 1950), a sociologist, defines values as
““affectively charged conceptual structures registered by the individual
which set as directives. They form an important part of the apprehension
of self and set as directional factors in the organisation of behaviour™.
Murphy, Murphy and Newcomb (1937) writing from the social psycholo-
gical point of view, state that a value is simply ‘“the maintenance of a set
toward the attainment of a goal, especially when the goal is remote. They
tend to relate values to needs, in the sense that objects acquire values as
means of satisfying a need. Murphy (1947) later states that ‘“the central
fact about values is that they arise from definite - wants’’, so that a value is

/
‘
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the characteristic of an object which makes it desired or desirable or to be
sought after””. If object is defined as including other than material or con-
crete elements, and wants as including psychological and social desires or
needs, perhaps this definition can be accepted, at least as partially definitive.
Smith (1954), a social psychologist, states that **by values I shall mean a
person’s implicit or explicit standards of choice, in so far as these are invested
with obligation or requiredness”. Ginsburg (1953), a psychiatrist, admitting
that values are difficult to define, states that ‘“values are preference state-
ments which are related to generalized notions, principles, or conceptual
constructs for which we use the noun ‘a value’. In another place, Ginsburg
(1950) defines a value as ‘a criterion which helps us to distinguish between
alternatives and affords us a base for recognizing ourselves in relation to
the rest of the world’. Values reflect needs and interests, but are neither of
these. They are criteria against which goals are chosen. On the other
hand, they are expressions of wants, interests, desires, and needs; that is,
they are preferences. We may, therefore, sum up the definitions like this
firstly, values are standards, which are non-objective, in the sense that they
represent preferences, which are in part socially or culturally determined;
secondly, values have a connotation of ‘right’” or ‘should’—they represent
the desirable. E. Spranger (1928) is the most acceptable philosopher whose
classification of men in terms of 6 values (or interest) types brought new
vistas to measurements psychology as found in the works of Allport and
Vernon (1931). Since then, many definitions have cropped up in psychology
but none is so popular as that of Spranger adapted by Allport and Vernon.
Recently, clinical (or psychodiagonistic) and psychometric interpretations of
values are found in counselling psychology and psyhotherapy on the one
hand, and differential psychology—especially connected with group differen-
ces in values (cf. Dukes, 1955; Ray-Chowdhury 1958a, 1959a,1959b, 1960)
on the other. The present speaker is interested in raising some issues
connected with the recent research trends in these two aspects during the
post-independence are in India to justify that values change and so their
definitions become obsolete. Hence criticism of value systems is often
necessary to check vp our stand.

(ii) Scope of Values in Psychology :

(a) Philosophy of Counselling and Psychotherapy :

Values cannot be avoided in counselling. Many of the client’s pro-
blems involve values or value conflicts (cf. Bergum, 1957;: Green, 1946).
A philosophy is an integration or system of values, usually resulting in
statements of postulates and assumptions, or principles. It is only natural,
and to be expected, that philosophies of counselling and psychotherapy
should reflect the philosophies of the socicties. It is a pity that we teach
our under-graduates and post-graduates the literature on psychotherapy
manufactured in the West, particularly American. This is harmful both to
Indians and to Americans, Indians borrow and Americans lend. Rather,
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Americans would be profitted if Indians help them with their materials
organized under Western methodology. One example would be sufficient.
The prevailing philosophy of the two countries is a democratic one. But
is there any difference between the two ? With measurement techniques,
the present speaker reported the differences in India Science Congress held
at Cuttack in 1962. As a common example of our concept of democracy,
we selected Gandhian democracy and prepared a scale, namely Nv. Nc.
scale, under six value-situations of spranger (1928) which was administered
on a group of 192 college students. On the same sample, we administered
Adorno’s (1950) ‘F’ scale supposed to measure American democracy. It
was possible to observe significant degree of identifiability of Non-violent
non-co-operation and Non-violent co-operation of Ray-Chowdhury’s (1958b)
Nv. Nc. Scale with Authoritarian aggression and authoritarian submission
of Adorno’s (1950) ‘F’ scale, respectively. These differences should open
our eyes and we must throw all our energies to do more scientific researches
to discover the similarities and dissimilarities between our concepts of
values and these of the West while giving counselling service to the
needy.

The 1958-edition of Nv. Nec. Scale was prepared by the present speaker
with assistance of Ahmad (1963) who carried out his Ph.D. research under
the guidance of the speaker. But 1961 revision of the Nv. Nc. scales made
by the speaker in cellaboration with two other successful Ph.D. students,
namely Husain (1963) and Tondon (1965), is more fascinating as the scale
is further divided into authoritarian and non-authoritarian situations, thus
breaking the (Gandhian) attitudes of four into eight (cf. Ray-Chowdhury
and Husain, 1962). Husain (1963), in his factorial analysis of a table of
inter-correllation of personality and adjustment scales, observed under the
participation of the present speaker that violence (Gandhian) had a signifi-
cant opposition to Western dominance as measured by Burnreuter’s
Pesonality Inventory. Further, Husain (1963) observed that it was the
criminals who preferred non-violent attitudes, rather than the normals.
Miss Chand Tandon (1965) has observed that these school-leavers who
prefer violent and non-violient attitudes under co-operation situation have
rated higher in their attitudes towards discipline than those who prefer
violent or non-violent attitudes under non-co-operation situation. The
researcher have discovered that these school-leavers who perfer non-co-
operation attitudes either under violent or under non-violent situation hardly
maintained discipline at home, outside and inside the class. Are they not
very fascinating results for the Indian counsellors and psychotherapists to
think again and again before recommending any step prescribed by Western
thinkers ? The present speaker therefore takes the liberty to call on the
younger generation of psychologists to profit out of their association with
their philosopher friends and launch heavy research programmes to discover
with sound Western methodology the meaning and values of those terms
which seem to be misfits in Indian context.



(b) Social Psychological Researches -

Here we shall refer to two main points observed by our researches in
India from 1956-1960 : Racial or National Difference and Religious Group
Differences in values. These two aspects were studied with Allport-Vernon-
Lindzey (1951 edition) Study of Values modified by the present speaker in
Indian situation in 1958 (cf. Ray-Chowdhury, 1959a). The language of the
scale remained English, though made simple for the school-leavers : under-
standing the instructions. Thus, it was possible for us to study a large
sample of 341 college students ftom Ist year to sixth year Arts and Science
of Aligarh Muslim University in 1958-59 and that of 90 under-graduates
(Women) of the same University in 1956-57.

1. Racial or National Group Differences : The 1958-59 sampie helped
us in obtaining the Indian norms which we could compare with those of
Americans as reported by Allport-Vernon-Lindzey (1951). Our observa-
tions are as follows (cf. Ray-Chowdhury, 1959 b) :

(/) In economic and aesthetic categories the correction figures are
the same, strongly suggesting that the Indians remaining in close
contact with the Anglo-Americans for over two centuries have
dissolved their differences with the Anglo-Americans in these
areas of interests (or values). Again, in social category our
obtained correction figures is—-4, where as that reported by All-
port and others (1951) is —3. In the social category too, the
Indian norms are not far from those of the Anglo-Americans.

(i) However, the norms of the Indians differ from those of the
Anglo-Americans in the theoretical the political and the religious
values by 4, 3 and 8 points respectively. These differences sug-
gest that either the study is to be further revised or a verification
of the comment by the present writer is to be made by further
investigation on a large sample.

(éif) Regarding the high and the outstandingly high scorers, we find
no difference between the Indians and the Anglo-Americans in
theoretical, economic and political values.

2. Religious Group Differences : From the study of the 1956-57
sample, we have gathered the following (cf. Ray-Chowdhury 1958 a) :

“Muslim women have shown greater interest in religious value where
as the Hindu women have shown greater concern in social and political
values. So far as the social value is concerned ; it seems that the Muslim
women are a little backward from the standpoint of value is concerned; it
seems that the Muslim women are a little backward from the light of Western
culture as they wear ‘Parda’ and are more conservative than the Hindu

women. Moreover, as the test items were constructed under the Anglo-
/
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American culture pattern, the above explanation seems very plausible due to
a great freedom given to the Hindu women by their socicty. Whereas in the
case of Muslim women in general the freedom is very very restricted in their
society even today except a few who have different socio-cultural patterns.

Again, the majority of the Indian Christians during the British rule
came from the Hindu population, the result being that a large section of
the Hindus directly or indirectly influenced by their Christian relatives are

nearer to the Western or Anglo-American culture patierns than that of the
Muslims.

Regarding their difference in the political value the explanation seems

very similar to that offered in connection with their difference in social
value.

From the analysis of the /958 -59 sample with reference to religion and

castes, the following observations have been made (cf. Ray-Chowdhury,
1960) :

The significant patterns of difference are observed only in Social and
Aesthetic values and in no other value categories.

(@) Social value :—There are two main sub-castes among the Muslim
(cf. Bouquet, 1945) and they have some important dificrences
regarding the observation of their religious rites, with special
reference to Moharram. Interestingly enough, they show a
significant pattern of difference in social value category where
the Shia-Muslims have rated higher than the Sunnies. Although
the observations might appear embarrassing to the Sunnies, they
only point to the facts obtained with the help of an Anglo-
American test, much as Allport-Vernon-Lindzey in the present
instance, though modified in the Indian situation. Again, whereas
the Shia-Muslims do not differ with non-muslims in the Social
Value category, the latter, having rated higher, have a significant

pattern of difference with the Sunni-Muslims in the same Value
category.

So far as the present edition of the Allport-Vernon Lindzey Study
of Values Test goes, we are, with the limitations of the scale in mind,
justified to comment that the Shia-Muslims are socially closer to the
Non-Muslims at Aligarh.

(b) Aesthetic Value —Non-Muslims, having rated higher than both
the Shias and the Sunnies, have shown singificant pattern of

difference with both the sub-Castes of the Muslims in the aesthe-
tic value category. /

b
~
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Summing up all the above observations, we may say that many of
our commonly believed prejudices or differences have been drastically rejec-
ted by our present investigation. The most useful observations from the
angle of our planning for National Intergration are : (i) that Non-Muslims
and Muslims do not differ either in religious value, or in political value;
(ii) that Non-Muslims and Muslims differ in aesthetic value; and (iii) that
whereas the Shia-Muslims and the Non-Muslims do not differ in social
value, each of them differs with Sunni-Muslims in social value.

III. CONCLUSION :

The very research evidence reported here suggest that we, the psycho-
logists are in the midst of multifarious problems that confront us today
both within and outside our society. It is we who can find out the facts
more to understand such problems and try to build one World of culture
saturated with the same pattern of values all over the world and bring out

a successful National Integration in our country from the cultivation of
similar value-systems.

Thanks for the patient hearing.
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OUR PRERENT VALUE SYSTEM : INTEGRAL PERSPECTIVE

Dr. RaM NATH SHARMA
Lecturer in Philosophy, Meerut College,
MEERUT.

Present Cultural Anomie.

The cultural richness of a society is judged by the quantitative and
qualitative measures of creativity. The number of creative personalities
in a social system alone is not a sound criterion of creativity. It should
be judged also by the quality of the work of these creative persons. Now,
applying both these tests to the post independence era in India, one
finds cultural anomie ard stagnation inspite of growing emphasis on
cultural institutions in urban areas. This situation explains the root causes
of the negligible number of first rate philosophers, scientists, artists,
architects, poets and authors in a vast country like ours with such an
ancient culture and civilization of which very few nations in the world can
boast of. Here lie the deeper causes of the backwardness of our country
and unless these causes are removed India cannot occupy a respectable
place among her sister nations.

A Probable eteological Hypothesis.

Now, what is the eteology of the present cultural anomie ? A probable
hypothesis is the incompatibility of the present rural and urban culture
systems and congeries. It had been pointed out that while one finds the
mimesis of modern Western civilization in urban areas, in rural areas
is the mimesis of the norms of hoary past. Now this hypothesis fails
to note that in every time and clime there has been a fundamental
difference between rural and urban social systems and hence in their cultural
systems as well and the abolition of this difference is neither feasible nor
desirable because this difference has its morrings in the ecological
distinctions of the two social systems. In the process of acculturation and
cultural diffusion the village always lags behind the city. Thus, presence
of Western value systems in the urban areas and that of ancient value
systems in the rural areas is quite natural.

The Roots of Cultural Anomie.

The diagonosis of the eteology of the present cultural anomie requires
a more integral perspective. In fact the more integral is our perspective
in the understanding of a problem the nearer we are to the truth about it
though a perfectly integral perspective is not humanly possible because
of man’s serious limitations. This, however, only reiterates the principle
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that the more integral is the more true. This is specially so in the present
context because value systems are intuitive and their truth cannot be
understood piecemeal. Looking at the problem integrally, one may not
agree that the present Indian society is sinking in the morass of
valuelessness but a chaos in value system is only too obvious. One finds
religious, ethical, aesthetic, material and all sorts of value systems scattered
or heaped up together as cultural congeries. While some are rushing
headlong to a blind imitation of whatever is Western in origin, others
sincerely shun this attitude and seek to revive the anceint Indian
culture in its full glamour. Both these trends can be equally seen in our
urban social systems and in those moral social systems which have come
under the influence of the city. There is a third trend of searching some
sort of compromise between these two types of value systems. This
trend is certainly better than the other two but a compromise is always
temporary and transitional, and cannot provide firm ground for the
upsurge of creativity. What India needs today is a cultural supersystem
of spiritual values which may work as a dominant cultural theme for
creative orientation. These spiritual values are truth, beauty, goodness
sublimity, bliss and the fullest realization of our inner potentialities.

The Ceative Principle.

A sound value system must rest on a sound psychology. If man were
a simple being, a particular value system would have been sufficient
for him be it material or ethical, religious or secular. But, man is a
complex being. He has his physical, vital and mental aspects with their
characteristic needs. If the needs of these aspects were contradictory,
man’s future is doomed, But then, besides horizontal perspective of
human personality, there are vertical perspectives as well. It is in rising
to these higher levels be it through art, literature, religion or yoga
that one finds that spiritual principle in him which at once satisfies and
integrates the seemingly contradictory aspects of his being. This is the
real creative principle in man the vanguard of spiritual super-system
which integrates all other value systems. To bring this principle to
forefront is the aim of man’s cultural and social strirings.

Value system and Planning—Now, how can this creative spiritual
supersystem be made fundamental in social life ? The answer to this
question lies in the deepest recesses of sociocultural dynamics which no
analysis of history may reveal. But social philosophies of history have
discovered certain primary and secondary conditions which may help in
the growth of this process. The primary condition is cultural and spiritual
freedom. This should be absolute and unconditional beccuse on the cultural
and spiritual plan enterindividual, individual and social interest are not
contradictory but complementary. The secondary, though by no means less
important, conditions are political economic social more and religious
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liberty and equality. The term liberty in the context of creativity involves
sufficient provision of adequate means of expression. It is here that the
role of socio-economic planning is important. Planning should provide the
means of organizing and utilizing resources to maximum advantage in
terms of defined social ends. These social ends must be defined by social
philosophers. The social philosophers of our age, both Western and East-
ern Danilvshy, Spengler and Toynbee; Berdyaev, Schubert. Schweitzer and
Sorokin of the West and Aurobindo. Tagore and Gandhi of the East,
among others, have directly or indirectly emphasized the role of creativity
in culture. A maximum release of creativity in the society should be the
aim of social planning in a country. The means to realise the end are
the realisation of cultural freedom, the provision of adequate media for
cultural expression and the creation of suitable conditions by realization
of liberty and equality in all walks of life. Economic prosperity is the basic
minimum for any cuitural growth but itis a part of a wider process
aiming at an all-round progress of the people. Thus socio-economic
planning should be based on an integral social philosophy. Such a
philosophical foundation is seriously lacking in Indian socio-economic
planning and that is one of the reasons of lack of creativity in our country.

Fundamentals of Integral Social philosophy—Some fundamental tenets
of an intergral social philosophy may be the following :

1. The ultimate end of all individual and social growth and develop-
ment is the maximum release of creativity in individuals and groups.

2. The individual and the group separately and together constitute a
spiritual whole and exclusive emphasis on either in isolation of the other
is a mere abstraction. The same is true of inter-group relations in national
and international context.

3. The material, vital and mental value systems constitute integral
parts of a spiritual supersystem and the realisation of the former supplies
a sound foundation for the realization for the realization of the better,
The former, should be realised only as part of the spiritual supersystem
and not in isolation.

4. Besides his individual sociocultural field man is influenced by his
trans-individual and inter-individual field. Thus man is continuous with
the whole cosmos. Hence, while realizing his possibilities as an individual
and as part of a social system, man should never forget his cosmic and
supracosmic potentialities.

5. Man as a complex being should seek to know through his whole
being i. e., through spiritual intuition and also through his physical, vital
and mental organs and capacities. A

o~
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6. Civilizational and cultural growth require man’s horizontal as well
as vertical development. Physical, vital and mental growth should serve as
integrated instruments of spiritual growth which alone may give an integral
satisfaction to ths individual and his harmony with other individuals.

Philosophy and socio-economic planning— Philosophical foundations
supply the requisite insight in socio-economic planning. They serve as
guiding principles in working out the details. This should be done without
any prejudice in favour of any particular cultural system. Each issue
should be fearlessly examined from all sides, e.g. physical, biological,
psychological, economic, social and moral. This will require a collabora-
tion by experts in these fields. To give only one example, the values con-
cerning male-female relations are subject to a lot of controversy and
contradictory views specially between the followers of western value-
systems and the supporters of the ancient Indian ideal of Brahmacharya.
While sex repression has been a great hinderance in the release of creativity
and free expression has done some good, on the other hand. the diver-
gence of sex energy to artistic, literary and even religious forms and its
transformation, psychisization and spiritualization thereby, has been a
source of much release of creativity. Thus this complex problem should
be thoroughly examined by experts in different sciences before a final
attitude is adopted towards it.

Conclusion—In the end, a word of caution may be said regarding
the dominance of the supersystem of spiritual values over different cultural
systems. Spiritual growth is against the principle of mechanical uniformity
and adherence to fixed principles. Hence, while more and more emphasis
should be placed over sincerity of search and integrity of growth and
development, maximum freedom should be given to the individuals to
carve out their own value systems and realise it in their own way. Liberty
on the spiritual level is well compatible with equality and fraternity. A
diverse richness of forms is characteristic of spiritual growth. Hence
maximum encouragement to and freedom of self-expression is the only
condition necessary for a rcorientation of our present value system with
the purpose of the maximum release of creativity. For the rest the inner
-principles will take their own course.

—_—— =



“CRITIQUE OF VALUE SYSTEM IN INDIA DURING THE
POST-INDEPENDENCE ERA.”

DRr. H. MAHESHWARI
Professor and Head of the Department of Philosophy,
R. K. College, MATHURA.

Post-independence period in India is obviously marked by fast changes
some of which are rather uneven. Among them are included changes in
our attitudes and values and orientations which are eventually affecting our
socio-cultural life, both in urban as well as in rural areas, of course, in
varying degrees. Sometimes it appears as if the old system of values is
completely giving way and no new one is yet taking shape. Our present
society seems to be in a state of devolvement and certain signs of a
rehabilitation are hardly perceptible.

We are normally used to believe that a social order is sound if it has
a sound system of values and we feel secure only in a sound society. At
times we think a sound society is a society that is stable. On the other
hand we are used to think and, therefore sometimes say that ‘change is
the law of nature’, (“old order changeth yielding place to new”). An
exclusive emphasis on the former belief naturally encourages a conservative
attitude, while an unbalanced stress on the latter accentuates progressive
adventures. Avoiding the two extremes of adventurous progressivism on
the one hand and timid conservatism on the other sometimes experience
a comfort in the notion that we, as a society, are now passing through a
transitional phase and everything would take a normal shape in due course.
But the problem remains whether the present transition is a step in some
sort of an evolutionary progression of our social and cultural growth or
a revolutionary chaos breaking into indefinite possibilities. Both ways the
pertinent question would persist. What value-system is likely to emerge in
our society now ? For any attempt at an answer, naturally, our study needs
an objective observation of the value trends which are characteristically new
and prominent at the present moment.

To star with, we observe ‘individual liberty’ as a new value with
equal emphasis on ‘liberty’ as well as ‘individuality’. We have almost
fully recognised it in the field of thought and speech, and, barring illegal
behaviour, even, perhaps, in action. Whereas this liberty has opened the
frontiers of our minds for fresh and frank enquiry, it has thrown
challenges to traditional norms and beliefs. In certain cases licence in
place of liberty is a perceivable version. 'Whereas reason has now started
governing all our intellectual pursuits, individualism has started assuming
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authority against social codes and traditional norms. The result is con-
flict and tension and behaviour-maladjustments since neither tradition can
be easily brushed aside in a single stroke nor progressive individuals
silenced into obedience. It has essentially become a problem to assess
the value of ‘individual liberty’ and its place in the coming value-system.

‘Secularity’ is yet another value gaining ground. Against the traditional
background of other-worldly or supramundane values we have started value-
ing the life of the world as important by itself. Carnal pleasures, economic
wealth, social prestige, political power and an active and dynamic organi-
sation of our life on earth are all looked upon as valuable achievements.
Secular attitude in life has, no doubt, prompted man to live decently with-
out neglecting anything of the life here and has, in a degree, even inspired
us to make our existence on earth rich and beautiful and worth-living. But
it has, at the same time, over claimed our attention to all that, and in most
cases dulled us into belief that this is the be all and the end all of life,
Deeper and finer and higher values for the pursuits of life of the spirit are
regarded as either myths or, given a concession, useful means, but nothing
more than means for the fulfilment of life here and now. Recognition and
leadership in the world, and success and expediency in the field of our en-
deavour are naturally regarded as valuable. But human nature being what
it is, exclusive secular attitude in life has increased problems of ambition
and jealousy, competition and strife and an ever growing unrest in our life,
though, of course, it might help us in solving the problems of hunger and
want and scarcity. We can easily observe that the traditional virtues of
service and sacrifice and self-control, inspired by other-worldly values are
at a stake, and eventually there is a disharmony not only between the older
and younger generations but even within the younger generation itself.

Still another value in vogue seems to be ‘effectiveness’. We find that
people value being significant and effective in life much more than being
good or pious. It seems effectiveness is valuable as such. Consequently an
individual concentrates only on such means as might make him effective.
In our traditional culture we have particular emphasis on the value of
being good and just. To-day we seem to be more concerned about our
social and political affiliations than about goodness or justice. This new
value of effectiveness has surely made us more active and tactful and prac-
tical in life, but at the same time it has encouraged unscrupulous cleverness
and has made us cunningly deceptive, imprudently propagative and foolishly
assertive.

The above values and those others which seem to be characteristic of
our post-independence period, e.g., modernity,novelty and the like naturally
mark a great deviation from our traditional values of Truth and Goodness
and Justice and Piety and Holiness and all the religious and spiritual attain-
ments. They at times look to be even against them.



16

But do they all make a case for valuelessness ? Perhaps not. They are
neither absence of values nor negation of them. They are values after all,
though, of course, we see certain paradoxes in them. Liberty for instance
is paradoxical to the restrictions it necessitates on the social scale. We
likewise see the paradox of individualism with social congeniality. On the
intellectual plane we see the paradox of a free enquiry of reason against
faith with an implicit faith in reason itself, rational bias against established
belief attempting to establish newer dogmas.

Partly because of these paradoxes and, as it seems, partly due to
unadjustability of the newer values with the traditional ones—progressivism
vs traditionalism—we experience what may be termed as a ‘value-
conflict’ in our society. Since there is want of harmony, the
votaries of tradition are likely to regard the moderners as devoid of all
value-sense, and the moderners in their own turn are apt to look upon the
traditionalist as ‘backward’ and ‘unenlightened’. With this one also
observes an element of bewilderment with regard to values since tradition-
alism and progressivism, because of their inherent limitations, cause want
of self-confidence, to whatever degree. The honest traditionalist may, for
some time, rest assured that he is rightly oriented for all time, but, since
progressivism by its very nature encourages new experiments with a prag-
matic attitude, the moderner is likely to suffer from absence of enduring
values even though in pursuit of dyvnamic ones.

With all this observation it is clear that the present state of value in
India presents a serious problem : What system of values are we going to
evolve if values are evolving at all ? It is apparent that new values are
occurring, whether they are regarded as emerging from within our own
culture or as happening from outside. They are almost challenging, and
cannot simply be set aside. For their prospects now, I propose, an analysis
of their fundamental nature would be of help, for, then alone may it be
possible for us to see their significance and eventually comprehend some
value-system, whether of them or with them, that might promise an endu-
rance in this land of great tradition, a land which is said to be ““destined to
be the spiritual Guru of the world™.

To my way of thinking most of the new values, which are causing an
atmosphere of discomfort and uncertainty arc perhaps, symptoms of some
deeper urges in our society and not merely foreign elements to disrupt our
essential cultural character, if, of course, we regard our culture to be cons-
tituted of fundamental and enduring values and not merely behaviour-
patterns or codical norms. Individual liberty, for instance, may be looked
upon as a manifestation, however obscure, of an urge to inner freedom,
phychological and spiritual, individuality - being founded in the uniqueness
of each soul. Secularity may point to th'q_‘claims of the long neglected ma-
terial life which is an integral part of our personality having its foundation
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in the Divine Law and purpose in the Divine Plane, as proclaimed by the
ancient wisdom of the Upanisads and the Gita. (n3 afess == e Fal
arrgé"ar gafafa | ete. etc.) Effectiveness, similarly may be looked upon as a
sign of our urge to realise our own spiritual power and mastery or lordship.
(¢za=). Fondness for novelty and ever-new-values may itselif be a vague
manifestation of some inner urge for creativity.

In yet another way, I propose, we have a basis for synchronisation of
the new values with the traditional ones if we review our Purushartha
Chatushtaya (g@zar =g=z#) of ‘artha’, ‘kama’, ‘dharma’ and ‘moksa’ as
meaning, respectively possession of material wealth, vital pleasure and joy
of desire-fulfilment, virtue and value of social harmony and inner freedom.
One finds here a legitimate room for almost all the new urges, related to
the different levels of our personality, physical, vital, psychological, moral
and spiritual.

From the above hypothesis, however, it should not follow that all the
present value chaos is perfectly all right for the simple reason of its having
some spiritual bearing, for, in fact, symptoms of whatever kind give us only

clues to proceed towards a desired regeneration of the aspired goal. No
symptom is, by itself, a step. It would, therefore, be imperative that if a
hypothesis of the above nature offers a working basis, we not only stop at
an analysis of the new attitudes, but give them a right treatment and direc-
tion for a healthy accomplishment of lasting values. 1t would, naturally,
be important that lovers of tradition discriminate the husk of culture-forms
from kernel-values of the hoary past, give up their conservative considera-
tions and be prepared for the new light and fresh realization of the essential
values. It would equally be in the interest of the progressive young men
to see deeper into the foundation of their cultural tradition, give up the
mirage of mere innovation, avoid imitation and be original, look into the
secrets of their own urges and do their best to advance towards higher and
lasting values. That would, perhaps, open the way to proceed from ‘past
dawns to future noons’ in the words of Sri Aurobindo.

We know that there are some very powerful thought-currents behind
our new attitudes, which are responsible for the corresponding change in
our values. They may be broadly named as Marxism in our socio-economic
life, Freudianism in psychoethical matters, Democracy in socio-political
phase, Humanism in religion and education and Psychicism in art and cul-
ture. It would neither be possible nor wise to oppose these currents, but
it would be sheer foolishness to regard them as rhe waters of life. And then
it should not escape our notice that there are revivalistic and not merely
reactive forces at work in our land. Besidées there are individuals and ins-
titutions that are powerfully influencing our attitudes and values-orientations
in their own way. One can even see that the advancing humanity in other
parts of the world with satiating technological civilization calls upon the
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genius of India for a spiritual guidance and thereby indirectly spur in us a
rediscovery of our great values. The amount and magnitude of religiously
oriented activities in the country and the recent importance given to the
powerful cultural media like folk music, dance and drama cannot be brushed
aside as futile. They do invite us to be ourselves in an original way.

Then, again, great present-day thinkers of India have enriched our
thinking a great deal on values of fundamental significance, and are giving
an axiological re-orientation to our society. Secularism has received a
humanistic touch at the hands of Jawahar Lal Nehru. Vinoba’s altruism,
everybody knows, has a spiritual basis. Radhakrishnan has pleaded for the
recovery of faith in harmony with reason and science. Krishna Murti’s
freedom-oriented thought points towards freeing our minds equally from
past beliefs as well as presentcrazes into a ‘choiceless self-awareness’, which
is, perhaps, another name for spiritual consciousness. Sri Aurobindo (I
mention him particularly because his philosophy and yoga is getting curre-
ncy in the contemporary period) inspires us for divinisation of the whole
of life and existence so integrally well as to leave no part of it—matter, life,
mind—unfulfilled and untransformed.

We may now conclude that the present value-chaos is more or less like
a storm which, though uncomfortable, yet perhaps has to sweep away the
dried up superfices of our culture, uncover its true nature and character and
prepare the ground for a regeneration of spiritual values in which faith of
the old and science of the new may be harmonised and mutually fulfilled
and promise to us. ‘Illumined Free Joy’.



CRITIQUE OF VALUE—SYSTEM IN INDIA DURING POST—
INDEPENDENCE ERA

Dr. J. D. SINGH
Head of the Depariment of Linguistics,
Kurukshetra University, KURUKSHETRA.

From ancient times Indian thinkers have interested themselves in the
study of human behaviour both in individual as well as social contexts.
Norms of individual and social behaviour were described in detail. Human
behaviour was considered largely value-oriented. Only such behaviour as
individually and socially trivial was deemed value-neutral. Sneezing and

coughing, laughing and giggling, etc. are some illustrations of such
behaviour.

This lofty and imposing edifice of human behaviour was raised on the
rocky foundations of certain basic assumptions. It was firmly held
there there is purpose in life. Man has a goal to achieve. It could be
realised through his own efforts alone and only through social milieu. And
society per se has no such goal to realise. The social organisation thus
has to bs subservient to and in consonance with the goal of the individual.
The only function society could serve was to provide environments con-
genial and helpful to enable and individual to achieve this end. As the
goal to be acheved was the same for all human beings the world over dis-
tinctions of sex, nation or climewere not recognised. The whole creation
in fact was considered to be striving for the realisation of the same goal.
Indian thinkers thus laid foundation of cosmic brotherhood. Dharama,
artha, kama are the successive steps to realize moksa—emancipation, self-
realization, the final goal of all creatures (y§) Brahmacharva (FE=9)
grahstha (3z=q) vanaprastha (arazyg) and sanyasa (m=g1&=) were the discip-
linary schemes an individual was required to observe. Division of society
into four orders, viz Brahmana (zraar), Kshatriya (sf3%) Vaisya (5‘@) and
Sudra (zrz) was an attempt to have social milieu most effective and efficient
to promote realization of this goal.

Indian literature, philosophical and otherwise, is replete with
examples of illustrious individuals, institutions, religious sects and organi-
sations who made concerted efforts to pursue it. A continued unbroken
procession of zealots who devoted themselves exclusively to translating this
scheme of things into practice is writ large on-the pages of history. Millious
of individuals have ceaselessly struggled and experimented since the dawn
of history in search of life’s summum bonum, The scheme of things outlined
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above has exercised tremendous influence on our social and individual
behaviour in all stages of history. Even the seemingly ignorant of us have
been guided unperceptibly by this philosophy of life which percolated
into our being all surreptitiously. Thus norms of human behaviour in
Indian Society were largely controlled by this teleological end, variously

interpreted as emancipation, self-realization or comprehension of ultimate
truth.

In recent modern times the long British rule and contact with the
West introduced certain factors that tremendously affected the fabric of our
thought. To fight against foreign rule and regain political freedom people
veered around one flag. An intense national conciousness was aroused.
Individuals would cheerfully embrace untold hazards and even lay down
their lives for the sake of their mother-land. Nationalism thus emerged as
a potent and powerful driving force. The large amorphous human mass,
unthinking and impulsive, came to be welded into a Nation. Interests and
aspirations of individuals were subordinated and curbed down in preference
to those of the Nation. Nation emanated as Super Individual, on whose
alter could be sacrificed the individual and all that he stood for. Democracy
and various other political isms relegated individual to an inferior posi-
tion. To-day individual as individual has lost his place in the social set-up.
He counts for little. Once for all, it seems, we have lost sight of the
fact that the raison detre of society or nation is as an apparatus to help
individua! unfold and develop his ‘personality. Interests of individuals
being fully congruous question of clash of their self-interests does not arise.
However it is unfortunate to observe that in India to-day a few unsruplous
self-centred and unthinking people are fully exploiting the situation for their
self-interest.” In the name of Narion all sorts of anti-social, inequitous
and inhuman acts are being perpetrated. It is shame to watch such sélf-
seckers forming into groups-political or otherwise-to promote their self-
aggrandizement. There flourish to-day in our country innumerable such
cliques with varying range of operation. The so-called democratic set-up
has made it possible for these people to capture political power. Advanced
technology subserves them to tighten their grip over it and allows them to
exploit it to the hilt for their advantage.

Even results of scientific investigations have beclouded our compre-
hension of reality. Nature is dismembered into pieces by the specialist
and his view of reality is presented in bits. Look of synthesized and integ-
rated vicw of reality of which the pivot could be the individual shattered
our tottering faith in purposefulness of life, and has thrown us helterskelter.
Frustration, synicism, defeatism, fatalism etc. have complete possession
of us. The enormous human herd appears to be drifting purposelessly in
the vast ocean of life. Unthinkingly we cling fast to the material objects
in life, since these alone appear to be stable and assuaging, though momen-
tarity, our ennui and feeling of helplessness and thus worth holding on.
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Large chunk of Indian populace residing both in the towns and in the
countryside continued to live their placid calm existence, outwardly unru-
filed and unaffecied by what happened on the top. They appear to be
holding on to old values. But the political system with universal suffrage
has brought him into direct contact with the self-styled leader of the society.
Elections to Indian Parliment, State Legislatures and Panchayat Raj organi-
sations afford him opportunities to listen to and deal with this tribe of
ubiquitous peregrinator. Watch an election compaign. What happens
there. False promises are made (by individual as well as organsied groilps
of them), vain hopes are raised, intimidation; perjury, impersonation, brea-
ch of faith, recrimination, mudslinging, etc. are practised. No mecans are
spared to secure success. All efforts are directed to win the election by
hook or crook. Nothing succeeds like success. And the wonder of all is
that those people who win success through such dubious means are going
to legisliate and rule the country. They have to be the angel guardian of
social justice and work for our moral and spiritual amolioration. The
common man finds himself a helpless victim in the whirlpool let loose by
these crafty and canny leaders and which now gains momentum through
his vain and tactless offorts to get out of it. The more he strives to pull
himself out the deeper he sinks. The individual is thus getting crushed
under ihe weight of the mechanism approved by him and supposed to be
working for his benefit. He finds hypocracy, flattery and dishonesty pay
and sees evil flourish. He looses faith in cosmic justice. His grip over iife
is loosened. The ancient proclamation : “Truth alone shall win (gw3g
g7)”" has no meaning. Discordant behaviour the people who are leaders
of thc society bewilders him. He dangles in between the old and new
norms of behaviour. For fear of punishment and loss of favours he has
not the courage to speak the truth. He has grown a coward. The
common man thus to-day in his normal behaviour is constrained to
imitate the ways of his leader. Acquisition of material goods is lhe only
goal worthwhile. Even the holiest of the God-inspired ones meditating
on God in the mandir, masjid, gurdwara, or synegauge, the orthodox inspi-
red by the divine revealed scriptures, the Revivalist planning to establish
heaven on earth, the Socialist motiated by altruistic Marxism, the Gandhi-
aite wedded to ahimsa have all their ranks swelled by rank and rabid
opportunists. Frequent desertions of their respective parties demonstrate
the respect they have for high ideals. To have easy access to unearned
treasures is the motivating force for most of us. We talk of internation-
alism, one world, Socialism and what not- simply to side-track and
camouflague our mean selfish motives.
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To mend matters, in the first place, we must strive for a social order
that provides material bases for full development of an individual. He
would have leisure enough to pursue intellectual and asethetic pursuits so
conducive to full blossoming of his personality.Call it democracy, Socialism
or Communism. Secondly, the realization must come that there is purpose
in life. Life has a destiny to fill. Religious beliefs apart, scientific inves-
tigations have established beyond doubt that death is not the end of us.
Life snrvives beyond that. To die and be born again and again and go
through the same routine in each life is a mean purpose-unless the oppor-
tunity afforded is utilised to put an end to this process. Thatl belicve is
the consummation life seeks. Call it emancipation, redemption, moksa,
nirvana or by any other name.




THE CONCEPT OF ‘PHILOSOPHY’ IN THE MID-CENTURY

Dr. N. K. DEVARAJA,
Professor of Indian Philosophy and Culture

Banaras Hindu University,
VARANASI.

An intellectual discipline grows, develops and/or progresses in several
ways. A science like physics advances by the accumulation and discovery
of new factual data, by the invention of new methods and techniques fdr
discovering and analysing its data, by the investigation of new laws or
principles for organising the factual material, and through the occurrence
of revolutionary changes in outlook necessitating reformulation of basic
axioms and postulates. The question may be asked : which of these fac-
tors, if any, are involved in the growth and development of the discipline
called philosophy ? As it happens, during the recent several decades phi-
losophers have sought to accelerate, the pace of their cherished pursuit
mainly by redefining its nature, aim and method.

Prima facie definition is an arbitrary convention, or else a proposal or
recommendation, to use a concept in a particular sense. And yet, not all
definitions are equally good and acceptatable. A definition, indeed, can
not claim to be true in the sense in which factual statements are considcred
to be true; nevertheless a definition may be judged as more or less adequate
or good. Logicians distingnish between nominal and real definitions.
Real definitions are sometimes regarded as having the status of proposi-
tions. ‘A real definition’,according to Messrs. Cohen and Nagel, “...... is a
genuine proposition, which may be either true or false’. In a true defini-
tion the ‘two sides of the definition are equivalent in meaning and the right-
hand side represents a correct analysis’™ of the universal symbolised by the
definiendum. The real problem is ; how can this equivalence be ascer-
tained ? It is sometimes averred that a definition expresses the essential
nature of concept or subject matter; however, when the concept or subject
matter exhibits several features, it is not easy to put one’s finger on the
essential one.

Historically, the activity called philosophy exhibits a number of
peculiarities as regards both its subject matter and its method. Different
conceptions of philosophy arise out of dlf{enng emphases being placed by
philosophers on its different aspects. Thus philosophy has been conceived
in the past as the general science of being as on investigation into the
nature of reality or ‘ultimate Reality,” as a rationtal attempt to define life’s
Summum Bonum, as completely unified knowledge, etc. efc. The analytical
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philosophers, starting with the logical atomists, have made further additions
to the already inflated stock of the definitions of philosophy. This may
legitimately raisc steptical doubts as regards the bonafides of those disciplins
in the mind of an external observer.

As members of the inner circle of philosophers, however, we know
that the situation is not quite as hopeless. Amidst the diversity of problems
and methods characterising different systems these can be discovered a deep
kinship of spirit which marks out philosophers and philosophical reflections
from other types of thinkers and their activities.

It is interesting to note that the problem of defining philosophy is itself
a philosophical problem. It cau be asserted, indeed that the attempt to
define any department of inquiry or branch of knowledge is a philosophical
enterprise. Thus, neither the attempt to define physics nor a definition of
physics can form part of the science of physics. The subject matter of physics
is constituted by different forms of matter or energy accessable to experi-
mental manipulation. The discipline called physics forms no part of the
system of energies that make up the material world. The science of physics
may more correctly be described as an activity of the human mind ; this
activity expresses itself in the manipulation of symbols with sharable or
cummunicable meanings.

The philosopher or the reflective physicist may deflne physics with
reference to the context of the several physical disciplines. It is not incum-
bant on the thinker defining physics indicate the place of physics in the
total intecliectual enterprise of the human mind. Physics can be adaquately
defined in terms of its subject—matter and its method; its definition would
be perfect if it included a statement of those features of physics which
distinguish it from other sciences dealing with the physical world. Nor
should the investigator defining physics bother himself about the ultimate
significance of the terms ‘physical’ ‘energy’ efc. Physics can proceed after
having offered workable definitions of these terms, i.e. the definitions that
would fit in the total vocabulary of physics itself. Similar remarks would
apply to the definitions of such other disciplines as economics, sociology
etc.

But a definition of philosophy could not be framed on the above
principle. And here, we are driven to recognise an essential trait of philo-
sophical thought. That thought tends to to move synoptically. We have
already observed that the business of defining physics does not properly
belong to the science of physics, and that it belongs rather to philosophy.
When the physiciest defines his discipline, he does so rather as a philoso-
pher of science than as a physical investigator. The philosopher, however,
has to proceed in one manner while defining physics for the benefit of the
physicist, and in a different manner while defining it for the benefit of his
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own tribe. In particular, when a philosopher is engaged in defining
philesophy he can not do so without taking into consideration the total
cognitive enterprise of man. In adeguately defining philosophy, the phi-
losopher would have marked out all the arcas of experience which admit of
qualitative differences ; also, he would have characterised all the different
approaches and modes of undertaking characterstically adopted and exem-
plified by different types of inquiry.

This implies that philosophy, in attempting to define itself, should chart
the entire ficld of experience and characterise all the possible approaches
to and all the modes of apprehension of the different types of experience or
subject-matter.

We shall here assume that philosophical thought has the synoptic
function mentioned above. The assumption is expressly entertained by
some modern philosophers and implicitly endorsed by others. Thus
Dr. C. D. Broad observes: “...... philosophy involves at least two closely
connected activities which I call synopsis and synthesis, Synopsis is the
deliberate viewing together of .aspects of human experience which (arc)
generally kept apart by plain men... Synthesis is the attempt to supply a
coherent set of concepts and principles which shall cover satisfactorily all
the regions of fact which have been viewed synoptically’>. In his book
Dilemmas Gilbert Ryle records a more or less similar obervation. He
says :

The kind of thinking which advances biology is not the kind of think-
ing which settles the claims and counter-claims between biology and
physics. These inter-theory questions are not questions internal to those
theories. These are not biological or physical questions. They are philo-
sophical questions (p. 13).

Ryle’s statement implies that the philosopher somehow constitutes
himself as an observer with respect to the different cognitive enterprises of
man. This characteristic of the philosophical mind and philosophic thought
may be used as a criterion for assessing the adequacy of different definitions
of philosophy. A second criterion may consist in the demand thata
definition of philosophy should assign to that descipline a role distinct from
that of other cognitive enterprises, particulary the sciences, physical, biolo-
gical and social. It is mainly in the light of these criteria that we shall
review the concept or concepts of philosophy formulated during the recent
decades. ;

II '

Contemporary philosophy may be roughly identified, for the purposes
of this paper, with analytical philosophy. This philosophy started its
career with Russell’s lectures on logical atomism, delivered in the first
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months of 1918. The metaphysics of logical atomism, together with the
philosophical practice of such philosophers as Bertrand Russell and G. E.
Moore, gave rise to the conception of philosophy as analysis. At a later
stage, the Logical Positivists were critical of the metaphysical aspects of the
philosophy of atomism; never the less, they continued, both in theory and
practice to espouse the cause of analytical philosophy. Both the
atomists and the neo-positivists thought that (1) the function of philosophy
was analysis; and that (2) analysis consisted in the reduction of complex
statements into simple, unanalysable statements called atomic propositions
or protocol sentences. While the practice of analysis by the two schools
was more or less identical, their conceptions as to the aim and purpose of
analysis were quite distinct. The atomists thought that to vignatize be:ter
the structure of facts, described by those sentences; to the logical positivists
what analysis aimed at clarifying was the structure of scientific or infor-
mative language. Both the schools felt puzzied among other things, in
regard to the nature of philosophical discourse. Applying our criteria of
synoptic or comprehensive vision and distinctness of aim or purpose as
between science and philosophy, we would urge the following objections
against these earlier conceptions of philosophy. These philosophers had
a narrow view of the nature and range of facts and of the nature and
range of congnitive discourse. They uncritically identified facts with those
conveyed by informative and scientific discourse. Further, identifying the
cognitive enterprise with factual discourse so conceived, they tended to
ignore the claims of other significant types of discourse, e.g. the realm of
moral discourse. Their failure to define the nature of philosophical dis-
course was a diffiiculty of which they themiselves became gradually aware;
but they failed to realize that philosophy had to be assigned a role and
purpose different from those of scientific and informative discourse. In
their hands philosophy was virtually degraded to the status of a handmaid
of science, or of informative discourse in general. (2) Having failed to
appreciate the variety obtaining in man’s use of language, they were unable
to realize that different kinds of discourse might require different types of
analyses for their clarification. Indeed, the definition or definitions of
analysis adopted by these philosophers were too narrow in their scope.
The analysis of their conception could not be applied at all to moral or
aesthetic discourse; not could it render any account of the meaning-
fulness of philosophical discourse.

These difficulties, some of which were realized by the analysts them
selves, led gradually to the rise of the new conception of philosophy as
linguistic analysis. Among the factors responsible for the ecrystallization
of the new views was the discovery that meaningful discourse exhibited
greater variety than had been suspected by earlier analysts. In his Erhics
and Language (1944) Stevenson attempteda new analysis of ethical terms
and statements; and, later on, in his Investigations (1953) Wittgensneti
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cleaily formulated his doctrine of a peurality of modes of speech or langu-
age ganics, cach of which required an individual approach. We shall here
briefly comment on the inadequacy of this prevalent view of philosophy
and suggest a corrective to the linguistic approach.

We agree with Wittgenstein that human language consists of many
varieties of discourse. However, philocsophy can not be permitted to remain
satisfied merely with this assertion. Being committed to strive for synoptic
vision, the philosopher is bound to find a principle for the classification
of the different types of discourse and to specify the relationships in
which philosophy stands in respect of those types. Secondly, we believe
that philosophy is concerned to illumine the nature of the several kinds of
discourse which it considers significant. Philosopher should enable us to
have a total view of the mental or spiritual life of man embodied in
different types of discourse. And here we should mark one important
difference between the sciences and philosophy. Different sciences are
concerned to attain generalised knowledge about different departments of
facts; philosophy, on the contrary, is concerned, not directly with the
facts, but with man’s comprehension of those facts. The specific concern
of philosophy is to throw light on the conditions and characterstics of this
comprehension which make it possible and worthwhile or interesting.
Philosophy indeed is interested in the valve-aspect of man’s cognitive
enterprise. Thus understood philosophy mey be identified with logic and
theory of knowledge. But philosophy is something more than these; it is
also concerned with the expressions of other value-pursuits of man, in so
far as those pursuits are embodied in language.

Let us dilate on this last point. It is not the function of philosophy
to directly create values, either in the cognitive or in aesthetic, moral or
religious spheres; but its exclusive business is to critically reflect on man’s
pursuit of all these values. This critical reflection is itself a type of cognitive
activity. Unless philosophy assigns this function to itself, it cannot
present a total account of the cognitive activities of man. Whut exactly
is involved in the critical-reflective activity of philosophy directed on
the various types of man’s value-pursuit ?

Wittgenstein has assigned to philosophy the work of finding solutions
to linguistic puzzles arising in different types of discourse. We do not
accept this limited view of philosophical thought. The solution or the
resolution of puzzles may be considered to be the preliminary work
expected of a philosopher, but it can not lpé regarded as being his primary
and ultimate concern. That concern is the gaining of insight into different
kinds of spiritual activities, cognitive and critical, moral, aesthetic and
religious, by which man pursues and/or creates values. And the insight
to be gained has two aspects or sides : on the one hand it is to be the
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knowledge of the structure of the activities or pursuits under refer-
ence; on the other it is to consist in the comprehension of the conditions
and standards, which make for the continuance, intensification and qual-
itative improvement of the said pursuits. We are inclined to assign the
aforesaid fuctions to philosophy, partly because there is no other known
discipline which may perform them. The fuctions do not form any part
of the scientist’s work. The moment the scientist begins to critically
examine the structure of scientific research and the standards involved in
the assessment and appraisal of the results of that research, he transgresses
into the domain of philosophy and constitutes himself into a philosopher-
scientist. The philosopher, however, is something more than a reflective
scientist; he is equally concerned to reflect on man’s pursuits relating to
other fields of value.

In conclusion, it may be pointed out that the activity of the philosop-
her involves not only analysis but also evaluation. In their application to
different fields these activities are to be controlled by the characteristic
ideals or values involved in the pursuits relating to those fields. This
furnishes us a clue for the understanding of the nature of philosophical
analysis. That analysis is bound to assume different forms when applied
to different domains of discourse embodying references to different types
of value-pursuit. When an activity or pursuit is normative, such as that
relating to aesthetic or moral values, its analysis cannot obviously be
effected in terms of such value-neutral entities as the sense-data. Indeed,
even the cognitive activity of man is not stricily reducible to the receiving
and recording of the sense-data. Thisis amply borne out by the many
absurdities into which the positivistic attempts at analysis of such common
terms as ‘nation’, ‘state’, etc. were driven.

1 An Introduction to Logic and Sceintific Method (Routledge Lendon, Reprinted
1951) p. 230. e

2 Vide—Religion, Philosophy and Psychical Rew’anh (Routledge and Kegan Paul,
London, 1953), p. 8. -
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Today there is a serious disagreement among the professional philoso-
phers regarding the precise meaning and implications of their own subject.
This disagreement is not just a difference of opinion about the way in
which particular philosophical problems should be solved, it is a quarrel
over just what the proper business of philosophy is. And to our surprise
the answers to this fundamental question may not have any thing in com-
mon, and hence the need for symposium arises.

Philosophy clearly is polarized. At one end stand those analytic
philosophers who sincerely believe that metaphysics in the classical sense
should be dropped from philosophy altogether. These thinkers hold that
the job of philosophy is critical analysis with the aid of modern logic and
linguistic techniques. At the other end are those thinkers (of course, in
miserable minority) whose conception of philosophy is close to that of the
classical philosophers. They think that analysis, however important it
might be, is never more than a tool of philosophy, that the principal task
of philosophy is to attempt the achievement of some kind of general world
perspective. And in between these two poles there are certain philosophers
who are trying to give a new orientation to philosophy by stearing mid-way
between these conflicting schools of thought.

But the chief and dominant trend in the twentieth century is towards
philosophical analysis. Unfortunately, we do not know for certain what
the method of philosophical analysis actually implies. Though we find a
common conception of nature and purpose of philosophy among the
philosophers called analysts, yet the way in which they have practised this
method is quite different. Philosophical analysis has sometimes been called
‘Linguistic Analysis’, sometime ‘Logical Analysis’, at one stage ‘Cambridge
School Philosophy’, at another stage ‘Oxford Philosophy’ and sometimes it
has been called the “philosophy of ordinary language.” The main point,
however, is quite obvious that philosophical analysis does not aim at the
study of ontological problems, but rather at clearing up the linguistic
confusions,. It consists in translating the philosophical problems into
linguistic or grammatical terms. For example, the question whether
universals exist or subsist is discussed in/ terms of whether abstract words
can function as proper names and similarly the problem of being is
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formulated in existential sentences. So the main task of philosophical
Analysis is not to make statements of a specific kind but to dissolve
the problems or puzzles which arise through misunderstanding of the ()
Logic of our language. They are not/simply giving the different solutions
to the traditional problems. but according to them the problems themselves
do not arise. And it has been claimed by eminent philosophers that
tkis method should form the basis of philosophical activity. There are
certain basic questions regarding the nature and function of this method-
ology which I wish to critically analyse in this paper.

I. There are a number of analysts who think that all philosophical
problems are due to linguistic confusions (2) One may admit that some of
the problems are certainly caused in this way (Plato’s problem of negation
in the Parmenides, for example). One may equally admit that the influence
of language upon our thinking is a great deal more important than had been
recognized so far. But this certainly cannot be admitted that all
philosophical problems are engendered by linguistic misuse, language
understood as the instrument of meaning has philosophical interest. The
philosophical analyst is concerned with the true meaning of the propo-
sition and the meaning of proposition is determined by reference to what
is meant, that is to say, by reference to extra-linguistic correlates of
language. So for the thorough clearing up of the linguistic confusions,
the extra-linguistic data would have to be taken into account. To my mind
it is very clear that fallacies are not always due to language. To take a
hint from Aristotetian classification of fallacies, therc are fallacies ‘In
Diction” and fallacies ‘Extradiction’. The whole armoury of linguistic
technique cannot in any way cope with the fallacies creeping into our
reasoning from extra-linguistic sources.

Language is undoubtedly the most powerful vehicle to express
ourselves. But I think the contents which we want to express through
language are not wholly expressed. (%) Desire of hunger as a psychic
phenomenon is not the same as when we say ‘we are hungry’. “Symbol
or word is an unsatisfactory substitute for the experience.”” The trouble
is not that we do not find the right words, but the trouble is that no words
are exactly the right words. They do not exist. So language lags behind
both experience and conceptual thought language is incapable of conveying
the content. For example, no word °‘colour’ ever conveys the precise
colour experience, partly because what is unique in individual experience
cannot be shared, and partly because the specificity of experience escapes
embodiment in general terms, which we of necessity use. This trouble
cannot be remedied through the invention of- new terminology. No word
fills the need exactly. {

-

Again, if we claim to understand as to what an object or meaning
is by analysing language, itis like putting the cart before the horse.
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Semantic analysis of language may help us in clarifying our concepts when
they are complex and vague, it is only because concepts are complex and
vague, not because language was framed first and concepts of objects fra-
med next to suit it, what was language invented for except to express
meanings or thoughts about objects ? Because, language is meant for
expressing meanings of objects, its analysis can help us in understanding
the latter, but not in determining them,

2. The main aim of themethod of analysis is to reduce the complexi-
ties into simpli-cities for the purpose of understanding. But these so-
called simplicities actually turn out to be further complexities on a deeper
analysis. To give an analysis of a concept is ‘to define’ it and to define it
is ‘to enumerate’ the ultimate and indefinable parts of the concept. Itis
to reduce it to its simplest terms, which can no longer be defined. (') We
see that this method, itself leads us to the realm of ‘indefinable’ ‘unanaly-
sables’ ‘indescribables’ and ‘incommunicables’. So the method of analysis,
in the last resort, remains to be philosophically inconclusive.

Analysis is the breaking up of a material or ideal whole into its parts.
It can only break down but cannot build up. It has assumed that the
model of Arithmatic may be applied in psychology and epistemology i.e.
just as all numbers may be broken down into prime numbers, so all our
ideas may be analysed into simpler ideas. Since in psychology and
epistemology the whole is always more than its parts, so the overriding
meaning disappears in this sort of analysis. For example, the perception
of an orange may be analysed into its psychical constituents, i.e., the
sensations of its colour, softness, roundness, smell etc., but the perception
of an orange is not the mere sum of these sensations i.e. the itself is missed
in this analysis. The analysts are inclined to disregard the synthesis alto-
gether, inspite of the fact that analysis and symthesis are strictly correlative.

The method of Analysis leads us to divisions and dissections of con-
crete pheno menon and the result is mere abstractions which are as for
removed from common experience as the realities of the traditional philo-
sophers. (°)) for example, in Russell’s theory of ‘logical construction’ we
find that mind and matter are reduced to sense-contents or sense-data.
Now this looks like a substitution of one metaphysics for another.

The thickest battle of the contemporary philosophers have been fought
in the field of values. The method of analysis fails to give a true account
of value-experience. The translation of the value judgments into the
factual judgements seems to be quite arbitrary. For example, Stevenson
has analysed proposition ‘This action is right’ into *“I approve of it, do so
likewise™. This scems to be completely unsatisfactory because the criterion
on which the approvalis based remains undefined. The danger in all
these translations is that they add something else quite foreign to the
original meaning. Again, they depreciate value judgements by saying that
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they simply express the affective attitude of the particular individual-
towords an act. I would simply question : can we disregard or ignore
the attitudes of human beings in any field ? Are the attitudes themselves
not facts ?

I would say that Analytic philosophy tends to be very much a
philosophy for philosophy’s sake. A great deal of philosophical analysis
concerns itself with matter which do not interest the non-philosophical
readers, or it is conducted in such a way that even the well educated
reader finds it hard to follow. For though the analysts tend to make a
cult of using plain or common sense language, the resultant appearance
of simplicity is very often only on the surface. In reality linguistic analysis
involves a highly sophisticated technique which tends to produce a divorce
between philosophy and life. We had built high hopes on the analytic
philosophy that it would lead to the greater amount of agreement among
philosophers but we find overselves in greatest possible disagreement we
our experienced before. The whole tradition of the analytic philosopher
is an illustration of the obvious situation in contemporary philosophy
wherein  we find nothing but logic-chopping, hair-spiliting and words-
wrangling, and miss the essential essence of philosophy which lies in
grasping the very contents of our experience,

In the end, I would simply say that the value of analytic-method
can in no way be underestimated. Undoubtedly, it has performed a useful
function of purging philosophy of some of the useless absurdities, but
side by side even, the useful things have been demolished by this method ?
Philosophers have always been analytic ‘and they should be so but at the
same time they must be able to rise above analysis in order to reconstruct
what they have demolished so as to grasp the essential meaning of things.
So we are compelled to questions: Is analysis enough ? Should we not
go on to meta-analysis ? Is not time to see that analysis without the
corresponding synthesis is condemned to remain barren and fruitless ?
No doubt, analysis is a pre-requisite of intellectual creation but not its
substitue.

(1) Wittgenstein : Tractatus logico-philosophicus.
{2) G. Ryle’s paper on ‘systematically misleading expression’ J. Wisdom-
Metaphysics and verifications.
(3) A.N. Whitehead : Adventure of Ideas P. 291.
Alice Amborse : The problem of linguistic Inadequacy in ‘Philosophical
analysis’ edited by Max.
Black. P. 29,
(4) G.E. Moore : Principles Ethics.
(5) B. Russell : Logical Atomism.
B. Russell : The analysis of mind. ~
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It is curious that philosophy unlike other disciplines seems to be
indefinite about the contents of its domain. In fact ‘what is philosophy?’,
is itself a philosophical question, and it is not likely to get a concurrent
answer from different persons (conventionally) engaged in philosophising.
This may explain the need of the present symposium. We start by facing
this question by offering a tentative answer, i.c. philosophy is criticism
or analysis of ideas or concepts. These concepts need not be confined to
any one source, like science or morality or mathematical reasoning.
Philosophy analyses the meaning and bases of some of these.

Before we go ahead with our consideration of these questions, this can
be parenthetically stated that both in the West and the East several
thinkers would not concede only this limited role for philosophy. For some
of them philosophy is like the effort that one quite often makes to secure
mental equanimity, spiritual liberation or acquisition of some socially desi-
rable personal disposition. Accordingly, philosophy is not primarily an
intellectual discipline, but a discipline of living as it were. Here it is conten-
ded, that we may do well to note the following distinctions concerning acts
of deliberation, their products and various objects of these deliberations.

Deliberation itself can be looked upon as an activity, among other
activities, but with this difference that it alone enlightens or to say the
same thing results in concepts about all other performances. To that extent,
knowledge, i.e. product of deliberation, is an universal activity that is
embedded under all the other skills or learning related to other specific acts
of living. Philosophy as the most basic deliberation would face all the
different acts which constitute in aggregate the life itself, only as content of
the different concepts. It may issue in some other concepts that initiate this
deliberation and possibly simplify them but philosophy itself cannot be
incorporated into those very objective processes or performances that call
for deliberation. Acts are lived, but in so far as we think about them we
know them through concepts, further our dégcription, analysis or evaluation
is carried through some other conceptual operations. Philosophy only
attempts to organise these various concepts as simply as it can and as
cohesive an order as possible. No single mental state (as an entity) or
performance as any spiritual act or otherwise cannot by itself be inherently
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of any deliberative value and as such uninteresting to philosophy. Philoso-
phical deliberation has always been concerned with concepts as such a bit
abstract. Here we only restate this.

Of course, the philosophical interest in concepts, as stated earlier, need
not and has not been limited to any one area such as concepts drawn from
common-sense or science, morality or art, mathematics or logic. We
propose to uphold this position, still so far as the drawing up of concepts
is concerned, that philosophy might deliberate upon, even to-day.

II. Nature of Philosophical Inquiry :—

It is to be noted here that whatever may not be agreed about nature
of philosophical inquiry by different exponents, still it may not be objected
by anybody that philosophical inquiry cannot lead to any material or subs-
tantive addition to knowledge of the specific domain on whose concepts it
may happen to draw in order to sustain itself. If this fact alone is enough
to repudiate its intellectual validity, it is there. Philosophical inquiry is
directed to reveal the order and relations of the concepts. That there is
some kind of order in concepts is the very general presumption of every
conceptual activity.

To enable us to uphold the various schemes of our knowledge, philo-
sophy has continuously grappled with different groups of concepts relevant
to different forms of life like knowledge of material world, morality and art,
among others. Philosophy has uncovered the veins of fabrication of these
various schemes. The goal of inquiry in philosophy is not to force any
a priori logic on concepts but to witness the intellectual operations that
conceptual activity involves and pattern them in as simple a scheme as is
visualisable.

Above remarks concisely report the fact that philosophy articulated
the intellectual conditions under which our normal modes of experience
like science, history or art are embodied in a specific body of content.
Further, philosophy has to free itself of all that content which is relevant
only to the context of any specific discipline ; and once it rises to become
a review of these several logical and definitional contents or operations with
the new level of abstraction it spreads to fabrication of the family of con-
cepts that are envisaged by the family. It also tries to lay explicit those
rules that the scheme of concepts may be adhering too. Similarly, philoso-
phical inquiry strives to standardise the norms and articulates their applica-
tion by reflecting on these appraisals or evaluations that we witness in
our ordinary life, (say morality, science or art). Philosophical inquiry as
such does not end with the possession of a set of concepts, or by merely
huddling them together, but it has got to reveal their different modes of
operations and their possible inter-connection.
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III.  Philosophy as Conceptual Analysis of Language :—

Some philosophers during last few decades have stipulated a
radical methodological prescription, that anyone who has any philosophical
interests should analyse the language which concepts utilize, and this shall
eventually solve all legitimate issues without residue. We shall first
review the methods and then the achievements of those who adhere
to this prescription and draw our own inferences about it, towards
the end.

We start by asking a question about those objects which we are
supposed to analyse. Are they merely linguistic ?, i.e. Do we analyse
words, actual linguistic strings of words in use, sentences in speech or
their strings ? If yes, then how could we get rid off subjective properties
of any one given idiom of the language, that we happen to employ for
this purpose. In case this cannot be eliminated could we permit
philosophical discovery to be assumed to be relatively biased in favour of
the language that is chosen for the purpose of analysing. No. Nothing
could be farther from the aim of philosophical analysis than merely
acquiring such information about idiom, lexical growth or syntax of one
or any group of languages. It is plain that the domain of the science
of Linguistics hardly ever overlaps with any of the domains of conceptual-
analysis. We, therefore, infer that philosophical analysis is not directed
to study the properties, history or growth of spoken or written tokens
of any language but analyses their universal semantic mechanisms that
enable reference to concepts. These latter by themselves, it should
be obvious, do not constitute a single homogeneous domain.
However, all of them are correlated with one or the other uses of
language. As any one can see words or phrases, besides referring to objects
and qualities can also talk about variously ambiguous entities and
relations etc. Similarly, sentences can be made to assert statements
reporting simple objective state-of-affairs, say facts ; as well as language
can allow other sentences that make meaningless statements or project
spurious entities or only report in different ways about other statements.
As such conceptual analysis tries to separate the mixed conventions of
thought as preserved in ordinary discourse leading to neat portrayal of
these different functions, as well as reveal rules concerning concepts,
propositions and their several embedded links.

Conceptual analysis results as it is claimed in clear understanding.
Surely, this clarity is not confined to words .or phrases or the sentences
tokens of the speech or script that are substituted for the originally given
ambiguous tokens. Rather this clarity obtains through acquiring univocal
notions and clearing our logical operations of imprecision, thus replacing
the analysandum of the given mess of ideas by definite analysnans.,
Thus we see how analysis clears and wipes the conventions of language
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mechanisms of its piled up muddles. Conceptual scrutiny would discover
that in addition to notions that are definable in terms of objects, proper-
ties and relations or statements about the strings of the former, our
knowledge also stands in need of some other class of concepts that are
introduced into some systems by verbal definition. These definitions assist
the articulation of the system in question. Of course. the system as a
whole reflects the empirical world that it represents. Long and patient
criticism of ideas alone can reveal its different conceptual strands and bring
in open the embedded links of these concepts. Conceptual analysis has
been facing such tasks from some time, and has led to results in some
instances already, say in scientific conceptualization, nature and theory
of meaning or propositions or ethics'. It is not the case that any
reflection on usage (how words or phrases are used to refer to any element,
say a notion or operation) could be conducive to the object of philoso-
phical inquiry. In fact the examination of the philosophical technique of
those who adhere to this precept of analysis would make this patent.
Only such words and sentences or their groups are picked up for analysis
as have some typical element and could be set up as a paradigm to a
whole family of resembling usage. It is claimed that in so far as the
paradigm has been genuinely set the operation of the usage seem to come
under the governance of an explicit rule for entire family.

A comment may be in order concerning the analytical method of
crystallisation of definite content of a concept. It is incorrect to generalize
about the different analyses that are obviously conducted on different
concepts in specific contexts; however independent they are, all of them
involve fixation of sense. This has to be passed through two analytical
acts, first, can be called the operation of delineation of attributes of the
concept, i.e. enumeration of elements ( that are themselves unanalysable )
and sketching their order, resulting in intensional idealisation, and the
second operation is that of limiting the extensional domain that could be
given to the concept under review. The attributes whose enumeration
and sketching constitutes sense, it is to be stressed do not fall in one
single type, they can be any unanalysable element of sense (such
as definition, property, relation or operation may be). In conceptual
analysis while fixing the intensional content of any given concept, care
has to be taken against any confusion of the element proper and its
notational token? ( name in case of property and relation ). The usage of
science or for that any other mode of experience ordinarily seems to have
lot of intensional ambiguity and indeterminate extension; the philoso-
phical analysis can eradicate these evils.

Some conceptual analysts have often utilised besides the above,
methods of formal or symbolic logic whereby economy of argument and
the technique of demonstrative proof are added to the virtues of univocal
ascription of sense. In formal notation the various contents are represented
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by means of symbols, and they sketch their structure as well, abbrevia-~
ting and shortening the form of most of intricate concepts and strings
of propositions while those who have stuck to ordinary usage argue that
inspite of logical isomorphism the study of concepts by these means
leaves out some residue which attention to usage alone can explicate.
To that extent they plead that usage has non-formal flexibility which
cannot be passed on to any model without loss that formalist substitutes for
actual analysis of usage. At present, we nead not evaluate the compara-
tive value of the two techniques.

V. Achievements of the Analytical Method in Philosophy :—

The following achievements are often claimed by conceptual analysts
as issuing from their work :(—

A. Cleansing of vocabularies of common-sense leading to avoidance
- of ambiguity in different universes of discourse shaping the
different conceptual-schemes to better degree of coherence.

B. Elimination of conceptual mistakes arising out of wrongful
combination of elements that cannot sustain the asserted links;
solution of category-mistakes, vacuous descriptions and pseudo-
propositions arising out of violation of theory types and other
such logico-conceptual errors®. 1Itis claimed that as soon as
the rules of usage are explicated, the limits of meaningful
discourse (statements and their strings) are non-ambiguously
demarcated using these very rules as the effective criterion for
that given system of concepts.

C. The conceptual analysis has also offered to the student of philo-
sophy tools that help him in studying the structure of different
systems of ideas with their different types of relations and pro-
perties. It assists him to recognise symmetry in the structure of
different articulate schemes of concepts. On the basis of these
comparisons of the form of arguments as exemplified in the
strings of propositions constituting the different contextual
systems one could determine the degree of mutual correspon-
dence of the different systems.

V. Appraisal of these Claims of Analysis -—

We shall make the following observations with regard to achievements
of conceptual analysis :—

No one should entertain the false hope that analytical philosophy can
render to mankind an ideal language which shall save it from all the re-
dundancies that the diseased languages inevitably force on us at present.
Nothing of the kind has happened, nor could any analysis effect this

s
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linguistic therapy resulting in-conceptual recovery for everybody, i.e. all
those who make statements and understand them ordinarily when made by
others. In fact as stated carlier, we reiterate that the analysis of usage
has no eye on creating faultless idiom. Surely, it is not explicitly intended
by philosophers who practice this method. To that extent it should be
remembered that no artificial language can perform the duties of the living
usage (Short-hand, Codes etc.) without assuming its effective service®.
Accordingly, conceptual analysis cannot liberate entire mankind from its
mortal coil of conceptual errors that non-appreciation of rules of the langu-
age weaves on it. Analysis ties the many rules that are loosely spread
over the usage into tight system of strings.

The appraisal of the critic who debunks analytical philosophy as
frivolous quibbling, is in its own turn quite pointless. Analytical philo-
sopher intended to protect his tribe from going astray with ideas, and
his intention seems to be very fully realized. During last forty years or
so, they have piled up considerable number of basic rules governing the
use of words (concepts), sentences (propositions) connected strings of
sentences (arguments). Further they have explicated higher rules implicit in
the working of these first order base rules, and so on. The work is far
from complete. Some may even doubt if this could ever be complete-
whether this hierarchy of rules is self-enforcing (i.e. logically necessary)
we may consider below. But first let the obvious be stressed : That with
presently completed part of the project it is possible for one who has
grasped these rules to go about concepts, pseudo-concepts, statements,
their strings and tangles without equivocation and subject them to explicit
operations, leading to proper checking of inferences and evaluations of
statements. This consolidation of procedures of explication and testing
for different conceptual excercises shall not be deprecated by any one
who has followed what philosophy is finally about.

We have noted above that the hierarchy of all the rules that apply
to concepts in a single context even, is only partly adumbrated, as yet.
Logical linking of these various rules is far too loose and much less than
self-enforcing in fact quite often merely conventional. In passing it may
be stated that logic provides its own peculiar perplexities, analysis faces
them, when it applies certain logical operations that are merely concealed
definitions, a good instance of this could be the principle of empirical
generalization which practically governs nine tenths of all scientific con-
ceptual thinking. However, owing to the very nature of these problems
their solution has to be got only piece-meal. The resort to techniques of
mathematical logic, and fixation of usage as stressed by analytical philo-
sophy have broken new ground in these fields®.

VI. Upshot :—

After having completed foregoing review of this dominant concept
of philosophy of twentieth century, i. e. conceptual analysis, we make
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following remarks, that are loosely related to each other and point to how

philosophy could strive ahead so as to be worthwhile intellectual perfor-
mance :—

A.

If there is no one today to dispute seriously Wittgenstein’s prefora-
tory remark in his 7Zractatus...that “What can be said at all,
can be said clearly®..., have we arrived at sufficiently explicit
notion of proof that could be appealed to by every disputant con-
cerning every admissible philosophical dispute ? It may
be pointed out that there is certain amount of arbitrariness in the
notion of admissibility if we are not to commit petitio-principi.
For instance no one asks if the ‘gods’ and ‘Golden Mountains’
exit, because the known rules of usage about these words
prohibit any such questions. But can not one question such
prohibitions ? Or are they final that is logically necessary ? No.
But it could be said that is how we use language; but is the

rejoinder,‘that we could have basically different usage’ logically
senseless ?

The first point forces on us analysis of concepts like proof,
rules, and logical compulsion; which are basic elements in any
process of argument. We have still to schematise the different
logical operations (entailments) and their connection to some
successful notion of proof with or without the traditional laws
of thought (identity, contradiction and excluded-middle). This
should attract the attention of philosophical studies of logic’.
Can we call them most general rules of language but if this is

their character, how could we explain their origin, without any
argument in their favour ?

Then we have to face the significant question of the hierarchy of
rules which, as we have pointed out before, is still incomplete.
Philosophers ought to develop adequate procedure to decide
whether different sets of rules that we know in different contexts,
could be visualised as embedded in one logic, or the contrary
is true, i. e. Different logics seem to be called for different cluster
of rules. (Three-valued logic or Logic of Physics). In other
words, philosophy on the evidence of the different sets of rules of
different contexts, has to decide for or against the existence

of formal isomorphism in different modes of experience. So far
it is unclear.

I.astly, philosophy has got to shape “the lines of argument more
explicitly so that one could go down in the conceptual hierarchy to the
very basic rules concerning ideas (for every concept is a rule about an
expression and its use) from the very apex wide up of such laws as that
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While the inter-

mediary steps such as definitions etc. for different modes of life may be
knit together and provided for{ additionally.

Some of these problems it is hoped shall be tackled by philosophers in

this symposium and if nothing can be done about them at least we shall
know why this is so.

This tradition is spread in wide ramification. See Popper’s note in Mace's
Philosophy in Mid-Century about Phil, of Sc.;: A. Pap’s Elements of Analytic
Phil. for Meaning and R. Hare's Language of Morals for ethics.

Carnap in Logical Syntax of Language uses two sets of symbols for expres-
sions and the elements. See his distinction of Material and the Formal mode.

See G. Ryle’s Concept of Mind pp. 19, 206—9. and his ¢ Systematically Mis=
leading Expressions’ in Logic and Language—I1; Moore's Phil. Papers pp. 120-
125 and Some Main Problems of Phil. p. 210 f.; and Bertrand Russell’s;
Description—Logic and Knowledge pp. 244 fT.

See Wittgenstein's Phil. Investigations 1. pt. Itis now almost a cliche in
particular to see his view on language Nore 120 and 133,

See Karl Popper’s Logic of Scientific Discovery—Append. IX. Corrobora-
tion pp. 315—22.

Though recently a few dissenting notes have been struck. See Price’s paper
‘Clarity is not Enough® Ed. Lewis 1963 and Findlay's—Use, Usage and
Meaning—Ibid pp. 430—441 and Blanshard’s Reason and Analysis

See Wittgenstein’s—‘Remarks on the Foundations of Mathematics’ pt. II
77-f-90.
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The twentieth century is pre-eminently an era of revolutions in the
realm of knowledge. The very structure of knowledge has been consider-
ably altered during the past two decades. Einstein’s Theory of Relativity
and Heisenberg’s Quantum Mechanics have far-reaching epistemological
consequences. H. J. Muller’s Theory of Gene Mutation in the field of
biology, and Talcott Parsons’ Theory of Social Action in the field of Socio-
logy are also equally revolutionary in their nature, and they are also
sufficiently responsible for altering the structure of knowledge.

Two important characteristics of the new changes which have taken
place in the structure of knowledge may be briefly stated as follows : First,
the discovery of micro-laws in the different phenomena of Nature have
revolutionised our knowledge of the universe. Secondly, the quantification
of the phenomena under examination and the operational definition of
such phenomena have made our knowledge precise. Micro-laws in the
realm of nuclear physics and genetics have already been discovered. Dis-
covery of micro-laws in the realm of ‘mental’ or psychic phenomena is still
awaited. Discovery of some of the macro-laws in the realm of behaviour
and social sciences have been made, and it has been possible to define
various types of behaviour operationally. Finally, it even seems that one
of the aspects of values can be operationally defined. Since values are the
actualizations of ideas by creative persons, they have spatio-temporal
location and being so they involve quatification and subsequent opera-
tional definition. It is obvious, therefore, that mathematics has been

pre-eminently involved in the revolutions which have taken place in natural
and social sciences.

The situation now seems to be such in the realm of knowledge that
science has attained paramount importance particularly in the mid-
twentieth century. It may be even asserted that science is intimately con-
cerned with the development of knowledge. It seems to be doubtful
whether branches of knowledge other than sciences can any longer play
their part for enhancing knowledge. To be less evasive I may say that the
subjects which are included in humanities are getting engulfed to a large
extent by science, and giving rise thereby/to new sciences, such as eco-
nomics, political science, sociology, psychelogy, geography and so on.
Classics and modern literature do not usually enhance knowledge. They
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merely describe the molar behaviour of persons, things and events.
Linguistics and semantics can be regarded as sciences. Likewise history as
such does not enhance knowledge. It is merely chronicle of events which
take place in society through the passage of time. But archeology and
anthropology are sciences. Even philosophy of history is in a sense related
to science. In sum, so far as the advancement of human knowledge is
concerned science plays the most vital role.

In the mid-twentieth century it may not any longer be regarded as a
totally absurd proposal if it is maintained that there are five main branches
of sciences which enhance knowledge, viz., physical sciences, biological
sciences, behaviour sciences, social sciences and value sciences. But apart
from these pure sciences, there are applied sciences which also play a
vital role in enhancing knowledge, though indirectly. The corollary of this
thesis is that theology, metaphysics, ethics, literature, art and history in the
sense of chronicle of events do not precisely enhance knowledge.

As early as in the nineteenth century Auguste Comte pointed out that
theology and metaphysics were ineffective in enhancing knowledge. In the
first quarter of the twentieth century Logical Positivists sounded the
death knell for metaphysics. What, then, is the status of philosophy in
the mid-twentieth century ? Its status is much more dignified compared to
other branches of knowledge even today. Metaphysics is dead, but philo-
sophy still survives and it is destined to survive as long as thoughtful
members of the human race continue to exist in the cosmos.

Philosophy in the mid-twentieth century rests on the superstructure
of science. It is partly founded on the valid constructs of scientific
theories and partly on the yet unvalidated peninsular constructs of such
theories. In other words, scientific truths are also philosophical truths.
Philosophy also refers to meta-scientific speculations which are supported
by peninsular constructs. In other words, philosophy refers to meta-
scientific problems of different sciences. Nevertheless, philosophy is
something more than mere unity or synthesis of various sciences. It is the
theory of Nature which is constructed out of the meta-scientific aspects of
various sciences. It is this theory which can give us synoptic view of
Nature at a given stage of the development of knowledge. The philoso-
phical theory of Nature has an aspect of uniqueness which is especial to
philosophy qua philosophy. This theory of Nature, however, may undergo
change as modifications may take place in scientific theories with the
discovery of new laws and formulation of new constructs. Consequently,
knowledge which we get through science as well as philosophy is always
probable and relative in its character, and never absolutely certain,
unalterable and final.

Under this situation a philosopher qua philosopher has lost his
creative autonomy in the mid-twentieth century. He is at best a weary
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chronicler of discarded metaphysical and ethicoreligious doctrines. The

door of the sanctuary of knowledge, as it were, has been closed for ever for
all metaphysicians and theologians.

There is one, and the only way through which a philosopher can
function effectively as a savant of knowledge. And that is through his
direct touch with science. Philosophy has discarded the stage of pure
speculation and it has entered the stage of scientific philosophy. It
is not necessary that a philosopher must know all the details of most of
the sciences. All that is expected of a philosopher of the mid-twentieth
century is that he must be well-acquainted with the methodology of
sciences, and the fundamental conclusions of sciences. Besides this, he
must be sufficiently well-trained in at least one of the sciences. In other
words, a philosopher minus a scientist in him is just a metaphysician; and
his view cannot be expected to be taken seriously in academic circles.

The task of a philosopher in the mid-twentieth century is stupen-
dous. He must have sufficiently clear knowledge of the basic concepts of
the sciences. But more important than that he must be fully acquainted
with the methodologies of various sciences. In fact, the structure of
human knowledge has been primarily revolutionized by the methodology
of sciences. The basic structure of the modern theory of knowledge
has been considerably changed under the powerful influence of epistemo-
logy of science.

In the mid-twentieth century philosophy must have its afiiliations
with science and its methodology. Philosophy must have its roots in
science. The construction of a philosophical theory must be aided by
the multiple methodology of various sciences. In 1958 Magoroh
Maruyama emphasized upon one of the functions of philosophy in the
context of empirical sciences. He has defined philosophy as ‘“an open
meta-science of inter-disciplinary cross-induction.” Inductive meta-science
is impossible without meta-scientists who are not only well-acquainted
with the methodologies of physical, biological, and social sciences, but
they have also some experience of empirical research in some of these
sciences. They may evolve new methodology out of the data which
they collect through actual empirical researches. One of the great
contributions of scientific philosophy which has emerged out of meta-
science consists in its departure of ‘multivariate analysis’ from the
principle of controlled experiment of the traditional methodology of
natural sciences. Itis hoped that through the adoption of ‘multivariate’
techniques of meta-science philosophy would be capable of accelerating
the advancement of knowledge.

Synthesis of philosophy and science is inevitable, and it is only through
the reunion of philosopy and science that we.can hope to have an intel-
ligible world-view. In this synthesis, however, philosophy is on a relatively
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higher plan than science from the standpoint of knowledge. Philosophy
is the synthetic unity of the metascientific theories. It has a unique
character of its own which is not found either in any one of these sciences
or jointly in all of them. This seem to be the nature of philosophy in the
mid-twentieth century.

The wunique character of philosophy which stands supported by
metascientific theories, I have tried to outline in my paper entitled: ‘Principle
of Individuation’ (/Indian Philosophy & Culture, 1956 ), and later in my
book: A World-View Through a Reunion of Philosophy & Science™, 1959).
This philosophical theory has been sufficiently successfuly applied to the
fields of physics and astronomy which appeared in my papers entitled
‘Philosophical Aspects of Modern Physics’ (Rajasthan University Studies,
1958) and ‘Philosophical Implications of Modern Astronomy’ (Rajasthan
University Studies,1960). This philosophical standpoint was adopted for
the meta-scientific explanation of social structures and functions, and
which appeared in my books entitled: Social philosophy (1962), Principles
of Sociology (1963), and Philosophical Foundations of Society (1965).

The uphot of my philosophical theory centres round the concept of
‘Creative teleology’. The concept of ‘Creative teleology’ seems to be a
very versatile concept. The behaviour pattern of human personalities,
and the cultural progress of human societies down the ages can be satisfac-
torily explained from the standpoint of creative teleology. The lower
forms of living organisms also exhibit purposiveness in their behaviour
pattern.

The phased development of civilization most clearly demonstrates
the operation of the principle of creativity. The expression of creative
teleology is less diversified in the behaviour of lower forms of living or-
ganisms because they represent the primordial forms of living organisms.
Nonetheless, it cannot be denied that the behaviour pattern of lower
forms of organisms are also purposive in their nature. Herbert Gutman
(Genetic Psychology Monograph; 1961) demonstrated that the root of
creative activities of human personalities can be traced from the DNA
molecules to the cell replication. Hideo Moriyama (7he Nature of Viruses
and the origin of Life, 1955) demonstrated that even viruses have memory
which is nothing but a form of structural reversability of protoplasm
protein and which is transmitted from generation through genes. Professor
Hyden (Sixth International Congress of Biochemistry, 1959) has found
that nuclic acids are the most important components of viruses and
that there is relationship between memory and nucleic acid molecules of
nerve cells. The processes which take place on a miniature scale in the
viruses take place in a more well-defined form in the human brain.

Human brain functions in a most complex fashion as a result of long
organic evolution. W.M. Krogmen (The science of Man in the World
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Crisis, 1946) demonstrated that in 1200 B. C. the Cranial Index of Man
was 76.1, and in 1935 A. D. it was 86.0. The brain is the centre which is
intimately connected with the creative process. It is my hypothesis
that creative process is intimately related to the metabolic process of the
cortical neurons. Adrein and his co-workers found through recordings of
electro-encephalography that brain waves are automomons in their origin.
According to their findings brain waves originate sportaneously without
any sensory stimuli. It is my contention that philosophical activity is the
expression of such enhanced metabolic processes in the cortical neurons.
Philosophical activity is the highest form of activity. From the purely
intellectual point of view the creation of a philosophical theory is a higher
form of creative activity than the creation of a scientific theory. It
has been found out through psychological study that the IQ score of
philosophers is on the average 170 whereas those of scientists is 155.

My contention in this highly unconventional paper is to show that
philosophical activity is the expression of Nature itself. Persons who have
evolved out of Nature and in whom creative purpose has become
sufficiently well-defined create philosophical theories of ever-increasing
clarity and complexity with the phased development of the process of know-
ledge itself. The construction of a philosophical theory is a matter of free
choice of one out of alternative possibilities by the philosopher concerned.
However, this choice of an alternative possibilty is not entirely an arbi-
trary affair. The choice is partially influenced by the epistemological and
valuational necsssity, and partially by the creative intuition of the
philosopher himself.

The preference for one out of many alternatives and the directional
quality which is quite conspicuons in a philosopher are found in less
defined from in the DNA processes in the cell and the preferential activities
of the subatomic particles. It seems, therefore, that human knowledge
advances alongside the growth of Nature itself. The highly complex
character of the philosophy of the mid-twentieth century is the expression
of the highely complex civilization itself which has evolved out of Nature
in course of aecons of years. In sum, Nature comprehends itself through
the philosophical activity of creative persons.
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I want to present in this brief essay a radically new philosophic
approach which is almost in the process of cultivation through teaching and
discussion, which almost out of situational and logical necessity have forced
upon us an onus to present a consistent philosophic theory saving it from
stupendous confusions which have grossly intertwined it at the contemporary
time. For the presentation of our views, I would divide this paper into
two main sections. The first would be concerned with polemical part of
the New Philosophy which is fundamental function of this New Philoso-
phy. The second part would be concerned with the hints for the under-
standing of the new philosophic approach.

PART-1I POLEMIC

The Reign of Mysticism :

It would strike to many of us as quite irrelevant and futile when I
would make the remark that the history of Western thought right from the
times of great Greek philosophers up to the contemporary times is the conti-
nuation of the tradition of mystics who cannot be regarded in any way phi-
losophers at all. The fundamental definition of mystic can be given by the
mystic desire to know reality for certainty. The category of certainty
is only needed to explain the great philosophical superstructures of Plato
as well as those of the logical positivists. The basic problem with which
all these philosophers with the exception of Kant to some extent, were
concerned was the problem as to what can be regarded as the ground of
certainty in knowledge. This problem as it stands may be construed mainly
as the logical validity in the eduction of conclusions. But this logical
version of this problem is only one aspect of this problem which is not so
much important in the history of western thought. What is much more
important is the ontological ground which should provide the cornerstone
of human knowledge. Plato derived the ontological ground of certainty in
the realm of eternal ideas with an eternal logical relation of coherence and
consistancy. As against this eternal world, there was contrasted the pheno-
menal universe full of appearances founded on change and falsity. Episte-
mological considerations of such system of eternal reality present the a
priorism of the Rationalists who secured certainty in the a priori origin of
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human ideas. Empiricists, however, could not find final solution in the a
priorism of the Rationalists and therefore, regarded sense-experience as the
foundational ground of human knowledge. This category of sense-expe-
rience has been a great boon to all empiricists including the logical posi-
tivists of the modern times, who have promised to sacrifice every thing
conceptual and theoretical for the sake of certainty which the sense experi-
ence provides. Here, then, we find that all thinkers so far have been
crazy after the discovery of complete certainty in human knowledge. This
quest for certainty in the form of finding out the origin of human concepts
is the purpose to which all the Rationalists and the empiricists directed
attentions. These philosophers never endeavoured to understand the
their significance or insignificance of the problem which they assumed with-
out any difficulty. The assumption of this problem of the discovery of the
ultimate ground of human concepts and ideas has produced a great deal of
nonsense in the history of human thought and to show it, we can take only
the philosophic problem posed by the enthusiastic logical positivists. The
only philosophic problem worth consideration by all intellectually earnest
minds, according to these thinkers, is the problem of understanding as to,
to what extent a statement of language is capable of fulfilling the criterion
of empirical meaning. I do not say that this problem is meaningless in the
field of semantics but to pose the semantical problem as equivalent to the
philosophical problem is sheer confusion generated by ignorance of the
levels of language and meaning which are as important as the semantic
level. But it is not merely the ignorance of the meanings of different levels
of language, but it is at the same time the lingering assumption of the past
philosophers, namely that philosophy is concerned with the understanding
of reality which is the ground of the logical positivist criterion of meaning.

Legacy of ontologistic fallacy :

Traditional historians of philosophy have been classifying the different
schools of Western philosophy by the conventional names of Rationalism,
Idealism and Empiricism as if these trends of thought were quite diffe-
rent from one another. But I want to point out here that the
historical method of classifying these schools is quite erroneous; in so far
as all the differentiation and distinctions amongst all the various schools
of Western philosophy are superficial and almost meaningless as compared
to their fundamental underlying unity we which may call ontologism. On-
tologism itself is dependent upon the assumption of closed universe. It is
this relation between ontologism and closed universe that we can say
that the history of Western philosopy is nothing short of history of religion,
because it is in the nature of religion to start with the conception of some
already realized universe, since such a concept cannot be given any signi-
ficance through the analysis of human knowledge which is a perpetual
process of minimizing errors rather than the process of discovering or
approximating to truth and reality. It is for this reason that we propound
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the thesis that all metaphysical problems are meaningless. It may be
pointed out here that this view is not new at all for even logical positivists
have propounded the same thesis. But let it be understood by all that
in fact the logical positivists despite their various attempts are not even
aware of the problem posed here. Their only effort is to present an alter-
native ontologistic ground of philosophization. The basic assumptions of
logical positivist’s philosophization is nothing short of Platonic quest for
ultimate reality and certainty.

SECTION-II. CONSTRUCTIVE.

We have presented above a preliminary introduction to the critique
of the history of philosophy and now in this secticn we proceed with our
own view of philosophy which makes it completely freed from any possible
intellectual vitiations which have been so far relentlessly and grossly ter-
rorizing its frontiers. To start with philosophy is an intellectual attempt
to arrest the epistemological principles of ever advancing and dynamic
process of human thought. This view, once for all proves the implausibility
of the view of philosophy so far adhered to. Philosophy, traditionally has
been regarded as an attempt to know complete reality and it is in fact
this view of philosophy which the logical positivists endeavoured to attack.
But this traditional view of philosophy is one of the greatest dogmas
which have been haunting the intellectuals like the mythological ghost.
Epistemologically, no reality thrives on the concept of fixity which is
merely pragmatic in its function and therefore philosophy cannot
afford to waste its valuable time in pondering over what is sheer efficacy.
Reality which is ontologically a system of facts is determined by the
particular historic epoch of human knowledge and as such any judgement
concerning the nature of reality can be passed only and only by the indi-
vidual descriptive sciences, and not by philosophy. Philosophy endeavours,
on the other hand, to understand the laws and principles, which govern the
invariable adventure of ideas or the development of human thought.

But to say that philosophy studies the development of human thought
should never be meant to imply that philosophy is mere history of ideas.
Quite on the other hand it means that philosophy uncovers and discovers
those specific laws and principles which historically explain the possibility of
the occurrence of such ideas. In this way philosophy simply can be defined
by the- term ‘meta-thought’. Philosophy is primarily concerned with the
understanding of the world as manifested in the streams of diverse human
thoughts and thus no practical guidance ofany type can be expected out
of philosophy. Here we must differentiate bc;t\'ireen a vision and a philosophy.
Vision is the foundation of any human programme of action, but the
vision itself cannotbe regarded as philosophy, because philosophy is the
theoretical study of such vision. Thus, such phrases, as my philosophy and
personal philosophy, are meaningless phrases, which have no significance
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whatsoever in the actual field of philosophic speculation. It should be
pointed out here that philosophy which aims at the understanding of the
laws and principles of human thought in the progressive cultural develop-
ment of human civilization is not a mere speculation quite detached from
the concrete situation of human adjustment, but on the other hand philo-
sophy is the final tool which we employ in order to understand our own
ways of interpreting universe. Interpreting the universe is a biological
necessity which has compelled human beings to construct grandiose systems
of thought presented in the form of different diverse theories of the physical
sciences. All these grandiose theories of the physical sciences are ulti-
mately dependent upon certain basic conceptual schemes, which different
ages created differently according to the different natural and historical
situations which can be philosophically called the forced necessity of creati-
vity. These conceptual schemes, which have, so far, unfortunately been
regarded as the matters of discovery either from the a priori world of the
human mind or from the empirical world in fact, are the creations of the
free minds for the sake of the domination of the human minds over nature.
This particular concept or domination explains both the history of ideas
and the history of man. Philosophy tries to understand then firstly
these conceptual schemes by its ramified departments of logic, semantics
and philosophy of science. But mere understanding of these conceptual
schemes is not the whole of philosophy for at its stage of the interpreta-
tion of the conceptual schemes, it is almost one with the conceptual
scheme itself. Philosophy becomes completely philosophical when on the
basis of these conceptual schemes, it ventures to generalize about the nature
of the world which according to the present thesis is nothing short of
the human knowledge. But the generalization about the nature of human
knowledge cannot be regarded as merely speculative in the general sense
of this popular term. This generalization itself becomes the foundation of
the construction of the conceptual schemes for the understanding of the
world which isthe main function of the human knowledge. But this
view presents here quite a formidable problem which is this that if philo-
sophy is the foundation of the conceptual scheme of a particular age then
philosophy itself becomes different from time to time for the obvious reason
that conceptual schemes are different from time to time. Thus philosophy
cannot be ultimately final as knowledge is never final. This is quite right
in so far as the history of philosophy is concerned for so far we have been
getting not the philosophy but philosophies of different types depending
upon the nature of physical knowledge at a particular epoch of history, but
to say that there is no possibility of attaining the final stage in philosophy
is not correct, because even if wec do not know about the possible develop-
ment of the conceptual schemes in the future development of human
thought, we can know those laws and principles which govern the develop-
ment of the conceptual schemes. But as we have pointed out the tradi-
tional history of philosophy could not grasp the essential function of
philosophy and as a result of this it could not hit the real philosophic
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contribution, one of the basic causes for having not hit the real point in
philosophy on the part of the traditional philosophers is their knowledge
of the static conceptual schemes which, to a great extent, dominated the
minds of the traditional philosophers. The traditional philosophers, being
not aware of the dynamics of our conceptual scheme raised many problems
which are simply futile and meaningless, and which do not contribute any-
thing at all towards the undersianding of the world. The problem of
ultimate reality, which is the main subject-matter of all metaphysical
treatises is one of such futile probiems. Leaving aside these meaningless
problems in the field of the philosophic speculations if we confine our
attention to the different physical theories at our time and their relation to
the past phases of different theories then we can comprehend a particular
trend of thought which has been deciding the plausibility of one system of
thought rather than of the other. This particular trend explains those ulti-
mate philosophic laws which are the foundations of the development of
human knowledge. If we are successful in digging out the foundational
structures of the human knowledge in the historical context then those
fundamental structures would be the final words in philosophy. What are
these fundamental structures and how are they to be dug out make, howe-
ver, different problems which cannot be discussed under the purview of
this brief essay and therefore we end this brief introduction to New
Philosophy here.
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AT &FT 939 T WX Areag T afqes =7 ¥ gmfrag 21 gsax' gwd
‘T’ Fr oS afoamar #7 8 39% mgae Ay feafa w57 g3 g5 sa-feafa =8
FET ST §%4T, 99 % 997 T TFAT FT ATLET AL 1 TH A F AT,
gfe AT 19 &1 T FW AT sfaagiar 2 ST =99 59 I9 HITH
AT garfaat, g faug, Feas 213 2 meggr ey feafs & swwees
TEN HET ST 5T | g Fgd F1 Arazgsar 92 ¢ F wrd 57987 59 379
sdtfaar s iy €1 g afz g5 adifaar wms 73 559 S € oY 38
FASAIST F T ag & ? wm, " 5 Ew 38 99 S%q 2, feg a=
T9FT 7 gAT 5 “ag A9 B gg 9wa F fA¥ Faw =mmge faug s afeq
AT HYT T wegar ¥ fazary wrx qafex 457 £ afew fFEl wvm el 9%
fassg grar o orasas 2 fF 72 faog sa-faag =67 20

AZT T 939 Agd "I@TT 92 2—uF gz 5 urfa wgar 19 # =99 gmrd
7+ feafy, sra-afmar agr gdrfaal § o= 397 Hagar @ 2 fF =9 & arax
qr fauz &t e ar wasw FIT ST gF ¢ A9 fFEzEedmr W ZEA 3@ OWRA
qz fa=re frar ar =itz =w fAswg 9 g3 g f5 <39 9% oEy 15 fadmar
T TEAT | FET gua gEL 93T 9% AY fame fear av #ix =w fAewd 9w 9§89
g fr faug F aE99 T F1 937 FIITIONCHF JTHAFT9E 3 |

Y UF I3 AL I3 AME@T 2 A1 92 9% F “magamems AT #6 T
Freaa ¥ 4T gra g 27 Ixzwma: (Thing outological frame work and
sence data frame work) FTg-afemczarE Frasar Ax T3z afaacaE
AISFAT 11 ATFAATT | (SAA5T A1 A9 G975 FT 2 | 37 aMET 94150 § § H1F
Y AT @7 & 99ar 999 & fAwza € 7 o T ST A FT &1 wdr £ S
grer fass grasel {17 9T &1 9T AGST 97 &7 TP AFET 2 HIT UF HGE,
gfasdea w1 weg=g aEra (Universal) sifesea s awag gt 1 987
1 €7 grsar wfas g oy Q@ " 27

frrg fFET drAT w1 59 w9 ¥ oasw At g@d FIT AT AFAT 2, qE
T UF HET 2| 97 F1% g At fazare ar g (Fsarn), SO §13,
FEAT F FHT T BMAT & | IH TET HIT AT4T F FqEEeT F1 29 G @0 FTO
9EgT FL TFA 8—

‘g’ (arxx ar fazamw) g g afz 7 aegfzafa
g a8 Y zeeew g v @@ A1 wEEmT (V?r-iﬁcation) uF & 1T T8 2 |
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w15 areg ar fasamm faar wenfag gu o @ew &Y @sa 21 fadegar &0
fagra (a1 1% uamasfss fasa) =hise 5@ & &y 92 wEws ad 2
(%) meama ¥ faz a9z T@ar =mazas 2 fF 3z azgfeafs (State of affairs)
271 freg ey frafa ¥ awag g wawes & 97 % fFar o ? s3goomE:
uF wegs #t feafas §—F arga A9 I=ar g | #9F g8 @7 F7 9I9 FE 9E6T
FIOT glar 2 7 =A 9w ¥ fFaar g fasamw O goama faam awaa ®
AT 8, 97 2 ? walq. == 9F< F AT wommna fawy Fwas H Srag g ?
HF AZT T ATT TATTT ZA1 5 21 T390 qr7f7% £ | g9 F7 garar ofoswmar F
A3a1Z, a2 fazara ar a1 a9 € ar w8y, 912 32 garfaa fFar s 8% ar 98
fFar st &% | BFeg e & 29 wd #, 3w fGsa F gy 217 #1397 Fead 27 @99
7zl Tysza: g5ga 957 (Presented data) & o FH12r 9% Q1 ST FT A7IT 2 |
=@ ST F 5T awa ar fasara arfz F a3 gg3r g9 9 & 97 ag w@E=as
2 B saaas ar gaamas gogfeafa & fazag fFar st 9%, gaig 3z 519 AT
arfer 5 &9 azgfeafs F 2% 9z 3w = im0 =/ g9 3199 ar faeaw
=7 =fwgm (Intention) 7 I3 21 T 9F1T ¥ [m Fr gfvymr #
‘sfvwa’ &1 gwEw A "AEms 20 a9 g2 ofwar fAEvs ¥ 26—

‘F‘ w1 "Afwag g “37 231 T’ a9 g afz ‘q’ azgfeafa 20

o7 ‘g’ Fg FAIEr 2, IFT, T ASAST ST q1899 F1 FAaqTwq9 g 97 FTw
2 ) IFETWE:, ‘9% W9 2 32 Az fFw aiE waemw @ gaFar £ 7 39 o,
afz AF-weget FTEaa 9ET 2, 99 95T 2, AT HAE FITEAS (HE TH1T F @
Z?7HT 99 EFH THFT IWT IAT ENIT | =T TZ IFT FEAT HT FH AT
ufas sfaa w3121 (Criteria) fa=faa =37 1 1A=t F57 &0 o7, &1 9T &
ATHT TLHE 3@ FL FTal 4T , JIETT FT ATAT OF  FAET 41, 912 98 FHaAr
2 wEaTHT 41 A5 3T

TH SFHTT TG FT 957 ATATOMREF  ATAAT FT1 QI Ffeqq  H@r 2 371w
FEET ofFaET: FIATONHF  IFAT A 1 "HF i FH  AFHTIONRHT
FIFATAT FT TAAT F1 TLF F£7AT A8 al  TT: 7 & #2087 &7 gasgzar
W T S IFTT UF  TF FFATIMEHF JIAAT HT ATIIFHAT 26T, F=A4T
fa Framz 9T OF AISTAT FT G AT HIA FT AGT FAT AT TFar 2 7

fFeg areaa ¥ ASTTHT FT T AT ATA FgAT &1 AIfFT 2, FAIH JISAATE
frat azsgfeafa & S #1 gFaa 780 F00 1 fawea soifafaat s
HYT ATETT F FqFAT FI dga ga< T ¥ ufma FTAr £ 1 us T IW F
gra=q ¥ fafusy sarfafas arsae 27 a8 £ 9T wg=3w gvsar & fafass
SFFGT T AT AT W7 I §Fa 2 | g zAE ¥ few AT &1 89w ar
FET FIT AT AHAT 2 7 THT IFTT 72T AT AISTS12T #1 Fr54501 § FF o
FET AT FFAT & 7 AT AIETSIIA F1 AF47T W7 4T fasw & ux a2 &7 a5
A FN AIAAT KT TAFIT FIET 2, TT T FaT 91T F T 97 geAr
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Wt weg ofY, feeg sEeersa o nfas @ ® 7 g3 w1 @A wfas ar s
Tex frm g1 2T awar 2 ? s9 a1 »fas g 2 £ aggron fHEa o segar
a7 ufgssa gdia 2t 2, HET areag &% fqfegs g &, @vgad faaF w9
ar wfas wgss £ fesg =7g FeoAr T Faw Aam-saa (Logical) #@&
2, afexs Farfas drsamt Fr wfafa €181 73g =i & )| =957 Aanfas agaadar
mam a2 ooz 3g@a ¥ fay f& &1 arsar aegg F fFaar =wgsT 2,
FA9  ATSAAT FT AT &1 ATH39% 2 Ffed 1897 FT A7 W7 ATFFF 2| =H
SFTT, AT UF AIFAT F gL AISAT F OFA AT HiEF g 9 A AW FW
g 3T T1AT 92 AN ®%ar 2 & sHar grwarn, s gdem Fisann "7l
aredg A1 &1 GErEE Fr g, ia g9 2 fEeg Sarfw q|@r s v aFarn
2, =9 fazrs & 3z Fraar w94T 97 fFar § s a7 aregg #1 qgfez T s@Ear
z foadx & zg #geT & F9ifF Iz F7Ea9 99 1897 F1 AT FHET H@T
2 fogd f Ai9ad &9 a1 gfas ogss § # 2@ F° a1 "@ius uwgeEd
FrFArst &1 AT 1 7Ei AwifAs a@raarn wr wfafa w7 s § O a9
Y 21 92 Y« zA g # g fF ¥ arsg wermmeww wigsgatieray
(perceptual forecasts) & =1 a1 A&=F1d 1T 2 | FT TAWHT ATFAT
F AT F ATAYZ AT ATT TTSAT FT AT FT F4a &, aar 5 g3 fFar
A F1ET 21 Faw gfgwfas ggeawa 39 991 F1 J0T JISAT 981 @ 2T |

frrg 7 Faw Fafas gisEmg & ST o SETC g fT gy ar
gaafag &1 gGwar £ 1 ZEfA® GIFEe BT GIHEG SiET &1 g
(common sense frame works) fFdr Wt g7 & a=rfag ar s=afaa
TEY 1 gFAr | sarEvva:  wWifas faudi gwEedt gmrdr @ETa @iEAar |, St
ga1dr gEen-fadgrens  (subject-predicate) ardm s=ra WOl ¥ g3fEa
X E 1 =z gisar ® wifaw faux 33 § warfas (localized) stz s #
w957 (continuous) FEgC & AT T F2a1H]1, garmi #Arfz & afassta § 1 feg
T fauax 7 F3= FST T GISAAT F &7 ATATAT F  SIMETT  ATA 2 T GT T T AqGF
a7 Fepfaal W T sgeqa: Brer €, Sar v sasr gaa feea sw F1 ang
AHATT =¥ FIAT 2 1 THr GFHTT Sitg mAEAfAw SgHt # gaa: e
FiFATHT T TATEr I E 1 (3-¥) ;F =T FrsATAl § fRET w7 w9 g7 wfuyw
qeg qEY FET AT TFAT FAUE TS AAT IAFT FAAATTT TE1 HL THd |

Fg qraifas fAe g a% 9E9q F 77 Faw woe $1 A9 w7 99l
arAa , #iT T@ wa ® ggaifed ateaa &1 gfaa=Aa (Ineffable) aar
qreary &1 wfaa=drgar #1 feafq gac § | arsa7 7 Fagamw S 0 7 o=
Zr gfgsr 1 =9 gfes & agarz A1 33318 ¥ 387 5w+q< 2 v g3zag wafs
freY mertq &1 fagar 987 wan, a@aE gfea qrg &1 oF 3| 97 fagar
FATAT 2 HIT 0 TF(T G IFFHT AT ATATEATHT JIHAT q987 &, FAA7q
aTAT FeA *T FAET T F FT aATH TG A F1 FE1Er a1 oAt g faww
oraTT 97 fF g7 "rarasrd f1ouw F2 F1 A |
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ffg aAT—-F33—0F FFX T gTAG & &Y J7 fGex gr wwror @r
aFar 2, A =9 3| FW Ad F@r AT §FHAT | 799 & fq¥ GeAr feafa
#1 fdt sra-fwar (Act) (Faadr) & fax faaagg 2@ sEzas 2 o612 a9 &
gg gq 2T ArseaT g fF asgfeafs amwag & 3«47 21 932 & sa-faow
BIM 9T WHI #I BAAT &7 W AT, 395 a8 a9 98 acgfeafa & o = 2
#1T fa=%F 97 ar fasd afus 5y g 1 qraradi & faeg a3 7 3z
araes 2 5 933, faug =9 7 s fFar 1 gwgq €1 ) 59 95ga 219 & gy
Ft 29 farg gt ¥ @@ T@Fa 2 :

9z #aad 2 5 @3 g3 1 gaIv
7z ngaT g 5 3= ua

T 9FIY, W99 FT1 89 3% Ja-fagg &1 gFar 2 feg game s F aFmd
T FA: FAAZT F FE ATgF AN 3T FT Afg@A0T FH FIT A1 A FAA
gq wifas f2aai F sra #1337 & w30 & goga e, a=gfeafaat, sa=am
AT AFTT Fl FAT FT IM@ET AT FIA & | AT FATE ST F 1T F 919 IF
F IMA AT FAT 2 | WX A T FAA AFI AT Fragr F oA AT FGF FT
IMEAT 1 TFA TIHIT, TITHE, #IAGGT, HI;(G HIT ARH FAATHI AR
F ATAT FT ZEAT HY FLd 21 gEETay #wIfaa (posits) & =T TH gFT
HIUTTEAE JEge 2 PR sIa &7 Arafaa ¥sr o= giaar ot € 0 s9ar
#g gz 951 5 Afas a=go 5 o= wifas @< F o9z grsar A 2
Faifs STt AT Fa1, 29 ATAATHT § A12T T 7 TFa | g sr&mrrtm%a‘t
* Wﬂﬁmmfrwmmﬁ‘gw%% UF JIFAT GFAT  AISAT F F9T
TATT AT 2 9% 99 TF F ZT30 F1 THT FIAT 2 | AL Tt 99 F 319
gafy ux FrsaT FT gasfera w3 2 feeg #15 o797 a7 39 99 F E)
FT Fga Aifas fFaTwr &1 FWErE I 9. IFIT I7g, HIL AT T F
arF, ATTATHAT  FT FEATIAT T2 3 | o=, sarfafas farg gt gEsifsaa
FAATLNT Feq g AT ZATIZTZS FT, XA 1T FFAeHT q'«—vf’r%mraamrm
%m 7 #mrEeErsfagay wagean, Sfesr § vamady 7 99 fsrzra qeq g 4T
Fo% 51 f=210 fazra ?

Fifgs faagi § T &1 | oF gy &fsar (7a) F &3 o= o=
et -mgearet § us EY ‘gEg FET 2| 9GS A A ¥ FrfEam &, Hw@E F
FATET UF FT FET aF Fg @rer @ F1 faum & A 9@ FEI aT
g1 &7 faag &) 9% fax ‘gz’ F oA faua & =9 § ufeas 980 w@ar
siifs =z arar feafaal & o 2 39 9% 7@ F¥ Araar 7 asgfeafs
sgeg-fadigrens amadl 14 =|FT T EN ) qdeT Fsifawi F maw wifEe
SIfaaT Y Tl FT gegaT 4 97 i 9ifas fGugt et gaareas
FisAEl # "wifas ¥z F g gwga Fa § ) w", S9ET a9 7 AFGrEeEE
FAISAT FeF 2 AT ZHILY aeF & 7 F99r F7 41€ AT A9 F 9494 H Fom, fEeg
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9 FAFT T Aroar BReT WY waear F @ex A9 & G4, #W0E IEIT AISAT
T FHT ATHAT AV AT AITAT TIT 1897 A1 HT FAAT FT HFHT Afqawaar
FLAT 2 | TAFAT I8 TA FT IISTAT 27 2 | 39 FFTT AISATST F1 g7 97 A9
FEAT Frg TAT OHFHAT 8, T FAT F19F 4T AGART HFIAT GYTAFET T T05T
gt 2 §ew, FAw ar fazae 1 €, S U ar RO AT ¥ ogesw #
AT AT waA A g gy PrEt avem #r weadtaTes @ 92 99 79
FET AT TFAT | FATAF A9 F TAET F gy § geasd vy —— gz
TATTMHF  A(AAT  (ATe1ag7<T &) gH Swmens  (sqrgFas7a) umr &
fasrg Za-w17r 7 Wifas acgfeafaal ara=t 359+t ¥ o9 3or-=1a & qIATFLT
qgET A fFEAEar aEEeft gARaal § SFa0 S @eda 33 &1 wieagel
F1 Afeqes s FT TI9d & TEOTEEF @EfaArEt & 7F sfasrd 26 6w
=7 afasrAl & arsaras ofwmEt 93 9gs7 F oAy gfasrd 297 | =3 asdw
F1 AfgF1dy T ow fagra 37 g9 fasrwa AT 217 ““What the

theory does is provide us with a licence to move from
statements in the observation language asserting the existence
of a certain physical state of affairs at a certain time and
place to statements asserting the presence of a group of
molecules at that time and place. To know that molecules
exist is to be entitled to the observational premises, and to
be entitled to the licence to move from this premise to the
theoretical conclusion. To be entitled to this licence is for the
theory to be a good theory.” (P. 68) z# s#IT, =47 HIATFGA
qETT g, TAAT AT WIfGw qUq qew &, WP FT v A4S faEmv wvr @war
FIF 7z a9waT FfaT & 5 OF 397 &1 591 718 & s FEIT FIEAT g,
fog Fa9 oF sEaTCUTEE divAT F owRd #, AT =9 9w S
AT | =7 F7 Freafasar Faraeg § w54, 1509 § IAF0 970 F7 1901 IS
F grg 7 527 g, e a7 T 939 aow A< wasafyoas ad afes grmar six
wargar faeas gt @5y 2, waty 9 g% ¥ 5 397 9fas Gugt g
HAYTLTEHS A1 ‘S F far : sifaeg & 7

AT Y FATT FEAHT AT T THIT T FATAIACHF DIGAIHT F T
I FH & KWW OF AFAT F NG ¥ 2w ArSAar F a9 gew ¥ 2y 5
I A & o1 wwdr ) Y am @ g ¥ B swmye 39 MR
SHT Y gz g1t € faeE gw wemmtwm A wwemes sz ¥ £ st
€ "eam frdr @ F oz 81 @enfoa a@ § ok ow¥ @ a8, a3z
TAALATHT  AAATAT F Wad 537 g g, 787 sraw 2 5 fafaeT gaaran-
WE A & Afeqes #wi asg gEEedr Il § owdAw oS o =T fady
BT B | WAEl FT oWgWT F Wi 9T fEAT #7 ufeqes wiAAT 2497 uw
SIRT@ g wifew wfadi F g€ awgd Wk orofos g g asge @
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WX g9 gEgesly A1Fdl #Y gegar F1 o= & fay fafiwa fawe wd 2 oow
argfas sagwn & =9 ®, usdgaEfzal & fax sz’ oF FEaa 99 g —
3Ty o1 AT | F A ATGE AT FIATE, FI IeErgararfzal & fay s’
FT IHANT ZIAT 2, FUSEEFAEATET F 97 F Faa sgges gzaig g #Hi<
g7 faag & fag gy /87 21 ofys F gfas T usa uF FTI &7 =47 T
gEdr g, g 7 ‘o’ & a7 megmaw AE S 9FAr | 91gd #JT grearftas
faugi & fax 7z #x ot =fys a9 2 zawrox sfasc gz 2 f 2w
EgHl 51 =47 & Pz T AT FaAG FATHI (FE2329) F17 Fia F1, fFeg aa
WY foraar sfaasa & a9 uF =97 2 ST 2 Sf=Ea =7 & grsyrgaEr F fa¥
AT &1 |Far g M Aty F fay ez

a9 &z, 937 &1 AFar 2, U5 T FEI ATATLONCHT GIAAT FT SIFTT HIH
F 9 H YT FIW S TFT Z ! THF AAD FIWT T THST & : TIAH AT
ST a1 g1Efas & 957 € | SRS gt famg gl aegaw AiwEr w0
ofqeifas fasra & fraifea == grsag 1 z9%, agqal &t s & a#fese
F TS H U AFUIIACHE JIFAT H, FF FIEGT EEAFHT HTWT T HGST
AT FTLan F, fFEr FT omwaegez ZiAT, AT SEU TAT g FTET g LT,
gEFAT GASAT AT ARAAT | FHIT FIW HAF FFIL § I5gT &1 THAT —HAAF
a1z Faa 3T AfFagl § wgar geefaal F gedi § 9g §F F130, J9 q9Eg aqr
AT &1 sfagme &1 sAreaHt 3, ¥aw 7 GHE g5 g7 #§ fFr a4 gagre-
wreRs® AT F fFr F, 999 29 g7 auEnEae SIS #7 GEIEaT 39y
T g, IFMEWE: HAF sATfafaal w1 fFF59 7491 995 gearews =47 (many
valued logic) sr faw1a | agg =i\t aF IEAATEE gTd FiiAE gz
&1 fasrg T 9% weaaa gurfase frar st afar 8, 9005 g8 stadsrar F a5
# 77 gfezpr & fawra & ot gwrfag gar & 0F a7 quaf F gfema @ &
Y 78 g1 g%ar & sFfF ITET st gIAT AISqAr § avyg 930 @1 "9ar 3Ty
gISAT FT agT T 9FIT FT TEAT T

STET % a4 q4F1 FT I5T & X TG AT ATATLOEEF  JISAT TA19e7 1 )
fsa axgfeafaat & aaifassma & faera #1599 fGgr 3 9257 o1 41, o= fEg,
F FFA FTHAT | &1 781 4f gg7 A7 4f | 97, 99 w@s T gAfFEHm gy
FATITIACHF ATHAT &7 T FAF T 41 aegied fqar arga oefi &t 923 560
faqre 727 & €Y | a7 § wEs F 57 7 agfeafaar anfassaumms a7
aa T 5T ITT AIAT AT F7 i war 1 a9 S¥ qrEy 94y 941 Fa9 w7y
IIEATET 21 4T, IT T34 FT IFAET ST 3G9 5 19 &1 "feqes & 7447 | wrg=
¥ 9F T g7 Far 7 FETT FH T 98% T AL T | 9 T8 AIAT HA qGAT FT
faaiar 3@ 2, =T St AgHT IT a4 H AE S99 T F v AT Sufmw @
ST F, WH AT Hifz ¥ @ a7 s 7 gart 9 ww, (error) seqAar, afawa
zigaT (hallucination) =iifs % =9 # F q¥ =it9r< & ot wgwal F71 q241 v
T H A9 § AFA & |
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uia, FAIfazda F &1 frar ag a1 fFamE 91 qdse asgfoafaat =1 oF a4t
AT H, aF afkgeq §, ¥5ga 77, wAF odr gegfeatrdi w1 gfogsg 3T Y
qger afEafaa ar Az qg@l F w7 F ofvwT off, M 9gg & 0@ agwdl
(a=gfeafadl) #1 39 ag41 37 5av § 97, ST 925 943 T A AT FL A
AT ST G | 5T 59 747 Ji5A1 F1 BFFg ud ¥ gog gr gaeg 3@r s ¢ e
a9 ¥ gz qarafas sratas acas w1 9597, o937 afas g=31 27 997, o
FIAT FET IT THar & 7

FAifassraarens f97 & soFwa, Ja9 wa¥aw, a¥ya7 a4v 9fqwr (com-
plexes) =rfz smegaafas (hypothetical) =g, & sgx1% 3, za=sTyr-
oF wifas 21 TF-UF FTEH T T ITHA & WM T wegaaw (Frzaifafa)
fFq T o7 far F3 sEaRUES G199 E, UF A, S g faataal &
ST AT 57 IF1T 07 747 grar g 5 99§ 7 asgfeafasr agg gadr E—
UF AT FIT FIGT 2 | T TFL =T I AISAT T3 a7 HEGF q47 2idl, T &
a8 #99 § FET HET g7 ar g9 & g2 fexy i 2, agifs a3 =¥
Fgal 1 wftasa F w17 20

sarfe gaa 93 FErn, At & far ge=ar 91T drgar aEas a9 £
A=Al A Frgar fagEy @it E—uw a1 T a1 § 5 T 7 segaawy av
FH F FF ITAN FT FI IF ATAT F§ AT AATRAT & WL 97 THFT aq47
F1 SFTEAT H Y FEAF AL 31 | G g F fagra # L9 tEr & wegww
AT | THT SFIT A & 7 ¥, WET FJoqEA F 95T q9A 0w F, gy 59 &
AT FAT SF1Z & 2AT T I@T AT TEAT T | FA0F F wA1eAT AT GF5fq F quer
gAmEEa & oy qar 32 & fagrg & gwfas =i arafes gzamy ¥
aaEreT & faar $3ax #1 suaww fEeEr owar 20z Orsardl ¥ Ssa% uw
sarstT gz faz zvar & 7 a3z ad—aa-Tear-afafmar gt 9897 3 sgar
sHfa-arar & sweggwl F1 #faw Jrg Frsar e F7 srgegwar &1 afirg
FLEAT & | 3T IFIT 5T JAT JASAIHT FT Fgegar-gasar & far S97 &
SIFEZATT ST FAAFAT & | TG A9 § $337 UF AAMAAF  GYGA 2, 2
femm % Ao 0@ 9% W "rasas § O AT AT IIFAT F TG £F 2 F1
‘S23T A1 UF mAEEAF wrgwH fEEtd | w3, afz 12 sy # ardy Aisar w5y
& TYEE AFHT FIAT & a0 g I AIFAT & f1IT T 27 STFT qIHTT AGI6ST
fe@ar aFar & A a7 oF A7 AT 54T FL GFar £ A7 =y Foady
T FATEIEE WX AFYA B A faad wgwa, F% greedi ¥ faard
€ | §ieT UF UAT YA g, I ANAAT, AT A FA0AT q5G7 Fr & reg aga
g aar & @ @A g, g Yty AR aiwT @raam 9941 98T AT G
g | 918 ASAr # gdieg q9R F ®7 § L33y, owreAr, gpfa 97 F1 Gar q@
afeswz 8 f% =2 sa¥ =ar & a8f v @Far - Gl DA &7 owwiesT 1
AAFAAT TH T8 T v fFEre S S & F gz frmrawr o 9% fF sasy
TITTAT H ST IAI99 8, Jeaq 7 a1 saq fag 78 Sar 2
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ATATHT 7 ATFAT FI ga‘g"t FHIZT ATHFT AFT &7 HEgw I ASTAT |
nfa<ra 2 | az a9 T A9 GHSATERS 2, FAIF TE A STT F s FH
Faft 27 Forer gezfaay § zax fwea 21 a%a & fF 378 gweo< BT 9% e o
gFar 2 |

wﬁﬁmaﬁ-ﬁwzﬁ‘rzﬁzﬁmaﬁwmmlﬁzﬁmﬁ
AT S99 FT AIAAT F1 A7 S0 F21 &7 AT THat |

T NFTT 29 G UF 9% ® T3q GG &7 € 1 g aema ® &na oY

aft 21 wafs gwrer sE-fana mEuTIOl A0 E, 99 FisaTst F 57 39

¥ a1t F7 a9 SEEIET & fauifia fear o gwar 2 1 gz frafaw 2 oaEr
g¥ar & fF wgs AT FFYIEREF ASAT HOA F19 FT &A1 FE #giET
®7 ¥ 32T @ & | SRS 9 ¥ AT g 9% A% & gw s amgfaf ¥
fadr FarTST IFAT & “az 9 &7 uF I3 (instance) 2, wafE 7 9% A
T & fA7 wgFa gon 8, 5947 “az us a«-feafs (Table situation) 27,
wafs ¥%’ 9% Faw uw A9 & grq@ faEw ¥ fau & wgEa &1 sFar 2
5T, ¥ EAT 139 SHIF €T § 90 207 ¥ OF & GSAN  TFE qog At |
zq TErT FAfT =9 7 safyaal & sm-faug fea faer @ fesg e @
TAF 59 & =y 3fFF A1 F FF J0IET

TEt UF AT WIT F625T §, wA-faay sEgawey ¥ Ufww sega & @
Y | FEETNT W 9w #1 g13g ‘A’ faswwens arya € sfRased a-
faug 21 @Far & s@ws “F fam g7 W) gErd smEAT F owgE (Fe
ST F1 fasaam) wm faew @Y sfaaet & sra-faga &, safs @a o7
=fgr & =t ‘faer’ gzt ‘fa= =3z’ &1 qafg 98 &) g afz ®E wear
& vgwrer Tez waT 3 osfz AT3g Tz 9% &1 g R A & s
¥ FYAT 7S FET ST TFAT, IAIT AT AFATCOEAF ASAT A g 9% IfwE
@i, fratfaat =it gwgnsl F sfafes 9 3O 5d ssEmes
(cognitive) faua &1 a19% 921 & | UF =g IITZA F =T H HAS D GZq4 0
¥ UF 9z @« Fegar (thingness) FT 2MET 3G —"H99a4 | 99 TH 99
F1 ¥AI afz wFaroTeRF 9% & =9 §  FAv o &1 559 avds g a9
oT gFa 2 T T amm ww & sfag faum & gwa 2 ) g afz = Y
arafas 939 & UF W0 F €7 § W S, ST9IfF ST WA g9 g
g drsmaz &1 9N ads aEl ¥ Agr fFAT ST @Far #R ¥ AEm
IHATATCHSF ST A2l H< THd | TTRT FIAT g | T AT F1E HY HFITWMHT
FISAT a7 fA8H ‘gEeaq’ 9% F9C F T (HE 93T FT A19F &, qA A8
TAAT wIT w17 F FraAr Y gus @1 @war 2, ey =% o9 9 Nwad
fFaT ST FFAT oF aF 29 A9 EEFET FAI9T g4 T1Fa qISAT FT AE aE Zd |
FZ FEATAFT T THT AoATE GET FT g foad FE-faea’ g7 f99r e
og FIT AT T | HF HWOT TG AISAT FAT GFa 2 fowH tfmw gwga faww owmer
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3fag s-frag a8f v freg @3 7 FF9 FOIET T 9 K1 OTANT FAT
faer W4 FTAT 2RI NegE 32 AISAT 6T g vEr-gaafamei (pre-supposi-
tions) gz @Y Enft f@e¥ w17 THA TFT FTA FT IAT AE0 G |

ZATY F¥ &1 7z afaw 7287 & 5 97 F-faag Faa ofmg swa f @
aFy ¥, areag § Fmw=afzaf (location in space-time) &9 UF 19T
ey gz £ fag wrar ¥ ¥’ 93 ‘"« wasgwi (Table-states) 1 aras 8
gy FmarArateafs FTog o e Erm ) fee F fae=r g w0 9 ®
frsSaumens 2 F@wraTafegw faug a8 £ freg 7 ofes faum zafew §
fF =7 ¥ faages fadaw & fax w9’ & sfaa soswm @ 2 | 99 uF Iy
qA—qzr faac 2 GF, wrwid 32T Fas ga T @ E )V wm A F f5
ATHTHT F T7-8T7 § @ ¥ gHrarswwr @ Sfaw iy fAefae 1 s awdar
2 gafy gawasd § #ftas 1 gafoa 980 Brar S FFar | S8 #43E4T
¥ ‘garer 9% gAaeas (cognitive) WA gag FFT AT, FAA(F TZ THAENI
2 | g afx g7 swroita 787 o &1 a1 Y S9FFF AT @e 2, HifE S9g A
FTFT FH ST FT 74T £ A4 & | TE I0AT FaA fazar 9 FT

o 0¥ fazara faug 2F %9 £ 1 IAERES 99 gFT Al &, ¥4iq 99
TIUTOTTEAF A1AT § o, fa¥ ¥ =g fagg &, =72 gwwmers w9 A€
fzar ST FHAT 27 | IIMEIVA: AT B SITT-TTT FTI0AT A | AT, 7 HI7 a8
ZraT FEY FF fF $2AX 3% UF UFIT F AGWT I AT &, T4 @ TH
qIAT A AT 2, WegA fxa¥ ¥ fawmex wv FmAr g qFL ¥ v sar g faw
IFTX ¥ AT F [A9gex =7, IIET: FATC IH IgT 18 J 1T AT T 7949
FEFT afad FIT 2 | FWA FT AAELT F1 BI3d g0, 3T 7T T AAATHS
nd fagr o1 gFar 2 ? afz g3t wgwg 1 & 9WET A1 A ST T Fa9
HIAT FET ST HFAT 2, TIAL Afeaed FT W TAAT FF THT ¥ FI1 ST FF4T
2?7 =9 91T ¥ WG &1, (9951 AI9TITHF AF97 A 5297 UF  HIAqQ@
faug &, gz FamaT FEws £ 05 59 94 § 332 o9 ¥ @97 oF faaq 3
oz SSTAERE 94 fAgEg & gaEEEs aArAar s g29T, e g|m o Avsar o a
WY Sza< 93 ¥ gE atadl & gearaq &1 fafy gy 2

oA gat gl & o FoFFifE GEaT =@d ga9rEeEs A
¥ ams od  @anr g @fan gxav, St awegfas 95a9 2, g &1 fGug
A 21 @war | gw aafa Fr ogwwa F 57 ‘grafas awas’ (ultimate
reality) FT od THFAT ATAAF & | ‘Frafas qreaq’ 39 qegfeafas 1 wzr o
FFAT & ST AT ATIATEATHAT F 9 § Taaea 791 &7 ¥ fegx gv 1 gz feafq-
qfcarrar 939 8, #9ifE aa-fear 53 feafq #r fasr s==0 § fegg adf =@d
Y | wa gz feafy F&7 7 @%aY &, 72 W39 96T § wAw g, FifF FIqA
T fregar zaa fAscasTar &1 @osq w3 AT feeg @3 WY z@ar S
sraas & o U gegfeafy “sta @ 2 a5d@ 21 g “F @Y ag Wras
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aF Z@T I A7 AFAT o7 % 5 a1 a1 7z ge7q faag 7€) &7 ar fasfia (£39F
ZTXr) FEY 21 | = IHIT TAT aveqq w47, Fowcq AV g=w FY 9E0 &7 AFav |
1 Y T FrEaT &7 99T FT TAT T IS0 ¢ Al Fr IOl §F 9F FF ggAr
FrfeafsF i egrazefwss@ 2 F ag g 6 =ik w7 W Fga
TH AT | 9, 99 qZ FAT FT 0T ? q4 7 7z WeFw 4, 7 fawexy A0 T
frey | a9 frT gz $ar w@r v ? feeg o9t Y gw Ag WA FW &, W T
faeg ga7 @F 2 1

ZHIX 995 47 33T ML fa¥=7 & var wdfiq &y avar § 9§ A0 g
sgreatea® grEaT FT 97 fAaifa s @A Haea 2l A & | A9 39 &% 1 89
gfguar & fax afyex’ o= J51 = @57 g freg Far g WY ¥ T & 7

a1 & fr uF =afFa wod gegE 9OTE 3= @T § A FAT A100E 2 RF
T2 &1 7z STX9TE SEFT uHara fava &1 wm, 919 F fF oag arar wan g
Tz Haw Fea-faaa =Tars #7 & Sar § #7439 TP TE AEr | IFE F
st F & strAw FT 14T AT 91 99 26 Y 99T 7 FI49 0% faag strar 4t |
o9 4T a2 T2 14T &< gFar g ¢ feeg 39F1 3z TrAT w9 A fAaw w1}
mﬁmxmaﬂfwamrgl%ﬁ,wéaﬁﬁaﬂ frag szar g8 az:
T (X FL T(AGT 2—UF af g8 5 98 T&7 F1LI1E F a7 g, AL T8
5. gz gz straar 2 B 32 Faa =reard 1 aFar g, My dai g 5 oag 9w

m%aﬁﬁam%ﬁr%aﬁma—f‘mﬁﬁlwqm g Tqrwfaq
afgaa 3 fa3r o 17 FT OF ST FL SIAGT & #4015 39 98 ATE § 995
FT FAT £ | =X a¥z ¥ AfFuT F FoqAT qEGT F qH A vr&rtwaalf%z—fgﬁm
+ft ag7 T3 wfaeg & axar & X AT & | ST - AEe At F faqa
Hrseeresd &7 quEaTaTE Aty £ | g a8 F99 97 as =wfyew § Jaaw
az WET aF IEIT AL GAT FAAAT I aF T ¥ 9% F sfAm AT F g@ww
FIAT TET ATAS | IITZLOA: zxf‘aa»"’r% frdy TEYSY [ AT 2 ‘WA JT9EET
faz 1+ &4T @1 %< 928 Fza7 5, AT a1 I3 G591 FAT 347 480, T #@0AT ar
Far & &1 Fwmar smEear fF mﬁraﬁrara gax fax zfegx 31 fog ==
qwg & faatfea afavy Faa afawg &, STFT 1899 a1 AAFGT i‘r FIE FrEY
72% 21 ‘ateas’ 92w A ‘wfea’ wifz w1 fFodards 3 W 2w 9w 7 9
AT FT GETASAT FTHT F

1. qm}ammwﬁmm,mﬁmwﬁm, 9 & =F 2, sma %253 1
2. grEamEI-EIe o BT, go we-4R, (sifaw widts avw after . w0gEz

2882) |
3. Tinburgen-Study of Instinct, Clerended Press, Oxford 1951.
4. E.S. Russell-The Behaviour of Ammals, Edward Anold, London,
1938.
Wilfrid Sellars-Language of Theories, Current Issues of Philosophy
of Science, 1961.
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Late Prof. (Dr.) Ajit Kumar Sinha

(22/08/1923 - 22/12/1988)

Late Prof. (Dr.) Ajit Kumar Sinha M.A. PhD.(Illinois) was born on 22nd August,1923 at village
Khaspur in West Bengal,India. His father late Professor Jadunath Sinha is well known for his
contribution in the field of Indian Philosophy and Psychology. Dr Sinha was professor of
Philosophy at Kurukshetra University. His main contribution to the world of Philosophical
thought was his theory of telic principles which he propounded to explain Science, Culture, World
Order, Social behavior and Creativity. His theory of cosmic teleology attempted to bridge the gap
between Modern Science and Indian Spiritualism. He contributed about 110 research articles
which appeared in various reputed research journals. He authored about 20 books. He was well
known in the field by his writings marked by originality and erudition. His contribution to the
world of Philosophical thought was recognised and he was made honorary member of American
Philosophical Association, U.S.A., International Society for Study of Time, U.S.A., Research Institute
for Study of Global History of Philosophy, W. Virgina, U.S.A. as Consultant and Indian Philosophical
Congress. He was a member of the Editorial Board of Journal of Arts & Humanities and
Interdisciplinary Studies, University of Connecticut U.S.A,, Journal of Education, Praci-Jyoti, Digest
of Indological studies, Kurukshetra University, Kurukshetra University Research Journal of Arts
and Humanities. He was also the editor of the Proceedings of Symposia on Philosophy (1966),
Democracy and World Peace ; An International Journal. His bio-graphical sketch appeared in who
is who in World published by Marquis Publications, Chicago, U.S.A. Some of his writings could not
be published during his lifetime.

You can read his all works at:

https://openlibrary.org/authors/0OL178550A/Sinha_Ajit_ Kumar#seelmage


http://indexofphilosophersandscholarsofindia.blogspot.com/2010/10/sinha-ajit-kumar-22-08-1923-22-12-1988.html
http://indexofphilosophersandscholarsofindia.blogspot.com/2010/10/sinha-ajit-kumar-22-08-1923-22-12-1988.html
https://openlibrary.org/authors/OL178550A/Sinha_Ajit_Kumar#seeImage
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