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«We engaged a Master of Philosophy like other Teachers»
John and Theodosius Zygomalas and some Philosophical 

Discussions in the Second Half of the 16 th century

Greek philosophy after the fall of Constantinople, and predominantly
during the 16th century, has not been systematically researched
although distinct experts have worked in the field with abnegation.
Lack of sources and systematic study are the main causes1.

Philosophical inquiry, however, was active in the Byzantine Empire
until 1453. Greek philosophers, including George Gemistos-Plethon
Bessarion, George of Trebizond, Theodore Gaza and John Argyro-
poulos among others, had traveled to Western Europe in order to
spread their knowledge2. These scholars brought manuscripts, thus far
unknown in the West at their most, providing the western intellectual
circles with new, more accurate translations of the hitherto known
ancient literature. It is well known, for instance, that George’s
Gemistos ¶ÂÚd zÓ \AÚÈÛÙÔÙ¤ÏË˜ Úe˜ ¶Ï¿ÙˆÓ· ‰È·Ê¤ÚÂÙ·È was greatly
influenced the revival of Platonic philosophy. The presence of
Gemistos in Florence and his teaching provoked the establishment of the
Platonic Academy in the city by Cosimo de’ Medici. Marsilio Ficino, a
pupil of the Greek philosopher John Argyropoulos, became the first
director of the Academy3. During the same period, an old student of
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Ficino and the Christian Platonic Tradition», in M. ALLEN / V. REES (eds), Marsilio
Ficino: His Theology, His Philosophy, His Legacy, Leiden 2001, p. 24-29. 



Gemistos, cardinal Bessarion, as well as George of Trebizond,
Demetrius Chalcocondyles, Theodore Gaza and others, taught Greek and
scholastic philosophy. In addition to teaching and translating, the
contribution of Byzantine scholars was great in the debate over the
merits and meaning of the Platonic texts, a debate of crucial
importance for the intellectual progress of the Western civilisation.
What all these show is that the Byzantine territories before 1453
witnessed significant activity in philosophical studies4.

After the fall of Constantinople, however, and especially during the
first half of the 16th century, the situation deteriorated. Education,
philosophical and scientific inquiry were oppressed by the new
Ottoman regime. Theodosius Zygomalas described the situation, in a
letter to Martinus Crucius: 

^OÚá ‰b ÓÜÓ [...] ÌÂÙÔÈÎ‹Û·ÓÙ· ¿ÓÙ· Ùa àÁ·ıa àe ÙáÓ ëÏÏËÓÈÎáÓ
ÙfiˆÓ Î·d ÔåÎ‹Û·ÓÙ· âÓ ñÌÖÓ, ≥ÙÂ ÛÔÊ›· Î·d ·î ÙáÓ Ì·ıËÌ¿ÙˆÓ âÈ-
ÛÙÉÌ·È, ·î Ù¤¯Ó·È ·î ôÚÈÛÙ·È, ì ÂéÁ¤ÓÂÈ·, Ùa ¬Ï·, ï ÏÔÜÙÔ˜, ì ·›-
‰Â˘ÛÈ˜ Î·d ï ÏÔÈe˜ ÙáÓ ¯·Ú›ÙˆÓ ¯ÔÚfi˜. ^EÏÏËÓÈÎáÓ ‰b ¯·Ú›ÙˆÓ Ùe
ÎÏ¤Ô˜ ‚·Úf˜ üÏÂÛÂÓ ·åÒÓ5.
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Later Crusius referring to Gerlach’ conclusions reaffirmed these
remarks. Yet around 1550 some signs of progress surfaced. The crucial
point is if these were enough as to set the stage for a great intellectual
revival, which included philosophy. Henderson claimed that Greek
thought was absent during the 16th century. There were no signs of
intellectual activity, while Byzantine thought and philosophy were
dying6.

In contrast, during the same period, the intellectual climate was
thriving in Western Europe. The philosophical debate between the
supporters of Aristotle and Plato was intense. Greek scholars and
Ficino developed a new approach, similar to the Platonic worldview
and the hermetic texts. Platonists considered human as the ontological
bond between the material and the spiritual, in other words the
microcosm7. In the second half of the 16th century the central figures
of Renaissance Platonism were Francesco Patrizzi (1529-1597) and
Jacopo Mazzoni (1548-1598). Although Patrizzi studied at the Univer-
sity of Padua, the centre of Aristotelian studies in the Renaissance
Italy, he later turned to the philosophy of Plato as he realized how
threatening the Aristotelian doctrines proved to Christian faith. He also
accused his contemporaries of compromising their freedom of thought
as they were committed to the texts of Aristotle and his commentators.
Mazzoni, on the other hand, tried to combine the ideas of Plato and
Aristotle. Patrizzi’s and Mazzoni’s works helped advance the study of
the physical sciences because their work incorporated the mathematical
analysis of nature, something very challenging for the faithful
supporters of Aristotle8.
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According to the Platonists, «cosmos» was an immense living
organism, a self-sufficient unity, which was animated by an omnipresent
world-soul. Everything, including matter, was «en-souled» and alive.
The philosopher’s duty, therefore, was to decode nature in order to
use and manipulate its forces to his own and humanity’s benefit.
Leading figure in that movement was Girolamo Cardano (1501-1576)
who taught at Padua. His philosophy was a doctrine of hylozoism,
similar to that of Timaeus. Cardano believed that space was filled by
original matter, which under the operation of the world soul, gave
birth to the universe. Cardano upheld the idea of immortality of the
soul and reincarnation9.

The views of Bernardino Telesio (1509-1588), who taught in Naples,
were similar. Telesio taught that senses were the only source of human
knowledge, attempting to replace the Aristotelian world-view with a
naturalistic system10. Leading figure in this new approach was Giordano
Bruno (1548-1600), whose ideas were founded in Platonism and
Neoplatonism. Bruno brought into prominence the idea of a universe
tutto infinito, en-souled by the world-soul, which in turn produced the
natural forms. According to Bruno, our solar system is one of many
others, whose position is not one of privilege. Eventually, Bruno was
burned at the stake in Rome, because he refused to retract his ideas11.
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Not before long, new approaches in philosophy of nature made their
way beyond the Alps with scholars like Heinrich Cornelius Agrippa
von Nettesheim (1468-1535) and Paracelsus (1493-1541)12. 

During the 16th century, the works and ideas of Laurentius Valla,
Marius Nizolius (1498-1576) and Petrus Ramus (1515-1572) created a
new approach on Aristotelian Logic. Valla downplayed the importance
of Logic in favor of Rhetoric, while Nizolius considered the latter as
the core of all scientific and academic fields. Nizolius’ main concern
was to purify Logic from Metaphysics, while Ramus conceded that
only natural Logic was true Logic13. Central to the new approach to
Aristotle was the University of Padua. Padua was also the centre of the
Averroist school of thought. Averroists rejected the views of Alexander
of Aphrodisias and supported the idea that there is only one immortal
intellect in all men. The doctrines of both Averroists and Alexandrists
were condemned by the fifth Lateran Council (1512-1517)14. The role
of the University of Padua and its Professors was crucial for the
advancement of Philosophy in the Greek lands in the 16th century,
because the vast majority of Greek scholars had studied there. The
University of Padua was the first University in Europe to establish the
teaching of Philosophy in Greek language15.

The most important figure of Aristotelianism in Padua was Pietro
Pomponazzi (1462-1525), who worked to purify Aristotle’s views from
non-Aristotelian accretions. He argued that human soul is dependent
on the body, and separation of the two was impossible. He also denied
any possible sanction in the future life, seeing Divine justice within the
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context of mundane life16. John Zygomalas (1498-1584) studied at the
University of Padua when Pomponazzi’s ideas were predominant17.
One of his successors in Padua was Jacobus Zabarella (1533-1589), a
devoted Aristotelian who kept distance of both Averroists and
Alexandrists. Philosophy, for Zabarella, was not capable of resolving the
dispute between these two schools. His main objective was to separate
Aristotle’s teachings from Theology18. Zabarella’s successor was Caesar
Cremoninus (1550-1631), whose doctrines greatly influenced Greek
thought from the second half of the 16th century and onwards.
Theophilos Corydalleus was his student. Cremoninus considered nature
an autonomous system, while at the same time rejected the astronomy
of Copernicus. The cornerstone of his thought was the cleansing of
Philosophy from any theological significance19.
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Zygomalas’ family had relations with the Lutherans. A prominent
member in the movement of Reformation was Philip Melanchthon
(1497-1560), who was also an associate and collaborator of Martin
Luther. Melanchton championed Aristotelian ideas, although Luther
was enemy of scholastic Aristotelianism20. Melanchthon attempted to
harmonize Aristotelian philosophy with Lutheranism. Melanchthon
opposed the Aristotelian idea of innate principles, such as the innate
character of the idea of God and moral principles, which were intuited
through lumen naturale. Melancthon maintained also the freedom of
will contrary to the teaching of Luther21. Finally, Melanchthon played
a crucial role in the establishment of a dialogue between Lutherans and
Orthodox Christians, in which John and Theodosius Zygomalas got
involved for several years22.

At almost the same time, Philosophy followed divergent paths within
what used to be the Byzantine Empire. We know that John Zygomalas
(1498-1584), since his arrival in Constantinople, started to teach Ethics,
Dialectic and Rhetoric. Before 1551 he accepted his appointment as
director of the school of Adrianople from the city’s metropolit, Ioasaph
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II, who later became Patriarch of Constantinople. In the next years
Zygomalas moved to Constantinople in the aim of assisting the
educational plans of the Patriarchate. By the terms «We engaged a
Master of philosophy like other teachers», Ioasaph II qualifies John
Zygomalas as a philosopher, though neither the philosophical work of
him is known to date, nor is the content of his teachings, which one
could assume was linked to his theology. The extract of Ioasaph letter
is quite illuminating: 

^HÌÂÖ˜ ‰b £ÂÔÜ Û˘Ó¿ÚÛÂÈ Ôé ÌfiÓÔÓ âÈÌÂÏÔ‡ÌÂı· ÙáÓ Ó¤ˆÓ ÙÔ‡ÙˆÓ
Î·d àÓ·ÁÎ·ÈÔÙ¿ÙˆÓ àÓ·ÎÙ›ÛÂˆÓ Î·d ‚ÂÏÙÈÒÛÂˆÓ, àÏÏ’ öÙÈ Úe˜ ÙÔ‡-
ÙÔÈ˜ Î·d ‰È‰·ÛÎ·ÏÂÖ· àÓËÁÂ›Ú·ÌÂÓ Î·d ·È‰Â˘Ù‹ÚÈ· Î·d àÎ·‰ËÌ›·˜.
K·d ÊÈÏfiÛÔÊÔÓ ôÓ‰Ú· âÌÈÛıÒÛ·ÌÂÓ Î·d ôÏÏÔ˘˜ ‰È‰·ÛÎ¿ÏÔ˘˜. Eú˜ ÙÂ
®ËÙÔÚÈÎa ‰ËÏ·‰‹, ÔÈËÙÈÎ¿ ÙÂ Î·d ÁÚ·ÌÌ·ÙÈÎa Î·d ÌÔ˘ÛÈÎa Ì·ı‹-
Ì·Ù· [...]23.

That is to say, there is no mention of philosophical activity at the
time. If there had been any, Ioasaph would have referred to it24.

A few years later, in 1576, Patriarch Hieremias II, according to
Martinus Crusius, was invited by John Zygomalas to attend lessons of
Dialectic, Ethics and Rhetoric. At the time Hieremias was almost forty
years old. According to Steven Runciman, Hieremias had studied at
the Academy of the Patriarchate. Zygomalas, therefore, should have
been Hieremias’ teacher25. In his reports to Gerlach, Crusius referred
to Zygomalas’ teaching as being of poor quality. Crusius informed his
reader that Zygomalas’ background was mediocre, although a few
decades before he studied at Padua. Crusius and Gerlach were really
shocked by the level of education in the Greek lands. They were
disappointed by the poor content of lessons and the pitiable means the
faculty had at their disposal. The lessons were generally focused on
the Church sciptures. Only a few teachers, as a result of their studies in
Italy, could boast of a thorough knowledge of ancient Greek Language,
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Philosophy and Theology. Diligent students, moreover, were a rare
exception. In this rule Zygomalas was no exception26.

With the exception of Zygomalas, Hieremias and other officials of
the Patriarchate attended lessons from Leonardos Mindonios or
Mendones, a doctor and philosopher born on the island of Chios.
Among other texts, Mindonios taught the comments of Ammonius, son
of Hermias, in Aristotle’s Organum: 

medicus quidam Leonardus, e Chio [...] Ammonii commentaria in
Organon Aristotelis, Rhetor Hermogenem, et Hesiodum, explicat27.

There are some indications that Mindonios’ lessons in Constantinople
were taking place at the Patriarchal Academy. If true, this would
indicate a broader audience and add credibility to his teachings.
According to his relative and student Georgios Koressios (ca. 1570-
1659/60), who was also an eminent scholar, his uncle Leonardos
Mindonios taught him philosophy. Koressios also wrote that Theophilos
Corydalleus was also Leonardos Mindonios’ student28.

By succeeding his father, Ammonius, son of Hermias, (435/445-
517/526) became perhaps the most significant Philosophy teacher of
Alexandria. His major contribution to Philosophy was his commentary
on Aristotle. Ammonius was a student of the famous Neoplatonist
Proclus and was influenced by him. Ammonius’ students included,
among others, Philoponus, Simplicius, Asclepius and Olympiodorus. His
comments on Aristotle are available to us, of which De Interpretatione
was composed by Ammonius himself. Other comments were published
by his students, according to his lectures, though there accuracy is
questionable. Ammonius’ views were conditioned by the Neoplatonism
of Proclus. Ammonius created a new tradition in commenting Aristotle,
which is known as «Alexandrian».

Ammonius’ approach presupposed through knowledge of Plato and
Aristotle, although Ammonius ascribed credence to Aristotle’s doctrines
that deviated from the originals. Contrary to other Neo-platonists who
defended Plato, Ammonius attempted to compromise Platonic and
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Aristotelian philosophy. The style of his texts makes a full reconstruction
of his ideas an extremely difficult task. Ammonius saw in Aristotelian
philosophy the basis for understanding the First Cause of beings, which
he described in a neoplatonic way. His metaphysics were indebted to
Proclus visions about the Enneads, which Ammonius tried to simplify.
Ammonius’ God is the final and efficient Cause of the world, its motion
and existence. Yet Ammonius was insistent to regard the Neoplatonic
One as the highest principle and the demiurge Intellect secondary.
Ammonius’ philosophy was influential for Thomas Aquinas, who read
Philoponus’ works. In his books, Philoponus incorporated his notes from
Ammonius’ lectures he attended. Ammonius’ and Philoponus’ works
proved helpful to Aquinas in confronting the ideas of Averroes29.

The work of Ammonius was known to several Byzantine thinkers.
In the 6th century Zacharias, bishop of Mytilene, in his work \AÌÌÒÓÈÔ˜
j ÂÚd ‰ËÌÈÔ˘ÚÁ›·˜ ÎfiÛÌÔ˘, attempted to refute Ammonius’ doctrines on
the eternity of the world. He also called Ammonius «„Â˘‰ÔÊÈÏfiÛÔ-
ÊÔÓ». As part of his effort to understand Aristotle, Photius, the famous
scholar and Patriarch, studied also the works of Ammonius. In the 14th

century Sophonias criticised the ancient commentators of Aristotle,
including Ammonius30.
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29. Commentaria in Aristotelem Graeca, ed. H. DIELS, Berlin 1882-1909; J.
BARNES, «Ammonius and Adverbs», in H. BLUMENTHAL / H. ROBINSON (eds),
Aristotle and the later tradition, (Oxford studies in ancient philosophy, Suppl.),
Oxford 1991, p. 145-63.; J. DILLON, «Philosophy», in F. WALLBANK / A. ASTIN / M.
FREDERIKSEN / R. OQILVIE (eds), Cambridge Ancient History XI, Cambridge 1990, p.
922-965; I. HADOT, Le problème du néoplatonisme alexandrin. Hiéroclès et
Simplicius. Paris 1978; P. MERLAN, «Ammonius Hermiae, Zacharias Scholasticus and
Boethius», Greek, Roman and Byzantine Studies 9, 1968, p. 143-203; L. OBORTELLO,
«Ammonius of Hermias, Zacharias Scholasticus and Boethius: Eternity of God and/or
Time?», in A. GALONNIER, Boèce ou la chaîne des savoirs. (Fondation Singer-
Polignac) Louvain - Paris 2003, pp. 465-479; R. SORABJI, Aristotle Transformed. The
Ancient Commentators and their Influence. London and Ithaca 1990; IDEM, The
Philosophy of the Commentators 200-600 AD. A Sourcebook. 1: Psychology (with
Ethics and Religion), 2: Physics, 3: Logic and Metaphysics, London - Ithaca, N. York
2005: Introduction, p. 5 ff; E. TEMPELIS, The School of Ammonius, son of Hermias,
on knowledge of the divine, ºÈÏÔÏÔÁÈÎfi˜ ™‡ÏÏÔÁÔ˜ ¶·ÚÓ·ÛÛfi˜, Athens 1998; C.
WILDBERG, «Three Neoplatonic Introductions to Philosophy: Ammonius, David,
Elias», Hermathena 149, 1990, p. 33-51. 

30. C. NIARCHOS, ^H ëÏÏËÓÈÎc ÊÈÏÔÛÔÊ›· Î·Ùa ÙcÓ ‚˘˙·ÓÙÈÓ‹Ó ÙË˜ ÂÚ›Ô‰ÔÓ,
Athens 1996, p. 74; V.N. TATAKIS, Byzantine Philosophy, transl. N. J. MOUTAFAKIS,
Indianapolis 2003, p. 23, 102-108, 203. 



Since the days of Thomas Aquinas, Ammonius’ views were core to
the official doctrine of the Christian Church in Western Europe.
During the Renaissance, interest in Ammonius’ work enjoyed a revival,
particularly after the publication of his works in Venice between 1500-
150431. This tendency may have its causes in the conflict between the
followers of Averroes and those of Alexander of Aphrodisias. It must be
noted that Mindonios taught Ammonius’ commentary in the Patriarchate,
a fact that demonstrates the interest of the circle around Patriarch
Hieremias’ II to keep up with the intellectual trends of Europe. 

But who was Mindonios? In an interesting letter in which he
introduced Gerlach, requesting Mindonios to assist him, Crusius referred
to the man as «Ù̌á ÛÔÊˆÙ¿Ùˇˆ ·Úa Ùˇá KˆÓÛÙ·ÓÙÈÓÔ˘ÔÏ›ÙFË ¶·ÙÚÈ¿Ú-
F̄Ë å·ÙÚ̌á Î˘Ú›̌ˆ §ÂÔÓ¿Ú‰̌ˆ MÂÓ‰ÒÓFË X›̌ˆ àÓ‰Úd ‚ÂÏÙ›ÛÙ̌ˆ Î·d ÙÈÌ›̌ˆ»32.

According to Sathas, the year 1576 found Mindonios in Anchialos, the
birthplace of Hieremias II, whence he sent a letter to Theodosius Zygo-
malas. Letters addressing Zygomalas have also been sent by Maximos
Margounios and Crusius (1578), while in 1580 Mindonios signed a
testament as §ÂÔÓ¿Ú‰Ô˜ MÂÓÙÒÓË˜33. He used the same signature in a
letter to the Patriarch Hieremias II, in which he complained about
Hippolitus, bishop of Mytilene.34 According to Stephan Gerlach, the
residents of Constantinople paid Mindonios 300 ducats per year for his
services as doctor35. Th. Rentis, a scholar from Chios, wrote about
Mindonios (1579): 

ÙÔ‡ÙÔ˘ ÙÔÜ àÓ‰Úe˜ Î·d ÙcÓ àÁ¯›ÓÔÈ·Ó âı·‡Ì·˙ÔÓ Î·d ı·˘Ì¿˙ˆÓ ‰È·-
ÙÂÏá, Ù‹Ó ÙÂ ÊÈÏÔÌ·ı›·Ó Î·d ÙcÓ ÂÚd ÊÈÏÔÛÔÊ›·Ó àÎÚ›‚ÂÈ·Ó, ÚÔÛ¤-
ÙÈ ‰b Î·d ÙcÓ öÌÊ˘ÙÔÓ àÚÂÙcÓ Î·d Ú·fiÙËÙ·36.

Mindonios, together with other eminent citizens of Chios, exchanged
letters in 1591 and 1599 with the Patriarch of Alexandria Meletios
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31. LOHR, «Renaissance...», p. 27. 
32. Turcogr., p. 479-481. 
33. Turcogr., p. 309, 313, 479; C. SATHAS, NÂÔÂÏÏËÓÈÎc ºÈÏÔÏÔÁ›·, BÈÔÁÚ·Ê›·È

ÙáÓ âÓ ÙÔÖ˜ ÁÚ¿ÌÌ·ÛÈ ‰È·Ï·Ì„¿ÓÙˆÓ ^EÏÏ‹ÓˆÓ àe ÙÉ˜ Î·Ù·Ï‡ÛÂˆ˜ ÙÉ˜ ‚˘˙·-
ÓÙÈÓÉ˜ ·éÙÔÎÚ·ÙÔÚ›·˜ Ì¤¯ÚÈ ÙÉ˜ ëÏÏËÓÈÎÉ˜ âıÓÂÁÂÚÛ›·˜ (1453-1821), Athens 1868,
p. 201. 

34. Turcogr., p. 285.
35. Tage-Buch, p. 397. 
36. Bibliotheca Vallicelliana, cod. 163, cf. K. AMANTOS, Ta °Ú¿ÌÌ·Ù· Âå˜ ÙcÓ

X›ÔÓ Î·Ùa ÙcÓ TÔ˘ÚÎÔÎÚ·Ù›·Ó 1566-1822, Piraeus 1946, p. 55-57.



Pigas, who called Mindonios «ÏÔÁÈÒÙ·ÙÔÓ ÛÔÊfiÓ». In those letters the
latter is referred to as Leonardos Mindonios37.

He also played a role in the dialogue between the Patriarchate of
Constantinople and the Lutherans. Noticeably, he participated in the
process of drafting and writing the letters in which the views of the
Eastern Church were propounded. Theodosius Zygomalas mentioned
that Hieremias II invited among others «ÙÈÓa ÛÔÊeÓ X›ÔÓ, ùÓÙ· ·Ú’
ìÌÖÓ», in order to assist the composition as above of the letters to the
Lutherans: 

°›ÓˆÛÎÂ ‰b Î·Ù’ àÎÚ›‚ÂÈ·Ó, zÓ Â¥ÓÂÎ· àÍÈÒÛ·ÙÂ: ¬ÙÈ ï àÁÈÒÙ·ÙÔ˜
·ÙÚÈ¿Ú¯Ë˜ öÎÙÔÙÂ ÛÔ˘‰¿˙ÂÈ Î·d ÌÂÏÂÙÄ, ¬ÙÂ à‰Â›·˜ Ù‡ F̄Ë –ö¯ÂÈ ‰b
Ú¿ÁÌ·Ù· ÔÏÏ¿–, Ùe ‚È‚ÏÈ¿ÚÈÔÓ ìÌáÓ Ùe ÂÌÊıbÓ [...] ¬ÙÂ ‰b
ä‚Ô‡ÏÂÙÔ ÌÂÙÂÎ·ÏÂÖÙÔ ÌÂ, ÙeÓ âÌeÓ ·Ù¤Ú· Î·› ÙÈÓ· ÛÔÊeÓ X›ÔÓ
ùÓÙ· ·Ú’ ìÌÖÓ Î·› ÙÈÓ·˜ âÁÎÚ›ÙÔ˘˜ ÙÉ˜ Û˘Ófi‰Ô˘ âÊ¿·Í, Î·d Û˘Ì-
‚Ô˘ÏÂ˘fiÌÂÓÔ˜ Ùa ‰fiÍ·ÓÙ· ·éÙ̌á àfiÎÚÈÛÈ˜ âÓ ëÎ¿ÛÙ̌ˆ ÎÂÊ·Ï·›̌ˆ
Û˘ÓÂÁÚ¿ÊÂÙÔ ·Ú’ âÌÔÜ.

These statements were in reference to a letter from Theodosius Zy-
gomalas to Crusius on November 15, 157538. According to Podskalsky39,
Mindonios was a Catholic, while K. Amantos underlined Mindonios’
role in the confrontation of the Jesuit propaganda on the island of
Chios, which took place after 1592 under the personal guidance of the
Pope Clement VIII40. Podskalsky is not referring to his sources and is
thus very difficult to draw any conclusions. The opposition of
Mindonios to Jesuits and his close relation to Hieremias II indicate that
he was an Orthodox Christian and was thus permitted to participate
in the dialogue with the Lutherans. The correspondence of Meletios
Pigas supports this inference. Meletios Pigas, who studied in Padua
under the supervision of the famous Aristotelian philosopher Zabarella
and later rose to the throne of the Patriarchate of Alexandria, did
maintain correspondence with prominent citizens of Chios including
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37. K. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 55-57.
38. Turcogr., p.432. 
39. PODSKALSKY / METALLINOS, p.154. 
40. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 55, 57ˇ; A. PACHNOS, «MÂÏ¤ÙÈÔ˜ ï ¶ËÁÄ˜ Î·d

Ôî âÓ X›̌ˆ \IËÛÔ˘˝Ù·È», XÈ·Î¿ XÚÔÓÈÎ¿, 2, 1914, p. 156-158; PODSKALSKY / METALLINOS,
p. 15.; STOUPAKES, °ÂÒÚÁÈÔ˜ KÔÚ¤ÛÛÈÔ˜, p. 87, 144; Z. TSIRPANLIS, «™¯¤ÛÂÈ˜ ÙÉ˜
\√ÚıÔ‰fiÍÔ˘ \∂ÎÎÏËÛ›·˜ Ìb Ùd˜ \∂ÎÎÏËÛ›Â˜ ÙÉ˜ ¢‡ÛÂˆ˜», ^IÛÙÔÚ›· ÙÔÜ ^EÏÏËÓÈÎÔÜ
òEıÓÔ˘˜, X, Athens 1980, p. 119.



Leonardos Mindonios41. As mentioned above, Pigas sent several letters
to the island of Chios, calling the locals to confront the propaganda of
Jesuits. It is known that at least two letters were addressed Leonardos
Mindonios, George Sevastopoulos and John Koressios, the leading
Orthodox figures on the island. We must notice that Mindonios and
Koressios were relatives. In the first letter of 1591 Pigas wrote: 

TÔÖ˜ ÂéÁÂÓÂÛÙ¿ÙÔÈ˜ Î·d ÛÔÊˆÙ¿ÙÔÈ˜ \Iˆ¿ÓÓFË KÔÚ¤ÛFË, §ÂÔÓ¿Ú‰̌ˆ
MÈÓ‰ÔÓ›̌ˆ Î·d °ÂˆÚÁ›ˇ̂  ™Â‚·ÛÙÔÔ‡Ï̌ˆ, ÛfÓ ÄÛÈ ÙÔÖ˜ Î·Ùa X›ÔÓ
·ÚÔÈÎÔÜÛÈÓ çÚıÔ‰fiÍÔÈ˜ ¯ÚÈÛÙÈ·ÓÔÖ˜ ˘îÔÖ˜ [...] ñÌÖÓ ‰¤, îÂÚ·d „˘¯·d
Î·d ıÂ̌á Ê›Ï·È, àÁ¿ÌÂı· Î·d Ùe Úe˜ ìÌÄ˜ Ê›ÏÙÚÔÓ, Î·d Ùe ÙÉ˜ àÏË-
ıÂ›·˜ ÂåÏÈÎÚÈÓb˜ –á˜ ÁaÚ iÓ ôÏÏˆ˜ ÔÈ‹ÛÂÈÂÓ ôÓ‰ÚÂ˜ Î·d ÛÔÊ›·˜
Ê›ÏÔÈ Î·d ÂéÛÂ‚Â›·˜ âÚ·ÛÙ·›;42. 

In the same year Koressios, Mindonios and Sevastopoulos replied
to Pigas congratulating him on becoming a Patriarch:

·éÙfiÛÂ öÚ¯ÂÙ·È ï âÎ ÙÉ˜ Ù¿ÍÂˆ˜ ÙáÓ §·Ù›ÓˆÓ ıÂÔÏfiÁÔ˜, ¯¿ÚÈÓ îÛÙÔ-
Ú›·˜ Î·d ÚÔÛÎ˘Ó‹ÛÂˆ˜ ÙáÓ êÁ›ˆÓ Î·d ÛÂ‚·ÛÌ›ˆÓ ÙfiˆÓ, çÓfiÌ·ÙÈ
\AÓ‰Ú¤·˜, ¬ÛÙÈ˜ äÍ›ˆÛÂÓ ìÌÄ˜, ¥Ó· Û˘ÛÙ‹ÛˆÌÂÓ ·éÙeÓ Úe˜ ÙcÓ ÛcÓ
Ì·Î·ÚÈfiÙËÙ·, ‰È‰·ÎÙÈÎeÓ Î·d ÂåÚËÓÈÎeÓ ôÓıÚˆÔÓ ùÓÙ·, Î·d Ô≈Ùˆ˜
àÍÈÔÜÌÂÓ ·éÙcÓ ¬ˆ˜ ¯Ú‹ÛFËÙ·È Î·d Úe˜ ·éÙeÓ ÙFÉ Û˘Ó‹ıÂÈ ·éÙÉ˜
ÂéÓÔ›÷· ÙÂ Î·d âÈÂÈÎÂ›÷·43.

More significant is the following extract from a letter to John
Koressios (1599): 

\Iˆ¿ÓÓFË Ù̌á KÔÚ¤ÛFË Ù̌á ÛÔÊÔÙ¿Ùˇ̂  Î·d ÏÔÁÈÔÙ¿Ùˇ̂  âÓ å·ÙÚÔÖ˜ Î·d ıÂÔ-
ÊÈÏÂÛÙ¿Ùˆ ˘î̌á ÙÉ˜ ìÌáÓ ÌÂÙÚÈfiÙËÙÔ˜ âÓ Î˘Ú›̌ˆ ÂÚÈÔı‹Ù̌ˆ, ÌÂÙa
Î·d ÙáÓ ÏÔÈáÓ ÏÔÁÈÔÙ¿ÙˆÓ ÛÔÊáÓ, ÙÔÜÙÂ Î˘Ú›Ô˘ §ÂÔÓ¿Ú‰Ô˘ MÈÓ-
‰ÔÓ›Ô˘, ÙÔÜÙÂ Î˘Ú›Ô˘ °ÂˆÚÁ›Ô˘, Î·d Î˘Ú›Ô˘ M·Í›ÌÔ˘, ·Úa ÙÔÜ
Î˘Ú›Ô˘ Î·d £ÂÔÜ Î·d ™ˆÙÉÚÔ˜ ìÌáÓ \IËÛÔÜ XÚÈÛÙÔÜ [...] Î·d ÚÔ-
ÛÎ·ÏÂÛ¿ÌËÓ ÛfÓ Ôx˜ iÓ ‰ÔÎÈÌ¿ÛÂÈÂ ÙáÓ ÂéÏ·‚ÂÛÙ¿ÙˆÓ ÎÏËÚÈÎáÓ
ÙÔf˜ Ó¤Ô˘˜ âÎÂ›ÓÔ˘˜ Î·d à‰ÂÏÊÔf˜ ÙÔf˜ âÌÔf˜ ·›‰·˜, ÔR˜ âÁg ÙcÓ
ÔÚÂ›·Ó ‰È’ ñÌáÓ öÓ·Á¯Ô˜ ÔÈÔ‡ÌÂÓÔ˜ àÓÂ‰ÂÍ¿ÌËÓ Âå˜ Ì·ıËÙÂ›·Ó âÓ
XÚÈÛÙ̌á ÙÉ˜ Ï¿ÓË˜ âÎÂ›ÓË˜ àÔÛ·Ûı¤ÓÙ·˜, mÓ Ôî ÊÚÂÓ·¿Ù·È ‰ÈÂ-
ÓÔ‹Û·ÓÙÔ ÛÂÌÓ̌á çÓfiÌ·ÙÈ âÈ¯ÚÒÛ·ÓÙÂ˜ à‰ÂÏÊfiÙËÙÔ˜, ÙÔ‡ÙÔ˘˜ ÌÂÙa
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41. AGATHANGELOS, MÂÏ¤ÙÈÔ˜ ï ¶ËÁÄ˜: ^O KÚc˜ ·ÙÚÈ¿Ú¯Ë˜ \AÏÂÍ·Ó‰ÚÂ›·˜ Î·d
âÈÙËÚËÙc˜ ÙÔÜ OåÎÔ˘ÌÂÓÈÎÔÜ ıÚfiÓÔ˘ 1545-1602, Chanea 1903, p. 19-20. 

42. Cod. 524, Patriarchical Library of Jerusalem, p. 23-25, cf. PACHNOS, MÂÏ¤-
ÙÈÔ˜, p. 182-183.

43. Cod. 524, Patriarchical Library of Jerusalem, p. 25-26, cf. PACHNOS, MÂÏ¤-
ÙÈÔ˜, p. 184-185.



ÙÔÜ êÁ›Ô˘ ÏÔÁÔı¤ÙÔ˘ ÚÔÛÎ·ÏÂÛ¿ÌËÓ (ÊËÌd ‰c) ÓÂÖÌ·› ÙÂ ·éÙÔÖ˜ ÙcÓ
âÓ K˘Ú›̌ˆ Âé¯‹Ó ÙÂ Î·d ÂéÏÔÁ›·Ó, Î·d àÓ·ÌÓÉÛ·È ÙáÓ ìÌÂÙ¤ÚˆÓ âÎÂ›-
ÓˆÓ fiÓˆÓ, zÓ Âå˜ Û‡ÛÙ·ÛÈÓ Î·d Ó›ÎËÓ ÙÉ˜ àÏËıÂ›·˜ Î·Ùa ÙÔÜ „Â‡-
‰Ô˘˜, Î·d ÙÉ˜ Ï¿ÓË˜ Î·d ·Ú’ ñÌÖÓ äÓÙÏ‹Û·ÌÂÓ àÓ·ÙÚ¤„·ÓÙÂ˜ –ÛfÓ
£Â̌á– ÙÔ‡˜ Î·Ù·ÊÏ˘·Ú‹Û·ÓÙ·˜ ÙÉ˜ àÓ·ÙÔÏÈÎÉ˜ âÎÎÏËÛ›·˜, âÓ Fw ÌfiÓFË
Î·d Ùe ÙÉ˜ çÚıÔ‰fiÍÔ˘ ›ÛÙÂˆ˜ Û‡Ì‚ÔÏÔÓ à·Ú¿ÙÚˆÙÔÓ, Î·d ·î ÙÉ˜
Î·ıÔÏÈÎÉ˜ âÎÎÏËÛ›·˜ ·Ú·‰fiÛÂÈ˜, Û̌á·› ÙÂ Î·d à‚Ï·‚ÂÖ˜ [...] Âå ‰¤
Î·› ÙÈÓÂ˜ –ÔR˜ ·éÙÔd çÓÔÌ¿˙Ô˘ÛÈÓ ÔéÎ Ôr‰· á˜– Û˘ÌÊˆÓÔÜÛÈÓ ìÌÖÓ
Î·Ùa Ùe ‰fiÁÌ· ÙÔÜÙÔ, Âé¯·ÚÈÛÙÔÜÓÙÂ˜ Ù̌á £Â̌á Î·d ‰ÂfiÌÂı· ¥Ó· Î·d
Î·Ùa Ùa ÏÔÈ¿ Û˘ÌÊˆÓ‹ÛˆÛÈ44.

The content of these letters oblige us to accept that Mindonios was
an Orthodox.

During the same period John Mindonios, or Mendones, who is
thought to be a close relative of Leonardos, was also contributing
active. He lived part of his life in Vienna, correcting the MËÓ·Ö· of the
Patriarchate. He was also an editor and an able author of epigrams in
praise of Patriarch Dionysius II (1546-1556). Dionysius II favored John
Mindonios, who in turn offered significant help to his younger relative,
Leonardos45. At the end of the 16th century, a certain John Mendones
or Sgoutas was a student in the College of Saint Athanasius in Rome
(1586-1599). Later he taught in the school of the Jesuits in Chios, before
he became bishop of Trebizond under the name Ignatius46.

Therefore we attempt to explain how Leonardos Mindonios was
educated. Michael Hermodoros Listarchos was a famous teacher who
periodically taught on the island of Chios between the years 1533-
156447. In 1577 Theodosius Zygomalas referred to Listarchos’ students
in Chios as «ôÓ‰ÚÂ˜ ÛÔÊÔ›, å·ÙÚÔd Î·d ‰È‰¿ÛÎ·ÏÔÈ»48. Having been born
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44. Cod. 524, Patriarchical Library of Jerusalem, p. 415-417, cf. PACHNOS, MÂ-
Ï¤ÙÈÔ˜, p. 190-192.

45. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 45; PACHNOS, MÂÏ¤ÙÈÔ˜, p. 170-171; SATHAS,
NÂÔÂÏÏËÓÈÎc ºÈÏÔÏÔÁ›·, p. 201.

46. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 51, 60-61; PATRINELLIS, «\A·Ú¯¤˜...», p. 372.
47. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 43-44; STOUPAKES, °ÂÒÚÁÈÔ˜ KÔÚ¤ÛÛÈÔ˜, p.

136-144; on Listarchos see Ph. BOUBOULIDES, ≠EÏÏËÓÂ˜ ÏfiÁÈÔÈ ÌÂÙa ÙcÓ ≠AÏˆÛÈÓ. Aã
MÈ¯·cÏ-^EÚÌfi‰ˆÚÔ˜ §F‹ÛÙ·Ú¯Ô˜, Athens 1959, p. 11-23.

48. Theodosius ZYGOMALAS, A Voyage in the Aegean in the year 1576, ¨7: ed.
A. PAPADOPOULOS-KERAMEUS, \OÎÙg ÂÚÈÁÚ·Ê·d ÙáÓ ^AÁ›ˆÓ TfiˆÓ âÎ ÙÔÜ È‰ã, ÈÂã Î·d
È˜ã ·åáÓÔ˜ [...] ÌÂÙa ÚˆÛÛÈÎÉ˜ ÌÂÙ·ÊÚ¿ÛÂˆ˜ ÙÔÜ ¶.B. M¶EZOM¶PAZøº, Pravoslavni
palestinskij sbornik, XIX, S. Peterburg 1903, p. 45ff.; AMANTOS, X›ÔÈ ÏfiÁÈÔÈ, p. 6. 



in Zakynthos, Listarchos attended the Greek School of Rome (1514-1521)
before going on to study Medicine in Ferrara.49 After his graduation,
he spent most of his time between Greece and Italy. He soon became
a follower of new intellectual trends, which he subsequently carried
eastwards. Patriarch Dionysius II offered him an opportunity to teach
in Constantinople, a place which, in contrast to Italy, was short of
high-level scholars. Listarchos declined the offer, but a few years later
he came to accept the request of another Patriarch, Ioasaph II, to serve
as Patriarchal doctor and advisor50.

Around the same time two other teachers were present on Chios,
Pachomios Roussanos and Theophanes Eleavoulkos. Although
Roussanos applied the Christian doctrines on every field of knowledge,
he had compassion for the illiterate priests of the time: «Ùa ÙáÓ
^EÏÏ‹ÓˆÓ Û˘ÁÁÚ¿ÌÌ·Ù·, ¥Ó’ âÍ ·éÙáÓ ÙÈ ÎÂÚ‰‹ÛˆÛÈ»51. St. Basil also
insisted on ancient literature’s moral and spiritual utility to Christians
who were able to discriminate52. Roussanos accepted the Platonic
theory about the soul. 1550 found Russanos teaching both clerics and
laics in a Chios monastery. His lessons focused on Logic («ÏÔÁÈÎ‹ ÂÈ-
ÛÙ‹ÌË»), most likely relying on the Aristotelian texts. Although his
lectures were not really innovative or of outstanding quality, the local
church expressed opposition and pressured him to render faithfully the
spirit of the Holy Scriptures53.

Eleavoulkos came from Peloponnese and became M¤Á·˜ ®‹ÙˆÚ of
the Patriarchate of Constantinople. He was critical of the teaching of
Listarhos, against which he wrote the work òEÏÂÁ¯Ô˜ Î·Ùa ÙáÓ à·È-
‰Â‡Ùˆ˜ ¯ÚˆÌ¤ÓˆÓ ÙÔÖ˜ ÏfiÁÔÈ˜ j Î·Ù’ ^EÚÌÔ‰ÒÚÔ˘ criticising generally
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49. TSIRPANLIS, ™¯¤ÛÂÈ˜, p. 122; N. PSIMENOS, ^H ^EÏÏËÓÈÎc ÊÈÏÔÛÔÊ›· àe Ùe
1453 ≤ˆ˜ Ùe 1821, I, Athens 1988, p. 65.

50. AMANTOS, Ta °Ú¿ÌÌ·Ù·, p. 5-7; PATRINELLIS, «\Ae ÙcÓ ≠AÏˆÛË...», p.
372-373. 

51. P. ROUSSANOS, Aî ÙÔÜ Î·Ù·Ú¿ÙÔ˘ K·ÚÙ¿ÓÔ˘ ·îÚ¤ÛÂÈ˜ Î·› ÊÏËÓ·Ê›·È Î·d ì
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the state of Philosophy in the Greek lands. Eleavoulkos was often
arrogant and offensive to his colleagues. In his work argued that in
his era the majority of Philosophers lacked original thought for they
relied too much on a few words of Plato and Aristotle. He also accused
them of threatening the Christian faith and pretending to be experts in
Aristotle while ignoring his thought. Most likely, Eleavoulkos spoke
about Listarchos, who taught the new approaches in Aristotelian
philosophy, which he learned in Europe. Neoaristotelianism was
condemned in the V Lateran Council. Listarchos’ response to Eleavoulkos
was that he did not pretend to be a real philosopher before somebody
who was more capable in philosophical enquiry than he was. Indeed,
Eleavoulkos preferred to describe himself as mathematician or physician,
areas where he displayed little competence54. 

These prominent teachers contributed significantly to the blossoming
of letters on Chios. They did not cease to encourage Greeks to carry
on with higher studies in Europe. Before leaving for Padua, Michael
Sofianos, a student of Listarchos, wrote in Chios, in his early 20s, the
MÈ¯·‹Ï B˘˙·ÓÙ›Ô˘ ÙÔÜ ™ÔÊÈ·ÓÔÜ, ÂÚd ÙÉ˜ âÎÔÚÂ‡ÛÂˆ˜ ÙÔÜ ^AÁ›Ô˘
¶ÓÂ‡Ì·ÙÔ˜55.

Let us now reconstruct the course of life of Leonardos Mindonios.
He was educated in Chios and is believed to have been a student of
Listarhos. Later Mindonios travelled to Italy, where he studied Medicine
and Philosophy, with an emphasis in the Aristotelian philosophy, which
explains his affinity for the work of Ammonius. He was involved in
the dialogue between the Orthodox and the Lutheran Church, being
possibly responsible for the scholastic overtone of the Patriarchal
theses therein.

For a more complete understanding of the period we must also
examine the role of the Patriarch Hieremias II. Manuel Malaxos wrote
about him, after he was raised to the Patriarchal throne of Constanti-
nople: 

^O ¯ÚÈÛÙÔÌ›ÌËÙÔ˜ ·ÙÚÈ¿Ú¯Ë˜, öÂÛÂÓ ï fiıÔ˜ ·éÙÔÜ Î·d ì àÁ¿Ë
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Âå˜ ÙcÓ ÌÂÏ¤ÙËÓ ÙÉ˜ £Â›·˜ °Ú·ÊÉ˜, Î·d Ó‡ÎÙ· Î·d ìÌ¤Ú· âÛÔ‡‰·˙Â
Î·d ÛÔ˘‰¿˙ÂÈ ıÂÔÏÔÁÈÎ¿, ÊÈÏÔÛÔÊÈÎ¿, Î·d ôÏÏ· ÔÏÏa Ì·ı‹Ì·Ù·,
Î·d âÎÎÏËÛÈ·ÛÙÈÎ¿56.

The precise philosophical orientation of Hieremias is not sure, but
as far as we know there existed a circle of scholars around him for
assistance and advice57. Mindonios’ teachings are perhaps indicative of
Hieremias’ interests. Hieremias’ desire for education was possibly due
to the fact that he was aware of the poor quality of education in the
Greek lands. Therefore, Hieremias, with the aid of Maximos Margounios
and Gabriel Seviros, tried to improve the state of education, which «Âå˜
ÔrÔÓ ‚¿Ú·ıÚÔÓ àÁÓÔ›·˜ Î·ÙÂÂÙÒÎÂÈ Ùa ìÌ¤ÙÂÚ·, ó˜ ¿ÓÙÔÙÂ ıÚ‹ÓˆÓ
‰ÂÖÛı·È Î·d ÙÂÎÌ·ÈÚfiÌÂÓÔÓ Ôx·Ó âÍ Ôx·˜ ÙcÓ ÌÂÙ·‚ÔÏcÓ öÍÂÈ ÙÔÈÔ‡ÙÔ˘
ıÂ›Ô˘ àÚ¯ÈÂÚ¤ˆ˜ ÂéÔÚ‹Û·ÓÙ·»58. Margounios, Seviros and Glytzounios
dedicated an epigram to Hieremias, which is useful for our purposes: 

Eå Î·d ÔÏÏÔd ·Ó·ÁÈÒÙ·ÙÂ ‰¤ÛÔÙ·, ÔÏÏcÓ Î·Ù¤‚·ÏÔÓ ÊÚÔÓÙ›‰·,
‚›‚ÏÔ˘˜ ó˜ Ùa ÔÏÏa ÙÉ˜ Ì¤Á· Ï˘ÛÈÙÂÏÔ‡ÛË˜ ìÌÖÓ Úe˜ ÙcÓ ÙáÓ ùÓÙˆÓ
ÁÓáÛÈÓ ÊÈÏÔÛÔÊ›·˜, Î·d ÙÉ˜ àÎÚ·ÈÊÓÔÜ˜ ìÌáÓ ›ÛÙÂˆ˜ ÙÉ˜ ùÓÙˆ˜
ÊËÌd ÊÈÏÔÛÔÊ›·˜, ÙÉ˜ Úe˜ Ùe ôÎÚÔÓ âÎÂÖÓÔÓ àÁ·ıfiÓ, Ôy ≤ÓÂÎ· ¿Ó-
Ù· Á›ÁÓÂÙ·È Î·d Ú¿ÙÙÂÙ·È, ·Ú·ÛÎÂ˘·˙Ô‡ÛË˜ àÓÂÏıÂÖÓ, âÎÙ˘áÛ·È,
àÏÏ’ çÏ›ÁÔÈ ÙáÓ ®Ëı¤ÓÙˆÓ ÌÂı’ ¬ÛË˜ ö‰ÂÈ ÛÔ˘‰É˜ Î·d ÚÔı˘Ì›·˜
Ù·Ö˜ ‚›‚ÏÔÈ˜ ÚÔÛ¤Û¯ÔÓ59.

Philosophy, according to the epigram’s authors, is oriented towards
ontology, although faith is considered as the only true Philosophy. The
above lines seem also to underpin some essence of Aristotelian thought.
From the author’s perspective, Philosophy is not an independent
study. The majority of Orthodox clergy, however, did not approve the
efforts of Hieremias and did not share his interest in Philosophy. Quite
indicative in this direction is the case of Maximos Margounios (1549-
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1562), bishop of Kythera, who for most of his life resided in Venice. He
studied in Padua under the teaching of supporters of Neoaristotelianism.
It was not rare for Venice’s Orthodox subjects to continue their studies
in the University of Padua, which from 1463 created colleges for Greek
students60. Margounios’ later works did not show any intention to
follow the path of the Padua’s Aristotelians. Although he condemned
the Platonists for harming the Christian doctrines, Margounios’ works
were influenced by the scholastic Philosophy, especially the works:

– ¢È¿ÏÔÁÔ˜ ÂÚd àıÏÈfiÙËÙÔ˜ àÓıÚÒÈÓË˜,
– ¶ÂÚd ÙÔÜ Ù›Ó· ÙÚfiÔÓ âÓ ÙÔÖ˜ ÔsÛÈ ·Ú·ÎÂ¯ÒÚËÙ·È Ùa Î·Î¿. De

malorum permissione divina, 
– ¶ÂÚd ÙáÓ ¤ÓÙÂ ÊˆÓáÓ ó˜ Úe˜ Ì·ıËÙ‹Ó [about the voces/ÊˆÓ·›

of Porphyry61].
– ¶ÂÚd ÙÉ˜ ÙáÓ ‰¤Î· Î·ÙËÁÔÚÈáÓ ‰È‰·ÛÎ·Ï›·˜ ó˜ Úe˜ Ì·ıËÙ‹Ó, 
– Encomion philosophiae. 
In those works he heavily criticized Plato, Pythagoras and Aristotle

for their sins and to indicate the inefficiency of the ancient philosophy.
His views were expressed in a letter to the Patriarch Hieremias II: 

TcÓ ÙÉ˜ îÂÚÄ˜ Î·d XÚÈÛÙÈ·ÓÈÎÉ˜ ÊÈÏÔÛÔÊ›·˜ àfiÎÙËÛÈÓ, ‰Èa Ú·ÎÙÈ-
ÎÔÜ ÙÂ Î·d ıÂˆÚËÙÈÎÔÜ ÓÔe˜ ìÌÖÓ ·Ú·Á›ÓÂÛı·È, ì ‰È’ öÚÁˆÓ Î·d àÁ¿-
Ë˜ âÓÂÚÁÂÖÛı·È çÊÂ›ÏÔ˘Û· ›ÛÙÈ˜, Î·Ùa ÙeÓ Ì·Î¿ÚÈÔÓ ¶·ÜÏÔÓ,
ÙÚ·Óá˜ ìÌÄ˜ âÎ‰È‰¿ÛÎÂÈ, ·Ó·ÁÈÒÙ·ÙÂ ‰¤ÛÔÙ·. T‹Ó Á·Ú ìÌÂÙ¤Ú·Ó
„˘¯cÓ àÁ·ıÔÂÈ‰É ÔûÛ·Ó, Î·d Ì¤ÛËÓ ÙÈÓa Ù¿ÍÈÓ ÂåÏËÊ˘›·Ó, ®¤„·Û·Ó
ÔÙ¤, ÙFÉ ÙÔÜ ·éÙÂÍÔ˘Û›Ô˘ ·Ú·ÙÚÔFÉ, Âå˜ Ùe ¯ÂÖÚÔÓ, ï Ú·ÎÙÈÎe˜
ÓÔÜ˜ ‰Èa ÙáÓ ÔÏÈÙÈÎáÓ, Î·d ÙÂÏÂÛÙÈÎáÓ àÚÂÙáÓ, Î·d ÙáÓ îÂÚáÓ âd
Ù·‡Ù·È˜ ÌÂıfi‰ˆÓ, àÓ·‰Â¯fiÌÂÓÔ˜, ÙÉ˜ âÓÛÎË„¿ÛË˜ ïˆÛ‰‹ÔÙÂ àÏÔ-
Á›·˜ àÔÎ·ı·›ÚÂÈÓ, Î·d ÙáÓ ÎËÏ›‰ˆÓ àÔÏÔ‡ÂÈÓ, Î·d Ù¤ÏÔ˜ ·éÙcÓ
Úe˜ ë·˘ÙcÓ â·Ó¿ÁÂÈÓ ÌÂÌ˘ÛÙ·ÁÒÁËÙ·È62.

Philosophy and Theology for Margounios were inextricable. The
Greek students of the College of St Athanasius in Rome were taught
only traditional scholastic and Aristotelian philosophy63. 

The insistence of the vast majority of the Greek scholars to remain
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faithful to the traditional approaches in philosophy is understandable.
After the fall of Constantinople, in what used to be the Byzantine
Empire the Ottomans became staunch supporters of the anti-Western
party. In the Patristic tradition the predominance of Theology over
Philosophy and Science had deep roots and this concept was now
renewed by the followers of Gregory Palamas. Pachomios Roussanos,
for instance, referred to Theology as the master and Philosophy as the
servant, a view held also by Philo of Alexandria. The Greek Church
in the 16th century showed no unnecessary hostility to Aristotle, though
it did not integrate Aristotelian philosophy in its doctrines, after the
example of western scholasticism. It should be underlined in this vein
that the first professors and directors of the Patriarchal Academy of
Constantinople were hostile to Platonic philosophy and the Neo-
Aristotelianism. Manuel Korinthios, a director of the Academy around
the mid 16th century, encouraged his students to read the works of
Nicholas of Methone and Gregory Palamas, so that doctrinal purity
would be best preserved64. It should also be reminded that Maximos
the Greek (1470-1566), even though student of the most innovative
Renaissance Philosophers, Marsilio Ficino and Pico della Mirandola,
had rejected ancient Philosophy as a threat to faith65.

In sum, it could be argued that Philosophy followed a different
course in the East of Europe than that taken in the West. Orthodox
were fully aware of the new approaches and theories, but the renewal
of Greek thought evolved in a unique way. In the beginning of the 17th

century Theophilos Corydalleus marked the transition to a new era.
The rejection of Platonism and Neoplatonism was not a fortuitous
incident, but a choice marking the direction of the Greek culture
towards the Enlightenment and the scientific revolution.
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